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PREFACE

IN issuing the last volume of the DICTIONARY OF THE BIBLE, the Editor desires

to record his sense of the goodness of God in enabling him to carry it through

to the end, and to beseech His blessing on the use of it, that His Name may

be glorified. He desires also very heartily to thank all those who have been

associated with him in its production. He thanks the Publishers for their con-

fidence at the beginning, for the liberty they have left him, and for the perfect

courtesy of all their intercourse with him. He thanks the Printers also, Messrs.

MORRISON & GIBB, and their employees, for their skilful workmanship and their

patient personal interest. And he thanks all the Authors. Chosen because

they were believed to be able to give the best account of the subjects entrusted

to them, they have done their work in such a way as to vindicate their choice:

while the relations between them and the Editor have been most agreeable through-

out. He thanks them all, but especially those with whom he has been most

closely associated in the oversight of the work—Dr. JOHN A. SELBIE, Dr. S. E.

DRIVER, Dr. H. B. SWETE, and Dr. W. SAND AY. There is another, Dr. A. B.

DAVIDSON, but he has passed beyond the voice of earthly gratitude.

%* While this volume completes the DICTIONARY as announced, an Extra Volume is in
preparation, to contain Indexes and certain subsidiary articles of importance.





LIST OF ABBREVIATIONS

I. GENERAL

Alex. = Alexandrian.
Apoc. = Apocalypse.
Apocr. = Apocrypha.
Aq. =Aquila.
Arab. = Arabic.
Aram. = Aramaic.
Assyr. = Assyrian.
Bab. = Babylonian.
c. = circa, about.
Can. = Canaanite.
cf. = compare.
ct. = contrast.
D=Deuteronomist.
E = Elohist.
edd. = editions or editors.
Egyp.= Egyptian.
Eng.= English.
Eth.=Ethiopic.
f. =and following verse or page; as Ac 1084f*
ff. =and following verses or pages ; as Mt ll28ff·
Or. = Greek.
II = Law of Holiness.
Heb. = Hebrew.
Hel. = Hellenistic.
Hex. = Hexateuch.
Isr. = Israelite.
J=Jahwist.
J" = Jehovah.
Jerus. = Jerusalem.
Jos. =Josephus.

LXX=Septuagint.
MSS = Manuscripts.
MT = Massoretic Text.
n. =n
NT=New Testament.
Onk. = Onkelos.
OT = Old Testament.
Ρ = Priestly Narrative.
Pal. = Palestine, Palestinian.
Pent. = Pentateuch.
Pers. = Persian.
Phil. = Philistine.
Phoen. = Phoenician.
Pr. Bk.= Prayer Book.
R = Redactor.
Rom. = Roman.
Sam. = Samaritan.
Sem. = Semitic.
Sept. = Septuagint.
Sin. = Sinai tic.
Symm. = Symmachus.
Syr. = Syriac.
Talm.= Talmud.
Targ.=Targum.
Theod. =Theodotion.
TR = Textus Receptus.
tr. = translate or translation.
V SS = Versions.
Vulg. = Vulgate.
WH = VVestcott and Hort's text.

II . BOOKS OF THE BIBLE

Gn = Genesis.
Ex = Exodus.
Lv = Leviticus.
Nu=Numbers.
Dt = Deuteronomy.
Jos = Joshua.
Jg = Judges.
Ru = Ruth.

Old Testament.
Ca = Canticles.
Is = Isaiah.
Jer = Jeremiah.
La = Lamentations.
Ezk = Ezekiel.
Dn = Daniel.
Hos = Hosea.
Jl = Joel.

i S, 2 S = 1 and 2 Samuel. Am = Amos.
1 K, 2 K = l and 2 Kings. Ob = Obadiah.
1 Ch, 2 Ch = 1 and 2 Jon = Jonah.

Chronicles. Mic = Micah.
Ezr = Ezra. Nah = Nahum.
Neh = Nehemiah. Hab = Habakkuk.
Est=Esther. Zeph = Zephaniah.
Job. Hag = Haggai.
Ps = Psalms. Zee = Zechariah.
Pr=Proverbs. Mai = Malachi.
Ec = Ecclesiastes.

Apocrypha.
1 Es, 2 E s = l and 2 To = Tobit.

Esdras. Jth=Judith.

Ad. Est = Additions to Sus = Susanna.
Esther. Bel = Bel and the

Wis = Wisdom. Dragon.
Sir = Sirach or Ecclesi- Pr. Man = Prayer of

asticus. Manasses.
Bar = Baruch. 1 Mac, 2 Mac = l and 2
Three = Song of the Maccabees.

Three Children.

New Testament.
Mt = Matthew.
Mk = Mark.
Lk = Luke.
Jn = John.
Ac = Acts.
Ro = Romans.
1 Co, 2 Co = 1 and 2

Corinthians.
Gal = Galatians.
Eph = Ephesians.
Ph = Philippians.
Col = Colossians.

1 Tli, 2 Th = 1 and 2
Thessalonians.

1 Ti, 2 Ti = 1 and 2
Timothy.

Tit = Titus.
Philem = Philemon.
He=Hebrews.
Ja=James.
1 P, 2 P = 1 and 2 Peter.
1 Jn, 2 Jn, 3 Jn = l, 2,

and 3 John.
Jude.
Rev = Revelation.



Vll l LIST OF ABBREVIATIONS

111. ENGLISH VERSIONS

Wyc=Wyclifs Bible (NT c. 1380, OT c. 1332,
Purvey's Revision c. 1388).

Tind. = Tindale's NT 1526 and 1534, Pent. 1530.
Cov.=Coverdale's Bible 1535.
Matt, or Rog. = Matthew's {i.e. prob. Rogers')

Bible 1537.
Cran. or Great= Cranmer's 'Great' Bible 1539.
Tav. = Taverner's Bible 1539.
Gen. = Geneva NT 1557, Bible 1560.

Bish. = Bishops' Bible 1568.
Tom.=Tomsori's NT 1576.
Rhem.=.Rhemish NT 1582.
Dou.=Douay OT 1609.
AV = Authorized Version 1611.
AVm = Authorized Version margin.
RV = Revised Version NT 1881, OT 1885,
RVm = Revised Version margin.
EV = Auth. and Rev. Versions.

IV. FOR THE LITERATURE

AIIT— Ancient Hebrew Tradition.
A JSL — American Journal of Sem. Lang, and

Literature.
A JTh — American Journal of Theology.
^4r=Altes Testament.
l?Z = Bampton Lecture.
BM= British Museum.
BRP = Biblical Researches in Palestine.
CIG — Corpus Inscriptionum Grsecarum.
CIL = Corpus Inscriptionum Latinarum.
CIS—Corpus Inscriptionum Semiticarum.
COT— Cuneiform Inscriptions and the OT.
ΏΒ — Dictionary of the Bible.
ϋ7ίΤϋΓ= Early History of the Hebrews.
G^4P=Geographie des alten Palastina.
£G^4 =Gottingische Gelehrte Anzeigen.
6?G!iV=Nachrichten der konigl. Gesellschaft der

Wissenschaften zu Gottingen.
Cre7F= Geschichte des JUdischen Volkes.
G VI = Geschichte des Volkes Israel.
HCM— Higher Criticism and the Monuments.
i7i£=Historia Ecclesiastica.
HGHL = Historical Geog. of Holy Land.
HI— History of Israel.
HJP=History of the Jewish People.
HPM= History, Prophecy, and the Monuments.
HPN= Hebrew Proper Names.
IJG — Israelitische und Judische Geschichte.
JBL~ Journal of Biblical Literature.
JDTh = Jahrbucher fur deutsche Theologie.
<IQR=Jewish Quarterly Review.
JRAS—Journal of the Royal Asiatic Society.
JRL = Jewish Religious Life after the Exile.
JThSt = Journal of Theological Studies.
KAT=T>ie Keilinschriften und das Alte Test.
ir6rjP=Keilinschriften u. Geschichtsforschung.
KIB- Keilinschriftliche Bibliothek.
L CBl—Literarisches Centralblatt.
Z0T=Introd. to the Literature of the Old Test.

NHWB=Neuhebraisches Worterbuch.
NTZG = Neutestamentliche Zeitgeschichte.
0N= Otium Norvicense.
0P=Origin of the Psalter.
0TJC=The Old Test, in the Jewish Church.
PB= Polychrome Bible.
PEF= Palestine Exploration Fund.
PEFSt = Quarterly Statement of the same.
PSBA = Proceedings of Soc. of Bibl. Archaeology.
PEE — Real-Encyclopadie f ur protest. Theologie

und Kirche.
QPB = Queen's Printers' Bible.
IiB = Revue Biblique.
EEJ= Revue des fitudes Juives.
RP=Records of the Past.
BS=Religion of the Semites.
SB0T= Sacred Books of Old Test.
SK= Studien und Kritiken.
SP= Sinai and Palestine.
SWP = Memoirs of the Survey of W. Palestine.
ThL or TAZZ=Theol. Literaturzeitung.
TAT=Theol. Tijdschrift.
TS=Texts and Studies.
Τ SB A = Transactions of Soc. of Bibl. Archaeology.
TU=Texte und Untersuchungen.
WAI— Western Asiatic Inscriptions.
WZKM= Wiener Zeitschrift fur Kunde dea

Morgenlandes.
Ζ A = Zeitschrift fur Assyriologie.
Ζ AW or ZATW= Zeitschrift fur die Alttest.

Wissenschaft.
ZDMG = Zeitschrift der Deutschen Morgen-

landischen Gesellschaft,
ZDPV— Zeitschrift des Deutschen Palastina-

Vereins.
ZKSF= Zeitschrift fur Keilschriftforschung.
ZKW= Zeitschrift fiir kirchliche Wissenschaft.
ZNTW= Zeitschrift fiir die Neutest. Wissen-

schaft.

A small superior number designates the particular edition of the work referred to, as Κ AT2, LOT6.
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AUTHORS OF ARTICLES IN VOL. IV

ISRAEL ABRAHAMS, M.A., Header of Talmudic and
Rabbinic Literature in the University of Cam-
bridge, Editor of the Jewish Quarterly Review,
and Senior Tutor of the Jews' College, London.

Rev. ALEXANDER ADAMSON, M.A., B.D., Dundee.

Rev. WALTER F. ADENEY, M.A., D.D., Professor
of New Testament Exegesis in New College,
London.

Ven. A. S. AGLEN, M.A., D.D., Archdeacon of
St. Andrews.

W. BACHER, Ph.D., Professor in the Landes-
Rabbinerschule, Budapest.

Rev. JOHN S. BANKS, Professor of Systematic
Theology in the Headingley College, Leeds.

Rev. W. EMERY BARNES, M.A., D.D., Fellow of
Peterhouse, and Hulsean Professor of Divinity,
Cambridge.

JAMES VERNON BARTLET, M.A., Professor of
Church History, Mansfield College, Oxford.

GRAF WILHELM VON BAUDISSIN, Professor of
Theology in the University of Berlin.

Rev. LLEWELLYN J. Μ. ΒΕΒΒ, Μ.Α., Principal of
St. David's College, Lampeter; formerly Fellow
and Tutor of Brasenose College, Oxford.

Rev. WILLIS JUDSON BEECHER, D.D., Professor
of Hebrew Language and Literature in Auburn
Theological Seminary, New York.

P. V. M. BENECKE, M.A., Fellow and Tutor of
Magdalen College, Oxford.

Rev. WILLIAM HENRY BENNETT, M.A., Litt.D.,
D.D., Professor of Old Testament Exegesis in
Hackney and New Colleges, London; some-
time Fellow of St. John's College, Cambridge.

Rev. EDWARD RUSSELL BERNARD, M.A., Chan-
cellor and Canon of Salisbury Cathedral;
formerly Fellow of Magdalen College, Oxford.

Rev. JOHN HENRY BERNARD, D.D., Fellow of
Trinity College, and Archbishop King's Lec-
turer in Divinity in the University of Dublin.

FREDERICK J. BLISS, B.A., Ph.D., Director of the
Palestine Exploration Fund in Jerusalem.

Rev. W. ADAMS BROWN, M.A., Ph.D., Professor
of Systematic Theology in Union Theological
Seminary, New York.

K. BUDDE, Ph.D., D.D., Professor of Theology in
the University of Marburg.
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College, Cambridge.

Rev. ROBERT HENRY CHARLES, D.D., Professor of
Biblical Greek in the University of Dublin.

Col. CLAUDE REIGNIER CONDER, R.E., D.C.L.,
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Professor of Divinity in the University of
Glasgow.
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of Hebrew in the University of Oxford.
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DICTIONARY OF THE BIBLE

PLEROMA (πλήρωμα; Lat. plenitudo, supple-
mentum, pleroma; AV and RV ' fulness').—A word
of common Greek usage, which is raised to a semi-
technical meaning in relation to God in certain
books of the NT connected with Asia Minor (Ephe-
sians, Colossians, John (prol.))· This meaning
may have been given to it first by St. Paul; but
his absolute use of it in Col I/9, without any
explanation added, suggests that it was already
in use among the false teachers against whom he
is writing. Lightfoot conjectures that it had a
Palestinian origin, representing the Hebrew N^D.

The word itself is a relative term, capable of
many shades of meaning, according to the subject
with which it is joined and the antithesis to which
it is contrasted. It denotes the result of the action
of the verb ττληροΰν ; but πληρούν is either (a) to fill
up an empty thing {e.g. Mt 1348), or (b) to com-
plete an incomplete thing {e.g. Mt 517); and the
verbal substantive in -μα may express either (1)
the objective accusative after the verb, 'the thing
filled or completed,' or (2) the cognate accusative,
' the state of fulness or completion, the fulfilment,
the full amount,' resulting from the action of the
verb (Ro II 1 2 1310 1529, 1 Co 1026). It may em-
phasize totality in contrast to its constituent
parts; or fulness in contrast to emptiness {κένωμα);
or completeness in contrast to incompleteness or
deficiency {υστέρημα Col I24, 2 Co IP, ήττημα Ro II1 2).
A further ambiguity arises when it is joined with
a genitive, which may be either subjective or
objective, the fulness which one thing gives to
another, or that which it receives from another.

In its semi-technical application it is applied
primarily to the perfection of God, the fulness of
His Being, ' the aggregate of the Divine attributes,
virtues, energies'; this is used quite absolutely in
Col I 1 9 (έν αύτφ εύδόκησεν παν τό πλήρωμα κατοικήσαι),
but further defined (1) as παν τό πλήρωμα της θεότητος,
'the whole completeness of the Divine nature,' in
Col 29, (2) as παν rb πλήρωμα του θεού, 'the whole
(moral) perfection which is characteristic of God,'
in Eph 319. Secondarily, this same πλήρωμα is
transferred to Christ; it was embodied perma-
nently in Him at the Incarnation (Col I 1 9 ); it still
dwells permanently in His glorified Body, έν αύτφ
κατοικεί σωματικώς (Col 2 9 ); i t is τό πλήρωμα του
χρίστου (Eph 413), the complete, moral, and intel-
lectual perfection to which Christians aspire and
with which they are filled (Eph 413, Col 29 έστε έν
αύτφ πεπληρωμένοι. Cf. J n l 1 6 έκτου πληρώματος αύτον
ήμεΐ$ πάντες έλάβομεν, where πλήρωμα is the state of
Him who is πλήρης χάριτος καϊ αληθείας, Ι 1 4, cf. Lk 240

ττληρούμενον σοφίας). This indwelling emphasizes
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the completeness with which the Son represents
the Father; it is the fulness of life which makes
Him the representative, without other intermediary
agencies, and ruler of the whole universe; and it is
the fulness of moral and intellectual perfection
which is communicable through Him to man; it
is consistent with a gradual growth of human
faculties (Lk 240), therefore with the phrase εαυτόν
έκένωσεν of Ph 27, which is perhaps intended as a
deliberate contrast to it [KENOSIS]. One further
application of the phrase is made in Eph I23, where
it is used of the Church, τό πλήρωμα του τα πάντα έν
πασιν πληρουμένου. Here the genitive is perhaps
subjective—the fulness of Christ, His full embodi-
ment, that fulness which He supplies to the
Church—emphasizing the thoroughness with which
the Church is the receptacle of His powers and
represents Him on earth. The analogy of the
other uses of the word with the genitive of the
person (Eph 319 413), and the stress throughout these
books on Christians being filled by Christ (Eph
319 413 5 i 8 j C o l ρ 2ιο 412, Jn I 1 6 334), favours this
view. But the genitive may be objective, ' the
complement of Christ,' that which completes Him,
which fills up by its activities the work which His
withdrawal to heaven would have left undone, as
the body completes the head. The analogy of the
body, the stress laid on the action of the Church
(Eph 310·21), St. Paul's language about himself in
Col Ι 2 4 (άνταναπληρω τα υστερήματα των θλίψεων του
χριστού), support this, and it is impossible to decide
between the two. The former view has been most
common since the thorough examination of the
word by Fritzsche (Rom. ii. pp. 469 ff.) and Light-
foot (Col. ad loc. and Additional Note), and is still
taken by von Soden (Hand-Comm. ad loc.) and
Macpherson (Expositor, 1890, pp. 462-472). But
the latter view, which was that of Origen and
Chrysostom, has been strongly advocated of late
by Pfleiderer (Paulinism, ii. p. 172), Τ. Κ. Abbott
(International Critical Comm. ad loc), and most
fully J. A. Robinson (Expositor, 1898, pp. 241-259).

Outside the NT the word occurs in Ignatius in a
sense which is clearly influenced by the NT, and
apparently in the meaning of the Divine fulness,
as going forth and blessing and residing in the
Church (Eph. Inscr. Trj εύλο^/ημένη έν /t€7^et θεού
πατρός πληρώματι, and Trail. Inscr. ήν καϊ ασπάζομαι
έν τψ πληρώματι, almost = έν Χριστφ [but see Light-
foot, ad loc.]).

In Gnosticism the use becomes yet more stereo-
typed and technical, though its applications are still
very variable. The Gnostic writers appeal to the
use in the NT (e.g. Iren. I. iii. 4), and the word
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retains from it the sense of totality in contrast to
the constituent parts; but the chief associations
of πλήρωμα in their systems are with Greek philo-
sophy, and the main thought is that of a state of
completeness in contrast to deficiency (υστέρημα,
Iren. I. xvi. 3; Hippol. vi. 31), or of the fulness of
real existence in contrast to the empty void and
unreality of mere phenomena (κένωμα, Iren. I. iv. 1).
Thus in Cerinthus it expressed the fulness of the
Divine Life out of which the Divine Christ
descended upon the man Jesus at his baptism,
and into which He returned (Iren. I. xxvi. 1,
ill. xi. 1, xvi. 1). In the Valentinian system it
stands in antithesis to the essential incomprehen-
sible Godhead, as 'the circle of the Divine attri-
butes,' the various means by which God reveals
Himself: it is the totality of the thirty seons or
emanations which proceed from God, but are
separated alike from Him and from the material
universe. It is at times almost localized, so that
a thing is spoken of as 'within,' 'without,' 'above,'
' below' the Pleroma : more often it is the spirit-
world, the archetypal ideal existing in the invisible
heavens in contrast to the imperfect phenomenal
manifestations of that ideal in the universe. Thus
' the whole Pleroma of the seons ' contributes each
its own excellence to the historic Jesus, and He
appears on earth ' as the perfect beauty and star
of the Pleroma' (τελειότατοι κάΧλος καΐ άστρον του
πληρώματος, Iren. I. xi. 6). Again, each separate
reon is called a πλήρωμα in contrast to its earthly
imperfect counterpart, so that in this sense the
plural can be used, πληρώματα (Iren. I. xiv. 2); and
even each individual has his or her Pleroma
or spiritual counterpart (τό πλήρωμα αύτης of the
Samaritan woman,—Heracleon, ap. Origen, xiii.
p. 205; ap. Stieren's Irenceus, p. 950). Similarly
it was used by Ophite writers as equivalent to
the full completeness of perfect knowledge (Pistis
Sophia, p. 15). It thus expressed the various
thoughts which we should express by the God-
head, the ideal, heaven ; and it is probably owing
to this ambiguity, as well as to its heretical associa-
tions, that the word dropped out of Christian theo-
logy. It is still used in its ordinary untechnical
meaning, e.g. Theophylact (p. 530) speaks of the
Trinity as πλήρωμα του θεοΰ ; but no use so technical
as that in Ignatius reappears.

For fuller details cf. Suicer's Thesaurus, s.v. ;
Lightfoot, Col. ('Colossian Heresy' and Additional
Note); Smith's Diet. Christ. Biogr. s.vv. 'Gnosti-
cism,' 'Valentinus'; Cambridge texts and Studies,
i. 4, p. 105. W. LOCK.

PLOUGH, PLOUGHSHARE.—See AGRICULTURE
in vol. i. p. 49.

PLUMBLINE, PLUMMET.—A line or cord with
a heavy weight attached, used by masons when
erecting a. building, to ascertain if the walls are
perpendicular. The plumbline used by the Syrian
masons is a cord passing freely through a hole in
the centre of a cylindrical piece of wood about 3 in.
long; at one end of the cord is a hollow cone of
copper filled with lead. The cord is fastened to a
ring inserted into the centre of the base of the cone-
shaped plummet, the diameter of the base being
the same as the length of the cylinder of wood.
One end of the piece of wood is applied to the face
of the wall, and the plummet is allowed to descend
slowly. If the rim of the base just touches the
surface of the stones the wall is perpendicular.
Several Heb. words are rendered plummet or
plumbline. 1. )ix, literally, a stone, probably
showing that the original plummet was a sus-
pended stone, Is 3411. In Zee 410 the expression px
?Ί?π (see Nowack, ad loc), a stone of tin, a
plummet, is used. 2. η̂ κ Am 77< 8. The etymology

of this word is doubtful. There are similar words
in cognate languages for 'lead,' ' t i n ' (cf. Oxf. Heb.
Lex. s.v.). 3. nbptfD in 2 Κ 2113, nb$?D Is 2817, a
weight. In all the Scripture references to ' plum-
met' or 'plumb-line,' the term is used metaphori-
cally, e.g. in Am 78, where J" is to set a plummet in
the very midst of His people (i.e. apply to it a
crucial moral test), and whatever does not conform
to its standard will be destroyed (Driver, ad loc.).

W. CARSLAW.
POCHERETH - HAZZEBAIM. — Amongst the

'children of Solomon's servants' who returned
with Zerubbabel are mentioned the D̂ Vi? Π-JDB \J3,
Ezr 257=Neh 759 (cr^n 'a <#). The LXX/ mis-
understanding the passage, divides into two proper
names (in Ezr Β υΐοϊ Φασράθ, viol Άσεβωείν, Α Φακεράθ,
Άσεβωείμ; in Nell B viol Φακαράθ, viol Σαβαεέμ,
Α . . . Φαχαράθ . . . ). In I Es 534 the LXX has
viol Φακαρέθ Σαβ(ε)ίη. See PHACARETH. The Heb.
pochereth-hazzebaim means 'hunter of gazelles.'

J. A. SELBIE.
POET.—Only Ac 1728 ' As certain even of your

own poets have said, For we are also his offspring,'
By ' your own poets' (oi καθ' υμάς [WH marg, ημάς
after B, 33 etc., Copt.] ποιηταί) Lightfoot thinks
St. Paul meant poets belonging to the same school
as his Stoic audience (Dissertations on Apost.
Age, p. 288 f.). The words have been traced to
Cleanthes' Hymn to Zeus, 5, where we read, ' For
Thine offspring are we (έκ σου yap yevos έσμέν),
therefore will I hymn Thy praises and sing Thy
might forever. Thee all this universe which rolls
about the earth obeys, wheresoever Thou dost
guide it, and gladly owns Thy sway.' Than in
this 'sublime hymn,' says Lightfoot (Dissert, p.
306), ' heathen devotion seldom or never soars
higher.' Cleanthes belongs to the 4th cent. B.C.
The exact words of St. Paul's quotation (του yap
καϊ y^vos έσμέν) have been found in another Stoic's
writings, the Phcenomena of Aratus of Soli (of the
3rd cent. B.C.), and the form of the apostle's
expression, ' some of your own poets,' may mean
that he knew the words to be found in more than
one poet.

In 1 Co 1533 and Tit I1 2 quotations have been
discovered from other Greek poets, but they par-
take rather more of the character of common
proverbs than the quotation from Cleanthes or
Aratus. The first (φθείρουσιν -ήθη χρήσθ' όμιλίαι
κακαί) has been traced to the Thais of Menander, a
comic poet of the 3rd cent. B.C. The line is
iambic trimeter, and the form χρήσθ' of the TR
is necessary for the scansion ; χρηστά is, however,
the form in almost all MSS, and adopted by
almost all editors, so that the feeling for the
metre of the line was not present when the apostle
wrote. The second (KpijTes del ψευσταί, κακά θηρία,
yaστέpes apyal) is a complete hexameter verse, and
comes from the Περί χρησμών of Epimenides, who
lived about B.C. 600. It is also found in the Hymn
to Zeus of Callimachus.

These fragments of Greek verse exhaust the
poetry (if the word is to be used in its usual con-
notation) of the NT. It is extremely probable,
however, that many of our Lord's sayings were
cast in the forms of Hebrew poetry. See the
articles by Briggs on ' The Wisdom of Jesus the
Messiah' in the Expos. Times, vol. viii. (1897)
pp. 393 ff., 452 ff., 492 ff., vol. ix. (1898) 69 ff., and
less fully in his Study of Holy Scripture (1899),
p. 373 ff. J . HASTINGS.

POETRY (HEBREW).—

Introduction,
i. The Form of Heb· poetry.

A. Poems written in Prose.
B. Poems written in Verse.

1. The External evidence.
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2. The rules for the form of Heb. poetry: (a) the
line ; (b) the verse ; (c) parallelism ; (d) metre:
the kinah and other kinds of verse ; (e) the
scale for the lines; (/) strophes ; (g) subordi-
nate matters of form.

ii. The Material of Heb. poetry.
A. The different species of poetry.
7>. The employment of poetry.

1. Folk-poetry: (a) in family life ; (b) in the life of
the community; (c) in the religious life; (d) in
the national life.

2. The poetry of the Prophets.
3. Artistic poetry.

Poems are works of art, whose substratum is
supplied by human speech. Since they make their
impression only through oral utterance, which from
its very nature dies away, they require for their
perpetuation—differing in this from the works of
plastic art—the medium of writing. By the signs
of the latter they can afterwards be reproduced
with more or less fidelity, in proportion to the
sufficiency of the system of writing and the state
of preservation of the script in which it has reached
us. Like every work of art, the poem has for its
chief source the creative imagination of its author ;
in every instance a strong element of invention
enters into its construction. Its aim is aesthetic
enjoyment, it seeks to work upon the senses, the
emotions, the imagination, of the hearer. An
ulterior purpose, namely, to influence directly the
will and conduct of those who happen to make
acquaintance with the poem, is, strictly speaking,
outside the scope of poetry, as of art in general.
But although a discourse whose interest is judicial,
political, or social, has certainly, in spite of all the
rhetorical art expended upon it, no claim to be
called a poem, yet the border-line is a shifting
one. There are edifying, didactic, political com-
positions, which in spite of their underlying
' tendency' do not cease to be poems in the fullest
sense, while the claim of others to this title may
be disputed.

The aim of poetry may be reached without the
employment of special, external, palpable means
such as distinguish the language of poetry from
that of daily use. There are poems free from the
trammels of verse, composed in simple prose, nay,
in recent times the employment of the prose form
in poetry is more common than that of verse.
This is the case above all with the drama, and in
the next place with the epos in the form of the
novel; it is only for lyric poetry that the use of
the prose form constitutes a great exception. * In
ancient times the employment of verse was the
rule for every species of poetry; where the prose
form prevails, it will generally be found to be in
compositions which lie upon the dubious border-
line referred to above.

The question ivhether poetry has a place in the
Holy Scriptures could jhe raised as long as men
held fast to the strict verbal inspiration doctrine.
From that standpoint the admixture of so strongly
human and subjective an element might appear to
contradict the purely Divine and objective origin
of the words of the Bible. Better knowledge
now teaches us that no device of human language
is to be declared incapable of employment in
Scripture. Yet poetry will not be the rule there,
for neither of the two collections of books that
make up the Bible is arranged from the point of
view of art, but from that of religious value ; they
are collections not of national belles lettres but of
Sacred Writings. At the same time, however, the
Old Testament embraces all that has come down to
us of the literature of the people of Israel in its
early days, so that for our knowledge of the
poetry and the poetical art of the ancient Hebrews
we have to turn solely to this collection of their
Sacred Writings.

* Cf. e.g. Hardenberg (Novalis), Hyrnnen an die Nacht.

1. THE FORM OF HEBREW POETRY.— A. POEMS
WRITTEN IN PROSE.— Prose-poems are not absent
from the OT, yet the border-lines for their re-
cognition are hard to draw. If all fiction could
be called poetry, then the tale of the woman of
Tekoa (2 S 145*7) would have to be included in this
category, and still more the story told by the
prophet Nathan (2 S 121"4). But in both these
narratives we have simply rhetorical artifices, both
give themselves out in the first instance as bare
statements of actual occurrences. It is otherwise
with Jotham's fable (Jg 98ff·), which presents itself
within the framework of his address as a didactic
composition, and is to be placed on the same plane
as the parables of Jesus in the New Testament.
The Books of Jonah, Ruth, Esther, and the Daniel
narratives in Dn 1-6, are regarded by modern OT
science as products of Jewish novel-writing, of
which further instances, outside the Canon, have
come down to us in the Books of Judith, Tobit,
2 Maccabees, etc.* But their quality as poetry
stands and falls with the verdict reached by criti-
cism, for, the moment their contents are declared
to be historical, they lose all claim to this title.
In any case, it is to be observed that these prose-
poems one and all belong to a late period ; but, on
the other hand, the prologue and the epilogue of
the Book of Job, which in contradistinction from
the speeches in chs. 3-41 are composed in prose,
show that the date alone does not decide the pro-
cedure in this matter. The reason for this differ-
ence of form will have to be examined below {see
pp. 9b and 10a).

B. POEMS WRITTEN IN VERSE.—1. The External
Evidence.—Far more prominent are the poems
composed in verse, and of these alone we mean
to speak in what follows. That the ancient Hebrews
possessed and consciously employed in poetry pre-
scribed poetical forms constructed for that special
purpose, may be proved with certainty from the
OT itself. The evidence is found first of all in the
peculiar expressions used to designate poetry, the
poet and his activity (cf. especially the roots hwn
and Ύΰ>), in the application of these peculiar terms
to certain compositions (cf. the numerous intro-
ductions and superscriptions, such as Ex 151, Jg 51,
Nu 2117·27), in the statement that certain passages
were recited to the accompaniment of music, and
sometimes of dancing, e.g. Ex 15-°, I S 186; cf.
also many of the titles of the Psalms. We are
carried a point beyond this by the alphabetical
poems, in which equal poetical units are clearly
separated from one another through their initial
letters being arranged so as to form the Heb.
alphabet. Most important are Pss 111 and 112, in
which each several line bears a new letter, and
next to these are to be reckoned those poems in
which, like Pss 25. 34. 145, Pr 3110"31, a letter is given
to each verse. The Synagogue tradition {Shabbath
1036, Sqpherim, ch. 12; cf. Strack, Prolegom. crit.
in Vet. Test. Heb. p. 80) at least testifies to and
enjoins the writing in distinct lines of the songs
Ex 15, Dt 32, Jg 5, 2 S 22, no doubt because these
are called * songs' in the titles they bear. But
this is to recognize expressly the poetical form of
these passages.

2. The rules for the form of Heb. poetry.—a.
The line.—Far more uncertain than the fact that
the Hebrews possessed a form of composition
specially devised for use in poetry is the question
as to the rules of this form, or, in other words, as
to the metrical system of the ancient Hebrews.
On this subject there is no tradition worthy of the
name, rather must the laws of Heb. metre be
deduced from the poems themselves. Fortunately,

* Cf. C. A. Briggs (General Introd. to Study of Holy Scripture,
New York, 1899, p. 341 if.), who calls these books 'prose works
of the imagination.'
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there are two factors that from the first stand
out as indubitably established. The first of these
is the line (στίχος), externally authenticated, as
has just been said, by Pss 111 and 112, as well as
by the circumstance that in the MSS some poems
are written stichically, and latterly also by the
newly discovered fragments of the Heb. Sirach,
which are likewise written in stichoi. It is the
fundamental rule of all metrical composition, the
one indispensable condition, that the continuous
flow of the discourse should be divided into short
word-groups, which, as far as the sense is con-
cerned, have a certain independence. It is only
in highly developed forms of poetry that the inde-
pendence of the lines, in this matter of the sense,
is more or less superfluous. The limit for the
length of these lines is one imposed by nature,
namely, that each line should be capable of being
pronounced in a single easy breath. Such lines
detach themselves from one another with perfect
clearness in all the poetical parts of the OT, and
there cannot be a moment's doubt that it is not the
logic of the discourse but an artificial design that
has divided the flow of the language in this way. In
Hebrew, especially, the end of the line uniformly
coincides with a break in the sense, and even the
accentuation of our texts is seldom wrong as to
the correct division. It is possible to have poems
wrhich employ no other method as to their form
than such a separation into the briefest units
that give a complete sense, although these do not
stand in an exact rhythmical relation to one another
or mutually unite themselves into uniform groups.
This is exemplified, for instance, in a number of
Goethe's finest poems, such as Der Gesang der
Geister iiber den Wassern, Grenzen der Menschheit,
Ganymed, Prometheus, etc.

b. The Yerse.—As well established as the line is
the second higher poetical unit, the verse. In
Heb. poetry a plurality of lines, in by far the
majority of instances two of these, regularly com-
bine to form a verse. This unit is likewise wit-
nessed to by tradition. The sign for the close of
the verse (the double point pios φο) is undoubtedly
the earliest addition made to the consonantal text,
and is handed down along with the latter, where
accents, vowels, and diacritical points are wanting.
The division by D'pioa is already witnessed to in the
Mishna (Megillah iv. 4). The verse-division, to be
sure, is not confined to the poetical sections of the
OT, but is carried through everywhere. But it
is a circumstance of extreme importance that in
the poetical sections the verse - divider does not
stand at the close of each stichos, but regularly
(with extremely rare exceptions) includes several
of these. And though it happens frequently that
several metrical verses are combined in a single
Massoretic verse, on the other hand it is one of
the rarest occurrences to find the verse - divider
wrongly separating stichoi of the same verse from
one another.

c. Parallelism.—The connecting agency, how-
ever, which unites the verse-members so as to form
the verse, was not clearly recognized and defined
till last century. The merit of this belongs to
Bishop Lowth in his epoch-making book, De sacra
poesi Hebrceorum, which appeared in the same year
(1753) as Astruc's Conjectures. There in his Prse-
lectio xix., p. 237,* he says :—

• Poetica sententiarum compositio maximam partem constat
in sequalitate, ac similitudine quadam, sive parallelismo, mem·
brorum cujusque periodi, ita ut in duobus plerumque membris
res rebus, verbis verba, quasi demensa et paria respondeant.'

From this passage came the term parallelismus
membrorum, which has since then been generally

* Compare with this the more detailed discussion in the Pre-
liminary Dissertation to Lowth's works on Isaiah, 1778 [German
byKoppe, 1779 ff.].

employed. We have to do here not with a formal
contrivance like rhyme, assonance, alliteration,
regularly changing length of the lines (cf. the
dactylic distich), but with a connexion by means
of the sense, which finds its full expression only in
parallelism, and, at the same time, in parallelism
separates itself from what precedes and what
follows. Lowth continues quite correctly—

' Qu» res multos quidem gradus habet, multam varietatem,
ut alias accuratior et apertior, alias solutior et obscurior s i t ' ;

but by distinguishing three kinds of parallelism,
synonymous, antithetic, and synthetic, as well
as by the very name 'parallelism,' which was
capable of being misunderstood, he contributed at
the same time to encourage too narrow a con-
ception of the phenomenon.* Nor is it any ad-
vantage to complete the scheme, as H. Ewald
in particular has sought to do; all this has
only a casual value as compared with the general
principle established, that the individual stichoi,
which themselves each form a unit of sense, com-
bine in the verse to form a larger unit. The
possible variety of relation between the stichoi is
endless.

A wider background for this phenomenon has
lately been gained by observing that the same
rule holds good in the poetry of the ancient Baby-
lonians and Assyrians, and, perhaps in a less de-
veloped form, also in that of the ancient Egyptians.
Schrader f assumes that Israel took over this prin-
ciple, along with much else, from Mesopotamia,
and Briggs (op. cit. p. 368) also considers this
extremely probable. Still the possibility remains
that this poetical rule is the common heritage of a
large group of the nations of antiquity, χ

It is radically wrong to see in the parallelism
merely a rhetorical phenomenon, and to disregard
it accordingly, as need may be, in conducting metri-
cal investigations. In this way one overlooks the
fact that the parallelism is founded on the previous
separation of the stichoi. It is possible, of course,
to take the sense-parallelism and apply it to a prose
composition, at the same time dispensing with a
uniform separation into lines, and in this way to
weaken it down to a purely rhetorical form, but,
when coupled with that separation, the parallelism
assumes the character of a fixed device of art.
The best proof of this is found in the circumstance
that for nearly 2000 years men felt and recognized
the Psalms and other poetical portions of the OT
to be poems, without having any clear conscious-
ness of the device employed to constitute them so.
It is a specially happy providence that this device
is so connected with the contents that it had practi-
cally to be handed down along with these.

* Still the distinguishing of three possibilities has a certain
logical value. In the unpublished second part of the present
writer's Akademische Antrittsvorlesung, 1873 (cf. SK, 1874,
p. 764, Anm.), an attempt is made to explain the parallelismus
by going back to the word bipD as a term for poetical discourse.
If this Heb. word means originally 'comparison, likeness/
bipartition and parallelism find their ground in the nature of
the case. The result of a comparison may be one or other of
three kinds. It may disclose (1) equality or resemblance, e.g.
Pr 1026 II 1 6 · 22·30, (2) inequality, unlikeness, or opposition, e.g.
Pr 101"25, (3) a more or less, a better or worse, etc., by which a
movement, a progress is given, e.g. Pr 129 1516· 17 168 171191, as
also II311511. There can be hardly any doubt that the parallel
verse exhibits its greatest independence and purest development
in the various apophthegms of Pr 10ff., which all fall under this
threefold scheme. The circumstance that, at least in their
written form, these belong to the later products of Hebrew
literature, is certainly no adequate objection to the view put
forward in the above-cited lecture, that the fundamental rule for
the form of Heb. poetry is borrowed from the apophthegm. Yet
it is so hopeless a task to reach any probable pronouncement
regarding these first beginnings that the present writer is no
longer disposed to maintain that former view.

t His article in the Jahrb. f. prat. Theol. i. (1875) p. 121 ff., is
still well worthy of study.

X Cf. W. Max Muller, Die Liebespoesie der alten jEgypter,
1899, p. 10, Anm. 1.
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d. Metre: the $inah and other kinds of verse.
—From what has just been said, it is self-evident
that the length of the lines is not a matter of in-
difference. These must be fashioned in a certain
uniform relation to one another, in order to pro-
duce the impression of rhythmic units. The sure
proof that the Heb. poet consciously fixed the
length of the lines is found in the circumstance
that for a special occasion that presented itself in
the life of the people he uniformly chose a special
length of line. This is established in the case of
the π?ρ, the Hebrew lament for the dead, i.e. the
songs which women as mourners (niayipD Jer 916)
sang at funerals in ancient Israel. These were
uniformly composed in verses of two members, the
length of the first of which stands to that of the
second in the proportion of 3:2, giving rise to a
peculiar limping rhythm, in which the second
member as it were dies away and expires. These
verses are very sharply distinguished from the
others, in which equal length of verse-members in
the same verse is the rule. For proof of the cor-
rectness of these observations the present writer's
art. 'Das hebraische Klagelied' in ZATW, 1882,
pp. 1-52, may still suffice, if it be read with care.
It will not do either to unite the two unequal
stichoi into a single ' long line/ or to pronounce it
a matter of indifference whether the longer line
comes first or last.* Equally established beyond
all doubt is the original connexion of this kind of
verse with the popular lament for the dead.
When Briggs (pp. cit. p. 381) says, 'there is no
propriety in the name/ and, further, supposes that
the name was given to it by the present writer
' because apparently he first noticed it in the Book
of Lamentations/ the one remark is as mistaken
as the other. The second of the two merely proves
that Briggs has not followed our argument, which
is founded rather upon the fact that the prophets,
whenever they introduce the mourning women
speaking in person (Jer 918·20 3822),f or when they
themselves in their symbolical actions assume
the role of the mourning women (Am 51, Ezk 19,
etc.), uniformly choose this measure.ΐ The objec-
tion that David does not employ it in his lament
for Saul and Jonathan (2 S l17ff·) can be urged
only by one who holds that David meant to
take the place of the mourning women at the
obsequies, or to attach himself to their lamenta-
tions. And when Grimme {loc. cit. p. 549) suggests
that the earliest employment of this measure
should rather be sought for in the oracles of the
priests, not only must we first wait for proof that
the ancient oracles were composed in it,§ but must
ask, further, which was the earlier in Israel, the
funeral or the oracle, and whether it is likely that
this form of verse was originally learned by the
mourning women from the lips of the priests as
they pronounced their oracles, to be afterwards

* Both these things have been done recently by Grimme
(ZDMG, 1896, p. 545 f.). The examples he adduces in justi-
fication of his procedure appear to us to be altogether in-
adequate. Some of them are due to faulty scansion, in others
a false length is given to the lines by a wrong division of the
context, some are cited from a corrupt unemended text, others
are to be explained in accordance with ZATW ii. p. 7, No. 3.
No agreement seems possible between the present writer and
Grimme, for not only would this necessitate the acceptance of
the metrical system of the latter, but Grimme's ' funf-hebiger
Vers' is something quite different from the kinah verse.

t Cf. ZATW, 1883, p. 299ff.
X Grimme (ZDMG, 1897, p. 693) declares that one might as

well assert that the Greek hexameter is properly a mourning
strain because it is in it that the women lament for the dead
Hector. Yes, no doubt, were it not that the rest of the Iliad
also is written in hexameters. In the same place he seeks to
prove that Jer 91-1** is wholly composed in the kinah measure,
but his argument breaks down completely. Only δ 2 3 ^ 5 was
originally an independent poem in this measure.

§ The examples which Grimme (ZDMG, 1897, p. 707 f.) brings
forward and scans exactly (Gn 2523 27 2 8 f · a 9 f) may be, according
to his system, pentameters, but they have nothing whatever to
do with the * mourning verse' noted by the present writer.

copied from the women by the prophets. Woman
is the most conservative of all social forces, and if
even at the present day in an Arab nursery the
kinah verse is still to be heard from the lips of the
mother (as reported by Snouck-Hurgronje), there
is nothing more probable than that in this a re-
collection has been preserved of a time when it
w&spar excellence the verse of women.*

But now that it has been thus shown that in
one particular case Hebrew poets consciously fixed
the length of their verses and shaped it accord-
ingly, we must conclude that in the case of other
verses (or lines) as well they had a clear conscious-
ness of one or more different lengths. And, as a
matter of fact, examination shows that throughout
wide tracts the individual lines have the usual
length of the first member of the kinah verse;
amongst others this is by far the predominating
length all through the Book of Job. Elsewhere
we may observe a longer line than the prevailing
one, something like double the length of the
shorter kinah line.

e. The scale for the lines.—But although one
cannot avoid recognizing the facts just mentioned,
it yet remains a very difficult task to determine
the scale by which the Heb. poet measured the
length of his lines. Here comes in the attempt
to establish a metrical system for Heb. poetry,
which during the last centuries has again and again
attracted amateurs and scholars. The theories
put forward as the basis of this system exhaust
all the possibilities that are to hand, and at the
present day almost all of them still stand unrecon-
ciled side by side. Some have counted, marked
quantity, accented, or combined the first or the
second of these processes with the last. Others have
taken now the syllable and now the word as the
fundamental unit. Others have sometimes been
content to take the traditional pronunciation with
the vocalization and accentuation, and to interpret
metrically, and reduce to rule what lies before us
in the Massoretic text. At other times, upon the
ground of a fixed theory, all liberties with the text
have been considered allowable, the accent has
been shifted, the vocalization altered in whole or
in part, and changes of the consonantal text pro-
posed to a greater or less extent. Systems have
been constructed, which leave much licence open,
licence partly of a purely arbitrary kind and
partly in strict subordination to the system ; there
have been other systems, again, which permit no
deviation to the right hand or to the left, but
yield metres carried through with the utmost
rigour. Space forbids our going into all these
manifold attempts, nor does the case require it.f
We must confine ourselves to a brief description
of the most important of the systems put forward
at present, indicating at the same time the diffi-
culties involved, and we shall finally draw a number
of conclusions whose probability we believe it
necessary to maintain.

J. Ley% operates with the word-accent. Every
word that conveys an idea has a tone-syllable,
certain words may have more than one. Every
tone-syllable forms, along with the preceding un-
accented syllables and the following syllable of
the falling tone, one metre. The number of un-

* For the later history of the kinah measure in the OT cf. the
present writer's art. ' The Folk-Song of Israel in the mouth of
the Prophets' in The New World, 1893, p. 28ff.

t Cf., for the earlier attempts, Saalschutz, Von der Form der
heb. Poesie, 1825; Budde, · Ueber vermeintliche metrische
Formen in der heb. Poesie,' in SK, 1874 ; Briggs, General Intro-
duction, p. 361 ff. All the modern systems are fully explained
and criticised in Ed. Konig's Stilistik, Rhetorik, Poetik, etc..
1900.

X Grundzuge des Rhythmus, des Vers· und Stropheribaues in
der heb. Poesie, 1875, Leitfaden der Metrik der heb. Poesie, 1887,
and a great number of articles in various periodicals. Ley has
constantly sought to perfect his system.
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accented syllables makes no difference, so that a
significant word of a single syllable may have the
same metrical value as a whole series of syllables.
The kind of verse is determined by the number
of such metres, as pentameter, hexameter, octa-
meter, decameter, and, further, assumes a much
greater variety of forms through the possibility of
divers caesuras. The unit ('verse') for Ley (1887)
is the verse formed by parallel lines; the csesuras
serve to divide the individual lines from one
another. In this way it becomes possible to unite
lines of very different lengths in the same verse.
Ley accepts the traditional vocalization and accen-
tuation, but has lately proposed a moderate number
of changes of the text.

G. Bickell * applies the Syriac metre to the OT,
holding the next to the last syllable, as in Syriac,
to be as a rule the tonic one, and frequently
altering the vowel-pronunciation. He counts the
syllables of each line, and then makes rises and
falls interchange with perfect regularity, in such
a way that all lines with an even number of
syllables are trochaic, and all with an odd number
iambic. He everywhere ends by carrying through
with the utmost exactness the metre assumed, and
in order to reach this result proposes numerous
alterations on the consonantal text, when the
liberties taken with the vowel-pronunciation prove
insufficient.

H. Grimme f bases his system upon a new theory
of the accent and the vowels, which above all
attributes to the vowel-signs a very different value
from that assigned to them on the doctrine held
in other quarters. He thus abides by the tra-
ditional written signs, but understands them quite
differently. His metrical system is at once quan-
titative and accentual. It is quantitative, because,
in accordance with an ingeniously carried out
system of imorce,i he attributes to each syllable
and to each syllabic beat a definite quantity, a
definite number of 'morce3 (Lat. mora, 'lapse of
time,' ' stop'). Every final principal-tone syllable
of a ' SprechtaJct' counts as a rise; whether other
syllables are to be reckoned rises or not is deter-
mined by counting, according to fixed rules, the
value of the 'morce' of the syllables which fall
within the same sphere. The number of rises
determines the species of verse. Grimme recog-
nizes verses {i.e. lines) with 2, 3, 4, 5 rises, but the
verse with 2 rises occurs only as an accompanying
metre to that with 4 and 5 rises. Grimme, like
Ley, is relatively sparing in the matter of changes
of the text.

All the above systems are worked out with
extreme care, and in the opinion of their authors
leave no unexplained residuum. The earliest two
(those of Ley and Bickell) have each found many
adherents, the third is yet too recent to have done
so. Still, in the majority of instances, perhaps
even without exception, the declarations of ad-
herence given in by other writers have regard
merely to the acceptance of a metrical system
and to principles, bub not to the complete systems
elaborated by their respective authors. Thus
C. A. Briggs, the principal English-speaking
champion of Hebrew metre, declares that his
views ' correspond in the main with those of
Ley.'J A similar attitude towards Duhm {i.e.
Bickell) is assumed by Cheyne.§ As a matter of

* Metrices biblicce regulce exemplis illustratce, 1879, Carmina
veteris testamenti metrice, 1882, and a great number of later
publications in which he introduces many changes and im-
provements on his earlier attempts at scansion.

t ' Abriss der biblisch-hebraischen Metrik,' in ZDMG, 1896,
pp. 529-584 ; 1897, pp. 683-712, etc. ; cf. his book Grundziige der
neb. Accent- und Vocallehre, Collectanea Friburgensia, fasc. v,
Freiburg i. d. Schweiz, 1S96.

X General Introduction, p. 370, where at the same time an
account is given of Briggs' earlier metrical contributions.

§ In Haupt's SBOT, ' Isaiah,' p. 78.

fact, in these systems the leading possibilities are
represented in such a way that everyone will feel
himself more or less in sympathy with one view
or another.

The circumstance that theories so diametrically
opposed are able time after time to maintain them-
selves side by side, and that each of them can be
held up as the infallibly correct one, is due to the
peculiarly unfavourable conditions under which
we have to work in this matter, {a) We have to
do with a text originally written without vowels,
and whose living sound was first marked at a very
late period by additional points and lines. One is
entitled to question the correctness of this vowel-
pronunciation and accentuation, and there will be
a disposition to draw the boundaries of this in-
correctness narrower or wider according to the
needs of a metrical system, without its being
possible for an opponent to adduce conclusive
evidence in favour of the contrary position, (b) It
is equally certain that the consonantal text of the
OT has suffered seriously, not only through mis-
takes but frequently also through* conscious well-
intentioned editing. Since the latter was always
undertaken from religious points of view and
would have little regard to the artistic form of
the poems included in the collection of Sacred
Writings, its employment must have been fraught
with specially serious issues in the sphere with
which we are dealing. Here again it is impossible
to set objective limits to the changes which, upon
the ground of an assumed metre, may be proposed
with a view to the restoration of the original text.
But, on the other hand, a metrical system which
finds an easy application to the traditional text,
including all the disfigurations it has under-
gone in the course of time, only shows by this
that it is itself untenable, (c) Finally, all in-
formation about the music of the ancient Hebrews
has been lost to us. But music was originally
always combined with poetry, and protected the
metrical form, just as, on the other hand, it helped
what was defective.* This aid, too, we must
entirely dispense with.

Under such conditions subjectivity finds here
an open field without any sure boundaries. But
this awakens the imagination and fires the courage.
Besides, we have here to do with a subject akin
to mathematics, a subject giving scope for playing
with numbers. It is a fact perhaps too little
observed, that all departments of study akin to
this offer a special incentive to the ingenuity. We
need only recall the subject of Chronology. One
must have at some time gone deeply for himself into
the question of Hebrew metre and triumphed over
the temptation to lose oneself there, before he can
understand the attraction wielded by such specu-
lations. Since the present writer has had this
experience he has no finished metrical system to
offer, nor can he attach himself unreservedly to
any of the others that have been proposed, al-
though he cheerfully concedes that to each of the
above-named champions of metre we are indebted
for much stimulus and help. He can therefore
merely indicate what he considers probable, and
emphasize some points which appear to him worthy
of attention.

(1) As regards the scale for the length of tlie lines,
the vastly preponderating probability appears to
belong to the theory of Ley, who counts the
'rises3 without taking account of the 'falls.' In
favour of this there is first of all the practice of
vowelless writing, with irregular, in olden times
doubtless very sparing, introduction of the vowel-
letters, as contrasted with the regular employment

* Cf. W. Max Muller, Liebespoesie der alten jftgypter, p. 11:
'We, scanning Epigoni, forget only too often that the lost
melody was the main thing.'
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of these for the long vowels in Arabic. An exact
measurement of a verse by syllables could hardly
have been carried out with such a method of writ-
ing, and, conversely, if it came into use, it must
in course of time have brought about a correspond-
ing transformation of the writing. Further, great
weight must be laid upon the circumstance that
the lines {stichoi) in Hebrew are without exception
separated from one another by the sense. Where a
perfectly exact, rigorously self-asserting system of
metre is used, in course of time the separating of
units of sense into single lines comes to be regarded
as superfluous, and the sense flows over from one
line into another. We may compare, for instance,
classical hexameters or ode-measure, and modern
rhyming verse. The same view is favoured if we
compare the Bab.-Assyrian and Egyptian poetical
methods which, so far as one can yet see, are
likewise to be brought under the above rule.* In
general it may be added that a comparison ought
to be made neither with extremely refined systems
like the classical, nor decaying ones like the
Syrian, but with primitive systems, even if these
stand ethnologically far apart. The two-membered
alliterative verse of the ancient Germans, which
likewise takes account only of rises, appears to us
to present the closest analogy, when, that is to
say, it is looked at from the purely formal point
of View, and without regard to the peculiar device
by which the lines are connected.

(2) As regards the non-accenting or the accenting
of words, much latitude must be conceded to the
living language and to music, so that it would be
very difficult to lay down strict and inviolable rules
according to which this or that word is under certain
circumstances to be non-accented or accented. In
this way verse-members which appear to the eye
very unequal may yet from the rhythmical point
of view be counted of equal value, f

(3) We have, moreover, no certain guarantee for
the intention to carry through with perfect uni-
formity the measure tuhich in general rules in a
poem. It is possible that it was considered legiti-
mate to admit at times a line with four rises be-
side one with three, and conversely to introduce a
whole verse with a different length of line, or finally
to put a verse of three lines alongside of others
with only two. On this whole subject cf. what
W. Max Miiller (op. cit. p. 11) has established for
Egyptian, and Zimmern {ZA xii. 382) for Baby-
lonian poetry.

(4) In general, one receives the impression that
in the older poems greater freedom rules than in
the later ones.% An unerringly regular parallelism,
exact counting of the rises in verses of uniformly
identical construction, all this is, nearly without

* For the former cf. H. Zimmern, Ζ A viii. 121 ff., x. Iff. ; for
the latter W. Max JVIuller, Die Liebespoesie der alien JEgypter,
1899, p. 10 fl. Whether, in this state of things, the actual
relation of the falls to the rises can be reduced to summary
formulae is another question. This will depend mainly upon
the structure of the particular language. Thus Zimmern now
{ZA xii. 382 ff.) thinks he can build the Bab. poetic rhythm
practically upon the foundation of the Ionicus a minori. But
when the result is to obtain in all six different feet admissible
in the same verse, when from one to three falls are possible
between two rises, when occasional^ (cf. Schopfung, iv. 4,
p. 389) two more falls are elided in accordance with an
assumed licence, there is certainly enough of field-room. Zim-
mern (p. 383) tells us that Sievers has succeeded in 'proving'
the existence in Heb. poetry of a pronounced ' uniform rhj^thm.'
Since his observations for Babylonian are based upon work
carried on in common with Sievers, and he several times
emphasizes the agreement between it and Hebrew, the above
remark as to Zimmern's scheme will probably hold good also
of Sievers' observations on Hebrew, with which the present
writer has not yet made acquaintance.

t Cf. for instance in the Old Germ, poem Heliand v.22 with
v.5 or v.9, or the two halves of v.39 or v.269 w i t h one another.

X W. Max Miiller {op. cit. p. 10) says rightly: ' To me it is a
very suspicious circumstance that the Song of Deborah and the
latest Psalms still continue to be measured in one and the same
fashion.'

exception, the mark of later poems. The gap was,
no doubt, filled up by music, which always accom-
panied poetry in early times, whereas in later
times learned scansion with the pen in the hand
and without regard to musical sound appears to
have been the rule. But, on the other hand, one
is entitled to make stricter demands on lyrical
poetry in the narrowest sense, especially on dance-
songs such as perhaps meet us in Canticles, than
on longer didactic poems like the Book of Job,
which can hardly at any time have been sung.

(5) The more decided and sharply cut any par-
ticular measure is, the more confidently may this
be used as a medium for restoring the text. Thus,
for instance, one may undertake the work of
textual criticism on the kinah-me&suxe with surer
results than in the case of an evenly -flowing
measure, because the peculiar limping form of
the kinah must have demanded closer attention on
the part of the poet. In any case, we should do
well, in all textual criticism which deals with
anything beyond superfluous expletives, to assure
ourselves of strong support on other grounds be-
sides metrical, and not repose too much confidence
in emendations based on metrical grounds alone.

(6) Finally, it must always be kept steadily in
view that the quality and the effect of poetry are
still in by far the majority of instances secured
for the texts by the parallelism*, even where
regularity in the measure is not carried out.
Hence one must guard against assigning too great
importance to metrical regularity.

f. Strophes.—We must deal more briefly with
the use of strophes, i.e. larger formal units em-
bracing several verses. The first to put forward
a special strophe-theory was Fr. Koster in his
article, 'Die Strophen oder der Parallelismus der
Verse der heb. Poesie,' in SK, 1831, pp. 40-114.
His example wras widely followed, and, long before
the stricter verse-theories were put forward, the
division of the OT poems into strophes of lengths
more or less equal or artistically interchanging
was prosecuted as nothing short of a pastime.
The results correspond exactly to those described
above (pp. 6 and 7a) in the case of verse-theories.
The variety of conclusions and the contradictions
between them are perhaps even greater in this
instance than in that. Hea"e too in varying
degrees may be seen mere strophic arrangement
of the material received from tradition, alternat-
ing with a re-shaping of the text based upon a
settled theory ; great irregularity alternating with
the strictest attention to rule ; simplicity in the
form obtained alternating with the extreme of
artificiality; recognition of the parallel verse as
the basis of the strophe alternating with accept-
ance of the line as the fundamental unit, reach-
ing even to the denying and destruction of the
parallel verse, etc. At present, in addition to the
before-named leading upholders of different verse-
theories, who also all put forward a special strophe-
theory, the most prominent place is occupied by
D. H. Miiller, with a most ingeniously worked-
out strophic system based upon three fundamental
principles—the responsio, the concatenatio, and the
mclusio.* In opposition to the line followed by
him, a disposition at present prevails, following
the lead of Bickell, Duhm, and others, to rest
content, wherever possible, with the simplest
strophic framework, consisting of four lines, equal
to two verses each of two parallel members.

That Hebrew poetry has a strophic arrangement
is generally taken for granted as self-evident. The

* Die Propheten in ihrer urspriinglichen Form, 2 vols.,
Wien, 1896, Strophenbau und Responsion, Wien, 1898. Muller'a
system has been adopted and contributions made in support of
it by F. Perles, Zur heb. Strophik, Wien, 1896, and J. K. Zenner,
Die Chorgesdnge im Buche der Psalmen, 2 parts, Freiburg i. B.,
1896.
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right to make this assumption is open, however,
to serious question. It scarcely needs to be proved
that there is such a thing as poetry that makes
up verses but not strophes. But in this case the
postulate of strophes is already satisfied before-
hand. For the parallel verse is really a strophe,
a higher unit produced by the union of smaller
units, the lines. No metrical forms are shown by
experience to resist more the reduction to a
strophic formation than such double structures
which have an inward completeness of their own.
It may suffice to remind the reader of the two-
membered alliterative verse of the Old German
poetry and the dactylic distich of the Greeks and
liomans. Upon this ground one may not, indeed,
be able to dispute the possibility of strophes of a
higher order, but in all probability these will form
the exception, and parallel verses without any
further union will be the rule.

Further, the strophe-theory finds, at all events,
no support from tradition. In particular, the term
nho (appended 71 times in the Psalms and in Hab3)
cannot be urged in its favour. No significance
attaches to the so-called alphabetical poems, a
species of acrostics in which the letters a-n are
made to succeed one another at the opening
of sections of equal length. These prove, as was
emphasized above (p. 4il), the presence of stichoi
(in Pss 111, 112), but nothing more. If we can dis-
tinguish the single stichos, we can also count,
according to the length designed for the poem,
two (Pss 25. 34. 145, Pr 3l10-31) or four (Ps 9f. 37)
stichoi, and, if the /afmA-measure is an established
fact (cf. La 3, where each verse bears a letter, but
each letter is repeated three times), we may include
two (La 4) or three (La 1. 2) of these verses under
a single letter. At most it may be said that the
verse as a unit is witnessed to when in Ps 119 the
same letter commences eight successive verses of
two lines each. But this is yet a long way from
the same thing as a strophe of eight verses or
sixteen lines.*

It is generally left entirely out of sight that any
new metrical unit must have a new formative
medium. No one thinks of proving the existence
of the latter. True, indeed, one framework of this
kind is occasionally to be encountered in the OT,
namely, the recurring verse or refrain. It must be
admitted that this is in a high degree adapted to
mark off strophes, especially when, as in Ps 42 f.
(426·11 435), at regular intervals it interrupts a
sharply defined measure in the other verses by a
different structure of verse. With always diminish-
ing strength and importance the refrain occurs,
further, in Pss 80.46. 39. 57.59.49. 99.56. 62. 67. But
even if one were disposed to assume and carry
through a fixed strophic structure in all these
poems, upon the ground of the refrain, after all
only about a dozen of the hundreds of Heb. poems
would have been proved to be strophic, while the
conclusion regarding the others must at best be to
the effect that they are not constructed strophically.

As a special basis for the division into strophes,
it is the custom simply to fall back everywhere
upon the contents. A metric strophe is supposed
to coincide with a section constituted by the sense,
the supposition being that the poet divided his
material into sections whose length, in virtue of
certain rules, showed a rhythmical correspondence
with one another. This assumption, however, is

* A device of a precisely similar kind has lately been shown to
exist in the Bab.-Assyr. literature (ZA, x. Iff.)· Every 11th
time the same syllable stands at the commencement of a two-
membered verse, and the initial syllables of 25 sections each
of 11 verses form a connected sentence. Yet Zimmern does
not think of taking each of these long sections as a strophe, but
concludes that every two verses make a strophe (of 4 lines),
and that the 11th verse always stands by itself. It may be
modestly asked whether each verse should not rather be taken
by itself and the strophic structure given up.

all the harder, since the contents have already
done their part in the formation of the parallel
verse. Not only so, but this very parallelism gives
to Heb. poetry in general the impression of aphor-
isms linked together, and renders it extremely
difficult for the poet to exhibit a finely-articulated
strictly progressive development of thought. Still
the possibility of the nearest and easiest approach
to this may be conceded, namely, that a single
repetition of the parallelism, combining two verses
of two lines, might fall rhythmically upon the
ear, and that at the same time an idea seemed
to exhaust itself in two parallel verses. * Deeper-
reaching divisions of the sense could scarcely
succeed in striking the ear as rhythmic units.

On the other hand, it is equally true that the
theory of strophes is not to be refuted by postu-
lates ; the evidence of facts must decide. But any
one who has convinced himself from the literature
of the subject what finely artificial structures,
with ever new forms, have been successively
proved to underlie the same poems, and after being
long forgotten have had their place taken by as
artificial successors, will not waive his right to a
radical scepticism on this subject. The charm of
playing with numbers makes itself felt here al-
most more strongly than in the instance of verse ;
and the results, the more artistically these work
themselves out, as in recent times those of Muller
and Zenner, make their impression much more,
being carefully printed, upon the eye, than upon
the ear. The following sentences may serve for
guidance and caution in this sphere of inquiry, t

(a) Under no conditions must the search for
strophes lead to the abandonment of the certainly
ascertained unit, the parallel verse, as has been
frequently done {e.g. by Delitzsch, Merx, Diestel).
Never must the end of a strophe break up a verse,
and the verse, not the stichos, must remain the
measure of the strophe.

(/?) A great risk incurred by the search for
strophes is this, that in their favour the sense of a
poem might be divided wrongly and thus the poem
receive a wrong interpretation. The endeavour
should be to get first at the sense and its pauses,
and then to ask whether strophe-like forms are the
result.

(7) We must not obstinately persist in carry-
ing through rigorously a division which upon the
whole is uniform, such as that into four lines. The
possibility is not absolutely excluded that it was
considered legitimate to interrupt this uniformity
occasionally by verses of two or of six lines. This
practice is assumed by Zimmern for Bab. poetry
(cf. p. 7a footnote *), and, as another instance, it
may be frequently noted in the Old Germ, poetry.
Hence we must be cautious in the way of excis-
ing or of adding lines and verses, upon the ground
of the strophic measure.

{δ) Conversely, a succession of sections of the
most varied extent are not to be called strophes,
by a misapplication of a term which denotes a
rhythmic whole. This practice has been frequently
followed, and is so still.χ

(e) We must not demand strophes everywhere,
but must, in the first place, make a distinction
according to the different species of poetry. That
dance-songs such as are found in Canticles should
be strophic is not indeed necessary, but is ex-
tremely probable ; that the Book of Job should ex-

*Cf. the Otfried strophe of the Old High Germ, poetry,
which consists of two rhyming couplets.

t Cf. earlier statements of the present writer's views in
ZATW, 1882, p. 49 ff., and Actes du sixihne CongrH interna-
tional des Orientalistes, Lej'den, 1884, p. 93 f.

X Thus 0. A. Briggs (op. cit. p. 399) cites, as ' a fine speci-
men ' of Old Egypt, strophe-formation, a poem whose twenty
strophes exhibit the following number of lines : 12, 14, 8, 7, 13,
8, 9, 11, 9, 15, 14, 9, 10, 5, 11, 13, 10, 5, 10, 18. So we find
strophes of from 5 to 18 lines ranged side by side !
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hibit strophes throughout is the unlikeliest thing
in the world. Likewise the age of the poem must
be taken into account; strophes and a more regular
structure of these will be looked for rather in later
than in earlier times.

(f) Above all, we may recognize in a regular
interchange of the length of lines an indication
pointing to strophe-formation, because we have here
a new formative method. Hence it is no fortuitous
circumstance that the kinah verse which is composed
of unequal members lends itself with special readi-
ness to strophe-like forms such as meet us in La 1.
2. 4 and Ps 42 f. For here the equiponderance is
restored by repetition of the unequal pairs.

Upon the whole, in this matter too little will do
less harm than too much, and doubt will be more
prudent than blind confidence.

g. Subordinate matters of form. — Rhyme, as
well as the other things we have spoken of, has
frequently been claimed as a medium employed
in Heb. poetry.* The Heb. language has at its
disposal a great number of sonorous endings and
iiexional additions used to denote a particular
grammatical or logical relation. These would
supply quite extraordinary facilities for the em-
ployment of terminal rhyme for poetical purposes.
Yet, as is generally admitted, rhyme never became
the prevailing medium of poetry. But it is self-
evident that, where the same logical relations
govern a series of lines, rhyme must come in with
more or less regularity. As illustrations, Job
109*18 (cited by Sommer) and Ps 6 (cited by Briggs)
may serve, although in neither instance is the
rhyme satisfactory throughout. Here and there
the poet himself may have been conscious of it
and thus indulged in a species of by-play; but
in reality the occurrence of rhyme has scarcely
any more significance than attaches to J. Chotzner's
(PSBA, Jan. 8, 1884) collection from the OT of a
whole series of the finest dactylic hexameters. In
spite of these, one will hardly agree with Chotz-
ner's conclusion that the Greeks borrowed the
hexameter of the Homeric poems in Asia Minor
from their Heb. slaves (Jl 36). Thus, then, textual
alterations ought not to be proposed in certain
passages in order to make the rhyme frequently
occurring in these perfectly uniform.

Assonance and Paronomasia play a large and
unquestionably a conscious role in* the OT. But
they belong to rhetorical, not to strictly poetical
devices. All these phenomena receive exhaustive
treatment in the Dissertation of I. M. Casanowicz,
Paronomasia in the Old Test., Boston, 1894.

That, finally, Hebrew, like other languages, has
in a certain measure its peculiar poetical vocabu-
lary and grammar is a matter of course, but can be
simply mentioned here.

ii. THE MATERIAL OF HEBREW POETRY.—A.
THE DIFFERENT SPECIES OF POETRY.—In the
literature of Israel the drama is wholly wanting.
This peculiarity it shares with the whole Semitic
literature, whereas in that of the Indo-Germanic
peoples the drama three times over sprang up
quite fresh and independent from the germ,
namely on Indian, Greek, and German soil. This
may perhaps be set down to a certain one-sidedness
of disposition, a want of objectivity on the part of
the Semites. The belief, to be sure, has often been
cherished that precisely the OT itself forms an ex-
ception to this rule, and that it contains two
dramas, Canticles and Job. In the case of the
former of these, this opinion is based upon a false
conception of the book, which is rather a collec-
tion of lyric (in fact, marriage) songs ; t in the case

* Cf., for early times, G. Sommer, Biblische Abhandlungen,
1846, p. 85 ff., and for modern, C. A. Briggs, op. cit. p. 373 ff.

f Cf. the present writer's Commentary on Canticles in the
Kurzer Hdcomm. z. AT, xvii. (1898) p. xiiff.

of the latter it is based upon a false definition of
the drama.* It is only in chs. 3-41 that the Book
of Job is disposed as a dialogue, and this disposi-
tion it shares with the majority of Plato's philo-
sophical works, which no one thinks it necessary on
that account to call dramas. Nay, the latter from
beginning to end follow the method of dialogue,
whereas in Job the whole action, from which the
drama takes its name, is given in narrative form in
chs. 1. 2. 42. f

Further, L. Diestel (art. ' Dichtkunst' in Schen-
kel's Bibel-Lexicon, i. [1869] p. 609) denies that
anywhere in Semitic literature can the epos be
found any more than the drama. This has since
been shown to be incorrect, as on Bab.-Assyrian
soil quite an extensive epic literature, whose con-
tents are mythological, has been found composed
in poetic form. But for Heb. poetry, so far as this
is represented in the OT, Diestel's contention re-
mains true. The OT enshrines a small number of
historical poems or fragments of such — it may
suffice to name the Song of Deborah in Jg 5—
but this is lyric, not epic, poetry. Pss 105-107 are
quite secondary productions, versification of the

Esther, Dn 1-6 X are wholly in prose. The strongest
evidence is furnished by the narrative proper in the
Book of Job, the so-called prologue and epilogue in
chs. 1. 2. 42. Although it is practically certain
that these were borrowed from the mouth of the
people,§ and are thus no secondary work, but an
original one composed in the form current among
the people for such subjects, these passages are
written in prose, although this is unusually lofty
or, if one will, lias the breath of poetry. They
share also with other narrative passages the char-
acteristic that the direct speech of the parties acting
occasionally reaches at the most critical points
poetic expression (Job I21, cf. elsewhere Gn 925"27

2i6b. 7 25** 2727"29· 3y f · , Jg 1516). It is difficult to
regard these intermingled lines of verse as the
last remnants of an originally poetic composition.
We may rather find here an indication that poetry
had with the Hebrews a wholly subjective, i.e.
lyric, tinge, but that it was not in use for objective
epic description. We must reckon with this fact,
without being able to offer any sufficient explana-
tion of it. Perhaps, however, in this matter the
common Semitic tendency is upon the side of the
Hebrews, the exceptional development upon that
of the Babylonians and Assyrians. ||

Such we consider to be the state of the case, and
C. A. Briggs alone appears to come to a different
conclusion. But even when he represents Jotham's
fable (Jg 98"15)—to take the most extensive illustra-
tion—as written in metre (see his metrical division
of it, op. cit. p. 416f.), this does not go essentially
beyond what was said above. For here we have
direct address and at least gnomic poetry, even if it
is written in prose. II But when the two Creation

* Cf. the present writer's Commentary on Job in Nowack's
Handkomm. ii. 1 (1896), p. vif. J. Ley's rejoinder (Neue
Jahrb. f. das klass. Altertum, etc., Leipzig·, Teubner, Jahrg.
1899, ii. Abth. p. 295 ff.) only shows that he has not rightly
apprehended the point on which we are at issue.

f The above remarks are not of course meant to exclude the
recognition of a dramatic element in many passages in the OT,
including even the Bk. of Job. The present writer could assent
to the remark of C. A. Briggs (op. cit. p. 419), * the dramatic
element is quite strong in Hebrew poetry,' but not to the head-
ing * Dramatic Poetry,' nor to the statement (p. 420) that the
dramatic element reaches its climax in the Song of Songs.

X Cf. above, p. 3^.
§ Cf. Budde, Comm. p. vii ff.
|| So also Grimme, ZDMG, 1897, p. 684.
% Parallelism proper is wanting, it is simply the rhetorical

construction, with fourfold repetition of the same scene (cf.
such a passage as Job 113-19) that gives the appearance of rhythm.
The alterations made by Briggs on v.15 are warranted, however,
even without a metrical scheme, only we must read K^n] and
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narratives (P's in Gn 1 and J's in 24-4), as well
as the two forms of the story of the Flood
(Gn 6-8), are declared to be poetical passages,
metrically composed (Briggs, op. cit. p. 559 f.),
this gives rise to a new, otherwise unheard of,
state of things. Before any examination of these
passages, the objection lies to hand that one cannot
see why then Gn 9 and II 1" 9 are not to be regarded
as poetical, and, most pertinently of all, ch. 5,
the Sethite table which forms the transition to
the story of the Flood. But when one looks more
closely at the passages in question, it becomes
plain that the whole doctrine of the form of Heb.
poetry, as explained above, must be radically
transformed before these narratives can be forced
into metrical forms. We find them dominated
neither by stichical division nor by parallelism.
Nothing is proved by the circumstance that here
and there the tone of the language rises and takes
a certain poetical flight, or that here and there a
few lines are capable of scansion, or that the re-
lation between certain clauses may claim the name
of parallelism. In reality the primitive history of
both sources (P and J) is, so far as the form is con-
cerned, not otherwise constructed than the follow-
ing history of the patriarchs, etc., and is trans-
mitted to us as history, not poetry, just as strictly
as that is.* The conclusion, then, holds that the
poetically composed epos as well as the drama is
wanting in Hebrew literature.

Accordingly, only one of the leading varieties of
poetry, the earliest and the simplest of them, was
cultivated in Israel, namely the lyric. At the
same time it must not be forgotten that a secondary
variety of this, namely gnomic poetry, which we
might call ' thought-lyric,' likewise attained to a
rich development.

B. THE EMPLOYMENT OF POETHY.—FOT the
sake of brevity, we shall seek here to combine
as far as possible a sketch of the history of OT
poetry with a schematic survey of the poems that
have come down to us. Only the folk-poetry of
early times needs to be handled in any detail; the
other survivals of Heb. poetry will be found treated
of in this Dictionary in separate articles.

1. Folk-Poetry.—This is everywhere the oldest
form of poetry. Poetry as an art never makes its
appearance till later epochs. The saying of J. G.
Hamann (1730-1788), 'Poetry is the mother-tongue
of the human race,' which was more fully explained
and established by his pupil J. G. Herder (1744-
1803), and has in recent times been emphatically
asserted especially by Ed. .Reuss (cf. Herzog's HE2

v. [1879] p. 671 f.), finds every where its complete
justification. Poetry is in point of fact older than
prose ; all the most ancient utterances of different
nations are couched in poetry. One may lay down
the rule: in the case of a primitive people all dis-
course that is intended for publicity or for memorial
purposes will he found clothed in a poetical form.
To these two categories belongs everything of a re-
ligious character, and it must be borne in mind
that in the life of ancient peoples much that
appears to us secular bears the stamp of religion.
In this way poetry has its home in Israel as else-
where :—

(a) In family life.—What specially come into
view here are the wedding-song and the lament
for the dead. Of the former of these we possess a
whole collection of fine specimens, which, thanks to

7ΓΝΠ1 ' and there came out fire and devoured.' By the way,
Grimme (ZDMG, 1S97, p. 512), too, represents Jotham's fable
as written in verse, although he gives a somewhat different
arrangement of it.

* It appears to us that Briggs is in general inclined to draw
too lightly the boundaries of poetical form, confusing, as he
does, rhetorical and metrical forms. This remark applies also
very specially to many NT passages to which he gives a metrical
arrangement.

a mistaken exegesis, found their way into the Canon
of the Sacred Writings, in the book which is called
in Hebrew QH^O T $ and, in English, Canticles or the
Song of Solomon. Though these songs are of late
origin, yet they will have preserved, as genuine
folk-songs, the quality of early times with essential
fidelity.* A contrafactumf of the wedding-song
of older days is exhibited by the prophet Isaiah at
the beginning of his Parable of the Vineyard (5lff·).
—Of the lament for the dead we possess only
contrafacta, applied to historical persons and per-
sonifications, first in the mouth of the prophets and
then in the Book of Lamentations (chs. 1-4). See
fuller details on this point above, i. Β 2 d, p. 5.
In the case of lamentations for the dead, women
alone were the composers and the performers (n'ufipD,
rtoq, Jer 916),who sought to increase their collection
of dirges and handed down their art by instruction
(v.la). At weddings, on the other hand, young
men and young women seem to have contended for
the pre-eminence.ΐ From the official lament we
ought certainly to distinguish exceptional cases
when an accomplished friend might dedicate a
eulogy to the dead, such as has come down to us
in David's fine lament for Saul and Jonathan (2 S
l17ff·), and in a lament for Abner of which at least
a few lines have survived (2 S 333f·). Whether it
was the custom to use songs to celebrate other
important events and festivals in the family life,
such, for instance, as weaning (cf. Gn 21δ) and
circumcision, we have no means of determining.

(b) In the life of the community.—That even the
industrial life of the Israelitish farmer and nomad
was interpenetrated with song we may assume
without further question. Examples are thinly
scattered. From the earliest times we have the
Song of the Well (Nu 2117f-).§ From the life of the
agriculturist Is 658 has preserved some words of
a vintage blessing. Harvest songs, too, may be
taken for granted, in view of the harvest feasts
and the proverbial joy of harvest (Is 93), and per-
haps the feast of sheep-shearing (1 S 254ff·, 2 S
13*3ff.) ha c[ a i s o i t s special songs. If our interpreta-
tion of the difficult text Jg 511 is correct, the
rehearsal of songs is presupposed even there as
part of the shepherd's life. People did not like to
be made 'the subject of verse' (^to, cf. Is 144, Mic
24, Hab 26) or <of music' (ηγπ, cf. La 314, Job 309,
Ps 6912). Hence the * taunt-song' must have been
much in vogue. Even for early times its use is
not to be denied, while for a later period a short
specimen of quite a unique kind has been preserved
in the song upon the forgotten courtezan, Is 2316,
which sounds as if it belonged to the category of
drinking-songs mentioned in Ps 6912,but presupposed
also in Am 6δ and 2 S 193δ. At least no banquet
proper (nnyp, σνμπόσιον) can well have been with-
out music, including songs. It is not necessary to
suppose, indeed, that on such occasions only pro-
nounced drinking-songs were sung; rather will
the want have frequently been met in early times
by national songs. A special class of composers
and singers, whose services were called into requisi-
tion on such occasions, is named in Nu 2127 (D ŝten).
By this Hebrew name we are to understand a
guild of 'travelling singers,' rhapsodists such as
flourished in ancient Greece and on German soil,
who not only had a rich repository of national
saga and heroic poems, but also treated their

* Cf. Budde, ' Das Hohelied' in Kurzer Hdcomm.
t This is the name applied to the church songs of the close

of the Middle Ages, which were composed in imitation of the
measure, melody, and words of familiar secular songs.

t Cf. the description, for modern Syria, by Wetzstein (ZtscJir.
f. EthnoL, 1873, p. 287 ff.).

§ For evidence that this is not a properly historical poem,
but a song such as it was customary to sing at the discovery
of new springs in the desert, as well as for an attempt to
restore its original form, see Budde in The New World, 1895,
p. 136ff.
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audience to songs of a more or less wanton or
frivolous character. At the royal court * singing
men and singing women' are taken for granted
as part of the regular personnel (2 S 1935). To
the category under consideration belongs also
the single certain ancient trace of gnomic poetry
which has come down to us, namely Samson's
riddle {Jg 1414a), along with its solution, and
Samson's reply in v.18. Such displays of wit may
have been much in vogue as ' social games' at
merrymakings. That, along with these, proverbs
and wise saws also had wide currency among the
people we may take for granted. No doubt the
collection of these in the Book of Proverbs dates
from later times, but all the same this may em-
body very ancient material, altered or not, as the
case may be. The oracle, which under the title of
' the last words of David' interrupts the context in
2 S 231"17, must have a late date assigned to i t ;
the saying of Jahweh about Moses in Nu 126"8

appears to have been before the mind's eye of the
writer. Another example of the same species is
found in the words of Samuel in 1 S 1522f· I t must
be added that all three of the last cited passages
tend to pass over into the following divisions—the
religious, the national, and the prophetical.

(c) In the religious life.—In the first place it is
extremely probable that the ancientries^?/ oracle,
where it did not simply, by the casting of the lot,
give the answer ' yes' or ' no' to the question put,
was couched in verse. A classical example is
furnished by Gn 252a, an oracle, indeed, which
belongs at the same time to our next division.
Likewise for the cultus proper we have examples
that are both ancient and certain. These are, in
the first place, the Aaronic blessing (Nu 624"26), then
the formulas pronounced at the taking up and the
setting down of the ark of J" (Nu 1035f·),* and
finally Solomon's words in dedicating the temple
(1 Κ 812ί·), which must be supplemented and restored
after the LXX (853). How far the religious service,
i.e. in particular the sacrificial actions, was even
in ancient times embellished by special songs,
cannot now be determined. All that have come
down to us emanate exclusively from the temple
at Jerusalem in post-exilic times, as far at least as
the form in which they now lie before us is con-
cerned. But as surely as the religious gatherings
were joyous feasts (I)t 127·12·18), with equal cer-
tainty may we conclude that even in early times
music and poetry must ha\re assumed their role at
these, whenever any sanctuary obtained a name
and a brilliant equipment, and considerable bodies
of worshippers came together.

(d) In the national life.—Here we may distin-
guish the state of rest on the one side, and of
activity, i.e. war, on the other. To the first
category belong the extremely numerous eulogistic
and denunciatory sayings in which a people cele-
brates its own qualities and its superiority to other
peoples; or separate divisions or groups of a
people may express their own distinctive character-
istics. This species of poetry is extraordinarily
widespread and everywhere highly developed,
but most of all amongst Israel's relations, the
ancient Arabs. It may exhibit all degrees, from
empty unmeaning braggadocio up to the finest and
loftiest poetical utterance. In the OT it begins with
the boastful song of Lamech (Gn 423f·), which occurs
in the primitive genealogical table inherited from
the Kenites (J'p), and is a genuine type of the
original form of this species as found in the mouth
of a small tribe. Then come the sayings of Noah
(Gn θ25"27), in which Israel (DK>) maintains its
prestige over against the wealthy Phoenician (n-r)
and the slave Canaan (jyja). Here for the first

* Cf. further, Actes du dixibme CongrU de Orientalistes, iii.
(Ley den, 1896), p. 18 ff.

time this species clothes itself in the form of the
blessing,' in which, suitably to the quality of our
sources, which look at everything from the re-
ligious view-point, it meets us in by far the
majority of instances. The characteristic of his
half-brother Ishmael is defined by Israel in the
words put into the mouth of Jahweh in Gn 16ηί·,
which can hardly have retained their original
form. So Israel states his relation to his twin
brother Edom in the oracle of Gn 25s3, and separ-
ately for each in the double blessing of 2727-29 and
v.39f·, very much, of course, to the prejudice of the
brother. The more extensive oracles of Balaam
(Nu 237"10·18"24 243-9·15"24), which show indications
that they have undergone several expansions,
make glorious promises to Israel, in contrast to
Moab, and even, further, to other nations. But
this species shows its finest development in the
two poems in which each of the tribes of Israel has
its dignity and its special quality assigned to it in
relation to the other tribes, namely the Blessing
of Jacob (Gn 49) and the Blessing of Moses (Dt33).
It is by no accident that these two oracles have
been put into the mouth of these two particular
men, for Jacob is the fleshly and Moses the
spiritual father of Israel, and they alone can pass
judgment upon all their sons. The Blessing of
Moses presupposes the Blessing of Jacob, and on the
basis of the altered relations brought about by time
(perhaps in the first half of the 8th cent.) gives it
a new form. Thus, then, from the two sources,
J and E, the older and the younger compositions
are taken over. The older, the Blessing of Jacob,
may have been compiled from separate sayings
that were current about the different tribes. The
self-consciousness of the tribe in which the finished
poem took its rise, namely Judah, at last gave the
general tone to the whole. Numerous sayings of
the same kind, characterizing towns and hamlets,
meadows, and clans, must have been current. A
relic of these has survived in the now sorely muti-
lated saying about the city of Abel-beth-maacah,
2 S 2018f'\

The principal specimen of the real historical
folk-song is the fine Song of Deborah, Jg 5. This
attaches itself closely, at the same time, to the
preceding species, being as it is a poem in which
praise and blame are distributed, from v.12 on-
wards. First of all, praise is given to Deborah,
who by her recruiting-song has called to the
battle, and then to Barak as the commander (v.12).
This is followed by an enumeration of the tribes
who put in an appearance (vv.13"15a), with censure
and ridicule of those who kept at a distance
(vv.15b"17). Next a tribute is paid to the valour of
the tribes of Zebulun and Naphtali (v.18), the city
of Meroz is cursed (v.23), while to the Kenite
woman Jael is awarded the palm for the greatest
deed of personal heroism (v.24if·). We have here,
at least from v.6 onwards, the primitive mode of a
song that grew up in the life of the nation as a
whole. We are directly reminded of the distribu-
tion of the rewards of victory after the battles of
Platsea and Mykale. Of other war-songs we
possess only fragments (Nu 2114f·27"30, Jos 1012f·)
or very brief extracts compressed into a single
verse, such as the Song at the Passage of the Red
Sea (Ex 1521), and that which was sung in honour
of Saul and David when they defeated the Philis-
tines (1 S 186f·). Similarly, the substance of a song
of triumph over Sainson is put into the mouth of the
Philistines in Jg 1623£\ On the other hand, it is
clear that the Song contained in Ex 15*-20 is a late
composition in Psalm style, expanded from the
short v.21 and really meant to take the place of
this ; and in like manner David's triumphal song
in 2 S 22= Ps 18 is a late insertion.

As a feature of the real life of ancient times it is
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to be noted that in Ex 15'21 as well as in 1 S 186ί· it
is the women, or rather the maidens, who meet
the returning warriors with songs, and the same
custom is presupposed in Jg II 3 4, in the story of
Jephthah. Among the Arabs at the present day a
victory is still followed by a sword - dance, per-
formed by a maiden to the accompaniment of a
song.

It is an extremely important circumstance that
Nu 2114, according to the note wherewith it is
introduced, is derived from m.T monta TSD, the Book
of the Wars of Jahweh, i.e. of the wars of Israel,
which, as such, are the wars of Israel's God (cf. 1 S
2528). We have thus to do here with a collection
of ancient war-songs which already lay before the
ancient historian as a source, and thus to a cer-
tainty mark the beginning of writing amongst the
Hebrews. Side by side with this source we read
in Jos 1013b of a w n nsD or Book of the Upright,
from which v.12"13a is said to be cited. From it,
according to 2 S I18, is cited also David's lament
for Said and Jonathan, no less than Solomon's
words in dedicating the Temple, according to the
LXX of 1 Κ 853, where έν βίβλίφ τψ φδη* = τφη ιρρ?,
and the last Heb. word is doubtless corrupted from
*ψ;π. Here, then, we have to do with an ancient
song-book, which contained more than war-songs,
and whose composition, or at least completion,
must be brought down as far as the time of Solo-
mon. We have no room to complain that more
of the contents of these two books have not come
down to us, when we consider that Charlemagne's
collection of Old German songs has been com-
pletely lost.

2. The Poetry of the Prophets.—That the pro-
phets availed themselves of poetical composition is
self-evident from the first. For their utterances
were intended for publicity, and, as time went on,
more and more for being treasured in the memory,
while at the same time the prophetic movement
grew out of the popular soil, which was com-
pletely saturated with poetry.* The prophets
have accordingly not suffered to escape their
notice any of the manifold forms of poetry that
unfolded themselves in the midst of the people.
At the same time, thanks to the great variety of
entrances upon the scene made by the writing
prophets of whose literary activity more extensive
remains have come down to us, we must, even in
the matter of poetical form, distinguish a number
of possibilities which show a marked divergence
from one another.

(a) The prophet may adopt the poetical forms
current in other social circles, and come forward
himself as a poet, thus playing a strange part, as
in the extremely frequent prophetical laments (cf.
above, i. B, d), or the isolated marriage-song, Is 5lf·
(cf. above, ii. B, a). But, even apart from these
special cases, later prophecy has a special fondness
for interrupting a prophetical address by songs,
whether these are sung by the prophet himself, as
happens with special frequency in Deutero-Isaiah,
or are put into the mouth of other persons, as
happens repeatedly in Is 24-27, and as has been
done by a redactor in Is 12. In all these instances
the language necessarily follows the laws of strictly
poetical composition, because it attaches itself to
fixed forms taken as a model.

(δ) The prophet may communicate Divine oracles,
which he has himself received. Here again strict,
measured form is natural.

(c) The prophet may speak in his own name,
taking for his basis, and expanding, Divine oracles.
Betwixt these last two possibilities the great mass
of prophetical passages continually oscillates ; and

* Cf., for the origin of earlier and later prophecy, the present
writer's American Lectures, The Religion of Israel to the Exile,
New York and London, Putnam, 1899, Lect. iii. and iv.

transition cases occur, in which it is impossible
to draw the boundaries sharply.

{d) The prophet may himself tell of his entrance
upon office and what happened in connexion with
it, such as the conversations he held. To this
category belong, for instance, the accounts of
visions such as we have in Am 7 ft., the appear-
ances beheld by an Ezekiel or a Zechariah, etc.,
but no less the experiences of Hosea (chs. 1-3), not
to speak of the little Book of Isaiah, whose kernel
is the story of the prophet's meeting with king
Ahaz (βΜ)6), and some things related of Jeremiah
{e.g. 18ltf·)·

(β) Another author may tell about the prophet in
such a way that the latter becomes the hero of the
story. In such instances it is relatively indifferent
if occasionally it is the prophet who speaks of him-
self in the third person, but this is scarcely a likely
contingency. To this last category belong Am 71(m·,
Is 20, and in a much less degree chs. 36-39, but,
above all, large sections of the Book of Jeremiah,
particularly from eh. 26 onwards. If these last-
named sections at last expand into a life of Jere-
miah, nay, into a history of his times, if Is 36-39
was mainly taken from a popular work of history
and appended to the older Book of Isaiah, it is
evident that we have now reached the sphere of
prose pure and simple. But even in these sections
there are prophetical discourses which by a stretch
may be said to lead us back to the realm of poetry.

Besides, personal endowments must be taken
into account. One might have the full conscious-
ness of a call to the prophetic office and yet be no
born poet. Then it might happen that at one
time the prophet would put on the unwonted poetic
harness and go earnestly to work for a while, only
to relapse presently into heedlessness, while at
another time he would disdain to use it at all and
would employ prose. Something of this kind may
be observed, for instance, in Ezekiel.

Under such conditions the literary form in the
prophetic writings continually vacillates to and fro,
and we meet also with transition forms betwixt
prose and poetry, which it is difficult to class with
certainty. The possibility of a careless treatment
of poetical rules, giving rise to an imperfect type
or mixed species of discourse, is open to Hebrew as
well as to any other language, nay, it lies nearer
to hand in it than in many other languages. The
stichic structure only needs to be neglected for the
discourse to flow on with tolerable freedom from
restraint, while the parallelism is retained as far
as possible and by its peculiar undulating progress
always makes itself felt. Grimme (ZDMG, 1897,
p. 683 f.) is wrong, then, when he rejects in tot ο
the idea of a * rhythmic prose'; the dilemma by
which he attempts a reductio ad absurdum of it
is not cogent for those who do not accept his
system. His argument fails in particular to do
justice to the parallelism of the thought. For
an analogy to the above-named mixed species, we
may compare our own doggerel verse or rhymed
prose.

For the prophetical books, then, a sliding scale
must be adopted, with many indefinable transi-
tions. The poetical form will be most strictly
observed in the cases described above under (a)
and, a little less, (6); the prophet himself will move
with more freedom in those included under (c); the
instance cited under (d) will give ample scope for
the intermixture of prose ; finally, in the last case
prose will be the form started with, which will only
occasionally make way for poetry. Details would
be out of place here.

3. Artistic Poetry.—To this category belong in a
certain sense the whole of the poetical books, for
these were all either composed or collected in full
view and with clear consciousness of their artistic
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form. This took place, without exception, in later
post-exilic times. But at the same time there is
scarcely one of them which had not its roots in the
ancient folk-poetry. Along with lyric poetry, the
gnome and the Wisdom literature occupy the
forefront in this arena.

(a) Lyric Poetry.—(I) The Song of Songs.—This
belongs, as was pointed out above (p. 10), wholly
to the realm of folk - poetry. It is a collection
of popular wredding - songs, belonging to a late
period. But it owed its retention in the Canon
simply to the circumstance that it was taken
to be an extremely ingenious allegorical poem
with a religious meaning, and that its author
was assumed to be Solomon. It is not an impos-
sible suggestion that, because of this conception,
the book underwent here and there editorial re-
vision. * See, further, art. SONG OF SONGS.

(2) The Book of Lamentations.—Here, truly,
poetry as an art rules, till artificiality is reached in
the alphabetic arrangement. But this art is based
on the employment by the prophets of the popular
lament for the dead, and is an imitation of the
latter. A higher degree of art than that found
in chs. 1. 2. 4 is present in ch. 3, which is meant
to be, as it were, a central peak between the other
chapters ; ch. 5, again, is popular, and alien in
subject and form from the rest.f See, further, art.
LAMENTATIONS.

(3) The Psalms.—In this collection we have to
recognize the Temple hymn-book of the post-exilic
community, the religious lyric with artistic de-
velopment. Only in a single instance has a secular
song strayed into this company, namely Ps 45,
also a wedding-song, but one of quite an artificial
character. More frequent is gnomic poetry,
although with a decidedly religious application;
cf. e.g. Ps 1. But even here the popular basis is
not wanting. In its purest form this meets us in
the collection known as the Pilgrim Songs, Pss
120-137. Psalms outside the collection proper are
found in Hab 3, which exhibits the same kind of
titles and technical terms as meet us in the Psalms;
in 2 S 22 = Ps 18; in 1 S 21"10 wrongly put in the
mouth of Hannah ; further, suitable to the situa-
tion are Ex 151"20 (cf. above); the Song of Moses,
Dt 32; Is 12. Perhaps also Nah 1 was originally
an alphabetical psalm (see art. NAHUM for a de-
fence of this view). In the so-called Psalms of
Solomon (which see) there has come down to us,
although only in the Greek language, another
small collection of psalms from the 1st cent. B.C.
The title 'Psalms of Solomon'' expresses nothing
more than that they are secondary, as compared
with the canonical Psalms, which as a whole are
attributed by tradition to David.

On the titles found in the Book of Psalms see
art. PSALMS, p. 153 ff.

(b) The Wisdom Literature.—<1) The Book of
ProYerbs unites in itself gnomic poetry of the most
diverse kinds and with the most varying degrees of
development. The basis and the kernel (chs. 10-
2217, also chs. 25-29) are supplied by the two-line
mdshdl, which in form and contents is certainly
the oldest structure of this species, and in its
origin is distinctly popular. To this were appended,
towards the end, more elaborate species, apoph-
thegms expressed at greater length, enigmatical
and numerical sayings, and finally (3110"31) an
alphabetical eulogy of the virtuous woman. At
the beginning of the book (chs. 1-9) we have a
connected series of pedagogical - philosophical
didactic discourses, in which Wisdom and Folly
personified are introduced. For details see art.
PROVERBS.

(2) The Book of Job is based upon a popular

* Cf. the present writer's Comm., p. xx f.
t Cf. Kurzer Hdcormn.

story, and gives to the problem raised in this a
new turn which it carries artistically through the
conversations of chs. 3-426. The form adopted is
essentially the same as is found in Pr 1-9, but the
poet has succeeded in giving to this a lyric move-
ment throughout, and has even cast the different
speakers in so plastic a mould and kept them so
well apart as to give rise to the appearance of a
dramatic performance (cf. above, p. 9). Beyond
any doubt, the Book of Job is the highest product
of the poet's art to be found in the OT. It brings
to a focus, as it were, all that Heb. poetry could
contribute, and stands out as one of the noblest
poetical compositions of any age, or any people.
See, further, art. JOB.

(3) Qoheleth.—This book takes its place as a
counterpart to Pr 1-9, as a philosophical didactic
poem, but has an essentially different point of
view. Belonging to a very late period, it does not
stand high poetically; both language and verse-
structure leave much to be desired. See, further,
ECCLESIASTES.

(4) To the same species belongs the Book of
Sirach. This is probably older than Qoheleth,
it stands higher as regards language and form ;
from the religious standpoint it is more valuable,
if less original in its views. It concerns us here
because recently a considerable part of its contents
has been recovered in the original Hebrew (see
SIRACH). With this book we may bring our survey
to a close. K. BUDDE.

POISON (nzn hemah, 5 times, Dt 3224·33, Job 64,
Ps 584 HO3; tfiti rd'sh, in Job 2016; LXX θυμοί
except in Ps 1403, where it is ids as in NT ; Vulg.
indignatio Job 64, caput Job 2016, furor Dt 3224,
Ps 584, venenum Dt 3233, Ps 1403, Ro 313, Ja 38).—
The commonest signification of hemah is fury or
the heat of anger, in which sense it occurs over
100 times in the OT. In some of these passages
the ideas of anger and of poison are united, as in
Is 5117"22, where the cup of God's wrath is spoken
of; see also Job 2120, Jer251 5, etc. Luther trans-
lates ' fervent lips' of Pr 2623 by giftiger Mund.
The Greek word Θυμ6$ likewise primarily means
that part of human nature which is afiected with
passion or anger. The Hebrew idea is therefore
that poison is a substance which causes fatal heat
and irritation, and in nearly every instance in the
OT the material referred to is the venom of ser-
pents or scorpions; see Dt 3224·33, Job 64 2016, Ps
584140s, and in the NT Eo 313.

Six species of poisonous snakes occur in Pales-
tine, Vipera Euphratica, V. Ammodytes, Daboia
xanthina, Echis arenicola, Naja Haje, the hooded
cobra common in the southern border countries,
but not often found in the cultivated tracts;
and Cerastes Hasselquistii, the horned viper, very
common, and often found lurking in hollows of
the ground. Tristram has seen it in the imprints
made on soft ground by camels. The Israelites
were therefore well acquainted with the effects of
poisonous wounds inflicted by these, as well as by
the scarcely less dreaded centipedes and scorpions.
In Egypt poison was likewise chiefly associated
with serpent bites. In the Book of the Dead
(c. 149, 1. 27ff.) the poison of the serpent Btwk
is called shmnt, which comes from a root which
also means to be hot, or to produce fever.

The natives of the neighbouring countries had,
like most races of savage or semi-civilized man,
learned to utilize this poison to render their darts
and arrows more destructive. This was an ancient
practice (cf. Odyssey, i. 261; Soph. Trachinice,
574), and it is referred to in Job 64. This usage
has shown itself in the change of meaning in the
word τοξικός, possibly also in that of I6st although
it is now generally held that in its Homeric sense
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as an arrow it is connected with the Sanskrit
ishus, while in its Sophoclean sense as a poison,
1 elra φοίνία* έχθρας έχίδνη* 16s,9 it is related to the
Sanskrit vishas.

The poison of insect bites is mentioned directly
in Wis 169 and implicitly in other passages. The
word ro'sh occurs 11 times, but is usually trans-
lated 'gall' ('venom' in Dt 3233, * poison in Job
2016, 'hemlock' in Hos 104). It was most probably
a poisonous plant, and one which communicates
its bitterness and poisonous properties to water
(Jer 814 915); but in the absence of more definite
information it is not easily identified. Perhaps
the poppy is the plant indicated (see GALL in vol.
ii. 104), but the grapes of gall of Dt 3232 are most
probably the fruit of Calotropis proccra.

Metaphorically, the influence of evil speech is
said to be the deadly poison of that unruly evil,
the tongue, Ja 38. The forked tongue of the
snake was believed to be the darter of its venom
before the structure of the poison fangs was
known ; cf. Job 2016 ' he shall suck the poison of
asps, the viper's tongue shall slay him.'

The administration of poison internally for
suicidal or homicidal purposes is not mentioned
in NT or OT. In 2 Mac 1013 there is, however,
one instance given—that of the suicide of Ptolemy
Macron. Poisoning and sorcery were, as they still
are in savage and semi-savage countries, closely
connected in ancient times and in the NT. Sor-
cerers are called φαρμακοί, as in LXX Ex 711 911 2218

and eight other passages, as well as in Rev 218

2215; and sorcery is φαρμάκια in Gal 520. Sorcery
in the OT is, however, more directly connected
with incantation, as implied by its root *]E>3. See
MAGIC, vol. iii. p. 210. Josephus {Ant. xvn. iv. 1),
in describing the death of Pheroras, says that the
Arabian women were skilful in compounding
poisons; but the art of poisoning was in ancient
times much more commonly employed among Indo-
European than among Semitic peoples.

In the appendix to St. Mark's Gospel (1618) one
of the promises made to 'those that believe,' is
that if they drink any deadly thing {θανάσιμόν TL),
it shall not hurt them—a promise which, accord-
ing to Papias (ap. Eus. HE iii. 39), was fulfilled in
the case of Joseph Barsabbas.

The word ' poison' in English is borrowed from
the French poison, which originally meant a potion
or remedy. In the Roman de la Mosey 1. 2043, it is
thus used—

' Car ge sais par quel poison
Tu seras tret a garison';

but from the 13th cent, it has been used in English
in the sense of a deadly drug. See the passage
in Langtoft's Chronicle, where he describes the
administration of 'puson' to Ambrosius. This,
though written in a sort of French, is the work
of an Englishman; see also Britton, ed. Nichols,
i. 34, where the word is spelled 'poysoun.'

For notes on the history of poisons in ancient
times see Schulze, Diss. sistens toxicologiam veterum
plantas venenatas describentem veteribus cognitas,
Halse, 1788. A. MACALISTER.

POLE.—The brazen serpent was displayed upon
a pole (Nu 218·9 AV, the only occurrence of the
word 'pole' in the Bible). The Heb. is pj (LXX
ση μείον), which appears to mean primarily ' a flag-
staff,' and is used in a transferred sense for the
banner itself. KV tr. 'standard.' See, further,
art. BANNER.

POLL.—The poll (of Teut. origin, Scotch pow) is
the head, especially its rounded back part. Thus
Shaks. Hamlet, IV. v. 196—'All flaxen was his
poll'; and Bacon, Essays, p. 122, ' Not the hundred

poll will be fit for an helmet.' The word is thence
used in very early English for the person, as Piers
Plowman, B. xi. 57, 'Pol bi ροΓ = individually.
A poll-tax is a tax on each person, and a poll or
polling is a census or record of persons. The
subst. is used in AV only in the phrase ' by the
poll' (Nu 347) or 'by their polls' (Nu p. is.20.^
1 Ch 233·24). Cf. Shaks. Coriol. III. iii. 9—

* Have you a catalogue
Of all the voices that we have procured
Set down by the poll ?'

The Heb. word is always njpita gulgoleth, which in
the places where it is rendered ' poll' as well as in
Ex 1616 (AV ' for every man,' AVm ' by the poll or
head,' RV ' a head') and 3826 (AV Ά bekah for
every man,' AVm ' a poll,' RV ' a head') means
the head or the person in counting, taxing, etc.,
but elsewhere means the head as severed from the
body (2 Κ 935, 1 Ch 1010), or the skull as broken
with a stone (Jg 953). The idea in the Heb. word
as in the Eng. is roundness. *

To 'poll the head' is to make it look more
rounded by cutting off the hair. The expression
occurs in 2 S 14 2 e^ (Heb. [rta] in Piel, usually tr.
* to shave') and Ezk 4420 (Heb. Dps, its only occur-
rence) ; and ' to poll' by itself in Mic l1^ * Make
thee bald and poll thee for thy delicate children'
(Heb. na, usually to 'shear'). Cf. Wyclifs (1388)
tr. of Job I2 0 ' Thanne Joob roos, and to-rente his
clothis, and with pollid heed he felde doun on the
erthe'; and 1 Co II 5 (1380), 'Forsoth ech womman
preiynge, or prophesyinge, the heed not hilid,
defoulith hir heed; forsoth it is oon, as yif sche
be maad ballid, pollid, or clippid.'

In Jer 926 2523 4932 RV changes ' that are in the
utmost corners' into ' that have the corners of
their hair polled,' in accordance with AVm. See
HAIR, vol. ii. p. 284a. J. HASTINGS.

POLLUTION.—See PURIFICATION.

POLLUX.—See DIOSCURI.

POLYGAMY.—See MARRIAGE.

POLYTHEISM.—See GOD, and IDOLATRY.

POMEGRANATE (f\tsi rimmdn, βόα, granatum).
—There can be no doubt of the identity of this tree.
Its Arab, name, rumman, is plainly of the same
origin. Its botanical name is Punica Granatum,
L., of the order Granatem. It is 10-15 feet high,
with oblong lanceolate deciduous leaves, a woody-
leathery top-shaped calyx, five to seven scarlet
petals, very numerous stamens in several rows,
and an ovary with two tiers of cells, three in the
lower and five in the upper tier. The fruit is apple-
shaped, crowned by the lobes of the woody calyx,
yellowish or brownish, with a blush of red, and
contains very numerous angular seeds, surrounded
by a juicy pulp. It grows wild in N. Syria and
possibly in Gilead. The fruit is of two varieties,
the sweet and the acid. The pomegranate is
repeatedly mentioned in the Koran as one of the
trees of Paradise. It is constantly alluded to in
Arab stories.

The Scripture allusions to the pomegranate are
also frequent. The spies brought pomegranates
(Nu 1323). The Israelites in the wilderness of Zin
(Nu 205) lamented the pomegranates of Egypt,
along with its tigs and vines. Moses, in recounting
the good things of Canaan, did not forget them
(Dt 88). Saul abode under a pomegranate tree
(1 S 142). Solomon compares the temples of his
bride to a piece of the fruit (Ca 43), and her whole
person to an orchard of them (v.13). The beautiful

* This perhaps explains the name GOLGOTHA, * the place of a
skull,' Mt 2733, Mk 1522, Lk 2333 (RV), Jn 19".
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flower is alluded to (61111'2), and the juice or wine
as a beverage (82). The withering or barrenness
of this tree was a sign of desolation (Jl I12, Hag
219). The fruit was embroidered (Ex 2833), and
sculptured (1 Κ 718, etc.). It was also sculptured
on the Egyptian monuments. It is mentioned in
Sir 459. Numerous places were named from this
tree, as Rimmon (Jos 1532), Gath-rimmon (2125),
En-rimmon (Neh II2 9). The pomegranate is as
extensively cultivated and as highly prized now
as in ancient times. The beautifully striped pink
and crystal grains are shelled out, and brought to
table on plates. The acid sort is served with
sugar. Rose-water is sometimes sprinkled over
the grains. The juice of the acid sort is sweetened
as a beverage, and also used in salads. The rind
is used in tanning. It is also a powerful anthel-
mintic, principally against the tape-worm. A
knife used in cutting the rind turns black, as does
also the section of the rind, from the formation of
tannate of iron. G. E. POST.

POMMEL (from Old Fr. pomel, dim. of pomme ;
Lat. pomum, an apple) is the tr. in 2 Ch 412 hiSm 13 of
n̂ a gullah, which in the parallel passage, 1 Κ
7iiwe.43> i s t r . «bowl.' RV gives «bowl' in 2 Ch
also. The reference is to the ' bowl- or globe-shaped
portion of capitals of the two pillars in the temple'
(Oxf. Heb. Lex.), so that pommel (which like the
Heb. word contains the idea of roundness) is not
unsuitable. Wyclif uses the word, not only of the
round end of the handle of a sword, but of the
whole handle, Jg 322 * the pomel (1388 ether Mite)
folwide the yren in the wound.' In Pr 2511 (1388)
he uses it in the orig. sense of an apple, * A goldun
pomel (Vulg. mala aurea) in beddis of silver is he
that spekith a word in his time.'

J. HASTINGS.
POND.—See POOL.

PONTIUS PILATE.—See PILATE.

PONTUS (libvTos) was a name used in a vague
and loose way to designate certain large tracts of
country in the north-eastern part of Asia Minor
adjoining the Black Sea (which was often called
by the Greeks * the Sea'). Originally, the name
was applied to all or any part of the Black Sea
coasts ; and the Attic orators regularly use it of
the Tauric Chersonese (Crimea) and the Cimmerian
Bosporus; * and comparatively late writers also,
such as Trogus, Diodorus, etc., sometimes apply
the name to those remote parts. Herodotus, vii.
95, on the other hand, speaks of the Greeks
of Pontus contributing 100 ships to the fleet of
Xerxes in 480 B.C., obviously meaning the south
Euxine coasts in general; and Xenophon in the
Anabasis uses it of the eastern parts of the south
coast. The term, as thus applied, was rather a
mere description than a real name. It was only
at a late period, and through political circum-
stances, that ' Pontus' began to have a definite
sense as a geographical name.

i. THE FIRST KINGDOM OF PONTUS.—In the
confusion that followed on the death of Alexander
the Great, an adventurer named Mithridates
managed to found a new state beyond the Halys
in north-eastern Asia Minor, about B.C. 302. He
assumed the title of king probably towards the
end of B.C. 281, and was afterwards known as
Ktistes, ' the Founder.' In later times the vanity
of the dynasty descended from him invented the
story of a legendary kingdom in older times, ruled
by a Persian noble family ; but that older kingdom
rests on no historical basis. The kingdom ruled
by the Mithridatic dynasty was, to a great extent,

* Bosporus was the term which afterwards was employed to
designate those regions when formed into a kingdom.

part of the country previously called Cappadocia: it
also included some of the mountain tribes near the
Black Sea coasts, and part of Paphlagonia. But,
as a political unity, it required a name. Polybius
in the 2nd cent. B.C. called i t ' Cappadocia towards
the Euxine,' and Strabo mentions that some called
it 'Pontus,' and some *Cappadocia towards the
Pontus.' * Such elaborate names could never estab-
lish themselves in common use: Cappadocia was
fixed as the name of the kingdom which included
the centre and south of the country hitherto
embraced under that title, and Pontus as the name
of the northern kingdom which was ruled by the
Mithridatic dynasty for 218 years, B.C. 281-63.
The extent of the name varied according to the
varying bounds of the kingdom, which was some-
times larger (including Armenia Minor, etc.), some-
times smaller.

The meaning of the name Pontus changed in
B.C. 64. It had previously designated a kingdom,
and that kingdom in that year ceased to exist.
The Romans then incorporated part of the former
kingdom in the empire, constituting it along with
BITHYNIA as the double province Bithynia et
Pontus, which continued to exist with hardly-
altered limits for more than three centuries until
the reorganization of the provinces by Diocletian.

The rest of the old kingdom of Pontus was
broken up by Pompey into a number of parts,
which were treated in diverse ways; several self-
governing cities were constituted; Comana was
governed by a priest; Gazelonitis and Pontic
Armenia were bestowed on Deiotarus, the Galatian
chief and king. The rapid vicissitudes of that
part of Pontus in the following years cannot here
be followed up in detail. Pharnaces, son of
Mithridates the Great, had been made by Pompey
king of Bosporus, ruling over the countries on the
north-eastern coasts of the Euxine; but he took
advantage of the civil Avars to reinstate himself in
his father's realm of Pontus, till he was defeated
by Csesar in B.C. 47. The kingdom of Pontus was
reconstituted by Antony in B.C. 39, and given first
to Darius, son of Pharnaces, and afterwards, in
B.C. 36, to Polemon.f Polemon founded a dynasty
of kings who ruled over Fontus until A.D. 63.

ii. HISTORY OF PONTUS IN NEW TESTAMENT
TIMES.—The new Pontic dynasty touched Chris-
tian history in several noteworthy ways; and it
also was distinguished by coming into relationship
with the reigning emperors, Caligula and still
more nearly Claudius. The second wife of Pole-
mon I. was Pythodoris, daughter of Antonia and
granddaughter of Antony the Triumvir. Pytho-
doris reigned as queen of Pontus in her own right
after her husband's death in B.C. 8 until some time
after A.D. 21; but the history of the kingdom is
quite unknown in her reign, and an interval seems
to have occurred at her death. Her daughter
Tryphaena reigned in association with her own son,
Polemon II., during part of the reigns of Caligula,
Claudius, and Nero. The one date which is certain
is that Caligula J made Polemon π. king of Pontus
and Bosporus in A.D. 38. Previously, Tryphaena
seems to have lived for some time in Cyzicus, and
she had married Cotys, king of Thrace (who died
in A.D. 19). She perhaps retired to the neighbour-
hood of Iconium at some time during the reign of
Claudius. Her father, Polemon I., had at one
time governed a kingdom or state in the south,

* Υ±.<χ.ππ<χ3)θκ.Ία, ύ πιρ\ rov Έ,'ύξεινον, Polyb. V. 43. 1 ; *j τρος τω
ΤΙόντω Κα,πποίδοχίκ, Strab. p . 534.

f Son of Zenon, the rhetor of Laodicea in the Lycus valley,
see vol. ii. p. 86.

% Caligula's grandmother, Antonia, was half-sister of Try-
pha3na's grandmother. The first year of Tryphaena and Polemon
ended (according1 to the current Pontic year) in autumn 38; and
their coins are known as late as their eighteenth year (Imhoof-
Blumer in Zft. /. Numism. xx. p. 268; Wroth, Catalogue oj
Brit. Mus., Pontus, p. 47), A.D. 54-55.
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containing Iconium and great part of Cilicia
Tracheia; and presumably some estates near the
city may have remained in possession of the
family.* The remarkable story contained in the
A eta Pauli et Theclce mentions this queen Tryphsena
as present at a great imperial festival in Ρisidian
Antioch under the reign of Claudius, and calls her
a relative of the emperor. She could hardly be
present at that festival of the provincial cult of
the emperor, unless she were resident in the
southern part of the province Galatia (of which
part Antioch was capital), or, perhaps, on the
frontier in the Cilician kingdom, which was given
to Polemon by Claudius in 41 (see below); and she
was a near connexion of the emperor Claudius,
whose mother was Antonia, half-sister of Try-
phsena's grandmother.

The residence of Tryphsena near Iconium under
Claudius can only have been temporary, as she
appears with the title of queen on Pontic coins in
the year A.D. 54-55, when Nero was emperor.
According to the story (which is probably founded
on fact) in the Ada above mentioned, she protected
Thecla, St. Paul's Iconian convert, and was con-
verted to Christianity by her protegee. The name
Tryphsena evidently lasted in Christian tradition ;
and we find a martyr Tryphrena at Cyzicus, which
was at one time very closely associated with the
queen (Ada Sand. 31 Jan. p. 696).

The dynasty of Polemon is also connected with the legends
about the Apostle Bartholomew. According to one legend he
preached in Bosporus, the kingdom of Polemon I., and from
A.D. 38 to 41 of Polemon π.; and afterwards in Armenia Magna,
where he suffered martyrdom in the city Ourbanopolis. Now
Polemon n. received a Cilician kingdom in exchange for Bos-
porus in A.D. 41; and the capital of that kingdom was Olba,
a Hellenized form of a native name Ourwa or Oura, called also
Ourbanopolis. f His brother Zenon was made king of Armenia
Magna in A.D. 18 under the name of Artaxias.

Another legend makes Bartholomew preach in Lycaonia, or
in Upper Phrygia and Pisidia. Part of Lycaonia with Iconium
was ruled by Polemon I., and the inhabitants of Iconium con-
sidered it a Phrygian city. The most probable foundation for
this legend is that Bartholomew preached to the Phrygian tribe
called the Inner Lycaones; see Ramsay, Cities and Bishoprics of
Phrygia, pt. ii. p. 709. A third legend transports the scene of
Bartholomew's preaching to India, but still assigns the name
Polemios or Polymios to the king of the country, and Astreges
or Astyages to his brother ; and these are evidently mere dis-
tortions of the names Polemon and Artaxias.

It seems impossible that so many links should have been
forged by tradition connecting the dynasty of Polemon with
the early history of Christianity, unless there had been some
historical reality out of which legend could draw its material.
It would be out of place to investigate the subject further
here. The discovery of the first traces of connexion was made
by von Gutschmid in the Rhein. Museum, 1864, p. 170 (where
he wrongly made Tryphsena the wife of Polemon). See also
Lipsius, Apocryphen Apostelgeschichten, ii. 2, p. 55if.; Ramsay,
Church in the Roman Empire before 170, ch. xvi.; and on the
Polemon dynasty, Mommsen, Ephem. Epigraph, ii. p. 259if.;
Hill in Numism. Chron. 1899, p. 181 ff.; also many other recent
papers quoted in these works.

In A.D. 63 the government of Nero came to
the conclusion that the kingdom of Pontus had
been raised to such a level of peace and order that
it might safely be taken into the empire. The
western part was incorporated as a region of
Galatia, and the eastern part was incorporated in
Cappadocia (see below). Polemon II. still retained
the title of king, with a kingdom in Cilicia Tracheia,
where he presumably went to reside after A.D. 64.

Polemon II. became connected with NT history
in another way. In 41 the kingdom of Olba
(including a large part of Cilicia Tracheia) was
given him by Claudius in exchange for Bosporus ; X
and he retained this Cilician kingdom at least as
late as 68, for a coin of Olba bearing his name was
struck under Galba (though he had lost the king-
dom of Pontus in 63). Berenice, daughter of
Herod Agrippa I. (Ac 12), sister of Herod Agrippa II.

* See GALATIA, vol. ii. p. 86.
t On these names for Olba see Ramsay, Historical Geography

of Asia Minor, p. 364.
t Dion Cass. 60. 8. See GALATIA, vol. ii. p. 86 f.

(Ac 26), and widow of her uncle Herod of Chalcis,
married Polemon, king of Cilicia, after inducing
him through desire of her wealth to submit to
circumcision; but she soon tired of him and
abandoned him, whereupon he ceased to conform
to the Jewish law.* This is evidently the same
Polemon II. who was king of Pontus. Josephus
does not mention the date; and above, in vol. ii.
p. 360 f., the view is stated (following Smith's DB
ii. s.v. Pontus, ' and other authorities), that the
marriage with Polemon was earlier than the inter-
view of St. Paul with Berenice and her brother
Agrippa. But that early date for the marriage is
not certain, for Josephus speaks of Polemon as
being king of Cilicia, and presumably living there,
when the marriage occurred; and this implies a
date after A.D. 63, for up till that year Polemon
doubtless lived in Pontus, and would have been
called king of Pontus rather than king of Cilicia.
Berenice had been long a widow, as Josephus says,t
when she married Polemon: now her husband,
Herod of Chalcis, died in A.D. 48-49.

Thus in the 1st cent. A.D. the name Pontus had
two distinct meanings: it might denote either
the kingdom of Polemon, or the Roman province
united with Bithynia. Further, there were other
two uses of the name in the 1st cent, after Christ
which are revealed to us by inscriptions. The
kingdom of Polemon, though called Pontus, did
not embrace nearly all the old Mithridatic king-
dom of Pontus. Apart from the Roman province
Pontus, a great part of western Pontus had been
attached to the province Galatia, one part in B.C. 2
(with the cities Amasia and Sebastopolis), another
in A.D. 35 (with the city Comana Pontica).J This
district, then, had to be distinguished from Pontus
the province and Polemon's Pontus, and the method
of distinction is clearly shown in many authorities :
the province was called Pontus simply, Polemon's
Pontus was called Pontus Polemoniacus (a name
which remained in use for centuries after the death
of the last king Polemon), and the part included
in the province Galatia was called Pontus Galati-
cus. Those names are used in Ptolemy's geography
and in many inscriptions of the 1st and 2nd cents.:
they may be compared with the division of Lycaonia
during the same period into two parts, one ruled
by king Antiochus and called Lycaonia Antiochiana
or simply Antiochiana (a name that continued in
use late in the 2nd cent, and occurs in Ptolemy),
and one attached to the province Galatia and
called Lycaonia Galatica or simply Γαλατική χώρα
(see LYCAONIA, and on another similar pair of
parts see PHRYGIA).

Still a fourth Pontus is mentioned by Ptolemy
and in inscriptions, as Pontus Cappadocicus. This
included the regions that lay east of Polemoniacus,
between the Euxine Sea and Armenia ; and it had
been comprised in the dominions of Polemon I.,
whose realm extended so far as to embrace even
Bosporus. Some modern authorities consider on
account of the name Cappadocicus that it was
not in the dominions granted to Polemon II. in
A.D. 38. Queen Pythodoris had married Archelaus
king of Cappadocia after the death of Polemon I.,
and there is much obscurity as to the fate of the
Pontic realm in the later years of the queen
and immediately after her death until A.D. 38;
and the opinion has been held by some that the
eastern regions were attached to Cappadocia and
assigned specially to Archelaus, so that at his
death in A.D. 17 Pythodoris continued to reign
over only the western part of Polemon's former
kingdom. But this is very improbable ; for Bos-
porus was included along with Pontus in the

* Josephus, Ant. xx. vii. 3.
t ΤΙολυν χρόνον ίπιχνιρΐύσ-ασ-κ, XX. VU. 3.
X Gazelonitis must also be added, as stated above.
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kingdom of Polemon II. from 37 to 41, and if so,
eastern Pontus also would naturally be comprised
in his dominions. Moreover, Archelaus' kingdom
was made into a Roman province in A.D. 17, but
Trapezus and Cerasus, Wo cities of Pontus Cap-
padocicus (Trapezus being made capital of it by
Trajan), dated from A.D. 63 as era, and this era
must according to analogy be interpreted as the
year when they were taken into the Roman Empire
by being incorporated in a province. Now A.D. 63
was the year when Polemon's Pontic kingdom was
taken into the empire, and the cities of Pole-
moniacus date from that year as era (so Zela and
Neocsesareia) ; hence Cerasus and Trapezus would
seem to have been included in the kingdom of
Polemon II.; and if so, then presumably all Cap-
padocicus was similarly included. The difference
of name, Polemoniacus and Cappadocicus, in that
case, probably began only in A.D. 63, and was due
to the fact that the eastern half of the kingdom was
attached to the province Cappadocia and named
accordingly, while the western half was attached
to the province Galatia, and retained its former
name Polemoniacus in distinction from the older
Pontus Galaticus. An inscription, dating probably
between 63 and 78, mentions Pontus Polemoniacus
and Pontus Galaticus as parts of the province
Galatia; * but does not mention Pontus Cap-
padocicus, thus proving that the latter was not
in Galatia ; and, as we know that Trapezus by
that time was Roman, Cappadocia is the only pro-
vince to which it could have been attached. Such
is the probable sequence of events.

Subsequently, Pontus Galaticus and Polemoni-
acus, after being included in the united provinces
of Galatia and Cappadocia from about A.D. 78 to
106, were attached permanently to Cappadocia,
when the two provinces were again separated by
Trajan. Such is the arrangement described by
Ptolemy. Yet the three names, Pontus Galaticus,
Polemoniacus, Cappadocicus, persisted, with their
separate capitals, Amasia, Neocsesareia, Trapezus,
implying that they were considered for adminis-
trative purposes as distinct regions of the vast
province of Cappadocia, to which all three were
henceforward attached.

iii. THE NAME PONTUS IN THE NEW TESTA-
MENT.—When the name Pontus occurs in the NT,
what are we to understand by it amid this puzzling
complicacy of three or even four distinct regions, all
bearing the name ? As we have seen, the simple
name Pontus, without any qualifying epithet, was
regularly employed to designate the Roman pro-
vince united with Bithynia; f and the writers of
the NT seem to have observed this rule of ordinary
usage. In 1 Ρ 11 Pontus is clearly the province.
Few could doubt this ; and Hort has proved it
beyond all question in his posthumous edition of
part of the Epistle. Similarly, when the Jew
Aquila, who bore a Roman name, is called a man
of Pontus, Ac 182, it is practically certain that the
province Pontus is meant. The Roman name
demands a Roman connexion. The suggestion
that he was originally a slave from Pontus Pole-
moniacus, who had been set free in Rome, seems
impossible, as the freedman would not retain his
slave nationality : the statement that Aquila was
a man of Pontus, implies a lasting and present
characteristic. Equally improbable is it that
Pontus Galaticus is meant; for in the imperial
system that district was merely a part of the pro-
vince Galatia. In fact, there is practically no

* CIL iii. Suppl. 6818, with the remarks in Ramsay, His-
torical Geography of Asia Minor, p. 253.

t Except, of course, where the context imposed another
sense without any need for a distinctive epithet. Kotvov Πόντου
on coins of Neocsesareia the capital of Polemoniacus means only
that region : similarly, on coins of Zela του Πόντου. Πρώτη
Πόντου on coins of Amasia means Pontus Galaticus.
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doubt t h a t the intention in Ac 182 is to s tate t h a t
Aquila, though in recent t ime resident in Rome,
was a provincial from Pontus, and not one who
originally belonged to the city. The question
then arises whether Aquila was a civis Bomanus
of the province Pontus (as St. P a u l was a civis
Bomanus of the province Cilicia). That , how-
ever, is impossible, for he ranked to the Romans
as a Jew, not as a Roman : the edict of Claudius,
Ac 182, would not have applied to him if he had
been a Roman either by birth or as the freedman
of a Roman master ; * but, being a J e w by nat ion,
a provincial residing in Rome, he was expelled by
the terms of the edict.

The remaining case is not so clear. I n Ac 2 9

among the Jews and proselytes in Jerusalem a t
the Feast of Pentecost are mentioned ' dwellers in
Judsea and Cappadocia, Pontus and Asia.' T h a t
list presents many difficulties, and is probably not
composed by the author of Acts, b u t quoted by
him from an older author i ty to whom he was
indebted for the account of an incident which he
himself had not seen (see P H R Y G I A , vol. iii. p. 867).
Hence i t is not possible to say whether P o n t u s there
means t h e Roman province united wi th Bithynia,
or t h e whole country with its three distinct
parts . B u t the former is much more probable,
for Jews tended to prefer t h e peaceful and civilized
countries, finding them much more suitable for
t rade and residence; and therefore i t is exceed-
ingly unlikely t h a t there were many, if any, Jews
in Polemoniacus in the year A.D. 29 or 30. Pontus
Galaticus with the great city of Amasia would be
more likely to contain Jews. B u t there is no
possibility of reaching certainty about t h a t uniq
and peculiar passage; and, being unique, i t is lc
important .

iv. S P R E A D O F C H R I S T I A N I T Y I N P O N T U S . — T h e
Churches of Pontus addressed by St. P e t e r (1 Ρ 11)
were evidently mainly composed of converted
pagans. When t h a t Epistle was composed, i t
must be concluded t h a t Christ ianity had already
t a k e n strong root in Pontus, as contrasted with
its feeble hold on L Y C I A and P A M P H Y L I A , which
are not addressed in t h e Epist le. t Pontus lay so
far from the earliest lines of the Christ ian propa-
ganda t h a t the s trength of t h e new religion in i t is,
certainly, to be regarded as an argument in favour
of a date later t h a n A.D. 64.£ I t is highly probable
t h a t Christ ianity spread th i ther by sea from the
Asian coasts, and even from Rome (as H o r t in
the remarkable essay appended to his posthumous
edition of 1 Peter is inclined to believe), for i t is im-
probable t h a t any missionary movement occurred
a t so early a date on the lines leading nor th from
Syria or Cilicia through the barbarous lands of
Cappadocia and Pontus Polemoniacus. Thus i t
was the cities of the Ora Pontica or Pontic coast
lands which earliest received the new religion ;
and probably Amastr is was i ts chief centre a t first.
By A.D. 111-113 i t had spread so strongly in the
province Pontus t h a t Pliny, governor of Bithynia et
Pontus, when making a progress through Pontus,
wrote to Tra jan JEp. 96 (probably from Amastris,
where he wrote the following letter, 98), giving a
remarkable account of the spread of Christianity.
H e says t h a t m a n y persons, men and women, of all
ages and every r a n k in the state, not merely in the
great cities, but also in the villages and on farm
lands, were affected by the new superstition, the
temples were to a great extent deserted, the sacri-
ficial r i tual had been for a long t ime interrupted,

* Many excellent authorities, in defiance of this obvious
and inevitable fact, regard him as a freedman. See Sanday-
Headlam, Romans, p. 418 ff.

t The failure of Cilicia is due to its being part of the pro-
vince Syria-Oilicia, and not included in the special group of
provinces contemplated, viz. Asia Minor.

X See The Church in the Roman Empire before 170, p. 284.
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and few persons were found to buy animals for
sacrifice. This state of the province was of long
standing (diu), and some who were accused de-
clared that they had abandoned Christianity 20
or 25 years ago.* Hence we cannot believe that
less than 40 to 50 years had elapsed since the
evangelization of the province began. While it
is evident that Pliny is speaking of the province
in general, it is noteworthy that it was in Pontus
that he finally became so strongly impressed with
the evil, and wrote to Trajan for advice about it.
Towards the middle of the 2nd cent. Lucian con-
firms the testimony of Pliny (not that any confir-
mation is needed to establish the truth of that
official report), alluding incidentally to Pontus, the
native country of Alexander the impostor of Abo-
nouteichos, as 'filled full with Epicureans and
atheists and Christians' {Alex. 25). Like Phrygia,
Pontus appears in the 2nd cent, as a region where
Christianity was so strong that its history was no
longer that of a militant religion against paganism,
but rather of a contest of sect against sect. The
heretic Marcion was born at Sinope in Pontus about
120. Aquila, the translator of the OT into Greek,
was also a native of Pontus.

From the coast lands of the province, however,
Christianity spread inland only slowly. Incident-
ally we observe here that it is necessary to distin-
guish carefully between the different meanings of
the name Pontus, for neglect to do so has led some
good scholars into needless difficulties. Thus, when
Gregory Thaumaturgus was made bishop of Neo-
csesareia in Pontus about A.D. 240, he is said to
have found only seventeen Christians in the
country; f and, though no reliance can be placed
on the exact number, still a clear tradition, doubt-
less trustworthy, is implied that Gregory had gone
to a practically j>agan country. This has been
often set in opposition to the facts implied in 1 Ρ
I 1 and in Pliny. But Gregory preached in Pontus
Polemoniacus, whose capital was Neocsesareia,
while the older authorities speak of the province;
and the contrast between the rapid spread in the
one and the failure in the other is due to the
tendency of the new religion to be restricted to
the imperial bounds, to prefer civilized regions to
uncivilized (Polemoniacus being remote and back-
ward compared to the province), and to flourish
best in districts where there had long been a strong
Jewish element to prepare the soil.

Still the inner lands of Pontus appear to have
been Christianized to a considerable extent during
the 3rd cent, by the work of Gregory Thaumaturgus
and other less famous missionaries. Such martyrs
as Theodorus Tiro at Amasia, Theodorus the Soldier
at HeracleopolisJ and Eukhaita, with many others, §
are mentioned in the latest persecutions under Dio-
cletian, Maximian, and Licinius. Before the time
of Constantine the ecclesiastical system in all the
districts of Pontus had been organized to a very
considerable degree of completeness, not indeed
so perfectly as in Pisidia and Lycaonia, but more
thoroughly than in Galatia (see GALATIA, vol. ii.
p. 85). For example, Hierocles gives a list of five
cities in Pontus Polemoniacus, and three of these
were represented at the Council of Nicsea in A.D.
325. But, as a whole, the evidence points to the
3rd and even the 4th cents, as the period when
Christianity spread through inner Pontus, while

* Viginti quoque, editio princeps ; vig
f Gregory Nyss. Vit. Greg. Thaum
i)
f

Migne)
% W

uinque, conjecture.
. pp. 899, 954 (ed.

g)
% Wrongly called Heracleia in the extant Acta (the best

being the Armenian, translated by Conybeare, Monuments of
Early Christianity, p. 224): it bore the double name Sebasto-
polis-Heracleopolis, and was not far from Eukhaita; see Ada
Sanctorum, 7 Feb. vol. ii. pp. 23, 891.

§ In the Martyrolog. Bieronym. the martyrs' names are often
very corrupt (see Duchesne's Index, s.vv. Amasia, Neocsesarea,
Sebastia); see also the Syriac Martyrology, 18th Aug.

the 1st and 2nd cents, were the time when the sea-
coast, i.e. the province Pontus, was evangelized.
Hence it is on the coast, at Sinope, that we find an
early martyr, like Phocas the bishop of Trajan's
persecution.*

About A.D. 295 Diocletian reorganized the pro-
vincial system and broke up the large provinces.
The Pontic districts were then completely re-
arranged. The province Pontus was partitioned
between Paphlagonia and Diospontus. The latter,
which was afterwards named Helenopontus, after
the mother of Constantine, contained also parts of
Paphlagonia, Pontus Galaticus, and Polemoniacus.
Pontus Polemoniacus retained its name, but was
reduced in size, losing Zela to Diospontus, and
Sebasteia to Armenia Minor. Pontus Galaticus
disappeared entirely, losing Amasia, etc., to Dios-
pontus, Sebastopolis-Heracleopolis to Armenia
Minor, Comana, Ibora, and Zela to Polemoniacus,
and probably some parts to Galatia the Byzantine
province. The ecclesiastical organization followed
this new arrangement. W. M. RAMSAY.

POOL is the trn in OT of three Heb. words.—
1. DJN 'agam, ' pond' of stagnant or muddy water,
from [D:K] to be troubled or muddy. The 'ponds,'
RV * pools/ of Egypt (Ex 7ly 85 diopvyes, paludes),
were probably the sheets of stagnant water left by
the inundation of the Nile. In Ps 10735 1148 the
word is rendered 'standing water/ RV ' a pool of
water' (λίμνη, stagnum); in Is 1423 357 4118 4215' pool'
or 'pools' {eXos, palus, stagnum); and in Jer 5P2

it is put for 'reeds,' or reedy places {συστέματα,
paludes). In Is 1910, whilst the Vulg. renders by
lacuna, the LXX has ζΰθος, ' beer' (see art. FlSH-
POOL). 2. nii?vmikveh, orni|?pmiteA; a place where
waters flow together, from nip (Niph. 'assemble').
The word is trd differently upon each occasion of
its use. In Gn I1 0 it is rendered the 'gathering
together' (of the waters) when the earth and the
seas were created (τά συστέματα, congregationes
[aquaruni]). In Ex 719 the 'pools,' RV 'ponds'
(τά £λη, lacus), of Egypt were probably reservoirs
for the storage of water, as opposed to the stagnant
water {'again) left by the inundation. In Lv II 3 6 it
is translated 'plenty,' RV 'gathering' (of water)
{συνα'γωγή, congregatio [aquamcm]). In Is 2211 the
' ditch,' RV ' reservoir' {ϋδωρ, lacus), made between
the two walls at Jerusalem appears to have been
formed by damming up the valley.

3. Π315 berekhah, a ' pool,' or an ' artificial tank ' ;
hence the Arabic birket, and the Spanish al-berca.
The LXX generally tr. the word by κολυμβ-ήθρα, but
in four instances (2 S 213 412,1Κ 2238,2 Κ 2020) by κρήνη
and in one (Ca 74) by \ίμνη. The Vulg. has piscina
and once (Neh 214) aquceductus. In the NT (Jn
52. 4. 7 97) κολυμβήθρα is used. In Ps 846, where the
plural occurs, AV reads 'filleth the pools,' whilst
RV has 'covereth it with blessings' {i.e. berdkhoth
instead of berekhoth); with this may be compared
the 'valley of Berachah,' KOLXCLS eoXoylas, vallis bene-
dictionis, 2 Ch 20-6.

The pools were formed by building a dam across
a valley, or by excavation; and they were supplied
by surface drainage, by springs, or by water
brought from a distance by conduits. They
allowed the water to deposit any sediment it con-
tained; and they were often connected with
aqueducts and baths. They also frequently sup-
plied water for irrigation, and were open to the air.
The pools near towns were usually rectangular in
form, and had their sides lined with water-tight
cement. They were sometimes surrounded by
porticoes {στοαί), in which bathers undressed them-
selves and lounged before or after bathing. The

* The best Acta are the Armenian in Conj^beare's Monuments
of Early Christianity, p. 103; see also Acta Sanctorum, July 14,
vol. iii. p. 600 if.



pool of Siloam had four such porticoes, and
remains of them have been found by excavation ;
Bethesda, which was a double pool, had five
porticoes (Jn 52), one on each of the four sides,
and the fifth in the middle between the two pools.

Pools are mentioned in the Bible at Hebron (2 S
412), Gibeon (2 S 213), Samaria (1 Κ 2238), and Hesh-
bon (Ec 26); and in general terms in Is 1423 1910

and Nah 28. At or near Jerus. there were several
pools : the Upper P. (2 Κ 1817, Is 73 362); the Lower
P. (Is 229); the Old P. (Is 2211); the King's P. (Neh
214); the P. of Siloah, RV Shelah (Neh 315), appar-
ently the same as the P. of Siloam (Jn 97); the
' P. that was made' (Neh 316); * a' P., RV * the' P.
made by Hezekiah (2 Κ 2020); and the P. of
Bethesda (Jn 52·4·7). Josephus also mentions the
Serpents' P. {BJ V. iii. 2); Solomon's P. {BJv. iv.
2); the P. Amygdalon, and the P. Struthius {BJ
V. xi. 4). Many of the ancient pools may still be
seen in Palestine. The best known are those at
Hebron and Jerusalem, and the ' pools of Solomon,'
near Bethlehem, which are possibly the ' pools of
water' (Ec 26) that Solomon constructed to irri-
gate his gardens and orchards. These pools
are three in number, and they have been formed
by building solid dams of masonry across the
valley of Urtas. They have a total capacity of
44,147,000 gallons, and are so arranged that the
water from each of the higher pools can be run
off into the one immediately below it. The water
was conveyed to Jerusalem by a conduit.

C. W. WILSON.
POOR.—1. This word, especially when it repre-

sents the Heb. \?y> is used sometimes with a semi-
religious connotation, the nature of which it is the
object of the present article to explain. In order
to understand the term satisfactorily, it is neces-
sary to bear in mind the meaning of the cognate
verb, Heb. my, Arab. Kand (andw). The Arab, 'and
means to be lowly, submissive, obedient, especially
by becoming a captive, and so the ptcp. is often
used simply in the sense of a captive * : the Heb.
nj# means analogously to be humbled, Is 314 (RV
' abase himself), in the causative conj. to humble,
mishandle, esp. by depriving of independence, or
liberty, or recognized rights (EV usually * afflict'):
cf. Gn 166 (RV ' dealt hardlyJ), Jg 1924 (' humble'),
—in both, parallel with 'do to her (them) that
which is good in thy (your) eyes,' Gn 3150 (of the
maltreatment of wives by a husband), Ex 2222·23

(of the ill-treatment of a widow or orphan), Jg
165* 6 · 1 9 (of ill-using Samson); and often of the ill-
treatment of a nation in bondage, as Gn 1513 (|| ' to
serve'), Ex I 1 1 · 1 2 (cf. v.13 'make to serve'); see
also 2 S 710 (Ps 8922), Ps 945.f

2. The subst. *άηϊ (EV mostly 'afflicted,' or
' poor') thus means properly one humbled or bowed
down, especially by oppression, deprivation of
rights, etc., but also, more generally, by mis-
fortune : as the persons thus ' humbled' would
commonly be the ' poor,' the term came to denote
largely the class whom we should call the 'poor,'
and ' poor' is thus one of the conventional render-
ings of the word : it must, however, be remem-
bered that 'άηϊ does not really mean 'poor,' and
that while in the English word 'poor the pro-
minent idea is the poverty of the person or persons
so described, in the Heb. *άηϊ the prominent idea
is that of the ill-treated, or the miserable : in
other words, the 'αηϊ, while often, no doubt, a
person in need, was primarily a person suffering
some kind of social disability or distress.

3. BH rash, is the Heb. word which expresses distinctively
the idea of poverty ; but this occurs only 1 S 1823, 2 S 121· a. 4,
Ps 823 (RV 4 destitute'), Ec 414 58, and 15 times in Proverbs.

* See Rahlfs, '1% und llj; in den Psalmen, 1892, pp. 67-69.
t Comp. the cognate subst. *<5m, state of being humbled or

bowed down, EV ' affliction,' Gn 16"· 3142, Ex 3?· 17, Is 48io al.

It is worth noticing· (Rahlfs, p. 75) that 'dsldr, 'rich,' never
appears as the opposite of'am, while it is the true antithesis of
rash (2 S 121· 2. 4, p r 1420 1823 222. 7 286).

'Poor ' is also sometimes the tr. of 'ebyon, * needy'; and
often that of dal (prop, thin, reduced, feeble): cf. Driver,
Parallel Psalter, pp. 450, 452. 'Ebyon is once opposed to
'dshir, Ps 492 ; a n d dal is opposed to it 5 times, Ex 3015 Pr 1015
2216 2811 Ru 310.

It is to be regretted that there is no English word which
would both suit all the passages in which 'άηϊ occurs, and
also indicate its connexion with dndh, 'inndh, and 'όηϊ.

4. In the laws of Ex 2225, Lv 1910 ( = 2322), Dt
I511 241 2·1 4·1 5, now, 'dnl is used as a purely colour-
less designation of the persons whom we should
describe as the ' poor.' But in the prophets and
poetical books, esp. the Psalms, we see gradually
other ideas attaching themselves to the term.
Thus allusions are made, especially by the pro-
phets, to the oppression of the 'dniyylm, at the
hands of a high-handed and cruel aristocracy
(Am 84 [Heb. marg.], Is 314·1δ 102 327 [Heb. marg.],
Ezk 1649 [in Sodom], 1812 2229; Job 244·9·14, Pr 3014);
so that they become the objects of special regard
on the part of a righteous king (Jer 2216, Ps 722·4·12),
or individual (Ezk 1817, Is 587, Zee 710, Ps 823, Pr 2222

319· 2 0 ; cf. Pr 1421 [Heb. text], Dn 427), and especi-
ally of Jehovah (Is 1432, cf. v.30; implicitly, also,
in the other passages quoted).

5. Comp. the allusions to the oppressions of the 'needy'
(O'JVriN) in Am 26 41 512 84. 6, is 32?, Jer 234 528 a n d elsewhere,
and o i the * reduced' (D'Vu, EV * poor') in Am 27 41 5H 86, Is
102 etc. (both words often in parallelism with 'aniyyim); and
the manner in which it is promised that they will be in a
special degree under the protection of the ideal king (Ps 724·
12.13, is ii4), and that—like the 'dniyylm in Is 1430—they will
be the first to benefit, when society is regenerated, and J"
establishes His ideal kingdom (Is 1430 254 29i«).

6. So in Ps 1827 God is spoken of as saving the
'afflicted (or humbled) people' (\?v cy), but as
abasing the ' haughty eyes'; and in Is 266, when
the tyrannical city has been destroyed, it is men-
tioned, as a special ground for satisfaction, that
the 'αηϊ and the dallim may then tread unmolested
over its ruins. xAnl is used also of Israel, suffering
in the wilderness or in exile or war, and regarded
as implicitly or ideally righteous, and eliciting in
consequence Jehovah's compassion, Ps 6810, Is 4117

4913 512i 5411, cf. Hab 314. In Zeph 312 the ideal
Israel of the future, who survive after the coming
judgment has removed from Jerusalem the ' proudly
exulting' ones, so that none will any more be
' haughty' in God's holy mountain, are character-
ized as a 'humbled and poor people' (Vii *:y DJ2),
who will ' take refuge' in the name of J", and (v.13)
be free from all iniquity. Perhaps, indeed, the
expression means also Israel generally in Is 266.

7. These passages show that ' « ('afflicted,'
' poor'), as also its frequent parallel 'ebyon (' needy'),
and, though somewhat less distinctly, dal (EV
also mostly ' poor'), came gradually to imply more
than persons who were merely in some kind of
social subjection, or material need : they came to
denote the godly poor, the suffering righteous, the
persons who, whether ' bowed down,' or ' needy,' or
'reduced,' were the godly servants of Jehovah.
It is evident that in ancient Israel, especially in
later times, piety prevailed more among the
humbler classes than among the wealthier and
ruling classes: indeed the latter are habitually
taken to task by the prophets for their cruel and
unjust treatment of the former. In particular, as
Rahlfs (p. 89) observes, Kdnl acquired thus, not
indeed a religious meaning, but a religious colour-
ing. This colouring appears most frequently in
the Psalms : note the following passages, in which,
if they are compared carefully with the context,
it will become evident that the Kaniyylm (fre-
quently || with the ' needy') are substantially
identical with those who are elsewhere in the
same Psalms called ' the godly,' ' the righteous,'
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' the faithful,' etc.: Ps 912 (Heb. text*; RV)
102.9.9.12 ( H e b > t e x t * . R y ) [comp. 910 <those that
know thy name' and ' that seek after thee,' 1017

' the humble' (see below)]; 125 [see v.1 * the godly,'
'the faithful']; 146a [v.b < f or J" is his refuge*];
1827 22 2 4 2516 ( ' l a m solitary and 'anV; cf. 6929

8815), 346 3510·10 (delivered by>), 3714 (cf. ν.12), 4017

= 705 ( Ί am 'άηϊ and needy'; so 861 10922), 7419·21

102title 1091614012; see also Is 662, Job 3428 366·15 (cf.
the cognate subst. 'όηϊ, AV 'trouble,' or 'afflic-
tion,' in Ps 913 2518 317 889 11950· »3· 153, of the
Psalmists' own sufferings : also 4424 10710·41). Most
of these passages—indeed, except Ps 1827, probably
all—are post - exilic ; and reflect the social and
religious conditions of the post-exilic community :
the religious ' colouring' of *άηϊ, which had been
previously in process of acquisition, was then con-
firmed. The troubles of which the 'dni complains
are, however, not poverty, but chiefly social and
religious wrongs.

8. From 'dm is to be carefully distinguished a
word with which it has been sometimes very need-
lessly confused, 'dndw. While xdnl means one who
is ' humbled' or ' bowed down' by adverse external
circumstances, 'dndw means one who is ' humble'
in disposition and character, ' humble - minded'
(Cheyne, OP, 98), or, to speak more specifically,
one who bows voluntarily under the hand of God,
and is 'submissive to the Divine will' (Cheyne,
Introd. to Is. 64 f., 266). It thus, unlike 'dni, has
from the beginning an essentially moral and re-
ligious connotation. In AV and RV it is mostly
rendered ' meek'; but meekness is predicated of
a person's attitude towards other men, whereas
'dndw denotes rather a man's attitude towards
God ; so that ' humble' would be the better render-
ing. *Andw is less common than %άηϊ : it occurs in
Nu 123 (of Moses); in the prophets, Am 27 84 (Heb.
textf), Is II 4 2919 327 (Heb. textj) 61\ Zeph 23; in
the poet, books, Ps 918 (Heb. textj), 1017 2226 259·9

342 3711 ('the humble shall inherit the earth'), 6932

76914761494, and the Heb. margin of Pr 3s4 (opposed
to wxh ' scorners'), 1619 (opposed to ' the proud'; cf.
Sir ΙΟ14 [Heb.]),—in all, of the 'humble,' either as
victimized by wicked oppressors, or as the objects
of Jehovah's regard, and recipients of His sal-
vation^ The cognate subst. 'andwdh occurs Ps
1835 (of J"), 454,|| Zeph23 ('seek righteousness,
seek humility'), Pr 15^ = 1812 ('before honour is
humility'), 224.

9. The Heb. marg. (KerS) substitutes thrice (Am 84, Is 327, p s
918) humbled (' poor') for humble of the text (Kethibh) ; and five
times (Ps 912 1012, p r 334 14211619) humble for humbled ('poor')
of the text (Kethibh),—in each case, it seems (cf. Rahlfs, p. 54 f.),
deeming the correction to express an idea better suited to the
context (in Am 84, Is 327, Ps 91 8 the parallel clause has needy ;
in Pr 334 1619 humble forms evidently a juster antithesis to
4 scorner' and ' proud' than afflicted or * poor'). The correction
is certainly right in Pr 3 3 4 le1^, probably also in Am S 4; in the
other passages it does not seem to be necessary.

10. The two terms which have been here dis-
cussed seem, in fact, to have been two of the more
prominent and distinctive designations of a party
in ancient Israel, which appears to have first begun
to form itself during the period of the later pre-
exilic prophets, but which, during the Exile and
subsequently, acquired a more marked and dis-
tinctive character—the party, viz., of the faithful
and God-fearing Israelites, who held together, and
formed an ecclesiola in ecclesia, as opposed to the

* The Heb. marg. (KerS) has in these passages the humble
(RVm * meek') : see § 9.

t The Heb. marg. (aniyye), followed by RV, yields, however,
a more suitable sense here; it would also be better to read
'dniyyi in 27 (cf. Is 102).

X Heb. marg. (Kere) the poor ; see § 9.
§ With Is 611 (LXX, wrongly, πτωχόι, and so in the quotation,

Lk 418) cf. Mt 115 = Lk 722.
II Where · ride on on behalf 0 / . . . meekness (humility)' means

that the king addressed is to take the field on behalf of the
humble against their proud oppressors (see Cheyne or Kirk-
patrick, ad loc).

worldly and indifferent, often also paganizing and
persecuting, majority. The Psalms, especially the
Psalms of 'complaint,' abound with allusions to
these two opposed parties, the opposition between
which seems to have been intensified in the post-
exilic period, till it culminated, in the age of
Antiochus Epiphanes, in the struggle between the
nationalists and the Hellenizers. The God-fearing
party are described by many more or less synony-
mous designations, such as 'those that fear (or
love) J", ' ' those that seek (or wait for) J",' ' the ser-
vants of J",' the lgodly' {hasldlm), the 'righteous,'
etc. ; from the point of view of their social con-
dition they are specially the 'aniyylm or (to adopt
the conventional rendering) the 'poor,' from the
point of view of their character they are the
'andivlm, or the 'humble.' The party opposed to
them are the ' wicked,' the ' evil-doers,' the 'proud,'
the 'haters/ 'enemies,' or 'persecutors' of the
Psalmists and their co-religionists, who are de-
scribed as ' seeking their life' and ' delighting in
their hurt,' etc., and as setting themselves in
various ways to dishonour Jehovah, and bring
reproach upon His servants (cf. Cheyne, JRL
pp. 114-125).* The former party was that out
of which a considerable number of the Psalms
appear to have sprung, especially those which
possess a representative character, and in which
the Psalmist seems to give expression not simply
to his own experiences and spiritual emotions, but
also to those of a circle of similarly circumstanced
godly compatriots.

See, further, Gratz, Die Psalmen (1882), 20-37 (whose view,
however, that the 'andivim were Levites, is not probable);
Isidore Loeb, 'La Litterature des Pauvres' in REJ, 1890-92
(Nos. 40-42, 45, 46, 48), also published separately, Paris, 1892
(clever : exemplifies very fully the characteristics of the ' poor,'
especially in the Psalms, but exaggerates the idealism of the·
Heb. poets, and also generalizes too freely); Rahlfs, op. cit.
Hupfeld (on Ps 913) contended that '}% and 11% were used with-
out any distinction of meaning, both signifying afflicted, with the
collateral idea of humble; but this view is antecedently improb-
able, and not required by the facts.t Ges. (Thes.) treated both
words as meaning properly afflicted, but regarded 'dndw as
having always the collateral idea of humble, meek. Recent
scholars, as Delitzsch and Cheyne (both on Ps 9 l a), Lagarde,.
Mitth. i. 81, Rahlfs, pp. 62-66, 73-80 (cf. Konig, Lgb. ii. 134, 76),
more correctly distinguish 'dni, 'bowed down,' from 'anaw,
' one who bows himself,'—Del. and Cheyne, however, thinking
also that, as affliction is the school of humility, and a man may
be 'bowed down' with consent of his own will, 'dni acquired
secondarily the sense of 'humble.' It seems best,.with Rahlfs,
to keep the words entirely distinct: the 'aniyylm were, no
doubt, known to be also ' humble,' and so could be opposed to
the 'proud,' Ps 1827, or classed with the 'stricken in spirit,' Is
662 ; but the fact is not expressed by the term used. It would
be easier, if necessary, to read one word for the other, than to
give one word the meaning of the other. The LXX preserves,
on the whole, a consciousness of the distinction between the
two words: the translators render 'dni (Kt.) by πίν^ς 13 times,,
by πτωχός 38 times, by τα-πανός 9-10 times, by πραύς only Zepb
312, Zee 99, Is 266 ; and 'dnaw (Kt.) by *p*us 8 times, by *ίν*ρ
3 times, by πτωχός 4 times, by τκ,ιπινός 4 times: in view, how-
ever, of the frequency with which ' and 1 are confused in LXX
(Driver, Samuel, Ixv-lxvii), we cannot be sure that they always
read the Heb. text exactly as we do. In the Targ., also (especi-
ally in the Psalms, Rahlfs, p. 56 f.), the greatly predominant
rendering of 'ani is ' poor,'' distressed,' etc., while that of 'dndw
is 'humble' Qpijy). And the Vulg. nearly always renders dni
by pauper, egenus, inops, but 'dndw by mitis or mansuetus.

S. K. DRIVER.

POPLAR occurs twice in EV (Gn 3037, RVm
'styrax,' Hos 413). The Heb. nnb, libneh, signifies-
' a white tree.' The LXX in Genesis gives στυρά-
Kivo$=storax, and in Hosea λβύκη^' poplar.' The
authority of the Arab, lubna, which signifies the
storax, may be considered decisive as to the meaning
of the Hebrew. Sty rax officinalis, L., of the order

* Rahlfs, following Ewald, calls attention (pp. 5-29) to the
numerous similarities of expression and situation characterizing
in particular the group of Psalms, 22. 25. 31. 34. 35. 38. 40. C9.
71.102. 109; he assigns the group (p. 30 ff.) to the close of the
Exile or shortly after.

t The note is much abbreviated (the sentence on the original
difference of *jy and uy being added) in Nowack's revised ed. of
Hupfeld's Comm. (1888).
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Styracacece, is a shrub or tree 6 to 20 feet high,
with ovate to round-ovate leaves, glabrescent at
upper, and white-woolly at lower, surface. It
bears numerous snowy-white flowers, resembling
orange blossoms, 1 to 2 inches broad, and a green
drupe-like berry. The officinal storax is the in-
spissated juice of the inner layer of the bark.
It has an agreeable vanilla-like odour. It was
formerly employed in medicine as a stimulant
expectorant, but is little used now. The name
libneh, ' white,' is well justified by the snowy-
white under surfaces of the leaves, and the wealth
of beautiful white blossoms. No wild tree of the
country is more ornamental than this. It is
common in thickets from the coast to the sub-
alpine regions. In Syria it is called hauz. It has
been objected to the rendering ' styrax' (Hos 413)
that it is not large enough to give the ' shadow'
required, and that therefore 'poplar' should be
retained. We have, however, indicated that
Styrax offidnalis attains a height of 20 feet, and
such trees would give a better shade than the tall,
cylindrical poplar. Moreover, the poplar is a tree
of valleys and plains, growing only by water-
courses, while Styrax grows on dry hillsides, in
localities similar to those of the oak and tere-
binth. G. E. POST.

PORATHA (tip-jis ; Β ΦαραΜθα, Κ Φαραάθα, Α Βαρ-
δάθα).—The fourth of the sons of Haman, who were
put to death by the Jews (Est 98). The name is prob-
ably Persian, and the LXX reading suggests that the
true form is Poradatha (ΝΓΠ-ΊΊΒ= ' given by fate' ?).

PORCH.—A covered entrance to a building. It
is generally outside the main building, and so
differs from vestibule which is inside, and from
which doors open into the several apartments of
the house. Two words in Ο Τ denote porch, viz.
Heb. D '̂K ('Slam), found in Ezk 40 only, and nbm
('ulam), which occurs in 1 K, 1 and 2 Ch, Ezk, and
Joel. As to the identical meaning of these Heb.
words see under ARCH.

There is another Heb. word p-πρρ (misderon),
which EV tr. by porch (Jg 323 < Then Ehud went
into the porch'). This word is not used else-
where ; and while we do know that some part of
a house is denoted, we have no means of saying
what part. The versions render little if any aid,
nor do the cognates throw any light on the mean-
ing. The root is *np (seder), a row, series, order.
So ρηρρ (misderon) might be expected, according
to its etymology, to denote something built in line
with or according to the form of something else,
such as a wing, built along the outside Avails of
a porch, with sides at right angles to the main
building.

The word ^uldm or 'Slam is variously applied
in OT.

1. It is used of the porch erected to the east of
Solomon's temple, 1 Κ 63 and 719, and 2 Ch 158

297·17. It was 20 cubits long by 10 broad; its
height is not given in 1 K, but in 2 Ch 34 it is
said to be 120 cubits high. Now, a porch 20 cubits
long, 10 broad, and 120 high would be a mon-
strosity ; indeed the whole verse as it stands is
senseless. Kautzsch, Bertheau, Oettli, and Kittel
attempt a reconstruction, and all agree that 120
for the height is an evident mistake; A of the
LXX, the Syr., and Arab, versions have 20, which
is likely enough to be correct, though Bertheau
prefers reading 30. Aug. Hirt (Der Tempel
Salomons, p. 4), together with the above authori-
ties, excepting Bertheau, decide for 20. If the
text is to be upheld, it is to be explained, as by
Ewald (Gesch. iii. p. 42), according to the well-
known leaning of the Chronicler to exaggeration ;
but in this case the exaggeration is one which

makes the writer ridiculous, and it is far better
to emend the text. The similarly situated porch
of Ezekiel's temple has the same name, Ezk 4048

4115 (read with Cornill, sing. ' porch'). 2. The same
word is employed for each of the two porches
belonging to Solomon's palace, the 'porch of
pillars' 1 Κ 76, and the ' throne porch' (or place of
judgment), 1 Κ 77. 3. In Ezk the word stands for
the two large apartments, one lying at the inner
end of the outer gate, the other at the outer end of
the inner gate. It is in this connexion that the
form 'elam is mostly, though not exclusively, em-
ployed. Of these minor porches there were in all
six : one at each of the three outer (Ν. Ε. S.), and
one at each of the three corresponding inner gates.

In NT three separate Gr. words are translated
in EV ' porch.'

1. Mk 1468 ' And he (Peter) went into the porch.'
The Gr. word (προαύλων) denotes a covered way
leading from the street into the court of a house ;
a sort of passage. ' Forecourt' is the word given
in RVm. 2. Mt 2671 'And when he (Peter) was
gone out into the porch.' This passage is paral-
lel with the former, and, though πυλών usually
means door, doorway, there can be no doubt that it
has here the same signification as προαύλων in Mk.
3. Jn 52 ' Now there is in Jerus. by the sheep gate
a pool, which is called in Heb. Bethesda, having
five porches.3 These porches (στοαί) are simply
five covered ways joining the street with a pool.
In three other places, in each case in the phrase
* Solomon's porch,' is the word στοά found (Jn 1023,
Ac 311 512). This was a portico on the eastern side
of the temple building, hence called by Jos. (Ant.
XX. ix. 7) στοά ανατολική, and supposed by him to
have survived the destruction of the temple in
B.C. 586, and to go back to Solomon's own day
[ib. XIV. xi. 5, XX. ix. 2 ; Wars, v. v. 1). It is
generally agreed that this eastern porch, as well
as the other porches existing in our Lord's time,
were due to Herod's restoration ; yet, if this porch
was built so near the time of Josephus, it is singular
that he should have thought it to be the work
of Solomon. T. W. DAVIES.

PORCIUS FESTUS.—See FESTUS.

PORCUPINE.—See BITTERN.

PORPOISE.—See BADGER.

PORT.—This word has in its time played many
parts. It has meant (1) carriage of the body,
demeanour (from Lat. portare, to carry) ; (2) a
harbour (from Lat. portus) ; (3) an entrance, a
gate (from Lat. porta, through Fr. porte); and (4)
a wine (from Oporto, in Portugal). Of these
meanings (1) and (3) are now almost obsolete. In
AV the only occurrence of the word is Neh 213,
where it means 'gate,' the same Heb. word (ivw)
being translated * gate' in the same verse. In
Ps 914 Pr. Bk. there is an instance of the same
meaning, 'That I maye shewe all thy prayses
wyth in the portes of the daughter of Syon.5

Knox often uses the word, sometimes adding
' gate' as if the classical ' port' might not be
familiar. Thus, Hist. p. 40S, ' They caused to
keep the Ports or Gates and make good Watch
about the Towne'; Works, iii. 311, 'Let every
man put his sworde upon his thygh, and go in and
out from porte to porte in the tentes; and let
every man kil his brother, his neyghbour, and
every man his nigh kynsman'; p. 323, * They be-
gynne to syncke to the gates of hell and portes of
desperation.' Davies quotes Scott's line in Bonnie
Dundee—

4 Unheuk the West Port, and let us gae free.'

J. HASTINGS.
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PORTER (ly/itf, in Ezr 724 Aram. y\$; LXX πυλωρός
and θυρωρός, NT θυρωρός) occurs frequently in our
English versions, especially in the Bks. of Chron-
icles and Ezra-Nehemiah. It has always the sense
of gatekeeper (French portier), being a derivative
from porta, ' a gate.' Owing to the ambiguity of
the Eng. word, which also means the carrier of a
burden (French porteur, from porter, ' to carry'),
it would have been well if ' gatekeeper' had been
uniformly adopted as the rendering of the Heb. and
Gr. terms. RV has at least * doorkeepers' in 1 Ch
15ω163823Β261·12·19, 2 Ch 814.

For the employment of * porters' in public or
private buildings, as well as at sheepfolds (Jn 103),
see art. GATE in vol. ii. p. 113a ; and for the duties
and the organization of the Levitical porters,' see
art. PRIESTS AND LEVITES. J. A. SELBIE.

POSIDONIUS {ΙΙοσιδώνως).— An envoy sent by
Nicanor to Judas Maccabseus (2 Mac 1419, cf.
1 Mac 727"31).

POSSESS.—The verbs possidere and possidere are
said to be distinguished in Latin, the former meaning
to 'have in possession,' 'own,' the latter to 'take
possession of,' 'win.' The Eng. verb ' to possess'
adopted both meanings. In AV it nearly always
means ' to take possession of,'' win.' This is some-
times evident, as Nu 1330 ' Let us go up at once and
possess i t ' ; Jos 131 'There remaineth yet very
much land to be possessed.' But sometimes it is
not so, as Gn 2217 « Thy seed shall possess the gate
of his enemies'; Lk 1812 * I give tithes of all that
I possess'; 2119 ' In your patience possess ye your
souls'; * 1 Th 44 * That every one of you should
know how to possess his vessel in sanctification
and honour.' Cf. Fuller, Holy Warre, 14, 'The
Saracens had lately wasted Italy, pillaged and
burned many churches near Eome it self, conquered
Spain, invaded Aquitain, and possessed some
islands in the mid-land-sea'; and Ac I1 8 Khem.
'And he in deede hath possessed a field of the
reward of iniquitie.'

Sometimes the meaning is to ' enter into posses-
sion,' 'inherit,' as Job 73 'So am I made to possess
months of vanity' (^ v?i>ujn ]2); Zee 812 eI will
cause the remnant of this people to possess all
these things' (7-φϋ}·?]» RV ' I will cause . . . to in-
herit').

So ' to be possessed of' a thing is to inherit it,
to have it in possession, Jos 229 ' the land of their
possession, whereof they were possessed.' Cf.
Fuller, Holy Warre, 213, 'Charles subdued Man-
fred and Comadine his nephew . . . and was
possessed of Sicilie, and lived there.' The active
form is found in Knox, Hist. 265, 'Them hee
possessed in the Land of Canaan.'

To be possessed with a spirit (of good f or evil)
is in Ac 817 1616 simply to be ' held' by the spirit,
but elsewhere means to be under the influence of a
demon {δαιμονίζόμ€νος). See next article.

J. HASTINGS.
POSSESSION means the control or mastery of the

* The Greek of this familiar passage is iv r% υπομονή ύμων
ΧΤΤ,ΟΌΤΘΙ τ its ψυχχς υμών. There is a various reading κτίκτασθι
for χτν,ο-ίσ-βί well supported and adopted by Tischendorf. But
with either form the meaning is 'gain possession of,' 'win'
(RV), n o t ' hold in possession,' which would demand the perf.
tense. The Vulg. gives possidebitis, after which Wye. 'ye
schulen welde'; Tina, has ' With youre pacience possesse youre
soules,' and he is followed pretty closely by subsequent versions,
the meaning probably always being ' win.' But that the modern
misunderstanding is not very modern may be shown from
Clement Cotton's tr. of Calvin's Isaiah 402 (p. 400), 'He is
earnest in giving of hope to the godly, wishing them to possesse
their soules in patience, until the Prophets were sent unto them
with this joy full and comfortable message.' The Latin is qua
patienter devorent morce tcedium.

t Cf. Tindale's Works, i. 97, ' The Faith only maketh a man
safe, good, righteous, and the friend of God . . . and possesseth
us with the Spirit of God.'

will of an individual by another and superhuman
personality. This is a familiar feature in early
Jewish psychological beliefs, bound up with the
prevalent demonology and angelology of pre-exilian
and post-exilian Israel. See art. DEMON in vol. i.,
and for NT especially, p. 593.

That psychological relations were in primitive
times construed in material and spatial forms
need not be argued here. It is obvious even from
a superficial examination of the language em-
ployed. Thus in 1 S 1616 the 'evil spirit from
God' is said to be upon (hx) Saul, and the same
preposition is employed in Is 611 of the spirit with
which God inspires the prophet. Cf. the use of
the phrase 'the hand of the LORD was upon . . .'
The spirit of God passed into (3 nby) Saul when he
prophesied (1 S ΙΟ10 1810). On the other hand, in
1 S 1614 the evil spirit is said to terrify (ny?) Saul.
In the vision of Micaiah the deceiving spirit pro-
ceeds from the presence of Jehovah, and is ' in the
mouth' of His prophets (1 Κ 2222).

The same language, therefore, is employed of
Divine inspiration as of possession by an evil spirit.
The supernatural agency was considered to pass
into the individual and take possession of him,
and he became visibly affected thereby. The lips
of the prophet were for the time under the control
of the Divine supernatural will, which spake by
the mouth of the holy prophets (Lk I 7 0 ; but the
same power might also cause dumbness, cf. vv.20·22).
While admitting that in some cases we have no
more than the inevitable language of metaphor,
the cumulative evidence of analogy leads us to
refrain from pressing this view unduly. Thus the
necromancer was considered to be occupied for the
time by the spirit of the dead, and was said to be
ηΐκ te3, though language in this case appears to
invert the relation (see Necromancy under SOR-
CERY). Similarly, the demon or evil spirit was
believed to enter or pass out of the human subject
or to be driven out. While subject to his influence,
the individual was said to be δαιμονιζόμβνος (in
Arab. ^J\*sX* mejnun, or possessed by a Jinn).

Demon - possession was manifested by anything
abnormal in personal appearance, especially in the
strange look of the eyes. Among the many stories
about Jan related by Doughty in his Arabia
Deserta (vol. ii. p. 188 fi.) the following statement
by Amm Mohammed is a good illustration :—

'Last year a jinn entered into this woman, my wife, one
evening: and we were sitting here, as we sit now ; I, and the
woman, and Haseyn. I saw it come in her eyes, that were
fixed, all in a moment; and she lamented with a labouring in
her throat. . . . This poor woman had great white rolling eyes,
and little joy in them' (p. 191).

Anything of an unhealthy nature, such as an
uncanny expression; any disease, and especially
epilepsy or insanity, was ascribed to demon-
possession. Epilepsy, in fact, derives its name
{έπίληψις, επιληψία) from having been regarded as
due to an assault by demons (cf. Mk 918). In New
Hebrew the epileptic patient is called ΠΒ^Ι ' over-

powered' (cf. Syr. \kl2). In the NT the demon
was said to 'bind' {δεΐν), seize and rend {κατάλα-
βεΐν and ρήσσαν in the graphic passage Mk 918),
enter and pass out of (είσέρχεσθαι and έξέρχεσθαι.)
the human subject. The terms predicated of the
human subject may be found in art. DEMON, vol.
i. p. 593. Animals were likewise affected, Mk 513.

Among the Jews and other nations of antiquity
magical formulae were employed in which the
potent names of supernatural powers were recited.
Among the Jews this was chiefly the name of
Jehovah varied in all possible forms, while among
the Christians the name of Christ was so em-
ployed. See article MAGIC and also EXORCISM.


