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PREFACE

THIS DICTIONARY OF THE BIBLE, as stated in the Preface to Volumes I. and II. already
published, is intended as a contribution towards furnishing the Church for the great
work of teaching. It is a Dictionary of the Old and New Testaments, together with
the Old Testament Apocrypha, according to the Authorized and Eevised Versions, with
constant reference to the original tongues. Every effort has been used to make the
information it contains as full, reliable, and accessible as possible.

1. As to fulness. In a Dictionary of the Bible we expect an explanation of
all the words occurring in the Bible which do not explain themselves. The present
Dictionary meets that expectation more nearly than any work hitherto published.
Articles will be found on all the Persons and Places that are mentioned in the
Bible, on its Archaeology and Antiquities, its Ethnology, Geology, and Natural
History, its Theology and Ethics, and on such words occurring in the Authorized or
Eevised Version as are now unintelligible or liable to misapprehension. Much
attention has been given to the language, literature, religion, and customs of the
nations around Israel. The Versions have been fully treated. Articles have been
contributed on the Apocalyptic and other uncanonical writings of the Jews, as well
as on such theological or ethical ideas as are believed to be contained in the Bible,
though their modern names are not found there.

2. As to reliability. The writers have been chosen out of respect to their
scholarship and nothing else. The articles have all been written immediately and
solely for this Dictionary, and, except the shortest, they are all signed. Even the
shortest, however, have been contributed by writers of recognized ability and
authority. In addition to the work upon it of authors and editors, every sheet
has passed through the hands of the three eminent scholars whose names are found
on the title-page.

3. As to accessibility. The subjects are arranged in alphabetical order, and
under the most familiar titles. All the modern devices of cross-ieference and
black-lettering have been freely resorted to, so that in the very few instances in
which allied subjects have been grouped under one heading (such as MEDICINE in
this volume) the particular subject wanted will be found at once. Proper Names
are arranged according to the spelling of the Kevised Version, but wherever it
seemed advisable the spelling of the Authorized Version is also given, with a cross-
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reference. The Abbreviations, considering the size and scope of the work, will
be seen to be few and easily mastered. A list of them, together with a simple
scheme for the uniform transliteration of Hebrew and Arabic words, will be found
on the following pages.

It is with devout thankfulness that the Editor sees this third volume of an
arduous though congenial work issued within reasonable limits of time. The fourth
volume is in progress, and may be looked for next year. He has pleasure in again
expressing his thanks to many friends and fellow-workers, including the authors
of the various articles. But especially he desires to thank the members of the
editorial staff, the publishers, the printers, and (without mentioning others whose
names have already appeared in the Preface to Vols. I. and II.) Mr. G. Γ. HILL of the
Department of Coins and Medals in the British Museum for assistance and advice in
the preparation of the illustrations to the article on the MONEY of the Bible.

*#* Messrs. Charles Scribner's Sons, New York, have the sole right of publication of this
DICTIONARY OF THE BIBLE in the United States and Canada.
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LIST OF ABBREVIATIONS

I. GENERAL

Alex. = Alexandrian.
Apoc. = Apocalypse.
Apocr. = Apocrypha.
Aq. =Aquila.
Arab. = Arabic.
Aram. = Aramaic.
Assyr. = Assyrian.
Bab. = Babylonian.
c.= circa, about.
Can. = Canaanite.
cf. = compare.
ct. = contrast.
D=Deuteronomist.
E = Elohist.
edd. = editions or editors.
Egyp.= Egyptian.
Eng. = English.
Eth.= Ethiopia.
f. =and following verse or page ; as Ac 1034'·
ff. =and following verses or pages; as Mt ll28ff·
Gr.= Greek.
Η = Law of Holiness.
Heb. = Hebrew.
Hel. = Hellenistic.
Hex. = Hexateuch.
Isr. = Israelite.
J=Jahwist.
J" = Jehovah.
Jems. = Jerusalem.
Jos. = Josephus.

LXX = Septuagint.
MSS = Manuscripts.
MT = Massoretic Text.
n. =note.
NT = New Testament.
Onk.=Onkelos.
OT = Old Testament.
Ρ=Priestly Narrative.
Pal. = Palestine, Palestinian.
Pent. = Pentateuch.
Pers. = Persian.
Phil. = Philistine.
Phcen. = Phoenician.
Pr. Bk.= Prayer Book.
R = Redactor.
Rom. = Roman.
Sam. = Samaritan.
Sem. = Semitic.
Sept. = Septuagint.
Sin. = Sinai tic.
Symm. = Symmachus.
Syr. = Syriac.
Talm.= Talmud.
Targ.=Targum.
Theod. =Theodotion.
TR = Textus Receptus.
tr. = translate or translation.
YSS = Versions.
Vulg. = Vulgate.
WH= VVestcott and Hort's text.

I I . BOOKS OF THE BIBLE

Old Testament.
Gn = Genesis.
Ex = Exodus.
Lv = Leviticus.
Nu = Numbers.
Dt=Deuteronomy.
Jos = Joshua.
Jg=Judges.
Ru = Ruth.
1 S, 2 S = l and 2 Samuel.
1 K, 2 K = 1 and2 Kings.
1 Ch, 2 Ch = 1 and 2

Chronicles.
Ezr = Ezra.
Neh = Nehemiali.
Est=Esther.
Job.
Ps = Psalms.
Pr = Proverbs.
Ec = Ecclesiastes.

Apocrypha.
1 Es, 2 E s = l and 2 To = Tobit.

Esdras. Jth = Judith.

Ca = Canticles.
Is = Isaiah.
Jer = Jeremiah.
La = Lamentations.
Ezk=Ezekiel.
Dn = Daniel.
Hos = Hosea.
Jl=Joel.
Am = Amos.
Ob = Obadiah.
Jon = Jonah.
Mic = Micah.
Nah = Nahum.
Hab = Habakkuk.
Zeph = Zephaniah.
Hag = Haggai.
Zee=Zechariah.
Mai = Malachi.

Ad. Est = Additions to Sus = Susanna.
Esther. Bel = Bel and the

Wis = Wisdom. Dragon.
Sir = Sirach or Ecclesi- Pr. Man = Prayer of

asticus. Manasses.
Bar = Baruch. 1 Mac, 2 Mac = l and 2
Three = Song of the Maccabees.

Three Children.

New Testament.
Mt = Matthew.
Mk = Mark.
Lk = Luke.
Jn = John.
Ac = Acts.
Ro = Romans.
1 Co, 2 Co = 1 and 2

Corinthians.
Gal = Galatians.
Eph = Ephesians.
Ph = Philippians.
Col = Colossians.

1 Th, 2 Th = 1 and 2
Thessalonians.

1 Ti, 2 Ti = 1 and 2
Timothy.

Tit=Titus.
Philem = Philemon.
He = Hebrews.
Ja=James.
1 P, 2 P = 1 and 2 Peter.
1 Jn, 2 Jn, 3 Jn = l, 2,

and 3 John.
Jude.
Rev = Revelation.



LIST OF ABBREVIATIONS

III. ENGLISH VERSIONS

Wyc.=Wydifs Bible (NT c. 1380, OT c. 1382,
Purvey's Revision c. 1388).

Tind. = Tindale's NT 1526 and 1534, Pent. 1530.
Cov.=Coverdale's Bible 1535.
Matt, or Rog.= Matthew's {i.e. prob. Rogers')

Bible 1537.
Cran. or Great=Cranmer's 'Great' Bible 1539.
Tav.=Taverner's Bible 1539.
Gen. = Geneva NT 1557, Bible 1560.

Bish.= Bishops' Bible 1568.
Tom.=Tomson's NT 1576.
Rhem.=:Rhemish NT 1582.
Dou.=Douay OT 1609.
AV = Authorized Version 1611.
AVm = Authorized Version maigin.
RV = Revised Version NT 1881, OT 1885.
RVm = Revised Version margin.
EV = Auth. and Rev. Versions.

IV. FOR THE LITERATURE

AHT= Ancient Hebrew Tradition.
^4T=Altes Testament.
i?Z = Bampton Lecture.
BM— British Museum.
BRP = Biblical Researches in Palestine.
CIG — Corpus Inscriptionum Grseearum.
CIL = Corpus Inscriptionum Latinarum.
CIS= Corpus Inscriptionum Semiticarum.
COT— Cuneiform Inscriptions and the OT.
DB = Dictionary of the Bible.
ΕΗΗ=Έ&ήγ History of the Hebrews.
G!^4P=Geographie des alten Palastina.
GGA = Gottingische Gelehrte Anzeigen.
GGiV=Nachrichten der konigl. Gesellschaft der

Wissenschaften zu Gottingen.
Crt7F= Geschichte des Jiidischen Volkes.
G VI'= Geschichte des Volkes Israel.
HCM= Higher Criticism and the Monuments.
iZu?=Historia Ecclesiastica.
HGHL = Historical Geog. of Holy Land.
HI= History of Israel.
HJP—History of the Jewish People.
HPM= History, Prophecy, and the Monuments.
HPN= Hebrew Proper Names.
IJG = Israelitische und Jiidische Geschichte.
JBL = Journal of Biblical Literature.
JDTh = Jahrbucher fur deutsche Theologie.
JQR=Jewish Quarterly Review.
JRAS=Journal of the Royal Asiatic Society.
JRL=Jewish Religious Life after the Exile.
JTS=Journal of Theological Studies.
^T^r=Die Keilinschriften und das Alte Test.
Κ IB = Keilinschrif tliche Bibliothek.
LCBl=Literarisches Centralblatt.
iOT=Introd. to the Literature of the Old Test.

NMWB = Neuhebraisches Worterbuch.
NTZG = Neutestamentliche Zeitgeschichte.
07Vr=0tium Norvicense.
OP = Origin of the Psalter.
OTJC=The Old Test, in the Jewish Church.
PB = Polychrome Bible.
PEF= Palestine Exploration Fund.
PEFSt = Quarterly Statement of the same.
PSBA = Proceedings of Soc. of Bibl. Archaeology.
PRE = Real-Encyclopadie fur protest. Theologie

und Kirche.
QPB = Queen's Printers' Bible.
REJ= Revue des Etudes Juives.
RP = Records of the Past.
BS=Religion of the Semites.
SB0T= Sacred Books of Old Test.
$ur=:Studien und Kritiken.
SP = Sinai and Palestine.
SWP = Memoirs of the Survey of ΛΥ. Palestine.
ThL or T/iZZ=Theol. Literaturzeitung.
TAT=Theol. Tijdschrift.
Τ SB A = Transactions of Soc. of Bibl. Archieology.
T£/ = Texte und Untersuchungen.
WAI— Western Asiatic Inscriptions.
WZKM= Wiener Zeitschrift fur Kunde des

Morgenlandes.
Ζ A = Zeitschrift fur Assyriologie.
Ζ AW or Ζ Α Τ W= Zeitschrift fur die Alttest.

Wissenschaft.
ZDMG = Zeitschrift der Deutschen Morgen-

landischen Gesellschaft.
ZDPV= Zeitschrift des Deutschen Palastina-

Vereins.
ZKSF= Zeitschrift fur Keilschriftforschung.
ZKW— Zeitschrift fiir kirchliche Wissenschaft.

A small superior number designates the particular edition of the work referred to, as ΚΑΤ2, LOT6.
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KIR (rp).—The name of a country and nation.
It occurs in the following passages:—(1) Am 97

Jpr is the land from which God brought the
Aramseans (Syrians), as He led the Israelites from
Egypt, etc. It must, after this analogy, be a
country remote from the principal seat {i.e.
Damascus) of the Aramseans in Amos' time. The
LXX reads 'depth,' 'p i t ' (/3o0/)os, i.e. nyp). (2)
2 Κ 169 After the capture of Damascus, the Ara-
maeans were carried captive to ]£ir by the king
(Tiglath-pileser ill.) of Assyria. This would in-
dicate that J£ir was under Assyrian dominion, and,
again, at a considerable distance from the region
of Damascus near the borders of the Assyrian
empire. But the name of the country was wanting
in the LXX originally (B), and inserted later (A,
etc. Κνρψήνδε) from the Hebrew text (after Sym-
machus). Therefore this passage is suspicious; see
Field, Hexap. pp. xxii, 682. (3) Am I5 threatens
indeed : the people of Aram shall go into captivity
unto Kir (LXX ' the one called as ally,' έπίκλ-ητοτ,
κηρ?)." But this passage also seems to be inter-
polated from Am 97. If Kir was the original home
of the Aramaeans (Am 97), the Assyrians would
never have deported them back to their old country,
where they would have found remainders of the
original stock of their nation, and would have,
by union with them, become strong again and
dangerous to the king of Nineveh. The Assyrians,
as well as other nations, deported their captives
always to countries where they were strangers,
separated by language and race from the inhabit-
ants of the new country, and therefore forced to
rely upon the government which had settled them
there. Consequently, the name Kir in this passage
is strange, and to be used only with caution. (4)
Is 226 an attack on Jerusalem is described, evi-
dently that of the Assyrian army under Senna-
cherib (cf. 2 Κ 18): ' And Elam bare the quiver with
chariots of men* and horsemen, and ]£ir (LXX
συναγωγή, cf. riipi) uncovered (rnj;) the shield' {i.e.
prepared it for fighting). Consequently, Kir was
among the allies or subjects of the Assyrians, and
was a warlike nation. (5) Also Is 225 seems to
belong here: "inn-1™ jflan ip ipipp, RV * a breaking
down (others, surrounding) of the walls (sing. !) and
a crying to the mountains,' LXX airb μικρού 'έως
μ€~γάλου πλανώνται επί τα 6ρη, Vulg. ' scrutans murum
et magnificus super montem.' The passage was
rendered by Cheyne (following Delitzsch, Paradies,
236), ' Kir undermineth, and Shoa is at the mount.'
Klostermann, Bredenkamp, Cornill, Winckler
{Alttest. Untersuch. 177, who conjectures, 'who

* ' Of men' may be a gloss, see Duhm.
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stirs up ]£oa' and Shoa' against the mountain')
have, however, given up> the paronomasia and
corrected Kir to I£oa (yip), a nation mentioned
together with Shoa' in Ezk 232 3; the jfcutu or
]£u of the Assyrian inscriptions, a warlike
nomadic tribe S.E. of Assyria, chiefly on the
banks of the modern rivers pij&la (the Gyndes of
the classics) and Adhem adjoining the Sutu, i.e.
the biblical Shoa'. This agrees with Is 226, where
Kir is a neighbour of Elam. It results that we
have to try the same emendation also in this
passage (Is 226), and indeed the LXX reads there
consonants which come nearer to yip than to τρ,
likewise in Am 9 (where nyp = original yip). See,
further, art. KOA, footnote.

It is very probable, then, that in all passages the
same pastoral people Koa yip, were originally
meant. The corruption" of one may have caused
that of the other places. (For the Assyrian and
Babylonian texts see Delitzsch, Parodies^ 233;
Schrader, ΚΑΤ2 425). The country Gutium, Guti,
which is mentioned as early as B.C. 3000 in in-
scriptions, seems to be the same as Jjtuti, JjCutu,
Ku, which is only the later spelling.* The in-
habitants seem to have been always Semites, so that
their relationship to the Aramseans, who appear in
cuneiform inscriptions first in Southern Babylonia,
is very plausible. Otherwise, the cuneiform inscrip-
tions have been searched in vain for a nation ]£ir.
The ancient versions (Aq., Vulg., partly LXX,
Targum) were guessing when they introduced the
Libyan Cyrene, which is absurd, f By those to whom
the emendation of l£ir to ]£oa seems too bold, the
conjecture may be hazarded that some day the name
Kir will be discovered in the same region E. of the
Lower and Middle Tigris, where various nomadic
tribes roamed with the rapacious Shoa' and Koa'.
But the emendation seems more plausible.

W. MAX MULLER.
KIR (OF MOAB) (3χΊη-Ύρ,τότείχο5τ??5 Μωαβ{€)ίτιδθϊ,

murus Moab).—One of the chief towns of the land
of Moab, coupled with Ar of Moab, Is 151. Since
in the Moabite tongue #2r=Heb. Kir or 'ar, it is
conceivable that Kir of Moab and Ar of Moab are
identical. The almost universally accepted identi-
fication of Kir of Moab with the modern Kerak

* Perhaps occurring also in Egyptian texts as Gut, see W. M.
Muller, Asien, p. 281.

t More modern guesses: the Kvpos or Kuppos, river of Armenia,
the modern Kur (Michaelis). But this name has k not k, and is
too far north. Bochart proposes Kovpfvfi (Ptol.) in "Eastern
Media, but this place is obscure and too far east. Furrer
suggests the region near Antioch called Kvppos, Κυρρεσ-τιχν, but
this name was given only in later times in imitation of a
Macedonian city (see Mannert).
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rests upon the Targum on Isaiah, where Kir is
rendered by Kerakka (so also apparently Ar of
Moab). This may have been a native name which
has survived, or it may be a rendering of that
name which has supplanted it. The modern name
of Kerak can be traced back as belonging to the
place in early times. Under the form Χαρακμωβα
it appears in the acts of the Council of Jerusalem
A.D. 536, and in the geographers Ptolemy and
Stephanus of Byzantium. The Crusaders discerned
the strategic importance of the place as command-
ing the trade route from Egypt and Arabia into
Syria. Under king Fulco of Jerusalem, A.D. 1131,
a castle was built there, of which extensive re-
mains may yet be seen. Saladin in A.D. 1183
unsuccessfully besieged i t ; it fell into his hands
in A.p. 1188. The contributions which the
Chroniclers of the Crusades make to the local-
izing of the site are full and interesting; it was
then the chief city of Arabia Secunda, or Petra-
censis; it is specified as in the Belka, and dis-
tinguished from Moab or Rabbat, and from Mons
Regalis or Montreal. The Crusaders further
identified it with Petra, or gave that name to
i t ; an error which the Greek Church has per-
petuated, for the Greek bishop of Petra has his
seat at Kerak. It is frequently referred to in
writers of the Christian period as Charak-Moba
(also Mobu - Charax), corrupted to Charakdma,
Charagmucha, Karach, and Kara. On the ques-
tion of the identity of Kir of Moab with Kir-
hareseth or Kir-heres see art. on these names.

The Wady el-Kerak runs S.E. from the head of
the bay of the Dead Sea, which lies east of the
peninsula el-Lisan, uniting with the Wady 'Ain
Franji about 10 miles up. Kerak is situated on
a lofty spur between these two ravines, and is
about four thousand feet above the level of the
Dead Sea. The sides of the hill descend steeply
some thousand feet to the bottom of the valleys,
but the height on the other side is much greater,
so that the town is commanded by hills on every
side. (This may explain 2 Κ 325end). Such a
position was for ancient warfare almost impreg-
nable. The great weakness must have been want
of water, and there are remains of enormous rock-
hewn cisterns. The city was surrounded by a
wall of great thickness, which had but two
entrances—one on the N.W., the other on the
S., each being approached by a long tunnel cut
through the solid rock. There are remains of five
great towers; but further investigation seems
needed to decide what is ancient Moabite work,
and what is due to mediseval engineers.

A map of the town is given in de Saulcy, La
Mer Morte, 8, 20.

LITERATURE.—Reland, Pal. 463, 553, 705 ; Bohaeddin, Vita
Salad, ch. 25 ; Georgius Cyprius, ed. Gelzer, 53, 198; Quatre-
mere, Hist. Sultans Mamlouks, ii. 236 ; Schultens, Index Geo·
graphica, s. ' Caracha'; Robinson, BRPi ii. 167 f.; Stanley,
Sinai and Palestine, p. 467 ; Seetzen, Meisen, i. 412 f., ii. 358 ;
Burckhardt, Travels, 379-390; Irby, ch. vii.; de Saulcy, La
Mer Morte, i. 356 f.; Schwarz, 217 ; Tristram, Land of Moab,
68 ff. ; Due de Luynes, Voyage, i. 99 if., ii. 106 ff.; and for
modern aspect Baedeker, Palestine^, p. 191 f.

C. H. W. JOHNS.

KIRAMA (Α Κιραμά, Β Κεφα'μα, AV Cirama),
1 Es 520.—The people of Kirama and Gabbe re-
turned from Babylon under Zerub., 621 strong.
In Ezr 226 Ramah and Geba (ΠΏ-ΊΤΊ, Α 'Ραμά, Β
Άράμ); cf. Neh 730 (%Αραμά). The form in 1 Es is
due to the definite article π being read as n.

KIR-HARE SETH (nfcnq-γρ, ro?s κατοικουσι Αέσεθ
μελετήσεις, Vulg. murus cocti lateris, Is 167; in
2 Κ 325 pausal form nknq-Tp, AV Kir-haraseth,
LXX τους λίθους του τοίχου καθηρημένους, Vulg.
murus fictilis) or KIR-HERES '(anrrrp, κεφάδες
αύχμοΰ, murus fictilis, Jer 48 3 1 · 3 6; in Is 1611

pausal form bnn'rp, AV Kir-haresh, LXX τεϊχοι
ένεκαίνισας, Vulg. ad murum cocti lateris).—These
two names are to be taken as slight variants
of one and the same proper name denoting a place
in the country of Moab, evidently regarded as a
place of the first rank, of great strength and
importance. The natural conclusion that Kir of
Moab is meant is a conjecture, but has received
general assent.

The LXX and Vulgate regard these names,
however, as phrases, the meaning of which is
sought by an attempted Hebrew etymology.
That they were so regarded when the vowel
points were added to the text need not be
assumed, though some traditional etymology may
have influenced the pointing. Certainly, the ety-
mologies suggested connecting them with Mr, *a
wall,' and some Hebrew word denoting ' clay,' or
its manufactured products such as · bricks' or
* pottery,' do not lead to any convincing result.
That Mr also denoted a * fortress or walled city'
in Hebrew seems assumed to meet the case;
a 'city of potsherds' or a 'brick fortress,' even
with the explanation ' because the chief seat of
Moabite pottery,' is too obviously lame. Such a
meaning would go against the identification with
modern Kerak. The top of a steep hill is unlikely
to be a 'seat of pottery,5 and the accounts of the
remains there point to the ancient walls being of
stone, not brick.

There does not seem any call to seek a Hebrew
etymology. If it was a Moabite name, and the
variations in spelling and vocalization suggest its
being foreign to the Hebrew scribes,* then we
must turn to the native tongue for an etymology.
There we find that Mr is the Moabite for * town,'
walled or fortified. The second element of these
names is not, however, preserved in the scanty
remains of the Moabite tongue (cf., however, the
place name MHRT'm line 14 of Mesha's Inscription),
rainier {The Desert of the Exodus, p. 472 f.) says
that hdrit means ' mound' in the language of the
modern inhabitants. The obvious difficulty is that
an interchange of t and s is unusual; we should
expect rather hares" than hares as representing
modern harit. The modern language of Moab
would need detailed examination before a decisive
rule could be laid down.f Of a somewhat similar
Assyrian word for ' mount' (often a wooded hill),
both forms, hurau and hursu, exist side by side.

If the commonly received identification of the
place with Kir of Moab and that with modern
Kerak be correct, we might regard * mountain
fortress' as a suitable name; but that does not
establish the etymology in the absence of direct
evidence from native sources. All that is said of
Kir-heres, etc., seems to suit Kerak well enough,
and the Targum on Isaiah renders Kir-hareseth
by Kerak tokpehon, which perhaps points to a
* cliff' fortress of some kind. See, further, art.
Km OF MOAB. C. H. W. JOHNS.

KIRIATH (nnp).-A town noticed with Gibeah as
belonging to Benjamin, Jos 1828. Both the text and
the site are uncertain, but the latter may possibly
be found at J^uriet el-Enab, ' town of grapes,' west
of Jerusalem, which is often called simply I£urieh
by the inhabitants. See SWP vol. iii. sheet χ vii.
This village, on the road from Jaffa to Jerusalem,
is also now called Abu Ghosh, from a celebrated
chief so named. It is remarkable for its fine Nor-
man church, built in the 12th cent. A.D..

It is held, however, by most OT scholars that in
Jos 1828 Kiriath is a mistake for Kiriath-jearim,

* «Harosheth of the Gentiles' ( Jg 42-13.16) is a similar name,
and both it and Hareseth may go back to Canaanite sources.

t There is a Itasr fraraia still, 35 minutes' walk above Dera'a
(ZDPV, 1895, p. 69 ff.)·
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wny* having been dropped through confusion with
the following onjj. Not only does rr-ip bear the ap-
pearance of a construct, but the same conclusion
is supported by the LXX, Β καϊ TT6\€LS καϊ Υαβ-

θ ί (where Gibeath and Kiriath-jearim are
) Α OX Ίί L OX Ί ί (f

ρμ ( j
mixed up), Α TTOXIS Ίαρίμ, Luc. TTOXLS Ίαρείμ (cf.
Dillm. ad. loc, and Bennett in SBOT).

C. R. CONDER.
KIRIATHAIM (οτηρ).— 1. A town in a 'plain'

(ηνφ) inhabited by the Emim at the time of Chedor-
laomer's campaign (Gn 145), mentioned with Heshbon
and Elealeh as built by Reuben (Nu 3237), also
mentioned with Kedemoth and Mephaath, farther
south, and with Beth - peor, Baal - meon, and
Beth-jeshimoth (Jos 1318·19·20). It appears as a
Moabite town in Jer 4823, Ezk 259, and on the
stone of Mesha (line 10) is called Kiryathen. It
may be distinct from Kerioth (which* see). Accord-
ing to the Onomasticon (s. Καριαθαείμ, Καριάθα),
it lay 10 Roman miles west of Medeba. The
site is uncertain, although many identify Kiria-
thaim with the ruin called KarSydt, lying S.W. of
Makaur (Machserus) and S. of Jebel Attdrus. It
is probably to be sought towards the south of the
Moab plateau, but may have been near Heshbon.
Burckhardt's identification with et-Teim, 1J miles
W. of Medeba, is now generally abandoned.

LITERATURE. — Porter, Handbook, 300; Tristram, Land of
Moab, 275, 305; G. A. Smith, HGHL 567 f.; Buhl, GAP 276 f.;
Dillmann on Gn 145 and Nu 3237.

2. A city in Naphtali, given to the Gershonite
Levites, 1 Ch 676 [Heb.61). In the parallel passage,
Jos 2132, it is called Kartan (which see).

C. R. CONDER.
KIRIATH-ARBA (yrix nnp, in Neh II 2 5 niW 'p).

—A name which occurs repeatedly in the OT,
always except in Neh II 2 5 with the explanation
that it is another name for Hebron, Gn 232 3527

(both P), Jos 1415 1513 (both JE) 1554 207 2111 (all P),
Jg I10. For the situation and history see art.
HEBRON. Kiriath-arba is probably — Tetrapolis*
' four-towns' (cf. νηψ η«5 * seven wells'), the name
possibly implying that the city had four quarters
occupied by four confederate clans. If the name
Hebron means 'confederacy,' it may have had a
similar origin. In the MT of Jos 1513 2111 1415

Kiriath-arba is taken as= 'city of Arba,' the latter
supposed founder of it being called ' the father of
the 'Anak,' or ' the greatest man among the 'Ana-
kirn.' As Moore points out, however, the LXX
has preserved the original reading in the first two
of these passages, T6\L$ Άρβόκ μητρόπολη (i.e. DN not
\?κ) Ένάκ, and in 1415 Vnan ΟΊΝΠ is another mis-
correction. It may be noted further that these
last two words gave rise to_ a curious piece of
Rabbinical exegesis, 'ha/adam haggadol' being
supposed to imply that Adam was buried at
Kiriath-arba (Hebron), * the city of four saints,'
namely, Abraham, Isaac, Jacob, and Adam.

J. A. SELBIE.
KIRIATH-ARIM, Ezr 225.—See KIRIATH-JEARIM.

KIRIATH-BAAL
KIRIATH-JEARIM.

ηηρ «city of Baal').—See

KIRIATH-HUZOTH (nun nnp < city of streets' (?),
LXX TroXeis επαύλεων, which perhaps implies a read-
ing nnssn instead of rmsn).—One of the places to
which Balak first went with Balaam, Nu 2239.
It seems to have been near Ir of Moab (v.36), and
may have been a suburb of that city. Tristram
{Land of Moab, 305) is inclined to identify it with
Kiriathaim, others {e.g. Knobel, Keil) think it is
the same as Kerioth. C. R. CONDER.

* So e.g. Moore and Hommel, the latter of whom identifies
Kiriath-arba with the Rubuti of the Tel el-Amarna letters
(AHT 234 I), but see Konig'sart. on the Habiri in Expos. Times,
March 1900. Sayce and Petrie make Rubuti=Rabbah of Jos 1560.

KIRIATH-JEARIM (Dnj/; nnp 'city of thickets').
—One of the chief towns of the Gibeonites, Jos 917,
on the border of Judah and Benjamin (assigned to
the former tribe in Jos 159· 6 0 1814, Jg 1812, to the
latter in Jos 1828 if Kiriath [which see] = Kiriath-
j earim). The position is more particularly described
in Jg 1812, where the Mahaneh-dan (' camp of Dan'),
which was near Zorah and Eshtaol (Jg 1325), is said
to have been 'behind' (i.e. west of) Kiriath-jearim.
Kiriath-jearim appears also to have been near
Beth-shemesh (1 S 621), which was near Zorah. It
may have been the city beyond the border of Ben-
jamin where Saul first met Samuel ( I S 95· 6, cf.
102). When the ark was sent back by the Philis-
tines, it remained at Kiriath-jearim till the time
of David (1 S 7lf·, 2 S 62, where the city is called
Baale Judah [but ^.3 is an error for SM]). In
Jos I560 it bears the name Kiriath-baal, ' city of
Baal/ and it is the same place that is called in Jos
159·10 and 1 Ch 136 Baalah. Its inhabitants seem
to have been related to the Hebronites, 1 Ch 250.
After the Captivity it is mentioned as re-peopled
(Neh 729; Ezr 225, where Kiriath-arim [any ηηρ] is
a clerical error for Kiriath-jearim [nnjr 'ρ]; 1 Es
519, where it appears as Kariathiarius). It is prob-
ably Kiriath-jearim that is referred to in Ps 1326,
where ' the field of the wood' is mentioned as the
place where the ark was found. The prophet Uriah
ben-Shemaiah, who was put to death by Jehoiakim,
was a native of Kiriath-jearim (Jer 26^0ff·). In the
4th cent. A.D. (Onomasticon, s. ' Cariathiarim'), it
was shown 9 Roman miles from Jerusalem, on the
way to Diospolis (Lydda), but this would not be
near Beth-shemesh or Zorah. In the upper part of
the valley of Sorek an ancient ruined site called
*Erma exists, on the south side of a very rugged
ravine. It is evidently a town, with a remarkable
rock terrace, and wells in the valley to the east.
This site (suggested by Henderson) is suitable,
being within sight of the mouth of the ravine,
beyond which lies Beth-shemesh in the more open
part of the valley, east of Zorah and Eshtaol, which
appears to answer to the ' camp of Dan' (Mahaneh-
dan). The ruin is on the ridge on which Chesalon
(which see) stands, and therefore in the required
position on the border which appears to have run
north from Kiriath-jearim to Chesalon (Jos 159· 10),
or to have left Chesalon in Benjamin, north of the
border which followed the valley of Sorek. The
whole ridge is covered with copse to the present
time. Possibly, Kiriath-jearim is noticed in the
Tel el-Amarna letters (No. 106 Berlin) as Bitu BSlil
or Beth Baal, a city revolting against Jerusalem
(others suppose Jerus. itself to be so called in this
passage); and it is remarkable that it was one of
the few cities that submitted, without fighting, to
the Hebrews.

Robinson's identification of Kiriath-jearim with
Kuriet el-Enab or Abu Ghosh does not meet the
requirements of Jg 1812 and 1 S 6.

LITERATURE.—The whole question of the site is fully discussed
in SWP vol. iii. sheet xvii.; see also Henderson, Palestine
( I d ) G A S i t h HGHL 225 f M Jd 93 f

SWP vol. iii. sheet xvii.; see also Henderson, Palestine
(Index); G. A. Smith, HGHL 225 f. ; Moore, Judges, 393 f. ;
Dillmann on Jos 9Π ; Buhl, GAP (Index); Robinson, BRP* ii.
11 f. (Smith, Moore, Dillmann, Buhl, all speak with more or
l i i f th t f R b i ' i d t i f i t i ith

( , , , , p
less suspicion of the correctness of Robinson's identification with
Kuriet el-Enab, but decline to commit themselves to the
'Erma site, which Buhl pronounces to be still more improb-
able, and Smith remarks that it would place Kiriath-jearim
very far away from the other members of the Gibeonite league.
Neither of these writers, however, gives due weight to the
position near Chesalon). C. R. CONDER.

KIRIATH-SANNAH (njp nnp, πόλι* ypaμμάτωv)
occurs once (Jos 1549 P) as another and presumably
an older name for Debir (wh. see). A third name
was Kiriath-sepher (which see for site); and this,
not Kiriath-sannah, was the reading of the LXX
here.

To those who retain the Massor. reading the
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meaning is obscure. Gesenius (Thes.) takes Sannah
for a contraction of Sansannah, and translates
* palm-city'; but, besides that the contraction is
unlikely, one hardly expects a palm city i n ' the hill-
country.' Sayce (HCM 54), following a suggestion
mentioned by Ewald {Gesch. i. 347 n.), translates
* city of instruction,' and uses the name to support
his very precarious theory that Debir was a library
and archive town of the Canaanites. He further
suggests that the name may be present as Bit 'Sani
in a fragmentary letter from Ebed-tob the vassal
king of Jerusalem, in the Tel el-Amarna collection.

A. C. WELCH.

KIRIATH-SEPHER (isp ηηρ, πόλπ yραμμάτων ;
Καριασσώφαρ Ή" y", Β in Jg I11) is twice mentioned
in the parallel passages (Jos 1515f·, Jg l l l f · , J)
as the older name of a town which the victors
called Debir. I t is frequently identified with the
present ed-Dhaheriyeh, a village which lies ' 4 or
5 hours S.W. of Hebron,' on a high road down
Wady Khulil, and which is on the frontier of the
hill-country towards the Negeb (see, however,
DEBIR).

Many commentators from the earliest times,
accepting the word as Heb., have translated with
various shades of sense 'book town' (cf. LXX
above, Vulg. civitas litter arum, Targ. '5"ix "ρ).
Sayce (HCM 54) has based on this a theory about
the condition of literary culture among the early
Canaanites. The three town names yield him
proof of the presence of an oracle, which gave
rise to a library, and so attracted students to a
university. I t is utterly unwarranted to build so
much on the uncertain etymology of a non-Heb.
word. Smith (Hist. Geogr. 279 n.) suggests that the
sense may be ' toll-town,' and he compares for the
translation 2 Ch 217, and for the toll the town's
position on a road into Syria. But the sense given
to nso is somewhat artificial. I t is much more
likely that traces of the same foreign root are to
be found in Sephar of S. Arabia (Gn 1030) and
Sepharvaim (2 Κ 1724). See the whole subject very
fully and fairly discussed by Moore, Judges, 26 f.

A. C. WELCH.
KISEUS (Kewcuos).—The form in Ad. Est I I 2 of

Kish (Est 25), the name of the great-grandfather of
Mordecai. See KISH, NO. i.

KISH (tf'p).--l. The father of Saul the first king
of Israel (1 S 911021 1451, Ac 1321). He was the son
of Abiel of the tribe of Benjamin. In 1 Ch 833

939 Ner and not Abiel is said to have been the
father of Kish,* but there seems to have been some
confusion in the text, due perhaps to the very
elliptical character of the record or to the frequent
recurrence of the same family names. The home
of Kish and of his family was at Gibeah (rendered
' t h e hill of God' and ' the hill ' both in AV and
RV of 1 S 105 and 1010). He does not seem to have
been in any way prominent, but to have been living
the simple life of a small farmer, when his son was
called to be king. 2. The uncle of the foregoing,
the son of Jeiel or Jehiel (1 Ch 830 936). 3. The
eponym of a family of Merarite Levites (1 Ch 232 1·2 2

2428f·, 2 Ch 2912). λ A Benjamite ancestor of Mor-
decai, queen Esther's cousin (Es 25). See ESTHER.

W. MUIR.
KISHI (n^p).—A Merarite Levite, ancestor of

Ethan, 1 Ch β44 [Heb.29]. In the parallel passage
1 Ch 1517 the MT has n&p, Kushaiah. In all
probability the latter is the correct form of the
name. I t is supported by Luc. Κονσεί in the first
of the above passages. Kittel (in SBOT) prefers
*·ΤΓΡ, or rather w&$, pointing out that the LXX
(B) in 1 Ch β44 has Κ«σα£ = ̂ ρ , and in 1517 K

(?). J . A. SELBIE.

* Kittel (in Haupt's SBOT) and Kautzsch read the first
clause of these verses, ' And Ner begat Abner.' See ABIEL.

KISHION (pvp).—A town allotted to Issachar
(Jos 1920), given to the Levites (2128, where AV
has Kishon). The parallel passage, 1 Ch 67a

(Heb.57], reads Kedesh, which is taken (perhaps
wrongly) by Dillmann and others to be a textual
error for Kishion. The latter name has not been
recovered, while there is a large ruined mound
called Tell J^edes near Taanach in Issachar. See
SWP vol. ii. sheet viii. C. R. CONDER.

KISHON (ptP'P *?nj; Β ό χειμάρρου* Κεισών, other
forms Κισών, Κισσών).—This is the ancient name of
the stream which drains almost the whole of the
great plain of Esdraelon and the surrounding
uplands. All the waters from Tabor and the
Nazareth hills, which reach the plain eastward of
a line drawn from Iksdl to Nain, together with
those from the N. slopes of Little Hermon, are
carried into Wady esh-Sherrdr, and thence to the
Jordan. The district between Little Hermon and
Gilboa, reaching as far west as el-Fuleh, also
inclines eastward, the waters flowing down Nahr
Jalud past Beisan into the Ghar. The torrents
from Little Hermon between Shunem and Nain,
and all from the Galilsean hills west of Iksdl,
make their way through the soft soil of the plain,
to join the deep hidden flow of Kishon. The main
supplies, however, come from the southern side.
The longest branches of the river stretch up the
lofty steeps of Gilboa away to the east of Jenjn.
They are dry torrent-beds, save only in the rainy
season, when they carry down foaming floods to
swell the central stream. The most distant peren-
nial source is %Ain Jenin, which rises in the glen
behind the town. It is carried by a conduit to a
well-built fountain in the centre of the place, and
thence is distributed for irrigation among the
gardens and orchards. By these much of the water
is absorbed; and in summer the bed of the river a
mile away is as dry as the surrounding plain.
Copious springs in the neighbourhood of TcCanuk
and Khan Lejjun, and many smaller sources along
the southern border of the plain, send contribu-
tions to the volume of Kishon. About 3 miles
east of Haifa it is joined by the streams from the
great fountains of Sdadiyeh, which rise under the
northern base of Mount Carmel, on the edge of
the plain of Acre.

The Kishon ('crooked or tortuous'[?]) pursues
a tortuous course, in a north-westerly direction,
keeping well into the centre of the plain. I t
sweeps round by Tell el-Kassis, breaks through a
narrow pass on the north of Carmel into the plain
of Acre, and enters the sea a little to the north of
Haifa. El-Mukattd, ' the watercourse,' is the
Arab name for this stream. The old name Kishon
seems to have quite disappeared; but of its
identity there is no reasonable doubt. If the
' waters of Megiddo' (Jg 519), by which clearly the
Kishon and its branches in the neighbourhood of
that city is meant, became a popular name, the
Arabs may have exchanged Megiddo, which was
meaningless to them, for Mukatta, so closely
resembling it in sound, the meaning of which they
knew (G. A. Smith, HGHL1 387), and which,
besides, was every way appropriate; for el-
Mukattd is par excellence ' the watercourse' of
the 'district. * In the yielding soil of the plain it
has hollowed out a great trench, often not less
than 15 or 20 feet in depth, along the bottom of
which the waters may creep almost unseen to the
sea.

In the higher reaches the waters swiftly dis-
appear, with the advancing summer. The surface
of the plain grows hard in the heat, and cracks in
all directions, save only in the vicinity of springs,

* Moore (Judges, 158 n.) rejects decidedly the attempt to find
the name Megiddo in Mukatta'.
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where, owing to the depth of adhesive mud, travel-
ling is always dangerous. After entering the plain
of Acre it is seldom dry, and from the fountains of
Sdadiyeh it flows in a constant sluggish stream,
between deep banks, surrounded by thick jungle
and marsh-land. This part has been reputed a
haunt of crocodiles. In recent years Macgregor
stands alone in claiming to have seen one of these
reptiles while descending to the shore in his canoe
{Bob Boy on the Jordan, pp. 398-404). A short
distance from the sea the river is spanned by a
wooden bridge; but save in times of flood it is
easily forded along the sandbank thrown up by
the waves at its mouth. From the bank south-
ward, fringing the coast, stands a grove of beautiful
date palms. Northward are great tracts of barren
sandhills. The main ford is where the road crosses
from ]Jaifa to Nazareth. Here a succession of
bridges has been built, whose workmanship guaran-
teed their speedy demolition by winter spates.
The means of crossing now are not different from
what they were in the days of Sisera. The fords
higher up are mostly safe in summer for those who
know the locality of springs. In winter they are
often quite impassable; to attempt them at that
season without a qualified guide is to court disaster.
The conditions change with great rapidity, inten-
sifying the treacherous character of the river. A
few hours of such rain as at times falls on the
encircling mountains are sufficient to change the
dry bed into the channel of a rushing stream, and
the baked earth along the banks into a quagmire.
If G. A. Smith's translation [HGHL· 395) of Jg
521,* 'torrent of spates,' be correct, it is entirely
appropriate.

The tides of conflict often rolled along the banks
of the Kishon in this great battlefield of the
ancient world, but its name is seldom mentioned
in history. The first probable reference to it is in
Jos 19U ' the brook that is before Jokneam ' (RV);
Jokneam of Carmel being identified with Tell
Keimun, the allusion seems clear (but see Dillm.
ad loc). Kishon next appears in the account of
Israel's victory over Sisera and his hosts (Jg 47, cf.
Ps 839), and is enshrined in the song celebrating that
glorious event, as an ally of the triumphant army
(Jg 519·21), where a most realistic picture is given
of the enemy's rout. The storm beat hard in the
faces of the foe; the moistened soil, firm enough
for the passage of footmen, yielded to the tread of
cavalry ; the terrified plunging of the horses as
they sank in the deep mire threw their ranks into
confusion, leaving them exposed to the onrush of
the eager and agile highlandmen. The pitiless
rain sent down swift cataracts from the hills, and
soon Kishon in dark and sullen flood rolled onward
to the sea. Any ford would then be difficult. The
foreign horsemen knew none of them, and in vain
efforts to escape they simply plunged into the
river to die. The ground in the neighbourhood of
Megiddo, where this battle appears to have been
fought, is extremely treacherous, as the present
writer had occasion to prove, even as late as the
month of May (1892).

Kishon again figures in the narrative of Elijah's
encounter with the false prophets (1 Κ 1840). The
scene of this famous contest is, with tolerable
certainty, located at el-Mahrakah, ' the place of
burnt sacrifice,' a rocky plateau at the eastern end
of the Carmel range. Thence the doomed men
were led down for slaughter in the Kishon. A
path, steep but practicable, leads to the river just
at the base of Tell el-Kassis, ' hill of the minister,'
or 'presbyter.' The ted of the Kishon after the
prolonged drought was, of course, dry; but the

* On the very obscure expression D*p*"ij? Vo3 (AV, RV * that
ancient river'; LXX χνμήρρουί αρχαία») see, further, Moore, ad
loc.

down-rush from the coming storm would soon
efface all evidence of the prophet's ghastly work.
Close by this hill the grim tragedy was probably
enacted. Kishon is not mentioned again in the
sacred records, and the name does not occur in
Josephus. Eusebius and Jerome mistakenly describe
it as rising on Mount Tabor ; Benjamin of Tudela
(A.D. 1173) speaks of jierp hni as descending from
Mount Carmel. He evidently applies D'pnj? hni
(Jg 521) to the Belus, Nahr Ndaman, near Acre.

LITERATURE.—PEF Mem. ii. 36, 96, etc.; Conder, Tent-Work
in Palestine, 69, 97 ; Thomson, Land and Book, ii. 208-218,
230-234, etc.; G. A. Smith, HGHL* 382, 394; Robinson, BRP
iii. 228, 232, Later Res. 114, etc.; Macgregor, Mob Roy on the
Jordan, 394, 398-404; Stanley, Sinai and Palestine, 336, 339,
355 ; Maundrell, Early Travels in Palestine (Bohn), 430.

W . EWING.
KISS (verb, pvz, φιλέω and καταφιλέω; subst.

npv;, φίλημα).—A mark of affection or favour,
given upon the lips, cheek, brow, beard, hand,
clothing, even the ground trodden upon, etc.,
according as it bore less or more of the idea of
respect or fear. As a common form of salutation,
it had a place in the social life of ancient times,
and still has in the East, which it no longer
possesses in modern European countries, being
limited by our latter-day reserve to the more
tender relationships of life. The OT affords no
phenomena regarding the kiss distinctive from the
usages of ancient peoples other than Hebrew: in
NT we find one peculiar form (see below, 5). The
various circumstances and occasions in which the
kiss, in some form or other, finds place may be
enumerated as follows:—

1. The kiss as a token of domestic affection.
The mother caressing her infant, fondling it with
hands or lips, is so natural that probably we need
not go further for the origin of kissing : we have,
however, no instance of this mentioned in the
Bible (but cf. 1 Κ 319ff·). The extension of the kiss
to other family relationships (in law and blood
alike) is but natural: we may distinguish three
cases, (a) Parents kiss their sons and daughters,
Gn 3128·55 4810 (grandchildren), Ru I9, {b) Brothers
and sisters kiss each other, Gn 334, Ca 81; in Gn
2911 Jacob kisses Rachel as her cousin ; the male
cousin having the same right as the brother (as
among the Bedawin, Wetzstein, ZDMG xxii.
93, 108). (c) Children kiss their parents, Gn 2726

501 (Joseph kisses his dead father, on which see
Schwally, Leben nach d. Tode, p. 8, and cf. the
solemn kiss at the end of the orthodox rite of
burial [Neale, Holy East. Ch. ii. 104b]), Ru I14.

2. Connected with (a) we have (remembering
that the relation of father to child was not without
a stern element: in older times he had the power
of life and death; see Benzinger, Heb. Archdol.
148) the kiss as a mark of condescension, 2 S 155

(Absalom kisses the people) 1939 (David kisses
Barzillai); the king or prince as father of his
people.

3. From (δ) we may derive the kiss of friendship.
From among brothers the privilege of kissing is
carried into relations outside of the family strictly
taken, Gn 2913 (Laban and Jacob), To 75 (Raguel
and Tobias—cousins once removed); then among
friends as such, 1 S 2041 (Jonathan and David).
Meetings and partings were naturally the special
occasions for the kiss;—a fortiori for the family
kiss as under 1—1 Κ 1920, To 1012, Lk 745a, Ac 2037;
a still more fitting occasion was the reconciliation
of friends, Gn 4515, 2 S 1483, Lk 1520. Here, too,
belongs the false kiss, Pr 276, Sir 295, Lk 2247·48;
also the kiss in a metaphorical sense, Ps 8510,
Ezk 313 (AVm).

4. Again, from (c) we have the kiss as a mark of
respect growing into reverence, 1 S 101, Pr 2426, Lk
738· 4 5 b ; see also Gn 4140 (but cf. Dillmann, Genesis,
ad loc.); cf. the kissing of the royal hand, or the
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pope's sandal; slaves kissing the sleeve or skirt of
their master, as still in the East; the conquered
kissing the conqueror's feet, or the ground he treads
upon (< licking the dust,' Ps 729, Is 4923, Mic 717).
Idols were kissed by their worshippers, 1 Κ 1918,
Hos 132, to which may be compared the kissing of
the Black Stone in the Ka'ba at Mecca; towards
the heavenly bodies as deities a kiss was thrown
with the hand (Job 3127).*

5. In NT and the subsequent usage of the Church
we find the kiss as a token of Christian brother-
hood : a holy kiss {φίλημα aytov), Ro 1616, 1 Co 1620,
2 Co 1312, 1 Th 52 6; a kiss of love [φίλημα άγάτη??),
1 Ρ 514. In time this became a regular part of the
Church service as the * kiss of peace (άσττασ-μό?
ειρήνης, osculum pacis, Const. Apost. ii. 57. 12,
viii. 5. 5; Tertull. de Orat. 14). At first it was
given promiscuously; later the men kissed the
men, the women the women.

6. Finally must be mentioned the kiss as a token
of love between the sexes, naturally seldom men-
tioned even in OT (Ca I2, and in a bad sense
Pr 713), and, as might be expected, not at all in NT.

A. GKIEVE.
KITE.—There are two passages in AV (Lv II 1 4,

Dt 1413)f where 'kite' occurs as the tr. of <TN 'ayyah.
In another passage (Job 287) AV gives * vulture'
for 'ayyah. In all RV gives ' falcon.' In the first
two passages RV tr. ΠΝΠ da'dh and nn dayyah,
6 kite.' In both AV t r . " vulture.' In Is 3415 RV
tr. dayyoth,' kites,' AV ' vultures.' Dd'ah, dayyah,
and 'ayydh refer to birds of prey of the falcon tribe.
It is evident from the passages in Lv and Dt that
the words are generic, and it is a waste of time to
endeavour to fasten specific meanings on them.

There are three kites in Bible lands : (1) Milvus
ictimis, Sav., the Red Kite, which may be the
'ayyah. It is called in Arab. sa-f. It is common
in winter, and in rainy weather the flocks of red
kites sit motionless in rows on rocks and trees.
(2) M. migrans, Bodd., the Black Kite, perhaps the
da'ah or dayyah. It is very common in Egypt,
where it perpetually hovers over the to\yns and
feeds upon garbage. It comes to Palestine and
Syria in March, and soon spreads over the country.
(3) M. JEgyptius, Gmel., the Egyptian Kite. It is
distinguished from the former by its yellow bill
and more deeply forked tail. It is found in Pales-
tine chiefly in the Jordan Valley and adjacent
ravines. G. E. POST.

KITRON (p">PP).—A Canaanite town in the terri-
tory of Zebulun, Jg I30. See KATTATH.

KITTIM (DV-ΙΓ, i.e. prop. 'Kitians' [note D"JPI? in
Is 2312 Kt., Jer 210], people of ns [CIS I. i. 11], more
usually *m Kition [I. i. 10, 11, 14, 19, 88 etc.];

* * Kiss the son' Ps 212 (AV, RV text), is an extremely doubt-
ful passage. The MT "Q ψψΐ is prob. corrupt, and nothing is
gained by simply substituting Heb. J3 for Aram. Ί3. Aq.,
Symm., Jerome (although in his Comm. on Ps he gives adorate
filium) take 12='pure,' 'choice' (cf. RVm), and tr., respec-
tively, χχτοκριλγκτα,'τί ίκλεχτως, πpo<rxvvi]<rocTi κχ,θα,ρωζ, adorate pure.
The LXX ϊράζχσ-θί rraudu'as (cf. Targ. ϋΐώ)ϋ t ' r n p , Vulg. appre-
hendite disciplinam, and RVm), * lay hold of instruction,' may
imply a text 1D1D ?nj?. Lagarde emends (iiDiD) npiD Ip^j ' put
on his bonds' (cf y.3), and this has been adopted by Kamphausen
and Cheyne (Origin of Psalter, 351). But in his latest view of the
passage (Book of Psalms, 2nd ed., and Jewish Religious Life
after the Exile, 1898, p. 112) Cheyne substitutes 9pJfj ('kiss' =
'do homage') for ί1?^ ('rejoice') in v.n, and drops 13, which,
he says, is really a fragment of the word rendered 'with
trembling' ( m j m ) : thus—

Serve J " with fear,
And do homage with trembling,
Lest he be angry, and your course end in ruin.

t The text of Dt 1413 i s corrupt. For ΠΝΙΓΓ read ΠΧ}Π, and
delete rrnn(so Oxf. Heb. Lex., Siegfried-Stade', Dillm.,'Driver,
Steuernagel, following Sam. and LXX).

AV Chittim, so also RV in 1 Mac I1 85). — A
people described in Gn 104 as descended from
Javan, and therefore belonging to the Greek or
Grseco-Latin races of the West, occupying terri-
tories stretching along the coasts of the Mediter-
ranean Sea. Elishah, Tarshish, and Rodanim ('Ρόδωί
in LXX, better than Dodanim of MT), named in
that passage alongside of Kittim, are now gener-
ally identified respectively with Sicily and Southern
Italy, Spain, and Rhodes. As these are all islands
or coastlands in the West, it is natural to look
to the same region for the localizing of the Kittim.
That they were islanders is explicitly asserted by
the phrase current among the prophets, ' the
isles of Kittim' (Jer 210, Ezk 276). But though
distinctly Westerns in respect of geographical
situation, they are represented as having been
from the earliest times intimately associated
with the civilized and commercial peoples of the
extreme eastern limits of the Mediterranean coast.
Thus Ezekiel (276) mentions 'the isles of K.' as
supplying Tyre with boxwood, or more probably
sherbm wood, a species of cedar, out of which the
benches or decks of their costly and luxurious
ships were constructed. And further, we find that
the prophet in this passage places ' the isles of K.'
between Bashan and Elishah, therefore west of
the former and east of the latter, i.e. between
Palestine on the east and Sicily or Italy on the
west. In Is 231·12 Tarshish or Spain is said to hear
from the land of K. of the fall of Tyre, which im-
plies that the land of K. lay somewhere between
Tyre and Tarshish. The country of the K., there-
fore, must have been an island situated somewhere
in the eastern part of the Mediterranean, to the
east at least of Sicily, and not very far removed from
the coasts of Tyre. Josephus (Ant. I. vi. 1) points
to the name of the city Kition or Citium in
Cyprus as a memorial of the residence of the K.
in that island. This writer also, most probably
drawing his information from tradition current
among the Jews of his day, states that the ancient
name of Cyprus was Cethima, and that it received
its name from Cethimus, the third son of Javan,
who had settled there, and whose descendants held
possession under the name of Kittim. Epiphanius,
bishop of Salamis in Cyprus, whose life covers
most of the 4th cent., makes use (Hcer. xxx. 25) of
the name K., in a wider sense, to include not only
the inhabitants of Cyprus, but also those of Rhodes,
and even of the coastlands of Macedonia. This,
indeed, is quite in keeping with the later Jewish
usage of this word. 'The ships of K.' in Dn II 3 0

are evidently those of the Romans, and ' the land
of K.' in 1 Mac I1 85 is evidently that of the Mace-
donians. In this late period the name was applied
generally to the lands and peoples of the West.
The reference to the Romans in Dn II 3 0 is quite
distinctly to the expedition of Caius Popilius
Laenas. This Roman general was sent in A.D. 168
against Antiochus Epiphanes, who had entered
Egypt and attacked that country, quickly reduc-
ing him to submission and causing him hastily to
withdraw to Syria. The story of the campaign is
told by Polybius (xxix. 11) in language singularly
like that employed in Daniel. See also Livy, Hist.
xliv. 19, xlv. 11. This wider application of the
name K. is quite in accordance with the usage of
Josephus {Ant. I. vi. 1), who says that it is from
the possession of the island of Cethima or Cyprus
by Cethimus that ' all islands and the greatest
part of the seacoasts are named Cethim by the
Hebrews.' At the same time, just as here also in
Josephus, it appears to be the unanimous opinion
of antiquity that the original location of the K.
was in the island of Cyprus.

In very early times the Phoenicians had sailed
up and down in the Mediterranean, and, while
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trafficking in their wares far and near, they estab-
lished colonies in several of the islands, and at
points along the coast convenient as depots for
their foreign carrying trade. From its natural
situation Cyprus must have early attracted their
attention, and must soon have become their prin-
cipal station in the conducting and extending of
their trade with the West. Herodotus (Hist. vii.
90) distinctly states that most of the Cypriote
cities had originally been Phoenician colonies.
The Phoenician origin of Kition, a city in the
south-east of the island, now Larnaka, is plainly
witnessed to by Cicero (de Finibus, iv. 20), and
naturally enough the Phoenician settlers in other
parts of the island would carry with them the
name of their oldest and principal foundation.
These Phoenician settlements in Cyprus date from
a very early age—it may be even before the days
of Moses (Diodor. v. 55. 77; Herodot. i. 105;
Pausan. i. 14. 6). After a time it would seem
that these Phoenicians in Cyprus were joined by
certain Canaanitish refugees, who had been driven
out by the Philistines, and that they brought with
them their moon goddess Atergatis (Derceto),
whose temple was built at Old Paphos, while that
of the Phoenician Baal was at Kition (see ASH-
TOKETH). The existence of such Phoenician colonies
in Cyprus is witnessed to also by the occasional
references in history to the Kittim as subject to,
or at least as claimed as subjects of, Tyre. It
would seem that even as early as the days of king
Solomon the K. were subject to the Tyrians, and
compelled by Hiram to pay tribute (Jos. Ant. VIII.
v. 3, c. Apion. 1. 18). Josephus also tells how
Klulseus, king of Tyre, sailed against the revolted
K., and reduced them again to submission {Ant.
IX. xiv. 2). In the annals of Sargon the Cypriote
kings are referred to as put under tribute in B.C.
709 (Schrader, COT2 ii. 96).

It is not, however, to these Phoenician colonists
that the name is given in Gn 104. The Phoenician
K. may rather be set alongside of the Caph-
torim (Gn 1014), who are represented as Cushites,
and of the sons of Ham, and as inhabiting some
island or coastland near to Cyprus, in all proba-
bility Crete. The Japhethite K., as sons of
Javan, belonged to the Greek family of nations—
whether to the ancient pre-Hellenic Carian popula-
tion of the island, or to some Hellenic tribe which
had in early times settled there, can scarcely now
be determined. Interesting inscriptions have been
discovered near Larnaka, the ancient Kition,
which, although figured in Phoenician letters, are
yet composed in a Greek dialect. This seems to
indicate that the people from whom these inscrip-
tions have come down to us were a Greek people,
ethnographically belonging to the family of Javan,
retaining their language and modes of thought,
but largely influenced by the presence of a
Phoenician immigration. That they adopted the
Phoenician letters and mode of writing is just the
sort of result we should have expected, seeing
that the Phoenician colonists were enterprising
merchants, who would naturally lead in matters of
commerce and correspondence with those around.

The last recorded words of Balaam are a pro-
phecy of the destruction of Asshur and Eber by
some conquering power coming in ships from * the
coast of Kittim' (Nu 2424). It is quite evident that
here the term DVJI? Ύ_Ώ is used, not to describe the
island of Cyprus, or any other exactly denned
territory, but as indicating quite generally some
great AYestern people which had made themselves
a name, and become a terror among the nations.
No doubt Asshur and Eber stand for the great
powers of the East collectively, and the prophecy
is a foretelling of the utter overthrow of the sove-
reignty of the Eastern monarchies by the advanc-

ing power of the great empires of the West. The
beginning of the fulfilment was seen in the cam-
paigns of Alexander the Great, but it was much
more truly and permanently realized in the de-
velopment and growth of the empire of the Romans.
The phrase ' coast of Kittim,' therefore, does not
mean Macedonia, nor Rome, but simply the
Western power which, for the time being, is to the
front, or gives promise of prominence and perman-
ence in the immediate future. See CYPRUS.

LITERATURE.—Besides works mentioned in the text, see Kurtz,
History of the Old Covenant, vol. iii. Edin. 1859, p. 450 ff.; Orelli,
The OT Prophecy of the Consummation of God's Kingdom, Edin.
1885, pp. 143-147 ; Bevan, Short Commentary on Daniel, Camb.
1892, p. 190 f.; Ewald, History of Israel, London, 1880, vol. v.
pp. 245, 297. See also 'Chittim' by Kautzsch in Riehm, Hand-
worterbuch, p. 234 ; and by Kneucker in Schenkel, Bibellexicon,
1515 f.; and the literature'under CYPRUS.

J . MACPHERSON.

KNEAD, KNEADING-TROUGH.—See BREAD,
vol. i. p. 317a.

KNEE, KNEEL (TO [Assyr. birku], in Dn 610

Aram. ηΐ|, once Dn 56 Aram. Π33"ΐχ; * kneel' is
expressed by vb. ητ^ in Qal* 2 Ch 613, Ps 956 [all],
cf. Aram. ptcp. "ij-in in Dn 610 and Hiph. ηιη:ι used
in Gn 2411 of causing camels to kneel. The LXX
and NT terms are yovv, ' knee,' and yovvireTeiv,
'kneel').—The knees appear repeatedly in Scrip-
ture as a seat of strength, and hence as weakened
through terror, Job 44 ('thou hast confirmed the
feeble knees'; cf. Is 353, He 1212); Ezk 717 ('all
knees shall be weak as water'; cf. 217 [Heb.12]);
Dn 56 (the appearing of the handwriting upon the
wall so terrified Belshazzar that ' his knees smote
one against another'; cf. Ν ah 210). A psalmist
complains that his knees are weak through fast-
ing, Ps 10924. Amongst the plagues denounced
upon disobedience to the Deuteronomic law is this,
' The LORD shall smite thee in the knees . . . with
a sore boil,' etc., where the reference appears to be
to some form of elephantiasis (see Driver, ad loc).

Kneeling down to drink (from their hands) was
the attitude adopted by a portion of Gideon's
warriors on the occasion of the famous test, Jg
75. β (where see Moore's note). One of the stages
in the measurement of the depth of the river which
Ezekiel saw issuing from the temple was that ' the
waters were to the knees' (Ezk 474). Delilah made
Samson sleep π^η?-1?̂  Jg 1619; the Shunammite's
son sat upon his mother's knees till he died,
2 Κ 42 0; children were dandled upon the knees,
Is 6612.

Gn 4812 (E), 'And Joseph brought them out
from between his knees' (vs-ia oyp Ώ$'Χ ηρ'ν Njfvi), is
not perfectly clear, but the meaning probably is
that Joseph took his sons away from Jacob's knees,
before himself bowing down to receive the bless-
ing (v.15 connects directly with v.12 in E's narra-
tive, the intervening vv.13·14 being from J).

In Gn 303 (E) Rachel gives Bilhah to Jacob ' that
she may bear upon my knees' ('a"!?"^ ihn]) ; in
5023 (also E) the children of Machir the son of
Manasseh were born upon Joseph's knees (n^;
ηρν -s-ir^); Job (312) asks, ' Why did the knees
receive me?' (0:31? ' ^ p avro). In the first two
passages at least f there appears to be an allusion
to the custom of placing newly-born infants on the
father's (or grandfather's) lap as a token of his
recognition or adoption of them (cf. Horn. Od. xix.
401). Rachel thus undertakes to acknowledge
Bilhah's children as her own, and Joseph recog-
nizes Machir's children as his descendants (see

*The other conjugations have the sense of 'bless' (Piel),
'bless oneself (Niph. and Hithp.), 'be blessed' (Pual). The
pass. ptcp. Qal Tfil2 also occurs 71 times with the meaning of
'blessed.'

t In Job 3 1 2 Dillmann finds nothing more than a placing of
the newly-born child on the knee of the midwife or the father,
without any symbolical meaning (but see Duhm, ad loc).
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Dillm. on all these three passages; also art. BIRTH
in vol. i. p. 300b; Ploss, Das Weib2, ii. 177ff.;
Stade, ZATWwi. (1886), 143ff.).

Kneeling as an attitude in worship is repeatedly-
mentioned in Scripture, 1 Κ 85 4=2 Ch 613 (Solomon
at dedication of the temple); 1 Κ 1918 ('the knees
which have not ho wed to Baal'; cf. Ro II 4 ) ; Ezr
95 (Ezra in confessing the iniquity of the foreign
marriages); Is 4523 (' to me every knee shall bow';
cf. Ro 1411, Ph 210, on which last see Lightfoot's
note); Dn 610 (when Daniel prayed three times a
day); Ac 760 (the dying St. Stephen); 940 (St. Peter
before the raising of Dorcas); 2036 (St. Paul pray-
ing with the elders of Ephesus); 215 (a similar
scene at Tyre); Eph 314 (St. Paul's prayer for the
'Ephesians.'). A variation from this attitude is
found in 1 Κ 1842, where Elijah in praying for rain
' put his face between his knees' (vsna pa v:a D^;I).
The same mental feeling underlies the adoption'of
kneeling in addressing an entreaty to a fellow-
creature, or in doing homage to a superior, 2 Κ I1 3

(Ahaziah's officer in entreating Elijah to spare his
life); Mt 1714 (the father of the epileptic boy came
kneeling to Jesus [yowwerav αυτόν]); Mk I4 0 (the
leper); 1017 (the rich young ruler); Mt 2729 (the
soldiers mocked Jesus by kneeling down before
H i m [yovvK€TTf)<ravr€S 'έμπροσθβν αύτου, cf. M k 1 5 l y

Tidapres ybvara προσεκύνονν αύτφ]). I n L k 5 8 S i m o n
Peter falls down upon his knees [προσέπεσεν roh
ybvaaiv) as he cries, ' Depart from me : for I am a
sinful man, Ο Lord.'

For the doubtful ' Bow the knee' of Gn 4143 see
ABRECH. J. A. SELBIE.

KNIFE (ann, nj^n).—Knives were originally of
flint or sharp stone (Ex 425 nx, Jos 52·3 on* niana).

Flint knives have been found in a cave at
Antelias, near Beirut, amongst bones and char-
coal ; and also in a calcareous deposit on the old
road along the sea-coast near the Nahr el-Kelb.
It is said that flint knives are still used by the
Bedawin of the Syrian desert. The knives gener-
ally used in Syria are sheath-knives, and are stuck
in the girdle. They are from 8 to 10 in. long,
including the handle. They are used for every
purpose for which a knife is required, and are
formidable weapons. "W. CARSLAW.

KNOCK.—See HOUSE, vol. ii. p. 435.

KNOP (a variant of knob and of knap [in knap-
weed], Old English cnaep) is used by our translators
to render 1. "ins? kaphtdr, the spherical ornament
on the stem and arms of the golden lampstand in
the tabernacle (Ex 2532"36 and parll. pass. 3717-22).
The Greek translators have σφαφωτήρ, the Vulgate
sphcerula, Luther Knauf (a kindred word). The
' knops' are easily recognizable in the familiar re-
presentation of the later · candlestick' on the arch
of Titus. For their relation to the rest of the
ornamentation see TABERNACLE (sec. dealing with
the golden candlestick). A similar knop is seen
on the stem of the chalice which appears on the
obverse of certain Jewish coins (see MONEY).

The same word, kaphtdr, occurs in two other
passages of the OT, viz. Am 91 (AV * smite the
lintel of the door,' marg. ' chapiter' [so RV] or
« knop'), and Zeph 214 (AV ' the upper lintel,' marg.
' knops or chapiters'; the last is the rendering of
RV). In the former passage the reference is clearly
to the capitals or chapiters of the pillars in the
schismatic temple of J" at Bethel, in the latter to
those of the columns in the ruined city of Nineveh.
The feature common to these capitals and the
knops of the lampstand was doubtless the circular
or rather spherical form (cf. the spherical capitals
of the two pillars Jachin and Boaz, I K 741; see
art. CHAPITER).

2. In our EV 'knops' is also the translation
of an entirely different word &%$$, pekaim, of
which the precise signification is still uncertain.
It is used to describe the ornamentation on the
cedar lining of the temple walls : ' And there was
cedar in the house within, carved with knops
(marg. gourds') and open flowers' (1 Κ 618 RV).
This must refer to some egg-shaped (cf. Targum,
in loc.) ornament, carved in low relief, perhaps, as
the margin proposes, the fruit of the citrullus
colocynthus, which appears to bear in Hebrew the
cognate name pakkuah—the ' wild gourd' of 2 Κ
439.* Two rows of the same ornamentation were
introduced ' under the brim ' of the great ' molten
sea' which stood in the temple court (1 Κ 724). In
this case, however, the knops were not the product
of the artist's chisel, but were cast with the sea
{ib.). See SEA (BRAZEN). A. R. S. KENNEDY.

KNOWLEDGE.—The word <knowledge' is here
considered, not generally, but only in the ethico-
religious sense, or so far as there is an approxima-
tion in Scripture to a technical (theological) use of
it. At the very beginning of the OT the probation
of man is connected with the tree of the knowledge
of good and evil (Gn 217). The view of' knowledge'
underlying this mythical narrative seems to be that
which is brought out in Wellhausen's interpreta-
tion (Prolegomena2, p. 316 f.). To know good and
evil does not mean in Hebrew to have the moral con-
sciousness developed; it means to be intelligent,
' to know what's what.' The desire to know is the
desire to be like God—to possess His secrets, to
wield His power, and so to be independent of Him.
But the gratification of this desire, so the moral
would originally run, always defeats itself. The
impulse to know, the impulse which creates science
and civilization, is indulged at a great cost. We
build Babylon, and become conscious that we have
lost Eden. That this appreciation of ' knowledge,'
which pervades the sceptical passages in Ecclesi-
astes, underlies the third chapter of Genesis, is not
to be denied; but neither can we deny that the
myth is so treated by the writer as to make it
yield an explanation of the transition in human
history from innocence to guilt. The eating of
the forbidden fruit was an act in which man lost
the knowledge of God and acquired the knowledge
of sin.

i. The OT everywhere assumes that there is
such a thing as the knowledge of God, but it is
never speculative, and it is never achieved by
man. God is known because He makes Himself
known, and He makes Himself known in His
character. Hence the knowledge of God is in the
OT = true religion; and as it is of God's grace that
He appears from the beginning speaking, com-
manding, active, so as to be known for what He
is, so the reception of this knowledge of God is
ethically conditioned. The secret (TID, lit. friendly
conversation) of the LORD is with them that fear
Him (Ps 2514); the spirit of knowledge and of the
fear of the LORD are one (Is II2). On the other
hand, an irreligious man is described as one who
does not know God; and that though he is the
priest ministering at the altar (1 S 212). The
moral corruption of the last days of Israel is
described by Hosea when he writes, ' There is no
truth, nor loving-kindness, nor knowledge of God
in the land' (Hos 41). The ethical content and
value of this knowledge are seen also in ch. 66 ' I
desire mercy and not sacrifice, and the knowledge
of God more than burnt-offerings.' It is in this
sense of an experimental acquaintance with God's
character, and a life determined by it, that a

* It has been pointed out (Low, Aram. Ρβαηζβηηατηβη, p.
278) that nyp? in the Mishna denotes a ball of yarn (see this
word and ηφρ$ in Levy, Neuheb. Worterb. s.vv.).
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universal knowledge of God is made the chief
blessing of the Messianic age. 'The earth shall
be full of the knowledge of the LORD' (IS II 9 ) ;
'They shall all know me, from the least to the
greatest' (Jer 3134). And this again is not because
men have achieved it by speculative efforts of their
own: ' All thy children shall be taught of the
LORD' (IS 5413). Side by side with this practical
knowledge of God the OT makes room for any
degree of speculative agnosticism. God is great
beyond all our thoughts: His ways are unsearch-
able (Job 59). He is a God who hides Himself
(Is 4515), and gives no account of His matters.
But such agnosticism is not a rival of religion, of
the knowledge of God: it is a part of it. The
knowledge of God includes a recognition of His
immensity, and part of man's worship must always
be silence (Ps 651). This is especially brought out
in the Book of Job. The conception of true
religion as the knowledge of God is probably the
true antecedent and parent of some NT expressions
for which affinities have been sought in the
phenomena of Gnosticism. John (645) quotes Is
5413 (see above); and the key to the emphasis
which he lays on ' knowing' God, or the truth, or
Jesus Christ, is more likely to be found in such
passages as are referred to above, than in modes of
thought alien to Christianity.

ii. In the NT it will be convenient to take the
different sections apart, (a) In the Gospels Christ
appears first in the character of a teacher, moved
with compassion for a people left without the
knowledge of God, excluded from His kingdom
because the key of knowledge—i.e. knowledge
itself, the key which should open the door of the
kingdom—has been taken away by its guardians
(Lk II5 2). He represents it as the chief privilege
of His disciples that to them it is given to know
the mysteries of the kingdom of heaven (Mt 1310"17)
—mysteries which kings and prophets had longed
to see, but could not. He represents it as His
own unique distinction that He alone has, and can
communicate, the knowledge of God as the Father,
in which true religion henceforth consists (Mt
II25-27). But here, as in the OT, it is no abstract
conception that Jesus wishes to impart; to know
God as Father is in reality to know that we are the
children of God, and in knowing it to become His
children. The new knowledge has to give a new
character to our life, and if there is no trace of
such a new character it is vain for us to say that
we know the Father : we are in darkness in spite
of all God has done to make Himself known. The
ethical conditions of this knowledge are plainly
stated in Mt 58, Jn 717 ; and in Jn 17s it is identified
with eternal life, the perfect blessing that the Son
of God has come to impart. The proper relation to
God is always conceived by St. John to be involved
in the true knowledge of God ; to know Him that
is true and to be in Him that is true are all one.
It is exactly this sense that the knowledge of God
has in Hos 4. 6, or in Jer 31: there is no schism
between the intellectual and the practical for the
apostle or the prophet; the two are united in the
integrity of the heart, which in Scripture is the
organ of knowledge. When we read in Jn 832 * Ye
shall know the truth, and the truth shall set you
free/ the freedom spoken of is probably not so
definite in its application as in many places in St.
Paul. The idea rather is that to be right with
God puts one right, sets one free, in all other
relations.

(b) In St. PauVs writings knowledge appears in
many aspects, (a) In contrast with the wisdom of
this world the gospel as a whole is conceived as a
wisdom of God, which God has revealed in His Son
and interpreted by His Spirit. There is, indeed,
or there might have been, a natural knowledge of

God (Ro 119ί·, Ac 1417), but a knowledge of God in
any sense bringing salvation is possible only
through the reception of God's Spirit (1 Co 2).
Such knowledge every Christian possesses; Christ
is made to him wisdom (1 Co I30), and he is chosen
in sanctification of the Spirit and belief of the
truth (2 Th 213). But St. Paul speaks of knowledge
in another sense. There are degrees of insight
into the one great truth of God; there are truths
which are not imparted to babes, but only spoken
* among the perfect' (1 Co 26); there is a χάρισμα, a
special spiritual gift, called * the word of know-
ledge ' (I Co 128), in which the Corinthians were
rich; and though a χάρισμα was given to one for
the good of all, we see that knowledge might be
the possession of a few, or of a circle, not of the
whole Church. To judge from 1 Co 29f· one of the
subjects with which this higher knowledge was
concerned was eschatology—' all that God has pre-
pared for them that love him.' But it had also
more directly practical applications. An enlight-
ened conscience in regard to the use of things in-
different was one mode of it. ' As touching things
offered to idols, we know that we all have know-
ledge ' (1 Co 81). Christian intelligence generally
was sufficiently developed to know that an idol is
nothing in the world. But in some it was not
sufficiently developed to know that this mere
perception of a principle is no adequate guide to
Christian conduct. It is not by principle merely,
but by consideration of persons, circumstances, and
consequences, that a Christian must act; in other
words, not by knowledge but by love. Knowledge
in this abstract sense is not without moral peril;
it inflates the individual, whereas love builds up
the body of Christ. All through the First Ep. to
the Corinthians, knowledge as a gift distinguishing
one Christian from another is subordinated in this
way to love (chs. 8. 12. 13. 14).

(β) When we pass to the Epp. of the Captivity,
knowledge has quite another position and emphasis.
The gospel is confronted with a φιλοσοφία, which is
at the same time a 'vain deceit,' something deter-
mined by human tradition and agreeing with ' the
elements of the world,' Jewish or pagan (Col 28);
and in opposition to this philosophy, or as it would
now be called theosophy, the Christian revelation is
defined and expanded as the true wisdom of God. As
a formal indication of the extent to which the gospel
is here put under the point of view of ' knowledge,*
Holtzmann (NT Theologie, ii. 237) quotes the fol-
lowing list of words from the Ep. to the Ephesians :
άκούειν, ά\ήθ€ία, άληθεύβι,ν, άποκάλυψίς, αποκάλυπταν,
απόκρυπταν, άφρων, "γινώσκειν, ^νωσίς, διδασκαλία,
δίδασκαν, βίδέναι, £πι*γινωσκαν, έπί'γνωσις, μανθάναν,
μνστήρων, νουν, νονς, πλάνη, σκοτίξεσθαί, σκότος, σοφία,
σοφός, σύνβσις, συνιέναι, φανεροΰσθαι, φως, φωτίζειν. This
knowledge centres in Christ. He is the mystery
of God, in whom are all the treasures of wisdom
and knowledge hidden away (Col 22). All the
questions which man has to ask in the sphere of
religion—questions as to the origination of the
world, its natural unity, the place in it of the
human race; questions as to the relation of
humanity to God, its sin, reconciliation, and glory
—must find their answer in Him. The doctrine of
Christ in these Epistles is expanded into a Christian
interpretation of the world, and this is the object
of Christian knowledge. It is not to be the
property of a class. St. Paul warns every man and
teaches every man in every wisdom, that he may
present every man perfect in Christ (Col I28). As
in the earlier Epistles, there is a certain eschato-
logical reference in the knowledge or wisdom which
is so emphasized here : Christ is conceived among
the Gentiles as ' the hope of glory' (Col I27), and St.
Paul prays that the Ephesians may have the eyes
of their hearts enlightened to know what is * the
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hope of his calling, and what the riches of the glory
of his inheritance in the saints' (Eph I18). Such
inward illumination indeed is the aim of the
letters ; they can be summed up (Weiss, NT Theol.
p. 428) in the prayer * that the God of our Lord
Jesus Christ, the Father of glory, may give unto
you a spirit of wisdom and revelation in the
knowledge of him' (Eph I17). In this last passage
knowledge is έπί^γνωσις, a word which as opposed
to yv&ais denotes full or further knowledge, and
which, though frequent in St. Paul, is used besides
only in He and 2 P. According to Cremer, it is
always used of a knowledge which has the strongest
influence on the religious life ; it is combined with
such expressions as του θεοΰ, αληθείας, του νΙοΰ του
θεού, του μυστηρίου του θ€θΰ, του θελήματος του θεού,
του Κυρ. ημών Ί . Χ. It does not therefore suggest
an abstractly intellectual view of Christianity—a
theology, so to speak, as distinct from a religion;
just as in the OT and in St. John, knowledge
includes the spiritual and moral relation to its
object,which answers to the nature of that object.
Truth as truth is in Jesus is not only to be believed
and known but done by the Christian (1 Jn I6).
What St. Paul calls η έπ'^νωσις του θεού is not only
a deeper comprehension of the Christian revelation
in itself, but a deeper insight into its practical
significance and obligations.

(7) In the Pastoral Epistles Christianity is con-
ceived as a teaching or doctrine {διδασκαλία) more
definitely than in any other part of the NT.
Christians are those who have repented and come
to the knowledge of the truth (1 Ti 24 43). To
oppose the gospel is to resist the truth (2 Ti 38).
But though the truth can be stated by itself, it is
always of moral import. It is the truth * which is
according to godliness ' (Tit I1), a διδασκαλία καλή
and ύ^ιαίνουσα. When men abandon it or reject it,
it is from some moral unsoundness; they turn
from the truth, and with itching ears heap up
teachers According to their own lusts.' The
•knowledge falsely so called' (1 Ti 620), whether
the αντιθέσεις justifies a reference to Marcion or
not, is conceived as a morbid phenomenon opposed
to the morally wholesome teaching of Christianity,
and whoever is misled by it ' errs concerning the
faith'—his religious life misses the mark.

(c) In the other books of the NT knowledge is not
a characteristic conception. In 2 Ρ it has a certain
prominence (12£· 220 318), in a sense more akin to
that which it bears in the Pastorals than else-
where ; the έπί-γνωσις or full knowledge of God, or
of Jesus our Lord, is saving knowledge. We grow
in it as we grow in the grace of our Lord Jesus
Christ; the two processes of growth are one. It
is morally efficacious for our deliverance from the
pollutions of the world. In the Ep. to the Hebrews
-γνώσις does not occur at all, and έπίγνωσις only in 1026

(cf. Tit I1, 1 Ti 24 43). But the whole Epistle may
be regarded as a specimen of a particular kind
of Christian yvGais. It recognizes the distinction
between a less and more perfect apprehension of
Christianity (5llff· 6lff·), and the writer exhibits his
own ' knowledge ' in that interpretation of the OT
which makes its institutions and characters typical
of Christ. This typological yvwis is quite different
from the έπίyvωσιs of the mystery of God, even
Christ, which we find in the Pastoral Epistles;
yet as a mode of representing the organic unity of
the NT and the OT it may also contribute to a
Christian philosophy. And some such thing—not
in the sense of a speculation a priori, without
ethical inspiration, but in the sense of an expres-
sion and interpretation of Christian faith, which
shall be pervaded throughout by the spiritual virtue
of that faith—seems to be set before us by the NT
writers as the ideal of ' knowledge.'

J. DENNEY.

KOA (yip; 'Τχουε Β, Αουδ Α, Κουε Q ; Targ.
Syr. ^(LO; Aq. κορυφαΐον ; Vulg. principes).—In
Ezk 232 3 ' the children of Babylon and all the Chal-
dseans, Pekod, and Shoa {&&), and Kod, all the chil-
dren of Asshur with them,'—most probably the con-
tracted form of Kutu, Kuti, the name of a people
(also called Gutium, Guti), often mentioned in the
Assyrian Inscriptions, whose home was to the N.
of Babylon, in the mountainous district between
the upper Adhem and the Dijala (see the map in
Del. Paradies ; ΚΑΤ2 ad loc.).* The following are
the grounds for this conclusion. The inscriptions
speak often of a country Su-Sdin, Su-tium, or
Suti; and as Ezk names together Pekod (also
Jer 5021) and Shoa, so Sargon (Khors. inscr. 1. 19:
KIB ii. 55 ; cf. 11. 82, 123, 135 f.) mentions together
among his conquests Pukudu and Suti : elsewhere,
moreover, in the inscriptions, the shorter form Sic
is found for Su-edin, Su-tium: on these grounds,
therefore, it is probable that the Shoa' of Ezk are
the Suti of the inscriptions (S.E. of ]£utu, in the
direction of Elam). Further, as Ezk. couples to-
gether Shoa and Jf.oa\ so the inscriptions often
couple together Su-edin or Suti with Kutu: f a
presumption thus arises that as Shoa' corresponds
to Suti or Sutu, so Kod corresponds to Kutu, the
only link in the complete proof that is missing
being the fact that (according to Del.) the shorter
form Jfu (corresponding to Su) is not known to
occur in the inscriptions. Nevertheless, the identi-
fication is a very probable one; and if, as Hil-
precht's discoveries appear to have shown, ΐ the
Chebar was * a large navigable canal near Nippur,'
Ezekiel would not, speaking comparatively, have
been far distant from any of the three peoples
named in this verse. Both Sutu and Kutu are, as
Winckler {Alttest. Unterss. 1892, 178) remarks, the
standing foes of Assyria: the words in Ezk. * all
the children of Asshur,' are not, however, neces-
sarily in apposition with these two names. §

Ges. {Thes.) defends the appellative sense prin-
cipes ; but his etymology, though ingenious, must
be owned to be far-fetched and improbable. See,
further, Schrader, ΚΑΤ2 ad loc.; and especially
Delitzsch, Paradies, pp. 234-6; and cf. art. Km in
the present volume. S. R. DRIVEK.

KOHATH (nni?) is known to us only from Ρ and
the Chronicler. According to these writers, he was
the second of the three sons of Levi (Ex 616, Nu
317, 1 Ch 61·1 6 236). He had four sons, Amram,
Izhar, Hebron, and Uzziel (Ex 618, Nu 319, 1 Ch
62.i8 23i2)} a n d lived to the age of 133 years (Ex 618).
In 1 Ch 622 Amminadab is said to be the son of
Kohath, but this is probably a clerical error for
Izhar (cf. 638). His sister was Jochebed, the aunt
and wife of Amram, and the mother of Moses
(Ex 620, Nu 2659). For the rebellion of his grandson
Korah (Nu 16) see KORAH. Nothing further is
related of K. personally, but we have fuller par-
ticulars of the fortunes of his descendants. Their
history falls into three periods—(1) the wilderness
wanderings and the settlement in Canaan, (2) the
monarchy, (3) the period after the Exile.

1. At the time of the census taken by Moses
in the wilderness of Sinai the Kohathites were

* Or ace. to Winckler (Unterss. zur altor. Gesch. 131), like the
Suti, a nomadic tribe of the Mesopotamian plains.

f Cf· KIB i. p. 5, where the ' widespread l iuti ' and the ' Suti'
are named in successive lines among the tribes subjugated by
Ramman-nirari 1. (c. 1325 B.C.). So Sargon, I.e. (KIB ii. 55),
mentions Gutium, three lines before Pukudu and Suti.

X Bab. Exped. of the Univ. of Pennsylv. ix. (1898), p. 28; cf.
PEFSt, Jan. 1898, p. 55.

§ Winckler (with Bredenkamp and Klostermann) would read
yip for Tp (with yw as pr. name) in Is 225. This is favoured
also by W. Max Miiller (in art. KIR above); but the two names
are difficult to harmonize with "lpipiD, except by giving this verb
arbitrary meanings like * surround' or * stir up.3
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divided into four families, the Amramites, the
Izharites, the Hebronites, and the Uzzielites
(Nu 327). The whole number of males from a
month old was 8600 (328), and between 30 and 50
years of age 2750 (42·3·34"37). Their position in the
camp was on the side of the tabernacle southward
(329), and their chief at this time was Elizaphan
the son of Uzziel (330). The office assigned to them
by Ρ during the wilderness wanderings was the
carrying of the sanctuary and its furniture, after it
had been prepared for travel by Aaron and his
sons (331 44'15 1021). In this respect the Kohathites,
the family of Aaron, had a more honourable office
than that given to the descendants of Gershon the
elder brother, and they consequently precede the
Gershonites in Nu 4, Jos 21,1 Ch 6. 15, 2 Ch 2912. In
consequence of the greater holiness of their burden
they carried it upon their shoulders (Nu 79), in con-
trast to the Gershonites and Merarites, to whom
waggons and oxen were given (77·8). The Koha-
thites are also mentioned at the time of the census
taken by Moses and Eleazar in the plains of Moab
by the J ordan, when the whole number of Levites
was 23,000 (2657).

At the allotment of Levitical cities by Joshua
and Eleazar after the settlement in Pal., thirteen
cities out of the territories of Judah, Simeon, and
Benjamin were assigned to the Kohathite descend-
ants of Aaron (Jos 214·13"19 [P] = l Ch 657"60); and
ten others out of the territories of Ephraim, Dan,
and Western Manasseh to the rest of the Kohathites
(Jos 215·20-26 [P]= 1 Ch 661·67"70).

2. In the reign of David, as narrated by the
Chronicler, we have several references to the
Kohathites. The Kohathite family of Heman,
together with the Gershonite family of Asaph and
the Merarite family of Ethan or Jeduthun, were,
ace. to this writer, specially set apart to administer
the temple music (cf. 1 Ch 631"47 1641·42 251"7, and see
HEMAN). In accordance with this, at the bringing
up of the ark into Jerus., of the large number of
Kohathites who are said to have been present
(1 Ch 155· 8· 9·10), Heman and certain others took
part in the music (1517·19). Descendants of the
four Kohathite families are mentioned as * heads
of the fathers' houses' when David divided the
Levites into courses (1 Ch 2312"20), and in 1 Ch 261· 23"31

the particular offices held by descendants of the
first three families are given in detail. Kohathites
are spoken of as taking part in the temple ser-
vices in the reign of Jehoshaphat (2 Ch 2019), and as
co-operating with the other Levites in cleansing
the temple under Hezekiah (2912·14).

3. In the period after the Exile we find very few
traces of the Kohathite family. The Berechiah,
son of Asa, son of Elkanah, mentioned in 1 Ch 916,
was probably a Kohathite. So also were the
* children of Shallum' who accompanied Zerub-
babel (Ezr 242; cf. 1 Ch 917·19, Neh 1225, in last
Meshullam).

The Kohathites (<ηπ$η; in Nu 1021, 1 Ch 2019

D'inpn) are mentioned Nu 327· 30 418· ™·37 1021 2657,
Jos 214·10, 1 Ch 633·54 932, 2 Ch 2019 2912. Also called
* the sons of Kohath,' Ex 618, Nu 319·29 4 s-4·1 5 (2> 79,
l C h 62·1 8·2 2·6 1·6 6·7 0 155 2312, or 'the children of
Kohath,' Jos 215·20 (2)·26. For their history see
above. W. C. ALLEN.

KOHELETH.—See ECCLESIASTES.

KOLAIAH (n;Vip). _ 1. The father of a false
prophet named Ahab, Jer 2921 [Gr. 3621; vibv
Κουλών only in Qmg]. 2. The name of a Benjamite
family which settled in Jerusalem after the Cap-
tivity, Neh I I 7 ; Β KoSta, A KcoXeta.

KONJE {Κωνά, Jth 44).—So Β calls an unknown
town of Palestine. But X reads Κωλά (as A in

Jth 154, for Χωλά); A has l&uvas. Some MSS
read κώμα$, whence AV 'the villages.'

F. C. PORTER.

ΚΟΡΗ (p).— The nineteenth letter of the Hebrew
alphabet, and as such employed in the 119th Psalm
to designate the 19th part, each verse of which
begins with this letter. It is transliterated in
this Dictionary by k.

KORAH, DATHAN, ABIRAM (m.p, jrn, nyiz).—
Most readers of the Eng. Bible are familiar with
the story of Koran's rebellion, and of the terrible
fate that overtook him and his followers. When
we turn, however, to the record of these events
(Nu 16), it is by no means easy to reduce it to a
consistent or continuous narrative. The thread of
the story is strangely broken, and we encounter
remarkable repetitions (vv.5·8·16). Here, as in
many other cases, we are helped by the labours of
those critics who have analyzed the contents of
the Hexateuch.

There is reason to believe that three strata are
present in the composition of Nu 16 and 17. This
conclusion, which had been previously reached by
various critics, was first placed on a thoroughly satis-
factory basis by Kuenen (ThT (1878), p. 139 if.),
whose analysis has been substantially accepted by
critics of such different schools as Baudissin, Cornill,
Dillmann, Driver, Robertson Smith, and Well-
hausen. Of the three narratives, the first two were
originally quite independent of one another, while
the third works over the material from the stand-
point of a later age than that of the second writer.

I. We have a narrative from the well-known source JE,
which has suffered very slight mutilation at the hands of the
final redactor. It tells how Dathan and Abiram, descendants of
Reuben, the oldest of Jacob's sons, rose against Moses, because
they were jealous of the authority he claimed, and were dis-
appointed with the results of his leadership. On being informed
of their murmurings, Moses cited them to appear before him;
but they refused to obey the summons, and repeated to his
messengers their complaints (Nu 1612-14). Moses, in anger (v.15\
went to their tents in company with the elders of Israel, and
solemnly warned the people to withdraw from the neighbour-
hood of Dathan and Abiram, who, with all their households,
were then swallowed up by the earth (vv.28-34). 'This is a
rebellion of laymen against the civil authority claimed by
Moses' (Driver).

II. The author of the priestly narrative (P) relates quite a
different story. Korah, at the head of 250 princes of the con-
gregation, instigates a rebellion against Moses and Aaron, in
the interests of the people at large against the tribe of Levi.
'All the congregation are holy,' says K. (v.3), and as much en-
titled as the Levites to discharge religious functions. Moses
invites them to put the matter to the proof by coming on the
following day with their censers to offer incense. They accept
the challenge (vv.18·19), and, in the act of offering, they are con-
sumed by fire from the Lord (v.35). Their fate' provokes the
people, who murmur that Moses and Aaron had killed the people
of the Lord (v.41). A plague breaks out in consequence, which
is only stayed by the atoning offering of Aaron (v.48), The story
of ch. 17 is the sequel, and comes from the same source, P. The
blossoming of Aaron's rod is meant to establish, not his rights
in opposition to those of other Levites, but to establish the
prerogative of the tribe of Levi as represented by Aaron, in
opposition to the other tribes as represented by their respective
princes. Here, again, we have a rebellion of laymen, but
directed this time against the ecclesiastical authority claimed
by the tribe of Levi.

III. Another writer of the priestly school, whom we may
designate, with Cornill, P x , worked up the narrative at a later
period. In his version of the story, K., at the head of 250
Levites, opposes, in the interest of the tribe of Levi, the monopoly
of the priesthood claimed by Aaron (vv.s-U). The test proposed
by Moses is the same as in the second narrative (vv.16· 17, which
are a repetition of vv.6· 7), and P's account of the fate of the
rebels is adopted (v.35) without change. From the hand of the
latest writer come also vv.36-40, which relate how the censers of
the 250 were made into a covering for the altar, to be a memorial
of the fate of the rebels.

It is evident that the two priestly narratives have quite
different aims. In Ρ there is no opposition between Levites and
priests, but between non-Levites and Levites, whereas in P*
there is a sharp distinction between the tribe of Levi and the
family of Aaron. (Note especially v.40, where the moral of Px's
narrative is thus given, ' that no stranger which is not of the
seed of Aaron come near to burn incense before the Lord, that he
be not as K. and as his company'). On the other hand, it is not
quite certain whether, according to the original narrative of P,
even K. himself was a Levite, for the words in v.1 ' the son of
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Jzhar, the son of Kohath, the son of Levi,' may well come from
the hand of the redactor. But in any case it is clear enough
that all his 250 followers were not Levites; a conclusion which is
confirmed, if confirmation were necessary, by Nu 273, where the
daughters of Zelophehad plead that their father had no part in
the rebellion of Korah. As Zelophehad belonged to the tribe
of Manasseh, this plea need not have been offered if all K.'s
followers had been Levites.

The differences between JE and P, and the original independ-
ence of their narratives, are equally apparent. JE knows only
Dathan and Abiram, Ρ knows only Korah; and, accordingly,
the author of Dt I I 6 , who is acquainted with the Jahwistic
but not with the Priestly document, mentions only Dathan and
Abiram.

The analysis of the two chapters may be given as follows
(practically after Driver) :—

J E leib·2»· 12-15· 25-26. 27b-34.
Ρ 161a. 2b-7a. 18-24. 27a. 32b. 35. 41-50. c h . 17.
px 167b-ll. 16-17. 36-40.

The composite character of the narrative is borne out by the
separation, after 161, of the two parties, Dathan and Abiram on
the one hand, Korah and his company on the other. They act
separately (cf. w . 3-4 with vv.12-15); they are addressed separately
(cf. vv.s-7 with vv.25· 26); they are punished separately and differ-
ently (cf. v.3i with v.35).

Traces of the welding process by which the narrative has
assumed the comparative smoothness of its present form may
be detected in v.?b (<ye sons of Levi'), and in v.32b («and all the
men that appertained unto Korah, and all their goods ')·

It cannot be over-emphasized that all the in-
dications in the narrative point to the above
result, and that literary differences combine with
differences of agents and of motives to establish
three distinct elements in the composition. ' Of
course in itself a difference of motive is no ground
for supposing that the narrative in which it appears
is of composite authorship; that inference follows
solely from the manner in which the difference is
introduced . . . In itself an alliance between an
ecclesiastical and a civil party is perfectly intelli-
gible ; but the literary analysis shows Nu 16 to be
composite; and when the component parts have
been separated into two groups, it is found that
the actors in one group represent ecclesiastical
interests, while they represent civil interests in
the other. Such a coincidence cannot be accidental;
the differences of person and motive (though they
might have been combined in such a manner as to
arouse no suspicion whatever that the narrative
was composite) so coincide with literary differences
as to corroborate the conclusion to which these
point' (Driver, LOT5, App. 523f. [cf. 6 p. 65]).

We have thus disentangled three distinct narra-
tives, of which the last two are memorials of the
struggles that took place, and of the various stages
that were passed through before the prerogatives
of Levi were admitted by the other tribes, and
those of the house of Aaron by the other Levitical
families. At whatever date we place these last

results, we may be certain that they were not
reached without fierce opposition.

One or two remarks have still to be made on the
text of Nu 16. In v.1 n/s»!, for which the LXX
offers έλάλησεν, and which AV and RV both render
* took men3 (supplying the last word), can scarcely be
the correct reading. There is probably a copyist's
error also in r\b$~]$ f\at) ' and On the son of Peleth.'
There is no mention of On in the subsequent narra-
tive, nor does his name occur anywhere else in the
OT. For Peleth we should doubtless read, as in
Ex 614 etc., PallUy and perhaps, as Graf suggests, v. lb

should run thus : Ϊ3?Ν"Π3 *"?5"ϊ? η ^ £ Μ? °Τ3ίξ1 ϊ$71·
In vv.24 and 27 Wellhausen and Driver agree in
holding that the original reading was probably
* tabernacle of JV

LITERATURE.—Driver, L0T& 59 ff., App. 523 f. [6, 63 ff.]; Graf,
Gesch. B. d. AT, 89ff.; Baudissin, Ges. d. AT Priest. 35 n. ;
Wellh. Comp. 106, 339; Reuss, AT, iii. 34, 454; W. R. Smith,
OTJC* 402; Kuenen, ThT xii. (1878), p. 139ff., Hex. 95, 334;
Oort and Hooykaas, Bible for Young People, iv. 242; Cornill,
Einleit * 59 f.; Kittel, Hist, of Hebrews, i. 219.

2. Korah, a son of Esau (Gn 365). 3. A ' duke' of
Edom (Gn 3616). i . A son of Hebron (1 Ch 243).

J. A. SELBIE.
KORAHITES (πηρ), or SONS OF KORAH (\:?

nip); AVhas in Nu 2658 Korathites, and in Ex 624,
1 Ch 126 261, 2 Ch 2019 Korhites. — The inference
from Nu 1632, that the whole family of Korah
perished along with their head, is checked by a
note in 2611 to the effect that the 'sons of Korah
died not.' This explanation was called for in view
of the fact that a well-known guild connected with
the second temple traced their descent to Korah.
At one time the * sons of K.' appear to have con-
stituted one of the two great temple choirs, the
Asaphites composing the other (see ASAPH). We
have two groups of Pss (42-49 and84.85.87.88) whose
superscription mp ^ib shows that they were taken
from what was once the hymn-book of the Korahite
choir. The musical service of the temple had been
remodelled by the time of the Chronicler, when
three guilds (Heman, Asaph, Ethan) had replaced
the original two (Asaph, Korah). The Korahites
have now become a guild of door-keepers (1 Ch 918

261·19 etc.), although a reminiscence of their former
functions as singers is found in 2 Ch 2019 (W. R.
Smith, OTJC2 205 n.). J. A. SELBIE.

KORE.—1. (Nip) The eponym of a Korahite guild
of door-keepers, 1 Ch 919. 2. (κτρ) Son of Imnah,
a Levite in the time of Hezekiah, 2 Ch 3114.

KUSHAIAH.—See KISHI.
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L.—1. This symbol was proposed by de Lagarde
{Genesis grcece, 1868, p. 12) to denote the illumin-
ated Purple Manuscript of the Greek Genesis at
Vienna, one of the chief specimens of Christian
book-illumination. The manuscript is designated
VI by Holmes, and the text has been edited by
him from a copy of Alter, 1795, in a publication
preparatory to the great Oxford Septuagint (title :
Honorabili, et admodum reverendo, Shute Bar-
rington, LL.D. Episcopo Dunelmensi, Epistola,
complexa GENESIN, ex codice purpureo-argenteo
Ccesareo - Vindobonensi expressam; et Testamenti
Veteris Greed, versionis septuaginta - viralis, cum
variis lectionibus denuo edendi, Specimen. Dedit
Eobertus Holmes, S.T.P. Oxonii, MDCCXCV fol.).
It is a parallel to the famous Codex Cottonianus
Geneseos in the British Museum, and has not been
used by Swete for his edition of the Greek OT
(vol. i. 2nd ed. 1895),* because at that time it was
not yet published in full facsimile. This has been
done since in the splendid work, Die Wiener
Genesis herausgegeben von Wilhelm Bitter von
Hartel und Franz Wickhoff. Beilage zum xv.
und xvi. Bande des Jahrbuches der Kunsthistori-
schen Sammlungen des Allerhochsten Kaiser -
hauses. Mit 52 Lichtdrucktalfeln, etc. Wien (Prag,
Leipzig), F. Tempsky, 1895 fol. (the Greek text in
transcription, pp. 102-125). An exhaustive mono-
graph on the pictures of the MS has recently
been published by a pupil of Prof. V. Schultze of
Greifswald, Willy Ludtke, Untersuchungen zu den
Miniaturen der Wiener Genesis (Inaugural Dis-
sertation, Greif swald, 1897, 50 pp.). Ludtke con-
siders the volume as the first known manuscript of
the Bible in which pictures are connected with the
text, the first illustrated book of Bible story, and
is inclined to assign it to the latter half of the 5th
cent. Ε. Μ. Thompson {Handbook of Greek and
Latin Palceography, 1893, p. 154) makes it prob-
ably of the latter half of the 6th cent. ; Kenvon,
of the 5th or 6th cent. The text is sometimes
abbreviated, and several passages are very difficult
to read; the MS is therefore less important for the
textual criticism of the Greek OT; but it is a monu-
ment of the first rank in the history of Christian
art. Attached to the codex are two leaves from
the purple MS of the New Testament, called N.

2. In the criticism of the NT the symbol L is
used to designate the Codex Regius, a manuscript
of the Greek Gospels preserved in the National
Library of Paris, now numbered 62. It was known
already to Stephen, who called it η, as is stated in
the volume by a later hand, * Roberto Stephano 77.'
Scrivener {Introduction to the NT, 4th ed. (1894)
p. 138) overlooked this η, and misunderstood, there-
fore, this entry when he wrote, ' i t was even
then in the Royal Library, although "Roberto
Stephano" is marked in the volume.' Griesbach
rated the MS very high : Tischendorf published it
in full in his Monumenta sacra inedita, 1846. It
is ascribed to the 8th cent., and was for a long
time unique, as giving two alternative endings to
the Gospel of Mark, namely—besides and before
the received one, which is introduced by the head-
ing 'έστιν δ£ καϊ ταύτα φερόμβνα μετά το' έφοβοΰντο yap,
a shorter ending, printed by Westcott-Hort after
the one just mentioned. This wretched supple-
ment, as Scrivener styles it, is separated in this
MS from the words of the text {έφοβουντο yap) by
an ornamented line, and introduced by the head-

* Its readings will find a place in the Apparatus of the larger
edition, which is now being prepared by Brooke and M'Lean.

ing φέρβταί που καϊ ταύτα. Recently it has been
found in several Greek, Latin, Syriac, and Ethiopic
documents, the nearest ally to L being a manu-
script on Mount Sinai (Δ12), ascribed to the 7th
cent. The latter has the subscription ^ayyuXiov
κατά Μάρκον immediately after έφοβοΰντο yap ; then
follows the shorter supplement (whether intro-
duced by the same formula as in L is not certain,
the MS being defective at that place) with slight
variations {om. και before άχρι, adds αμήν after
σωτηρία); after this comes 'έστιν δέ καϊ ταύτα etc.
On the questions connected with the end of St.
Mark see the monograph of Dean Burgon (1871) ;
P. Martin, Introduction ά la critique textuelle du
NT, Partie pratique, tome ii. (1884); Westcott-
Hort, NT, App. 28-51, with the additional notes to
pp. 38 and 51 on p. 142 of the reprint of 1896 ; J. R.
Harris, ' On the alternative ending of St. Mark's
Gospel,' Journ. of Biblical Literature (1894), pp. 96-
103; Η. Β. Swete, The Gospel according to St.
Mark (1898), p. xcviff.; Th. Zahn, Einleitung in
das Neue Testament (1899), ii. pp. 227-235, 237-
240. The shorter ending had its origin probably
in Egypt; there also L seems to have been written.
On the third leaf of the MS is a note by a later
hand, which might show where the MS was before
it came to Europe, if it could be read and inter-
preted with certainty (a Georgios του Λιάσκόβιτη
left some MSS els του 'Ιωά^ου του Παύλοι/ τό όσπίτων).
Facsimiles are to be found in Tischendorf, plate
i. n. 7, plate iii. n. 7 ; Scrivener, plate ix. n. 21; P.
Martin, Description technique des manuscrits grecs
relatifs au NT conserves dans les bibliothdques de
Paris (1884), plate 1. EB. NESTLE.

LAADAH {niyb).—A Judahite, the 'father' of
Mareshah, 1 Ch" 421 (Β Μαδάθ, Α Λαδά).

LABAN (]$, Ααβάρ).—±. Son of Bethuel (Gn 285),
grandson of Nahor, Abraham's brother (2220·22 2424,
—in 295 ' son ' = grandson), and brother of Rebekah
(2429; 2520), uncle of Jacob on his mother's side
(2743; 282), and (after his marriage with Leah) his
father-in-law as well. When Abraham and Lot
migrated from IJaran (on the Belikh, a tributary
of the Euphrates, in Mesopotamia) into Canaan
(Gn 124·5), Nahor remained behind in IJaran ί here
his family grew up around him (2220'24 ; the names,
except in the cases of Bethuel and Rebekah, are,
however, those of tribes); and IJaran (cf. 294),
though the identification is not made expressly,
is, there can be no doubt, the * city of Nahor' (2410),
to which Abraham's servant took his way, when
sent by his master to find a wife for Isaac from
the land of his nativity. Laban's home (Gn 2410)
was in 'Aram (AV Syria) of the two rivers' (the
Euphrates, in its upper course, and the IJabor);
and so, like his father Bethuel (2520 285), he is called
specifically the ' Aram^an' (AV Syrian), 2520 3120·24

(cf. of Jacob, Dt 265). It is in connexion with the
negotiations for Rebekah's hand that we first read
of Laban. He is evidently the moving spirit in
his father's house. He comes forward to receive
Abraham's servant, listens to what he has to say,
and takes the lead in the subsequent negotiations
(2429-33.50.53b. 55)# i t i s n 0 doubt true that in the
East (cf. Gn 3411·12, Ca 88) a girl's brothers have

prominent voice in the disposal of their
sister's hand; but, independently of this, Laban
seems clearly to throw his father Bethuel into
the background. It has been observed that Laban
already displays the grasping disposition which was
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manifested more fully afterwards in his dealings with
Jacob : he is attracted by the ring and bracelets
which Abraham's servant had given his sister (2430).

What we read about Laban subsequently relates
exclusively to his dealings with Jacob (2910-3155).
These have been described so fully in the art.
JACOB (vol. ii. pp. 528-9, 533) that an outline will
be sufficient here. Laban must now be pictured as
quite an old man. Jacob, sent by his mother to
her brother, arrives at ]Jaran, and quickly finds
his uncle's house (291"13). He remains with him a
month (2914); at the end of which time Laban, no
doubt discovering that his services as a shepherd
are likely to prove valuable to him, asks him on
what terms he will remain with him. He replies
that he will serve him 7 years for his younger
daughter Rachel. At the end of the 7 years Laban,
by a ruse, passes oft' upon him his elder daughter
Leah; and only permits him to have Rachel as
well, on condition that he serves him for 7 years
more (2915"30). At the end of the second 7 years
Jacob is anxious to return home; but Laban,
reluctant to part with a profitable servant, invites
him, with a show of disinterestedness, to name the
terms on which he will continue in his service
(3025'28). Jacob thereupon proposes an arrangement
by which, ostensibly, he will gain little or nothing,
and with which, therefore, Laban immediately closes,
but which, it soon appears, his son-in-law knows
how to turn to his own advantage (3029"43). Laban,
envious of Jacob's increasing prosperity, now shows
ill-will towards him ; his sons (mentioned also in
3035) complain that Jacob has taken away all their
father's possessions: accordingly Jacob, after con-
sulting with his wives (who both agree that their
father has shown them no real affection, 3114·15),*
takes flight, accompanied by his family and their
belongings (311"21). His father-in-law, considering
that he has some kind of claim on the services and
belongings of his son-in law, and vexed besides at
the loss of the teraphim (which Rachel had stolen),
starts in pursuit. On the way, apparently on the
night before he came up with Jacob, * as if an evil
conscience preyed secretly upon him' (Ewald, Hist.
i. 356), he is warned in a dream not to proceed
against Jacob too violently (3Γ24). Overtaking
the fugitives on the borders of Gilead, Laban
remonstrates with Jacob on his ungrateful treat-
ment of him, and especially for having carried
away his daughters secretly, which was both an
affront to them (3126b), and an injury to his own
feelings (3128). Jacob, in reply, declares that he
was afraid, if he told Laban, that he would retain
his daughters by force ; and then, after the incident
with the teraphim (in which Laban is outwitted by
his own daughter), he goes on to remind him of
the long years which he has spent ungrudgingly in
his service, and of the repeated attempts that
Laban had made (317f·) to deprive him of his lawful
earnings (3131"42). Laban, conscious of the truth
in Jacob's reproaches, makes no attempt to reply :
he contents himself with protesting that everything
which Jacob has is really his ; and then seeks to
close the dispute by representing himself as con-
cerned for his daughters' welfare. Accordingly he
proposes a covenant, the terms of which are—(1) that
Jacob will in no way ill-treat his daughters; (2) that
neither he nor Jacob will pass the boundary, marked
by a heap of stones then thrown up, with hostile
intent towards the other (see, further, on the object
of this ' covenant,' above, ii. p. 529). The covenant
having been solemnly ratified by both parties, Laban
returns home, and is not mentioned again (3143-55).

The character of Laban is not an amiable one.

* ' And hath also quite devoured our money,' i.e. the price
paid for us by our husband, the gains accruing to Laban from
Jacob's 14 years' service, some part of which he would, if
generous, have naturally allowed his daughters.

His sister and daughters all show duplicity and
acquisitiveness ; and Laban displays an exaggera-
tion of the same qualities. His leading motive
is evidently self-interest; and he is not particular
in the choice of means for securing his ends. The
ruse by which he passes off Leah upon his nephew
instead of Rachel, is an unpardonable piece of
deceit. In his subsequent dealings with his son-in-
law, he does not treat him equitably. It is ad-
mitted by him, expressly in J (3027), and by impli-
cation in E,—for the statements in 3138"41, cf. v.6,
pass unchallenged,—that Jacob is a good servant;
but Laban seeks to make out of him more than
fair profits. In 3029"43 he betrays his grasping
disposition by closing with an arrangement which,
if carried out fairly, could not but have proved an
inequitable one for Jacob, and in which, therefore,
Laban had no right to be surprised if he found him-
self circumvented. In the narrative of Ε (311"42)—
which (vv.8"12) differs from that of J in not represent-
ing Jacob as taking any unfair advantage of his
father-in-law (cf. ii. p. 533, note)—Laban is charged
with defrauding Jacob, and arbitrarily changing the
wages that had been agreed upon, to suit his own
ends (vv.7·41). And his daughters own (3114·15) that
he is a hard and unnatural parent.

2. A place mentioned in the obscure verse, Dt I1

(see Comm. ; or above, art. Dl-ZAHAB). Nothing
can be said about it, except that if the verse
describes a locality in the * steppes of Moab,' Laban
will be the name of a place in that neighbourhood,
otherwise unknown; while if, as others suppose,
the verse, at least in its original context, described
places passed by the Israelites in their previous
wanderings, it may be identical with the LIBNAH
(which see) of Nu 3320 (which, to judge from v.17, was
near a Haz&roth, as was the case also with the
Laban mentioned in Dt I1). S. R. DRIVER.

LABAN Α {λαβανά), 1 Es 5'29 = LEBAN AH, Ezr 245.

LABOUR.—As a subst. * labour' is now almost
confined to what is called the abstract use—the act
or state of labouring. Formerly it expressed also
the fruit of labour, as Ex 2316 'when thou hast
gathered in thy labours (T^a) out of the field';
Hab 317 'The labour (ntyvp) of the olive shall fail'
(Davidson, ' the produce of the olive'). Hence the
word is frequently in the plural, as Jn 438 ' other
men laboured, and ye are entered into their labours'
(els τον κόπον αύτων, RV ' into their labour'). Knox,
Hist. 92, has the word in the sense of 'effort,'
'Great labours were made to make them have a
good opinion of the Masse.'

The verb is used with a trans, force in 2 Mac 231

'But to use brevity, and avoid much labouring
of the work (τό ii-epyaariKOv τή$ irpay^ar(e)ias παραι-
τέίσθαι., RV ' to avoid a laboured fulness in the
treatment'), is to be granted to him that will make
an abridgement.' So in beg. of Pref. to AV 1611,
' Zeale to promote the common good, whether it be
by devising any thing our selves, or revising that
which hath bene laboured by others, deserveth
certainly much respect and esteeme, but yet
findeth but cold intertainment in the world.' Cf.
Hall, Works, ii. 100, ' these are the men whose cure
wee must labour'; Pref. to Rhem. NT, 1852, ' The
poore ploughman, could then in labouring the
ground, sing the hymnes and psalmes either in
knowen or unknowen languages, as they heard
them in the holy Church, though they could
neither reade nor know the sense, meaning, and
mysteries of the same.' J. HASTINGS.

LACCUNUS (Κακκουνο*, AV Lacunus), 1 Es 931.
—The name in Ezr 1030 is CHELAL, to which the
Vulg. form Calcus in 1 Es approaches.

Η. »τ. J. THACKERAY.
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LACE.—Lace is from Lat. laqueus, a snare,
through the Old French laqs, las, and it is used in
the sense of snare in Chaucer, Spenser, and others.
Thus Chaucer, Legend of Good Women, 600—

' But love had broght this man in swiche a rage,
And him so narwe bounden in his las,
Al for the love of Cleopataras,
That al the world he sette at no value.'

Then it is used for any cord or band, as Fuller,
Holy Warre, 123, * Pitie it was that Rahabs red
lace was not tied at his window.' This is the
meaning of the word in AV, where it occurs
only as tr. of 'rnspathll,* Ex 2828 ('And they shall
bind the breastplate by the rings thereof unto the
rings of the ephod with a lace of blue') 2837 392 1·3 1;
and of κλώσμα in Sir 630 * her bands are purple lace'
{κλωσμα ύακίνθινον, AVm ' a ribband of blue silk';
RV * a ribband of blue'; Fritzsche, * purple-blue
threads'; Bissell, 'hyacinthine threads'). Cf.
Shaks. Winter's Tale, III. ii. 174—

• O, cut my lace, lest my heart, cracking it,
Break too.' J . HASTINGS.

LACEDEMONIANS. — The word Α μ
occurs only once in LXX, and its Eng. equivalent
only once in RV, viz. 2 Mac 59. Jason, the head
of the Hellenizing party in Jerus., who had bought
the high priesthood from his brother Onias III.
during the reign of Antiochus Epiphanes, was
himself outbidden and expelled from the office by
Menelaus his brother (Jos. Ant. χ π . v. 1 and
XV. iii. 1), or, according to 2 Mac 423, the brother
of Simon, a former governor of the temple. On a
false report of the death of Antiochus, Jason made
an unsuccessful assault upon Jerus.; but, after
causing great loss of life among his fellow-citizens,
he was driven an outcast to the land of the Am-
monites, from there to the court of Aretas an
Arabian prince, then into Egypt, and lastly to the
L., in whose country he died a dishonoured exile.
The reason of his ultimate recourse to the latter
people was the alleged kinship between the Jews
and the Greeks, resting on the supposed connexion
between Peleg and the Pelasgians, a prehistoric
people mentioned as living in different parts of
Greece and coasts of the JEge&n Sea. Peleg, how-
ever, or Phaleg, whose name implies * division'
(Jos. Ant. I. vi. 4), the ancestor of Abraham and
the son of Heber,—the eponymous ancestor of the
Hebrew race,—was (Jos. ib.) the great-grandson of
Noah, and belonged to the Semitic family. The
Pelasgians, on the other hand, were part of the
Indo-European stock, and afterwards mingled with
the Hellenes in Greece, and with the Carians,
Lydians, and Phrygians in Asia Minor.

LITERATURE.—Rawlinson's Herodotus, vols. i. and iii., Appen-
dixes and Notes. C. H . PRICHARD.

LACHISH (&$, LXX Ααχβί$, twice with the art.
την Λαχε/s Jos 1032f·, in Jos 1539 Β Μαχή*, Ba b

Λαχή$; Vulg. Lachis). — An important fortified
town in Judah. Its king, Japhia, formed a league
with four other Canaanite kings, viz. those of
Jerus., Eglon, Hebron, and Jarmuth, to smite the
Gibeonites, as they had made peace with Israel
(Jos 10lff·, JE mainly). Joshua overcame the
united forces, and the kings fled to a cave in
Makkedah, where they were pursued by the
Israelites, who rolled stones against the mouth
of the cave. Later, the kings were taken out,
humiliated, and hanged on five trees. At sunset,
by command of Joshua, their bodies were taken
down and placed in the cave, at whose mouth
stones were again rolled. The siege of L. by

* Elsewhere pdthtt is rendered in AV * bound' Nu 1915;
4 ribband' Nu 1538 (RV * cord') ; • thread' Jg 169 (RV ' string');
•line' Ezk 403; 'bracelets' Gn 3818 (RV 'cord') 3825 (RV
•cords'); * wires ' E x 393.

Joshua, according to D-, occupied parts of two days
(vv.31·32). When it was taken, all the inhabitants
were put to the sword.

The place is next mentioned in the list of
cities built by Rehoboam for defence, by which it
may be understood that he re-fortified the town
(2 Ch II9). Amaziah fled to L. from a conspiracy
in Jerus., but he was pursued and slain there
(2 Κ 14191| 2 Ch 2527). The prophet Micah inveighs
against L. as ' the beginning of sin to the daughter
of Zion, for the transgressions of Israel were found
in thee' (Mic I13), an enigmatical utterance, the
conjectures regarding the meaning of which will be
found in Nowack's Comm. ad loc. When Sen-
nacherib made his raid on the kingdom of Judah,
he took all the fortified cities, including L. (2 Κ
1813·14, Is 361). The scene of the siege is depicted in
an Assyr. sculpture, now in the British Museum. To
this place Hezekiah sent messengers with immense
gifts and promises of submission, to induce the
Assyr. king, who was there encamped, to abandon
the campaign (2 Κ 1814'16). In reply, Sennacherib
despatched a great host against Jerus. (2 Κ 18171|
Is 362). But his forces were miraculously destroyed,
and he returned to Assyria, abandoning his con-
quests (2 Κ 1935·361| Is 3736·37, 2 Ch 32>21). The
account in 2 Ch 329 mentions the envoys sent to
Hezekiah, but not the expedition against Jerus., as
it says of Sennacherib, * but he (himself laid siege)
to L., and all his power with him.' When c. 120
years later, Nebuch. king of Babylon, destroyed
the kingdom of Judah and carried the people into
captivity, L. was one of the cities taken (Jer 347).
On the return of the Jews, L. was one of the
places re-occupied, but it is noticeable that while
each of the other places is spoken of as being
occupied ' with the villages thereof,' ' Lachish
and the fields thereof are referred to as if the
occupation was but feeble (Neh II30). It is not
mentioned in the NT, nor in the Apocrypha.

Scholars are now generally agreed that L. is to
be identified with Tell el-]Jesy, a mound in the
rolling country between the maritime plain and
the Judsean hills, 16 miles E. of Gaza, a little to
the north. This identification was first proposed
by Conder, who sees in the radicals of the modern
name a reminiscence of the ancient, though the
change in the second radical from 3 to π is unusual.
The position of Tell el-IJesy corresponds fairly with
Jerome's description of L. in the Onomasticon. He
says : ' Lachis in tribu Juda . . . et nunc est villa
in septimo milliario ab Eleutheropoli euntibus
Daromam.' Eleutheropolis is the modern Beit
Jibrin, 10 miles from Tell el-ljesy, which nearly
coincides. Daroma may be the Shephelah, or low
country, in which Tell el-IJesy is situated. Another
equally important mound, Tell en-Nejileh, is found
3^ miles to the south of Tell el-ljesy, about the
same distance from Beit Jibrin. Both have springs
at their base. These two mounds seem to represent
L. and Eglon, which were within easy marching
distance, as Joshua took Eglon on the day that he
left L. (Jos 1035). As Eglon disappears from history
earlier than L., and as the remains on the top of
Tell en-Nejileh are earlier than those on the top of
Tell el-ljesy, Petrie regards the former as Eglon
and the later as Lachish. However, until syste-
matic excavations are conducted at Tell en-Nejileh,
the matter should not be held to be finally settled.

The site of Tell el-]Jesy is admirably suited for
a town, as the original dwellings stood on a bluff
facing east, some 60 feet above the Wady el-]Jesy,
and were further protected by ridges to the west.
During the course of centuries the remains accumu-
lated, until the last occupation stood some 120 feet
above the stream-bed. In 1890, Petrie, excavating
for the Pal. Explor. Fund, studied the tell, during
a short season, in cuttings around its sides, arriving
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at conclusions which the present writer's more ex-
tended work, covering four seasons, modified, but
did not materially alter. One-third of the mound
being chosen, it was cut down, layer by layer, each
layer representing a distinct occupation, until the
virgin soil was reached. We have thus the plans of
eight cities, the second built on the ruins of the first,
the third on the ruins of the second, and so on.
This series of superimposed constructions is due to
the material.^ Each city was built of mud-brick,
which requires nothing but mud-brick for its founda-
tion. The cities were approximately dated by the
objects found in situ. The first three or four towns
occupied an area about £ mile square, while the
later towns confined themselves to a space about
100 yards square, and may thus be regarded as a
series of forts, as almost all are flanked by thick
walls. The earliest town was distinguished by
peculiar styles of pottery, which have been named
Amorite. It also contained a group of unique
bronze implements. It is fortified by a strong wall
and tower, and may be dated at about B.C. 1700.
City II. is dated by scarabs at about B.C. 1500.
City III. was buried under a thick bed of ashes.
Outside one of its chambers was discovered a cunei-
form tablet, which from its style and contents is
shown to belong to the period of the Tel el-Amarna
tablets, which were letters sent to Amenhotep III.
and IV. of Egypt, about B.C. 1450, by their allies
and dependants in Syria, Palestine, and farther
east. It mentions the name of Zimridi, who, as
we learn in a tablet from Jerus., was governor of
L., murdered in that city by servants of the Egyp.
king. The hopes suggested by the discovery of
this tablet are far-reaching. The date B.C. 1450
for this city is confirmed by scarabs found here.
In City IV. (B.C. 1400-1000) Phoen. pottery prevails.
Here iron objects first appeared, but these were
found in all the superimposed cities. In City V.
(about B.C. 1000) and City VI. (about 800) Jewish
ware is prevalent. City VI. has a great accumula-
tion, from which we infer a long occupation. The
red and black figured Greek pottery is common in
Cities VII. and VIII., suggesting B.C. 500-400 as
the limits of these occupations. The absence of
coins and of Roman and Seleucidan remains shows
that the site was deserted after B.C. 400.

The remains at Tell el-IJesy thus correspond
admirably to the history of Lachish. One of the
earlier cities undoubtedly fell a prey to Joshua, a
later one was fortified by Rehoboam, and we may
point with considerable confidence to the thick
walls of City VI. as the fortifications taken by
Sennacherib, whose sculptures commemorating
the event bear a striking resemblance to Tell
el-^Iesy.

We have, however, in considering the identifica-
tion, to count with the phrase of Jerome, ' nunc
est villa.' While the tell shows no late remains,
the adjacent fields are strewn with Roman pottery,
and 3 miles away is the slight ruin of Umm-Lakis
[but see Clermont-Ganneau, Bibl. Res. in Pal. i.
(1896) p. 438], containing Roman remains, which was
formerly identified with L. and which Petrie trans-
lates, ' her [? ; see Mound of Many Cities, p. 141]
mother was Lachish.' He suggests that soon after
the return of the Jews from exile they removed
the settlement to Umm-Lakis. The name is pro-
nounced Laggis by the Arabs, who pronounce a ρ
like hard g. A change from D to ρ is not common.
But either in the fields near Tell el-ljesy, or at
Umm-Lakis, we have late ruins which may easily
represent the town still inhabited in the time of
Jerome.

LITERATURE.—Tell el-Hesy {Lachish), by W. M. Flinders Petrie;
A Mound of Many Cities, or Tell el-Hesy Excavated, by F. J.
Bliss; both published for the Committee of the PEF by Alexander
P. Watt, London. F . J . BLISS.

LACK is both a subst. (= want) and a verb (= be
deficient in, want). Thus as subst., Ex 1618 *he
that gathered little had no lack'; Job 411 ' The
old lion perisheth for lack of prey'; Ph 230 * to
supply your lack of service toward me* (τό υμών
υστέρημα ; RV ' that which was lacking in your
service'); 1 Th 412 * that ye may have lack {χρείαν,
RV 'need') of nothing.' Cf. Elyot, Governour,
ii. 263, * To the one and the other is required the
vertue morall called fortitude, whiche as moche
as it is a vertue is a Mediocritie or meane betwene
two extremities, the one in surplusage, the other in
lacke'; T. Lever, Sermons, p. 83, * Some doo raveyn
and spoyll that which is not their owne, and be
ever in lacke and neede.' Lever uses the subst.
in the plu. also, Sermons, p. 74, 'These be verye
small thinges towardes the amendment of so many
lackes, in so great a multitude.'

As a verb 'lack' is both trans, and intrans.
Thus Ja I 5 ' If any of you lack wisdom, let him ask
of God.' Cf. Ro 220 Tind., 'An informer of them
which lacke discrecion'; Pr. Bk. 1549 (Communion),
' And if there be any of you, whose conscience is
troubled and grieved in any thing, lacking comfort
or counsel, let him come to me, or to some other
discreet and learned priest, taught in the law of
God, and confess and open his sin and grief secretly,
that he may receive such ghostly counsel, advice,
and comfort, that his conscience may be relieved.'
The intrans. use, though Abbott (Shaks. Gram.
§ 293) gives it in his list of 'trans, verbs rarely
used intransitively,' is often found in AV. Thus
Ps 3410 'The young lions do lack, and suffer
hunger'; 1 Co 1224 * having given more abundant
honour to that part which lacked.' Cf. Pr. Bk.
1552 (Com.), 'there lacketh nothing but the
guests to sit down'; and Hall, Works, ii. 51,
' Either will or ability lacked in them.'

Earle {Psalter of 1539, p. 267) points out that, in place of
'lackOf previous versions, AV often has 'want.' He quotes
Ps 231 'therefore can I lack nothing' in 1539, Ί shall not
want' in 1611; Jg 18i«, Lk 1514. And he explains that the word
* lack' had in the meantime suffered depreciation from the use

ng· ^. _ _
subst., 'for lacke of knowlage' in the Camb. MS of Ridley's
Brefe Declaration, reprinted by Moule (p. 95), changed in the
Oxford and 'modernized' MS into ' want.'

J. HASTINGS.
LAD.—In OT the only word trd ' lad ' is naj naar

(33 times), and in NT παίδαρων (once, Jn 69). Like
naar in Heb., ' lad' has always been used collo-
quially in Eng. for 'servant.' Once RV changes
' lad' into ' servant,' 2 Κ 419 ' And he said to a lad
(~\yjn, RV 'his servant'), Carry him to his mother.'
Tindale uses the word of Joshua, Ex 3311 'And
when Moses turned agayne in to the hoste, the ladd
Josua his servaunte the sonne of Nun departed
not out of the tabernacle' (AV 'his servant [RV
' minister'] Joshua the son of Nun, a young man').
Once the Rhem. version translates irais by 'lad,'
Mt 1718' the ladde was cured from that houre' (AV
and all previous versions ' child,' RV ' boy').

J. HASTINGS
LADAN (ftyV). — 1. A name occurring in the

genealogy of'Joshua, 1 Ch 726 (Ααδδάν). 2. A
Gershonite family name, 1 Ch 237· 8 · 9 (Β "Είδαν,
Α Λεαδάί/) 2621ier (Β Χαδάν, Λαδά^, Α Αεδάν™*,
Λααδά*/). In 617 it appears as LlBNI (wh. see).

LADDER (D|>p, κλίμαξ).—1. Jacob in his dream at
Bethel saw a*'ladder' set up on the earth and
reaching to heaven (Gn 2812). The Heb. word
occurs only here, and though LXX renders it by
κλίμαξ it has been doubted whether ' ladder' con-
veys its exact meaning.* The heights near Bethel

* Henderson {Expos. Times, Jan. 1893, p. 151 f.) contends
that Jacob's * ladder' was really a temple-tower similar to the
Babylonian E-Sagila.
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are said to present the appearance of steps from
certain points of view, and it has been conjectured
that in Jacob's dream the piled-up rocks around
him were transformed into a vast stairway on which
angels went and came (Dillm. and others note that
the angels are conceived as wingless. See ANGEL,
vol. i. p. 94a). The visionary ' ladder' was a symbol
to Jacob of the communication with God which
was open to him, and Christ alluded to it in
claiming that this communication between heaven
and earth would be perfected in Himself (Jn I51).
See Bush, Notes on Genesis; Dods, Genesis, inloc.
2. In 1 Mac 530 ladders are mentioned among the
preparations for the siege of Dathema. The use
of scaling ladders for attacking fortified walls was
general in ancient warfare. Such ladders are repre-
sented on Egyptian and Assyrian monuments, as
well as on later classical remains. See Wilkinson,
Ancient Egyptians, i. 243 ; Erman, Ancient Egypt,
533; Layard, Nineveh, ii. 372; Rustow u. Kochly,
Geschichte des Griechischen Kriegswesens, 205, 320;
Rich, Bom. and Gr. Antiquities, s.v. ' Scalae.'

JAMES PATRICK.
LADDER OF TYRE (άττό rrjs κλίμακο* Τύρου;

Vulg. a terminis Tyri; Syr. 'from the borders
of Tyre,' 1 Mac ll5 i 5; Talm. nun NDVID; * κλίματος
in Alex. 64, 93 ist vielleicht vorwitzige* Aende-
rung des unverstandenen Ausdrucks,' Grimm,
Handbuch zu den Apokryphen, loc. cit.).—This was
evidently a prominent landmark; it is given as the
northern limit of the territory to the captaincy of
which Antiochus VI. promoted Simon Maccabseus
(1 Mac I I 5 9 ; Jos. Ant. xni. v. 4). In describing
the situation of Acre, Josephus mentions it again,
as a mountain lying about 100 stadia to the
north {BJ II. x. 2). The mountains stand round
the plain of Acre almost in the form of a semi-
circle, terminating S.W. and N.W. in the bold
promontories of Carmel and Bas en-Nakurah,
which drop precipitously on the shore. Between
the base of Carmel and the beach there is a strip
of land, leaving room for a highway, which affords
free communication between the plain of Acre and
that of Sharon. The cliffs of Bas en-Nakurah, on
the contrary, plunge straight into the waves, and
the journey northward is made with difficulty over
the height. This has led many to identify Bas
en-Nakurah with the * Ladder' to be scaled before
the land of the Tyrians could be approached. But
when this obstacle is surmounted, a not less for-
midable barrier is interposed between the traveller
and Tyre by Bas el-Abyad, ' the white promon-
tory,' Pliny's Promontorium album, at a few miles'
distance, on the northern edge of a pleasant vale.
The cliffs of this headland 'of white indurated
marl interlaced with seams of dark-coloured flint,'
fall from a great height, sheer into the sea. Along
the face of the precipice a pathway has been cut,
to be traversed not without danger; the crags
rising steeply from the edge on one hand, and
on the other a perpendicular descent, the waves
booming among the rocks and caves 200 ft. below.
The ascent to this path is cut after the manner
of a staircase. This, perhaps, has led some to
identify the Ladder of Tyre with Bas el-Abyad.
But the same was true of Bas en-Nakurah before
certain recent alterations {PEF Mem. i. 192).
Asher hazards the conjecture that Benjamin of
Tudela intended this place by ire nnin (vol. ii. p. 75).

A study of the locality together with the state-
ment of Josephus {BJ Π. x. 2) has convinced the
present writer that the name Ladder of Tyre was
not applied to either of these promontories alone.
Speaking in succession of the mountains of Galilee
and Carmel, Josephus says that which the natives
call the Ladder of the Tyrians ' is the highest of
all.' Bas en-Nakurah, which is only 223 ft. high,

* Suggested perhaps by όρίαν which follows.
VOL. I I I . — 2

does not answer the description ; neither does Bas
el-Abyad, which, in addition, is not visible from
Acre. It could apply only to the lofty ridge N.
of the plain, measuring some 8 miles across, and
rising to a height of over 1000 ft., which, as it
sinks seaward, throws off three distinct headlands,
terminating abruptly on the shore: Bas el-Mu-
sheirifeh, Bas en-Nakurah, and Bas el-A by ad. The
two former, being close together, are often spoken
of as one under the name of the second. These
western spurs, barring the approach to the Phoeni-
cian plain, doubtless suggested the name, ' Ladder
of the Tyrians,' applied to the whole mountain.

LITERATURE.—Robinson, Later Researches, 66, 89; Stanley,
Sinai and Pal. 264, 266, 269; Thomson, Land and Book, ii.
246, 263, 265; Neubauer, Geog. du Talm. 39; PEF Mem. i.
143, 192; Maundrell, Early Travels in Palestine (Bonn);
Baedeker, Pal. and Syr.* 271. W . EwiNG.

LADE.—The mod. form 'load' occurs in AV
1611 twice, Is 461 'your carriages were heavie
loaden,' and Ps 6819 'Blessed be the Lord, who
daily loadeth us with benefits.' Elsewhere the
form is * lade,' which is now used only of ships. T.
Fuller, Holy and Profane State, p. 359, says, ' The
ship may have Castor and Pollux for the badge,
yet notwithstanding have S. Paul for the lading.'

J. HASTINGS.
LADY.—This word occurs six times in AV,

translating three different words. (1) rm$ gebhereth,
which means ' mistress' and is so translated every-
where else (viz. Gn 164·8·9, 2 Κ 53, Ps 1232, Pr 3CF,
Is 242), is translated ' lady' in Is 475· 7, a tr n which
has come down from Wyclif. RV retains 'lady,'
but Amer. RV prefers 'mistress.'

(2) n~$p sarah, the name of Abraham's wife,
signifies 'princess,' which is its tr. in 1 Κ II 3 and
La I 1 in AV and RV. But in Jg 529, Est I1 8 AV
gives ' lady,' which RV changes to ' princess' in
the second passage; the same change should have
been made in the first also. In Is 4923 both have
' queen,' with AVm ' princess.'

(3) In NT κυρία, which occurs only 2 Jn1· 5, is
translated 'lady,' a tr n which again comes from
Wyclif. In this case the trn is much disputed,
some taking the word as a proper name. See art.
JOHN, EPISTLES OF, vol. ii. p. 740 f.

As in the sense of master ' lord' has nearly passed out of use,
except in its application to Christ, so ' lady' in the sense of
mistress is rapidly passing away, except in reference to the
Virgin Mary.* The Douay version of La I 1 was originally ' How
doth the citie ful of people sit solitarie : how is the ladie of the
Gentils become as a widow?' But the modern editions have
'mistress'for'ladie.' Cf. Gn 164 Wye. 'And Agar seigh that
sche hadde conseyved, and sche dispiside hir ladi '; and Is 477

Cov. ' and thou thoughtest thus, I shalbe lady for ever.'
J. HASTINGS.

LAEL {hxb, ΒΑ Δαήλ, Luc. Ααουήλ; O.L. [Lyons
MS] Dael;—apparently an error extending through
all known copies of the LXX, and earlier than the
O.L.).—A Gershonite Levite, Nu 324. The name
means' belonging to God,'and is interesting as being
almost the only example in OT of such a formation
(preposition + divine name). The idea expressed
by it ' appears to rest on a reflection which must
have been foreign to the highest antiquity' (Nol-
deke, WZKM, 1892, p. 314, quoted in Gray, Heb.
Proper Names, p. 207 ; cf. also Wellhausen, Beste2,
p. 7). The nearest Semitic parallel to it adduced
by Noldeke is the Palmyrene vvvh ' belonging to
the sun.' J. A. SELBIE.

LAHAD (nn^>).—A Judahite family name, 1 Ch 42

(Β Λαά0, Α Αάδ).

LAHAI-ROI.—See BEER-LAHAI-ROI.
* In the ' glosses' as they were called, i.e. marginal notes, to

the fragment of NT printed by Tindale in 1525, there occurs at
Mt I 2 5 ' i t followeth not that Joseph knew our lady afterward.'
In the notes to the NT of 1538, ' Mary' is substituted for ' our
lady.'
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LAHMAM (Dip?1?, perh. textual error for os?1?, which
is adopted by KVm Lahmas, following LXX Μαχ&
and Luc. Καμμάς).—A town of Judah, noticed with
others near the foot of the hills, Jos 1540. There is
a ruin called el-Lahm, near Beit Jibrin, which is a
possible site (cf. Tobler, Dritte Wanderung, 129;
SWP vol. iii. sheet xx.). C. R. CONDER.

LAHMI. — The name given in our copies of
Chronicles to a certain Philistine giant. The
statement is: 'And smote Elhanan . . . Lahmi
the brother of Goliath the Gittite' (1 Ch 205).
But the parallel statement is : ' And smote Elhanan
. . . the Bethlehemite Goliath the Gittite' (2 S
2119). Any one who will compare these, as written
in Hebrew characters, will find reason to think
that one is a copy of the other, and that one
copyist or the other misread his copy. Probably
the reading in Samuel is correct, and the word
Lahmi (vpoVnx) is properly a part of the word
Bethlehemite (*pnWr rra), the giant in question being
a relative and namesake of the Goliath whom
David slew (but see art. DAVID, vol. i. p. 562b, and
cf. Driver, Text of Sam. p. 272).

W. J. BEECHER.

LAISH {ν*}})'—1· The original name of the town
of Dan (wh. see), Jg 187·14·27·29. The variation
Leshem (wh. see) occurs in Jos 19476is. 2. The
father of Palti or Paltiel, to whom Michal, David's
wife, was given by Saul, 1 S 2544, 2 S 315.

LAISHAH (n?$), Is 1030.— The name of a place
connected with Gallim, and mentioned here along
with other localities in Benjamin and Judah. If
Gallim be Beit Jala near Bethlehem, Laishah
would also be in that neighbourhood.

LAKE.—The inland waters which may be classed
under the term lakes are of two kinds—open and
closed. Open lakes, in which the water is fresh,
have an outlet in the form of a river or stream by
which the unevaporated waters escape; while, in
the case of closed lakes having no outlet, the
water they receive from streams or springs is
evaporated as fast as it enters, and as a general
result the water of such lakes is salt or brackish.
Of both of these varieties we have examples in the
cases of the three principal lakes of Palestine;
those of Huleh (Merom), Galilee (Tiberias), and
the Dead Sea. In the case of the first two, the
waters of the Jordan descending from their sources
in the Lebanon, augmented by many other streams
flowing in from the east and west, enter from the
north and pass out from the south ; finally enter-
ing at the northern end of the Dead Sea, they pass
oft' into the air by evaporation, there being no
outlet from this great reservoir (see MEROM,
WATERS OF ; GALILEE, L. OF ; DEAD SEA). These
lakes being each described under their own names,
only a few points by which they are connected with
each other need be noticed here.

(1) The physical origin of the Jordanic lakes.—As
the great line of fault and dislocation of the strata
known as ' the Jordan-Arabah fault' is now recog-
nized as the primary cause of the valley, or line of
depression, of that name, it may be inferred that
the existence of the lakes is due to unequal sub-
sidence in the primeval floor of this line of valley ;
the lake basins representing portions where the
depression of the original bed was greater than
the intervening portions now occupied by the
river Jordan.* In addition to this cause, which
may be called mechanical, it is not improbable

* It should be recollected, however, that these supposed local
depressions occurred not from a nearly horizontal floor, but
from one inclined from north to south; in other words, from
the sources of the Lebanon to the original floor of the Dead Sea
—a slope of over 2000 feet in a distance of about 150 miles.

that volcanic action during the Miocene and
Pliocene periods may have played an important
part in the formation of these great hollows.
The evidences of volcanic action all along the
eastern side, and, to a limited extent, along the
western side, of the Jordan valley are shown in
the vast sheets of lava of the Jaulan, Gilead, and
Moab; and it seems a fair inference that the
withdrawal of such enormous quantities of matter
from the underground magma, and its extrava-
sation at the surface, may have resulted in pro-
ducing subsidences in the bed of the Jordan
valley similar to those known to exist in other
volcanic regions, such as Auvergne in Central
France and the countries bordering the Mediter-
ranean.

(2) Relative levels.—The surface of the Lake of
Huleh is 7 feet below that of the Mediterranean,
and its depth slight; that of the Sea of Galilee
682 feet below the same level; and that of the
Dead Sea 1292 feet: thus the fall between the
L. of Huleh and that of Galilee is 675 feet in a
distance of 10 miles, being about 67 feet per
mile, that between the L. of Galilee and the
Dead Sea 610 feet in a distance of 65 miles, being
at the rate of nearly 9*4 feet per mile ; the Jordan
is therefore, at least in its upper section, a rapid
stream. The above distances are measured in a
direct line.

Besides these three most important lakes, we
may mention—

{a) L. Phiala (Birket er-Ram), lying at the
southern foot of Hermon, a lake, circular in
form and about half a mile in diameter, which
occupies the crater of an extinct volcano; one of
the great group of Trachonitis. *

(b) Birket el-Jish.—Another small lake of vol-
canic origin, occupying the crater of a truncated
cone called Jebel Jish, not far from Safed, on the
western side of the Jordan valley.

(c) The Damascus Lakes.—These shallow sheets
of water, which in summer are converted into
swamps, are fed by the Abana (Nahr Barada)
and Pharpar (Nahr Taura) divers of Damascus'
(2 Κ 512). These streams, issuing from the ravines
in the Lebanon, by whose springs they are fed,
pour their life-giving waters over a tract of the
Syrian Desert in which the city of Damascus is
situated; and, assisted by an ancient system of
canals and conduits, spread fertility over an area
of several hundred square miles, converting it into
a garden remarkable both for the richness and
the variety of the vegetation, which has been a
theme of admiration for all travellers. The Abana
traverses the city itself, and its waters are dis-
tributed by seven canals and conduits (see DAMAS-
CUS). Looking at the beneficent effects of the
waters of these rivers on the soil of Syria, Naaman
seems to have been fully justified from his point
of view in exclaiming, ' Are not Abana and
Pharpar, rivers of Damascus, better than all the
waters of Israel ?' E. HULL.

LAKKUM (Ώψ1?, Β Αωδάμ, Α άκρου, Luc. Κακού μ).
—A town of Naphtali, Jos 1933. It is mentioned
in the Onomasticon as Κακούμ, but the site has not
been recovered.

LAMA.—See ELI, ELI, LAMA SABACHTHANI.

LAMB is used to render various Hebrew terms,
of which the most frequent are the following :
1. B9! kebes, LXX αμνός, with its feminines kibsdh
and kabsdh, άμνά$, EV 'ewe lamb,' whence by
metathesis the less common forms 2ψ3 keseb and

kisbdh. Kebes is said to occur 87 times in

* Described by S. Merrill (East of the Jordan, 14 (18S1)),
Tristram (Land of Israel, 589, 2nd ed.)·
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Ex, Lv, and Nu (all in passages belonging to P) in
connexion with the ritual of the various sacrifices.
It most nearly corresponds to our 'lamb,' being
very frequently employed with the qualification
'of the hrst year' (n^-|a lit. 'son of a year'). In
a number of passages the Revisers have sought to
bring out more clearly the distinction between
the mase. and the fern, forms by rendering kebes
more uniformly ' he -lamb' (as opp. to kibsdh
«ewe-lamb,1 Nu 614 etc.), see Nu 717fl· 283ff· 292ff·,
Lv 1413·21.

2. η'ψ seh, which strictly denotes ' a head of small
cattle' (IKS), i.e. a sheep or a goat, and therefore
lacks the precision of kebes (cf. Ex 125 ' Your [Pass-
over] lamb (ηψ) shall be without blemish, a male of
the first year, ye shall take it from the sheep (D^??)
or from the goats'). In a few passages our EV
have * sheep' where, as in Ex 125 just quoted, the
context points to ' lamb' as the more appropriate
rendering, so e.g. Lv 2227.

3. n? kar, perhaps a he-lamb at a stage inter-
mediate between the kebes and the 'ayil (?>N) or
ram. Kdrim are mentioned as delicacies Dt 3214,
Am 64, as coveted spoil 1 S 159, and as tribute
Is 161, 2 Κ 34 (Mesha's to the king of Israel; cf.
KVm and Comm. in loc).

In three passages of the Greek translation the
obscure word ηψψρ kesitah is wrongly translated
' lambs' (see art. KESITAH).

We have seen how frequently lambs are men-
tioned in connexion with the sacrifices of the
Priests' Code. Of these may be singled out the
daily morning and evening sacrifice—the Τ3ςι tdmid
of later Judaism ; cf. Dn 8llff· and Mislma passim—
at each of which ' a male of the first year, without
spot,5 was offered (Ex 2938ff·, Nu 283ff·)'; the Sabbath
tdmid, when the number of lambs was doubled
(Nu 289f·); the sacrifices at the great festivals such
as Pentecost, when nine lambs in all were offered,
and Booths, when the daily number rose to four-
teen (Nu 2913ff·, but seven only on the eighth day,
v.36). To a different category belong the mother's
offering of a lamb after childbirth (Lv 126), and the
leper's of * twTo he-lambs and one ewe-lamb of the
first year' (Lv 1410ff·). For the special case of the
Passover lamb, see art. PASSOVER.

The flesh of the lamb was naturally esteemed a
delicacy among the Hebrews as elsewhere (Dt 3214,
Am 64; also 2 S 128ff·, Nathan's parable of the ewe-
lamb). It was forbidden, however, to kill a lamb
till it was a week old (Ex 2230, Lv 2227), and even
then the dam and her offspring must not be killed
on the same day (Lv 2228).

It was inevitable that so familiar and character-
istic a creature as the lamb should supply Hebrew
writers with a variety of figures. Thus the gam-
bolling of lambs in the spring-time suggests itself
to the author of the Book of Wisdom as a suitable
figure for the exuberant and praiseful joy of the
Hebrews on the occasion of the exodus from Egypt
(Wis 199; cf. a similar figure in Mai 42 [Heb. 320]).
In Hebrew, as in other literatures, the lamb
is the symbol of innocence and gentleness, as
opposed to cunning and ferocity. ' What fellow-
ship,' asks ben-Sira, 'hath the wolf with the
lamb?' (Sir 1317; cf. Horace, Epod. iv. 1); yet one
of the most striking features of the Messianic age
is the cessation of this hereditary antipathy, when
' the wolf shall dwell with the lamb' (Is I I 6 ; cf.
6525). The lambs are the special object of the
Messiah's care (Is 4011 D*N£P teld'im, apvas). In the
spirit of this prophecy we find that ' feed my lambs'
(ret άρνία μου) was part of the Master's threefold
charge to Peter (Jn 2115).

The lamb as the synonym of guileless innocence
and gentleness, further, is appropriated by Jere-
miah, who, all unsuspicious of the wiles of his
enemies, describes himself as * a gentle lamb'

(Jer II 1 9 RV), a figure repeated in the familiar
portrait of the suffering Servant of J", who is also
portrayed (as a lamb that is led to the slaughter'
(Is 537 KV).* The influence of the latter passage
in shaping the Messianic Hope of Judaism cannot
be over-estimated. Thus it is generally admitted
that it, above all, was in the Baptist's mind when
he pointed to our Lord with the words, ' Behold
the Lamb of God f (ό αμνός του θεού) which taketh
away the sin of the world' (Jn I29.se. cfe ^c 832).
It is not impossible, however, that there may also
be included a reference to the lamb of the daily
sacrifice and even to the lamb of the approaching
Passover (see Westcott, in loc.), since the writer of
the Fourth Gospel beyond a doubt declares the
Saviour upon the cross to be the true Paschal
Lamb (see esp. Jn 1936; cf. for St. Paul 1 Co 57).
This expiatory aspect of our Saviour's death is also
emphasized by St. Peter in his application to Christ
of the technical attributes of the sacrificial victim,
' a lamb without blemish and without spot ' ( I P
I 1 9 ; cf. Ritschl, Die christl. Lehre v. d. Rechtfer-
tigung2, 1882, ii. 176, 177).

There remains the oft-recurring (twenty-seven
times) symbol of the Book of Revelation, in which
our Lord is figured as the * Lamb' (note άρνίον
throughout, not άμνός), first introduced in 56 'as
though it had been slain' (άρνίον . . . ώ? έσφα^μένον).
This is not the least striking of the points of con-
tact—even though the terms used are not identical
—between the Apocalypse and the Fourth Gospel
(see the latest commentary, Bousset, Die Offen-
barung Johannis, 1896, p. 206), and in so far
supports the opinion of those who seek the source
of the apocalyptic symbol in the Paschal Lamb
rather than in Is 537 (for the whole question see
the commentaries and works on NT theology).
The lamb in early Christian symbolism is beyond
the limits of a Dictionary of the Bible (see art.
LAMB in Smith's Diet, of Christian Antiquities).

A. II. S. KENNEDY.

LAME, LAMENESS.—See MEDICINE.

LAMECH (ηεΑ, Κάμεχ).*—1. A descendant of
Cain, Gn 418ff· (J). He is said to have married two
wives, Adah and Zillah (v.19 the first mention of
polygamy in the Bible), the former of whom became
the mother of Jabal and Jubal, the latter of Tubal-
cain (v.20ff·). Legend ascribed to Lamech the fol-
lowing somewhat enigmatical utterance, which
has been preserved by J in poetical form:—

• Adah and Zillah, hear my voice ;
Ye wives of Lamech, hearken unto my speech ;
For I slay (have slain?) a man for wounding me,
And a young man for bruising me.
If Cain shall be avenged sevenfold,'
Truly Lamech shall be avenged seventy and sevenfold.'

The above is frequently called 'the sword-lay,'
being supposed to be a glorification by Lamech of
the weapons forged by his son Tubal-cain, by the
aid of which he can defy his enemies and defend
himself, instead of having to look, like Cain, to
God for protection. This is the generally accepted
interpretation of modern scholars (those who are
curious to make acquaintance with Jewish and

* The terms are different, however, in the original: BCf in
Jer 1119, ηψ in Is 537.

t Cf. also the pseudepigraphic work, The Testaments of the
Twelve Patriarchs: ' Honour Judah and Levi, for from them
shall arise for you the lamb of God (ο αμνός του βίου), saving all
nations by grace' (Test. Josephi 19).

% Dillm. and Holzinger agree (against Budde) that the name
~O7 is unintelligible from Hebrew, but that Arabic may give
the meaning juvenis robustus. Ball ('Genesis,' in SBOT),
following Hommel (PSBA, March 1893), considers Lamech ' to
be an easy adaptation of Bab. Lamga, " t h e Servant" (of
Merodach), another title of Sin, synonymous with Ubara in the
name Ubara-tutu, " vassal of Merodach," the 'ίΙηύ.ρτν,ς (or rather
Ώπάρτης) of Berosus, and father of Έίσ-ουθρος, the hero of the
Flood, who corresponds to the Hebrew Noah.'
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patristic fancies may refer to Smith's DB, s.
' Lamech'), and there can be little doubt that it is
mainly correct. Wellhausen {Composition d. Hex.
805), it is true, thinks it is precarious to explain
the lay from its present context, with which it
may have a purely accidental connexion. That is
to say, he sees no necessity for connecting Lamech's
language with Tubal-cain's invention, but would
recognize in it only a piece of characteristic Oriental
bravado (the calling in of the wives is characteristic
too, parallels being found amongst the Arabs)
uttered by one clan (or chieftain) against another.
Holzinger substantially accepts Wellhausen's ex-
planation.

2. A descendant of Seth and father of Noah,
Gn 525f·28·30f· (P), 1 Ch I s. From the coincidence of
the names Lamech and Enoch in the Cainite
genealogy of J (Gn 4) and the Sethi te genealogy
of Ρ (ch. 5), as well as the very close resemblance
between a number of other names in the two lists,
it is generally held that we have before us two
recensions of one and the same list, the object of
the one being to trace the descent of the human
race to an ancestor called Cain, the other to one
called Seth. Delitzsch, while opposing this, agrees
with Wellhausen, that, together with the genealogy
416-22 terminating in Lamech and his three sons,
there was in the Jahwistic document another
genealogy which started from Adam and termin-
ated in Noah and his three sons, and that this has
been displaced by the genealogy of Ρ (ch. 5).
Wellh. finds the conclusion of J's narrative in 529,
its opening perhaps in 425f·.

LITERATURE.—Buttmann, Mythologies, i. 152 if.; Budde, Bib.
Urgeschichte, 102, 130 if.; Wellh. Comp. 5, 305 ; Kuenen, Hexa-
teuch (Macmillan), 252 ; Reuss, AT 213 f. ; Stade, ΖATW(1894),
283, 295 if.; Comm. of Del., Dillm., and Holzinger, ad loc.

J. A. SELBIE.
LAMED 6).— The twelfth letter of the Hebrew

alphabet, and as such employed in the 119th Psalm
to designate the 12th part, each verse of which
begins with this letter. In this Dictionary it is
transliterated by I.

LAMENTATION.-See MOURNING.

LAMENTATIONS, BOOK OF—consists of five
poems, whose subject is the sufferings of Judah
and Jerusalem during the siege and subsequent to
the capture of the city by the Chaldseans (B.C.
586). The description of the woes of the people
is interspersed with confessions of sin, exhortations
to repentance, and supplications for a return of
the divine favour.

I. NAME AND PLACE IN THE CANON.—In Hebrew
Bibles the title of the book, taken from its opening
word, is 'Ekhah (rn^ = How !). Another name,
which occurs in the Massoretic subscription and in
the Talmud and Rabbinical literature, is Ktnoth
(nirp), to which correspond the θρήνοι of the' Sept.
and the Threni, Lamentationes, Lamenta of
Jerome and the Fathers. In the Heb. Canon
(according to German MSS) the book is placed
among the Kethubhim or Hagiographa, and forms
one of the five Megilloth or Rolls (Canticles, Ruth,
Lamentations, Ecclesiastes, Esther). These were
read in the Synagogue service on stated occasions
every year, Lamentations on the 9th of Ab, the
anniversary of the destruction of the temple. In
the Sept. as in the Eng. Bible, Lamentations im-
mediately follows Jeremiah. That this was not the
position in which the Sept. translators found it,
is held by some to be proved by the circumstance,
noted by Noldeke, that the trn of the two books is
not from the same hand, Jer being a compara-
tively free rendering of the original, while Lamenta-
tions is rigorously literal and marked by numerous
Hebraisms. When the latter book attained to its

present position in the Alex. Canon, it came to be
regarded more and more as an appendage to its
predecessor, until Jeremiah-Lamentations could be
reckoned a single book like Judges-Ruth. This
result was reached all the more readily in some
quarters owing to a fancy for reckoning the
canonical books of the OT as twenty-two, the
number of letters in the Heb. alphabet. (See
Ryle, Canon of the OT, 219 f., and Wildeboer,
Entstehung des A T Kanons, 76 f.).

II. STRUCTURE OF THE BOOK.—The first four
chapters are acrostic poems, of which the first,
the second, and the fourth contain each 22 verses
which open with the Heb. letters in succession.
Ch. 3 contains 66 verses, and each letter is re-
peated thrice, having three successive verses
assigned to it. Ch. 5 is not acrostic, but con-
tains 22 verses. In chs. 1 and 2 the verses consist
of three members, in 4 of only two, while in 3
each verse has but a single member. It is the
division of these members, however, which char-
acterizes the four poems we are discussing. The
Kinah or elegy is marked by a peculiar rhythm
which differentiates it from ordinary Hebrew
poetry. De Wette, Keil, Ewald, and others helped
to elucidate the nature and laws of the elegiac
measure, but to Budde belongs the merit of having
thoroughly investigated and explained the sub-
ject. His conclusions are set forth mainly in an
essay in the ZATW (1882, pp. 1-52); but the
Eng. reader will find all that is essential in an
interesting article contributed by the same author
to the New World (March 1893), under the title
4 The Folk-Song of Israel in the mouth of the
Prophets.'

The characteristic features of the elegiac measure
are that each verse-member (there may be one or
more members in a verse) is divided by a ccesura
into two unequal parts, of which the second is the
shorter (the proportion is generally 3 :2), and that
this second part, instead of balancing and re-
inforcing the first, as is usual in the Heb. poetry,
is frequently an imperfect echo of it, or not
parallel in thought to it. (See Driver's LOT6

458). Budde has proved that this was the strain
affected by the * mourning women' in their
lamentations for the dead. In Jer 917, where
these are summoned to utter a dirge, the * limp-
ing verse,' as Budde calls it, is introduced with
great effect (vv.19·21·22) alternately with the ordi-
nary evenly-moving verse. There are numerous
other instances of its occurrence in the OT, of
which we may cite the magnificent passage Is 144b'21

(ode on the king of Babylon), Ezk 19, and Am 52 (cf.
Driver's note on this last passage). The prophets
seem to have adopted this measure whenever they
desired to make an unusually deep impression.
It is obvious that all the associations connected
with it rendered its employment in Lamentations
specially suitable. * The singer or singers em-
ployed this versification because it afforded them
the surest way of putting their listeners into a
mood corresponding to their melancholy utter-
ances. High and low, learned and unlearned, old
and young, man and woman, all understood this
melody, all felt themselves transported by it to
the bier of their relatives or neighbours, and were

hi l hi
the bier of their relatie g ,
carried away by it to bewail their people, their
city, themselves' (Budde). The plaintive melan-
choly cadence can be fully appreciated only in the
original Hebrew, but its effect can be approxi-
mately reproduced even in English. Take as an
example I 5—

* Her adversaries are become the head,
Her enemies prosper;

For the Lord hath afflicted her
For the multitude of her transgressions :

Her young children are gone into captivity
Before the adversary.'
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(It is greatly to be regretted that this peculiar
rhythm is not exhibited in the RV, although in
Kautzsch's A T it is reproduced very effectively in
German by Baethgen).

The text of Lamentations is in some instances
corrupt, and it is not easy to bring every verse
under Budde's scheme. Still, not a little success
has been achieved by this critic and others in
restoring the original text of the Kinah, See,
further, art. POETRY.

From all this it is evident that in poems such
as those that make up Lamentations we have no
simple spontaneous outburst of grief, but the
result of conscious effort and of not a little
technical skill. While ch. 5 is not in the Kinah
measure (it is only accidentally that vv.2·3·1 4

conform to it), something of the same effect is
produced by the assonances (u, nut anu, enu,
inu, unu), which recur 44 times (Reuss), and to
which there is no parallel in the OT except in
Ps 124.

III. ANALYSIS OF THE CONTENTS.—Each of the
five poems is complete in itself, and forms a well-
rounded whole, independent alike of its pre-
decessor and its successor. This was admitted
even by Eichhorn, who ascribed all the five to
Jeremiah, but held that they were composed by
the prophet at different times and when in dif-
ferent moods. Attempts have indeed been made
to trace a progress either in the historical situation
(de Wette), or in the thoughts (Ewald), from one
chapter to another. The former failed completely
to accomplish his self-imposed task, and the scheme
of the latter can be carried through only by dis-
covering in the Lamentations features that are
absent and ignoring others that are present.
Ewald certainly lays himself open to the sarcastic
remark of Thenius, that upon such principles a
connexion could be established between the most
disparate elements in the world. Let any careful
student judge whether it is correct to say with
Ewald that chs. 1 and 2 contain the bitterest
and, as yet, hopeless complaints; that in ch. 3,
which is the turning-point, the poet reaches comfort
at least for himself; that in ch. 4 lamentation
indeed recurs, but now the people break in with
the language of prayer and hope; while in ch. 5
we have nothing but prayer, offered by the whole
community, whose tone is sad indeed, yet com-
posed and hopeful. No doubt Ewald exhibits
here an attractive model from which the author
or authors might have worked, but they have
not done so. Nay, so far from there being any
traceable connexion between the different poems,
it is no easy matter sometimes to discover con-
necting links between the verses of the same poem.
The truth is that the nature of the subject did not
readily admit of logical development, and it may
have been partly for this reason and as a mne-
monic device that the acrostic scheme was adopted
in the first four chapters (its absence in ch. 5 has
never been satisfactorily explained). In chs. 2
and 4 the verses have the firmest, in 1 and 5 the
loosest connexion. In the light of the foregoing
remarks it will be understood that the following
scheme of analysis, which is mainly Lohr's, is
largely provisional.

Ch. 1 contains two divisions—(a) vv.1"111» spoken
by the poet (with the exception of 9 c ) ; {b) vv.llc"22

spoken by the city (with the exception of 17).
The ever-recurring themes are the abandonment
of the city by her allies, the distress of her
inhabitants, the pride of the enemy. In v.8 there
is already a confession that Jerusalem has been
justly punished for her sins, and in 9c already a
«ry to God, which is repeated in l l c. In vv.12"16,
where the city is supposed to speak, we have an
appeal to passers-by, to whom under a variety of

figures the misery of Zion is described. In v.17

the poet suddenly speaks again in his own person,
but in vv.18·19 it is once more the city that appeals
to all peoples, and in vv.20"22 addresses a prayer to
J" to execute vengeance on the foes who had
gloried in Jerusalem's misfortunes.

In ch. 2 the situation reminds us of Jer 1415"18.
There are two main divisions—{a) vv.1"12. The
daughter of Zion has been crushed down by the
judgment of J", all her political glory has faded,
her temple has been destroyed, the city and its
inhabitants have suffered alike. The agonies of
the siege, the despair of the citizens, the terrible
scenes due to famine, are realistically depicted;
(δ) vv.13"22. The poet turns to the people with
mingled warnings and consolation. The sin of
Jerusalem, especially of her false prophets, and
the scorn that has overtaken the latter, are held
up to view ; the nation is invited to turn to J" in
supplication (vv.18·19), and it responds in the prayer
ofvv.20"22.

Ch. 3 is the most important from a religious point
of view, and is also constructed with the most art.
It differs from the other chapters in being spoken in
the 1st person singular, although we should perhaps
understand the ' I ' not of an individual, but of
the people collectively, after the manner of Pss 31.
34. 35. 51, and many of the later psalms.* The
chapter may be arranged under three divisions.
(a) Vv.1"18 touchingly describe the utter desolation
of the people, but at the mention of God in v.18 a
ray of hope darts into the soul of the speaker, who
after the parenthetical passage (vv.19"21) passes on
to fulfil in (δ) a didactic function (vv.22-51). The
inexhaustible compassion of God is insisted upon,
the purposes of grace which He may have in His
visitation are suggested, all tending to enforce the
call to repentance, (c) In vv.52"54 there is a return
to the tone of complaint, which soon passes, how-
ever, into joyful confidence (vv.55"58) that God will
hear and deliver, while vv.59"66 breathe a prayer
for vengeance on the nation's foes. (A.s to the
interpretation of vv.56ff· and the question of a
precative perfect, see Ewald's Heb. Syntax, Ken-
nedy's tr. p. 15; Driver's Heb. Tenses'6, pp. 14, 25 ;
Davidson's Heb. Syntax, p. 63).

Ch. 4 closely resembles in structure ch. 3.
There are two main divisions, the first of which
falls into two subdivisions, (a) Vv.1"11, of which
vv.1"6 exactly balance vv.7"11. The |Vx '23 of the
one is parallel to the on»^ of the other · in both
sections there is a description of the sufferings
occasioned by famine, and a tracing of these to
the anger of J" (v.12, which breaks the connexion,
probably owes its origin simply to the necessities
of the acrostic scheme). In (δ) there are three
subdivisions—(1) vv.13"16 treat of the sin and the
punishment of the priests and the prophets; (2)
v v 17.20 of £ n e s i n a n c [ the punishment of the king
and his courtiers, who looked in vain to Egypt for
help ; (3) vv.21·22 address a word of threatening to
Edom and of comfort to Israel.

Ch. 5, like ch. 1, is wanting in consecutive
thought. It opens with a prayer that J" would
look upon the reproach of His people, which
is described from a variety of points of view
(vv.2"18). Zion's desolation suggests, by way of
contrast, J'"s abiding power, upon the ground
of which the poet repeats his appeal for help
(vv.20"22). The last verse being considered one
of ill omen, the Jews were accustomed in read-
ing to repeat after it the preceding verse. For a
similar reason the same usage was followed in

* So Calov, Hupfeld, Reuss, Cheyne, Smend (see esp. ZATW,
1882, p. 62 if.). On the other hand, Budde (Klagelieder, 92 f.)
contends for the individual sense of the ' 1 / by which he
supposes the author of the poem to have intended an eye-
witness (most likely Jeremiah) of the destruction of Jerusalem.
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connexion with the last verse of Isaiah, Malachi,
and Ecclesiastes.

IV. AUTHORSHIP.-—Both in Jewish and in Chris-
tian circles a tradition has long prevailed that
the book was written by Jeremiah. We will
examine—

{a) The External Evidence. — While the Heb.
Bible is silent as to the authorship of Lamentations,
it is otherwise with the Sept., where the book opens
thus : καΐ iyavero μβτά το αίχμαλωτισθηναι τόν 'Ισραήλ
καϊ 'Ιερουσαλήμ έρημωθηναι έκάθισεν 'Ιερεμία? κλαίων
καΐ έθρήνησεν τον θρηνον τούτον επί 'Ιερουσαλήμ καϊ
elirev ('And it came to pass, after Israel was led
into captivity and Jerusalem laid waste, that
Jeremiah sat weeping, and lamented with this
lamentation over Jerusalem, and said'). It has
been urged that these words, which sound like
the rendering of a Heb. original, imply a notice
to the above effect in the Heb. MS from which the
Sept. translator worked. The Vulg. opens with
words which reproduce in Lat. the above Gr. sen-
tence, with the additional phrase et amaro animo
suspirans et ejulans, and these words in italics
imply, ace. to some, the existence of yet another
Heb. original. In· ch. 5, moreover, Vulg. has the
heading 0ratio Jeremke prophetce. The super-
scription of the book in Pesh. also supports the
same tradition.

There are, however, two circumstances that
greatly weaken the force of the above evidence.
Firstly, the absence of any allusion to Jeremiah
in the MT would be utterly inexplicable if such a
notice as occurs in the Sept. had ever stood in
the Hebrew. As every student knows, it was
far more the tendency of copyists to add than to
suppress. Secondly, the place of the book in the
Heb. Canon, not attached to Jer, but included
among the Kethubhim, is hard to reconcile with
its prophetic authorship. As Driver remarks,
at least three centuries separated the Sept. from
Jeremiah, and its notice quoted above may be
merely an inference founded on the general re-
semblance of tone which the Lamentations exhibit
to such passages as Jer 818-9, 14-15, and on the
reference assumed to be contained in 314·53"56 to
incidents in the prophet's life (Jer 207 386ff·). It
was doubtless a similar feeling that gave rise to
the extraordinary connate reading τφ Δαυίδ yIepe-
μίου, which is the title in some MSS of Ps 137
(Cheyne). According to Lohr and Gerlach, the και
iyivcTo, etc., of the Sept. was written in order
to connect Lamentations with the prophecies of
Jeremiah, probably at the time when it was an
object to reduce the number of books in the Canon
to twenty-two. It need scarcely be added that
the statements of the Fathers, the superscription in
the Targum, and the citations from the Talmud,
have no independent value as evidence in regard
to the authorship.

There has been much discussion as to the
meaning of 2 Ch 3525 ' And Jeremiah lamented
for Josiah, and all the singing men and singing
women spake of Josiah in their lamentations unto
this day, and they made them an ordinance in
Israel, and behold they are ivritten in the lamenta-
tions.' The question is whether the words we
have italicized refer to our book of Lamentations.
If so, we should have a tradition as early as the
days of the Chronicler (c. B.C. 250) in favour of
Jeremiah's authorship of at least a portion of its
contents. Thenius answers the above question in
the negative, holding that the Kinoth referred
to were a collection of lamentations for the dead
sung on the occasion of the burial of the kings
of Judah. In this collection Jeremiah's lament
for Josiah may easily have had a place, but our
book never formed part of it. On the other
hand, a great many of the leading OT scholars

of the day understand the Chronicler to refer
to the canonical book of Lamentations. Lohr
offers three reasons for this conclusion: (1) it is
hard to believe that there were extant other
lamentations by Jeremiah outside the Canon; (2)
the Chronicler might readily have referred such
passages as La 2tt and 420 to Josiah; (3) an un-
critical writer like the Chronicler might easily
have committed a blunder into which Jos. {Ant.
X. i. 5) probably and Jerome certainly fell. The
words of the latter in commenting on Zee 1211 are,
' super quo (Josia) lamentationes scripsit Jeremias,
quce leguntur in Ecclesia et scripsisse eum Para-
lipomenon testatur liber.' The same interpreta-
tion of the Chronicler's language is supported by
Noldeke, Cornill, Wildeboer, W. R. Smith, and
Budde.* If it be correct, it gives us a testimony
in favour of Jeremiah's connexion with Lamenta-
tions, dating from about the same period, and en-
titled to much the same consideration as the testi-
mony of the Sept. which we have just examined.
As the external evidence is manifestly insuffi-
cient to decide the question, we are thrown back
upon—

(b) The Internal Evidence.—At the first glance
this may seem to be in favour of Jeremiah's
authorship, which has been strongly maintained
by Keil and others. The verdict of modern criti-
cism, however, is given for the most part against
the traditional view. The undoubted affinities of
all the five chapters with Jer (see a list of simi-
larities in Driver, LOT6 462c/) are recognized by
critics of all schools, but are explained on the
ground that this prophet's works were the favourite
study of the author or authors of Lamentations,
who were in such sympathy with his spirit that
the book might be entitled * Lamentations of the
sons of Jeremiah' (Cheyne).

There are several passages which militate
against Jer.'s authorship. La 29 (' Her prophets
find no vision from the LORD') might almost be
pronounced decisive. In this same verse, more-
over, fim is used in a special sense which meets us
for the first time in Ezk 1227. A number of other
instances are cited by Cornill {Einleit.2 247) where
the language shows such a dependence upon
Ezekiel (who did not publish his prophecies before
B.C. 570), that Jeremiah's authorship seems out
of the question. La 417 does not sound like the
language of Jeremiah, who never shared the hopes
of those who looked for help to Egypt. La 420

could hardly be spoken of Zedekiah by one who
judged him as Jeremiah did. Chs. 1 and 5 imply
an acquaintance with Deutero-Isaiah, while ch. 3
contains echoes of the later psalms and of Job
(which probably dates at the earliest from the
Exile). In his Job and Solomon, Cheyne adduces
the following parallels with the latter book —
La 37-9=Job 198, La 38 = Job 3020, La 31 0=Job 1016,
La 312-13=Job 720 1612·13, La 314-63=Job 309. The
dependence of the elegies upon Job is more likely
than the converse supposition.

A circumstance that may have some bearing on
the question of authorship, is that the order of
the letters ν and £3 is different in chs. 2-4 from
what it is in ch. 1. In the latter the normal order
is followed, in the other three chapters s precedes
V (a phenomenon which occurs also in the correct
text of Ps 34 as well as in Pr 31 [according to the
LXX], probably also in Ps 9f., and, according to
Bickell, in Nah 1; cf. Budde, Klaqelieder, 70 f.).
Even if we suppose, with Thenius, Ewald, Niigels-
bach, and others, that at one time the order of
the Heb. alphabet was not definitely fixed, it is

* Budde points out, however, that the Chronicler does not
attribute all five poems to Jeremiah, but apparently only one of
them, the other four being assigned to the * singing men and
singing women' (Klagelieder, p. 73).
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hardly likely that one and the same author would
have followed different orders in two successive
poems. This would indicate, then, that at least
ch. 1 is from a different hand from chs. 2-4.

In regard to the linguistic aspect of the ques-
tion, it may be mentioned that Lohr (ZATW,
1894, Heft 1; cf. Driver, LOT6 463) subjects the
vocabulary of Jeremiah and of Lamentations to a
comparison, the result of which is that while the
words common to both are four times as numerous
as those found only in Lamentations, yet the latter
contains a great many words not found in Jere-
miah. These words, moreover, are without ex-
ception important, while the common use of words
like irx or ja, of course, proves nothing as to com-
munity of authorship {e.g. e> for ~\ψ$, which occurs
in La 215·16 49 518, is unknown to Jer). Many of
the above considerations tell not only against
Jeremiah's authorship but against—

V. THE UNITY OF THE BOOK.— While there is
comparative agreement amongst modern critics
that Jeremiah is not the author, there has been
much diversity of opinion as to the number of
authors whose work is to be traced in the book.
W. R. Smith argued strongly that the book is
a unity (art. 'Lamentations' in Encycl. Brit.9),
but the prevailing tendency at present is decidedly
adverse to this opinion. It is pretty generally
agreed that at least ch. 3 is by a different and
later hand than the rest of the book. Budde
formerly (ZATW, 1882) agreed with Stade, who
is content to go this length, and who assigns 1. 2.
4. 5 to a single author. Thenius holds 2 and 4
to be Jeremiah's, while 1. 3. 5 are assigned each
to a separate author. A considerable number of
modern critics divide the book into three groups
in the following chronological order (2 and 4)
(1 and 5) (3). This, which was the scheme of
Noldeke, has gained the adherence of Lohr,
Cornill, Wildeboer, and now (Klagelieder, 1898,
pp. 74 ff.) substantially of Budde.* Another
arrangement of the book is that of Cheyne
(Jeremiah in 'Men of the Bible' series), which also
recognizes three groups (1. 2. 4) (3) (5). On this
question criticism has not yet spoken the last
word.

VI. PLACE AND DATE OF COMPOSITION.—Upon
these two points there are differences of opinion
even amongst those who support Jeremiah's
authorship of the book. The freshness of the
pictures has often been adduced as an argument
for an early date. It may be said, however, that
while there is something that appeals to the
imagination in the old picture of the faithful
prophet sitting down to lament the fate of the
city which had turned a deaf ear to his warn-
ings, it is a psychological improbability that a
man of Jeremiah's spirit should have turned out
acrostic poems, and especially such a laboured
work of art as ch. 3 amidst blackened ruins where
the fire had hardly cooled, and in streets where
the blood had hardly dried. Hence, even if the
poems were his, we should have to think of a
relatively late date for their composition, when
the bitterness of the moment had given place to
calm reflection. (With this tallies 520 'so long
time'). Thenius, who regarded 2 and 4 as genuine
productions of Jeremiah, dated the one at about
B.C. 581 (prior to the third deportation after the
murder of Gedaliah), and the other at a later
period, during the prophet's sojourn in Egypt.
Lohr formerly fixed upon 550 as an approximate
date for the completion of the book. This would

* Who assigns chs. 2 and 4 to an eye-witness (not Jeremiah) of
the calamities they describe, dates chs. 1 and 5 (from different
hands) about 530 (or later) and 550 respectively, while he fixes
the date of ch. 3 much later, in the pre-Maccabaean period in
the 3rd cent. B.C.

allow sufficient time to account for the references
to Ezekiel. In a later work (1893) Lohr is willing
to come down as late as 530, but objects to a
post-exilic date, because he holds that the Kinah
measure, although found in Deutero-Isaiah, can-
not be traced in any post-exilic work (not occur-
ring in Hag, Zee, Mai, Jl, or Jon). Wildeboer
finds nothing in the contents of the book to compel
us to fix upon the close of the Exile as the ter-
minus ad quern for the publication of Lamenta-
tions. Some of the elegies might well have been
composed in Babylon by an exile who did not
share the sanguine expectations of Deutero-Isaiah,
or even in Judsea by one who had returned with
Zerubbabel in 536. Wildeboer thinks, however,
that the latest possible date is 516, the year when
the rebuilding of the temple was finished. But if
the possibility of Lamentations being post-exilic is
admitted, some plausibility must be conceded to
Cheyne's suggestion (Founders of OT Criticism,
356) that as the church of the second temple
composed its own psalms, it is far from impossible
that it preferred to indite fresh elegies for use on
the old fast-days. There were details enough in
the historical books to enable a poet possessed
of dramatic imagination to draw the pictures in
Lamentations. The tone of the book, however, is
inconsistent with the contention of Fries (ZA TW,
1893), that chs. 4 and 5 belong to so late a period
as that of the Maccabees. This is conclusively
proved by Lohr (ZATW, 1894), who exhibits the
complete contrast between the Maccabaean Psalms,
where the people protest that they suffer in spite
of their innocence, and the Bk. of Lamentations,
which confesses throughout that the nation's
suffering is due to the nation's sin.

LITERATURE.—Driver, LOT** 456-465; Cornill, Eirileit.i 244-
248; W. R. Smith, 0TJC* 181, 219, also art. ' Lamentations' in
Encyc. Brit.9; Wildeboer, Lit. d. AT, 298-303; Noldeke, AT
Lit 142ff.; artt. by Budde, Smend, Lohr, Fries in ZATW
(1882-1894); Ryle, Canon of OT, 69, 115, 121, 219; Wildeboer,
Entsteh. d. AT Kan. 9, 12, 17, 77, 131 ff.; Buhl, Canon and
Text of OT, 20, 39 f. Of modern foreign commentaries may
be mentioned those of Thenius, Keil, Ewald, Gerlach, Reuss,
Nagelsbach, Lohr (1891 and 1893, the latter in Nowack's Hand-
kom. z. AT; both Lohr's works are exceedingly valuable, and
there is an important review of the first by A. B. Davidson in
Crit. Review, Jan. 1892); Minocchi, Le Lament, di Geremia,
1897; Budde in Kurzer Udcomin., 1898. Amongst Eng. com-
mentaries are those of Payne Smith (in Speaker's Comm.),
Plumptre (in Ellicott's Comm. on OT), Cheyne (in Pulpit
Comm.), cf. the same author's Jeremiah in * Men of the Bible'
series, and his Founders of OT Criticism, 356 f.; Streane (Camb.
Bible for Schools), Adeney (in Expositor's Bible). See also
Greenup, Targum on Lam., Comm. of Rabbi Tobia ben Elieser on
Lam., Short Comm. on Lamentations. . J . A . SELBIE.

LAMP (rsh, -η, λύχνος, λαμπάς).— The first of these
words is trd ' torch' in Nan 24 and Zee 126 (AV and
RV); and in Gn 1517, Jg 716, Job 4119, Ezk I1 3 the
same trn is adopted by RV in place of ' lamp' of AV.
The other Heb. word, as well as the Gr. λαμπάς,*
may mean torch likewise, but is more properly
lamp, with oil and wick, as in the description of the
golden candlestick (Ex 2531"37) of the tabernacle,
and those made by Solomon for the temple (2 Ch
420·21), which were kept burning all night (Ex 307·8,
Lv 242).

The common lamps of Pal. were of terra-cotta,
as we have abundant evidence from the numerous
specimens found in all parts. Glass lamps of Egyp.
or Phcen. make might have been known, and bronze
lamps are not infrequently found. Very little is
known of the lamps used in Egypt. Herod, (ii. 62)
describes them as flat saucers tilled with a mixture
of salt and oil, on the top of which floated the
wick. The oldest form of lamp found in Pal. is not
unlike that described by Herodotus. It is like a
shallow saucer, the rim of which, on one side, is
pinched together, forming a narrow channel through
which the wick passed (see Fig. 1). This style is

* See under art. LANTERN.
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called Phoen., and is found in the tombs and ruins
of the oldest cities in Phoenicia and Palestine
(PEFSt, 1893, p. 14; and Bliss, Mound of Many
Cities, p. 87). The more common forms are oblong,
but not open like the above. There is a saucer-
like depression in the upper surface, at the bottom
of which there is an orifice for the admission of
the oil into the lamp, and another opening at the

FIG. 1.

extremity for the admission of the wick. At the
opposite end there is often a small handle (see
Figs. 2 and 3 : Fig. 3 is bronze). Sometimes the
form is circular, an open saucer-shape, with a
smaller saucer inverted in the larger (see Fig. 4).
This form of lamp, especially No. 2,* with or with-
out the handle, is called Roman, and was doubtless

commonly used in the time of Christ, and is most
probably the kind referred to in the parable of
the Ten Virgins (Mt 25). They hold little oil, and
would soon need replenishing. The peasants of
Syria and Pal. use these lamps still, although petro-
leum has in most places taken the place of olive oil
for lighting. An open glass or terra-cotta cup with

FIG. 3.

a piece of rag for a wick is often seen in the poorer
peasants' houses, and this they frequently keep

* See an interesting paper by Pere Lag-range in Rev. Biblique
(Oct. 1898) on two Pal, lamps to which his attention was called
by Clermont-Ganneau. These are figured in the Revue.

burning all night. The people of the country do
not like to sleep without some light in the house,
and a dim one furnished by such a lamp suits their
purpose. In illuminations at weddings and on
feast-days this open style of lamp is much em-
ployed. The wick used is a small one drawn

FIG. 4.

through a piece of cork and left to float on the
surface of the oil.

Lamps appear to have been kept burning before
the teraphim (images of ancestors); hence the
words ' the lamp of the wicked is put out'.(Job 18ti

2117) may have originally meant that the wicked
shall have no male descendants to fulfil this duty
of placing a lamp before his image (so Schwally,
Leben nach dem Todc, 40). H. PORTER.

LAMPS ACUS (1 Mac 1523 It Vm). -See S AMPSAMES.

LANCE.—See SPEAR.

LANCETS (πεπ 1 Κ 1828). —A mistaken correc-
tion in modern edd. of the original reading of the
AV of 1611, 'lancers,' i.e. 'lances,' properly spears
used for hurling. Both forms of the word are
old, * launcetis' being the later Wyclifite form in
this passage. AV of 1611 adopted the 'launsers'
of the Bishops' Bible (spelling it 'lancers,' how-
ever), and the change into ' lancets' was not made
before 1762. Cf. Scrivener's Introduction to the
A V3 pp. xlvi, xlvii. See SPEAK.

W. E. BARNES.
LAND CROCODILE (Lv II 3 0 KV).~See CHAME-

LEON.

LAND LAWS.—See LAW (in OT)and SABBATICAL
YEAR.

LANDMARK (*?n )̂.—An object, such as a stone,
a heap of stones, or a tree with a mark in its
bark, intended to fix the limit of a field, a
farm, or the property of an individual. In
Palestine these landmarks are scrupulously re-
spected ; and in passing along a road or pathway
one may observe from time to time a stone placed
by the edge of the field from which a shallow
furrow has been ploughed, marking the limits of
cultivation of neighbouring proprietors.

In order to perpetuate the observance of the
rights indicated by landmarks in the Mosaic ritual,
a curse is pronounced against the surreptitious
removal of a landmark belonging to one's neigh-
bour (Dt 1914, for the meaning of which see Driver,
ad loc.). In Egypt the land had to be re-measured
and allotted after each inundation of the Nile, and
boundary-stones placed at the junction of two
properties. A collection of such objects is to be
seen in the Assyrian Boom, British Museum.

E. HULL.
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LANGUAGE OF THE OLD TESTAMENT.—1.
Names.—(a) The greater part of the Old Test, is
written in the language called by the Assyrians
* the tongue of the west country' (Winckler, Die K.
/. Sargons, p. 72, 1. 423, etc.)/ by biblical writers
4 the lip of Canaan' (Is 1918), or 'Jewish' (2 Κ 1826·28;
cf. Neh 1324), by the Rabbis ' the Sacred Tongue'
{Sotah, vii. 2, etc.), or ' the Text' as opposed to * the
Targum' (Bab. Megillah, 18a, etc.), or ' the lan-
guage of the Law' as opposed to ' the language of
the doctors' (Weiss, Studien zur Mischnahsprache,
p. 9). The Palestinian f Rabbis further apply to it
the term 'Hebrew' (Jerus. Megillah, p. 19, etc.),
and the absence of this name in the OT can be due
only to accident; it is the term regularly em-
ployed by Greek-speaking Jews (first occurring, it
would seem, in the Pref. to Sir; used also by
Josephus, Ant. I. i. 2), and it can only be through
ignorance that Philo substitutes ' Chaldee' for it.
The name ' Hebrew' was adopted by early Chris-
tian writers {e.g. Ac 2140), and with the spread of
Christianity it migrated into Asiatic, African,
and European languages; some of which have also
adopted from the Rabbis the name 'Sacred Tongue.'

(b) The portions of the OT which are not in
Hebrew are in the language called Aramaic in the
Bible (2 Κ 1826 etc.) and Talmud (Bab. Shabbath,
126, etc.), and not infrequently 'Targum' in the
latter (Bab. Megillah, I.e.), 'Syriac'in the LXX
«and sometimes in the Talmud (Jerus. Sotah, vii. 2).
It would seem that the name ' Chaldee' does not
belong properly to this language, although the
Aramaeans and Chaldees are sometimes juxtaposed
in old inscriptions (Sennacherib, ed. G. Smith, p.
36). Tt is probable that the use of the name for
' Aramaic' is due to the comparison of Dn I4 with
24; and the identification of tho two appears in the
notes of Jerome and Ibn Ezra on the latter pas-
sage, though the LXX translator of Dn 227 appears
expressly to avoid it. In Syriac works, probably
through similar reasoning, ' Chaldee' is sometimes
said to mean 'Old Syriac' {Thes. Syr. s.v. ' Kal-
daya'); but in very late times the ' Chaldceans'
are identified with the ' Nestorians,' probably on
the ground of their geographical position (Badger,
Nestorians, i. 181; cf. Rassam, ' Biblical Lands,'
in the Proceedings of the Victoria Institute). In
Aramaic are written (1) Dn 24-728, (2) certain docu-
ments quoted in Ezr 47-618 and 712"26, ostensibly in
their original language; it is, however, noticeable
that the connecting narrative is also in Aramaic;
(3) Jer 1011, regarded by some as an interpolation,
while others endeavour to account for the transi-
tion on rhetorical grounds. There are besides
several places in the OT where the writers appear
to lapse into Aramaic, possibly through the fault
of their copyists. In Jos 1525 the adjective nrnq,
in the name ' New Hazor,' is Aramaic; in 148 an
Aramaic word (voon) is substituted for the Hebrew
of the word 'melted' in the phrase 'melted our
heart' (cf. Dt I28). Sporadic cases of words which
are Aramaic both in derivation and grammatical
form occur in Is 3028, Ezk 2426 3330, Ps 11612, pos-
sibly Job 3713, Dn II 2 3, and elsewhere.

(c) The employment of other languages than
these in the OT does not exceed the quotation of
isolated words and phrases, or calling attention to
varieties of nomenclature. Besides the Aramaic
equivalent for Gilead cited in Gn 3147, Egyptian is
quoted ib. 4143·45 (JE), Moabite Dt 211, Ammonite
ib. v. 2°, Sidonian and Amorite ib. 39, Tyrian 1 Κ
913, Persian (?) Est 37, Babylonian (?) Dn 45, per-

* Delitzsch (Handworterhuch, s.v. ' hilani') suggests that
Hittite is meant here. It would seem, however, that the words
are easily explicable as Canaanitish (cf. Jer 2214), and B.
Meissner (Noch einmal das Bit Ilillani, 1893) thinks this does
not admit of a doubt.

t In the Babylonian Gemara *iuy at any rate sometimes
•means a foreign language, e.g. Shabbath, 115a.

haps Philistian Is 26. Moreover, it may be observed
that, in speaking of dignitaries, biblical writers
are ordinarily (not invariably) careful to give them
their native titles: see Ex 1515, Jos 133"21, Ezk 236,
Hos 105, Est I3 412 810, Dn 32 etc.

2. Antiquity.— The Hebrew language may be
appropriately termed the Israelitish dialect of
Canaanitish. Outside the OT the chief pre-Alex-
andrian monuments of the Israelitish dialect which
we possess appear to be an inscribed weight in the
Ashmolean Museum, Oxford, found at Nablus,
and the Siloam inscription (Driver, Notes on
Samuel, p. xv), probably of the age of Hezekiah.
But of other Canaanitish dialects we possess far
earlier monuments. The oldest of these are the
glosses of the Tel el-Amarna tablets (see Winckler's
edition in the KIB, 1896). The writers of these
epistles sometimes accompany their Assyrian with
a Canaanitish equivalent, using, of course, the
cuneiform character for both (examples are 181. 5
khalkaat, explained by abada, ' perished'; 189. 16
ana shame by shamima, 'heavenward'; 191.24
sise by suusu, ' horse'; 189. 18 kakkadunu by
rushunu, 'our head'). It may be noted as a
peculiarity of the writers' dialect that the sub-
stantive verb in it would appear to have drawn
some of its tenses from the stem in use in Phoen-
ician (and Arabic), and others from the stem in
use in Hebrew (and Aramaic). ' If you say kuna,'
says one writer, Ί will answer yahya' (149. 36).
These tablets are assigned to the 15th cent. B.C.,
but the existence of the Canaanitish language
is certified for a yet earlier period by some of
the loan-words found in Egyptian monuments,
some of which go back to the 16th century or
earlier. The bulk, however, of these loan-words
occur in papyri of the 14th and 13th cents.
B.C. Maspero, who first brought this fascinating
subject into prominence (in his Epistolographie
Egyptienne, 1873), thought that during those
centuries the employment of Semitic words was in
fashion among the upper classes in Egypt; and if
this opinion be correct, it follows that the Canaan-
itish language must by then have reached a high
state of development. This opinion, however,
was not shared by J. H. Bondi, who, in his disser-
tation on these words (Leipzig, 1886), collected as
many as sixty-five of them; while a still greater
number was collected by W. Max Miiller (in his
Asien und Europa, 1893), who has since (in the
volume dedicated to Ebers, 1897) tracked out a few
in the celebrated Papyrus Ebers, which deals with
medical prescriptions. Whether their introduction
into Egyptian was the work of the upper or the
lower classes, the variety of the spheres of thought
to which they belong is such as to allow of their
being compared with the words afterwards borrowed
by the Copts from the Greeks. The unsatisfactory
nature of the Egyptian transcription renders them
somewhat less amenable to grammatical analysis
than the Tel el-Amarna glosses. Of the remain-
ing monuments of the Canaanitish language, the
inscription on a patera dedicated to Baal-Lebanon
in Phoenician {CIS i. No. 5) is probably the oldest,
while the Mesha stele (of the time of Jehoshaphat
of Judah) approaches most nearly to the Israelitish
idiom, being in Moabitic; of the other Phoenician
inscriptions, that of Byblus {CIS, i. 1) approxi-
mates to Hebrew, but the most important is
doubtless the Eshmunazar inscription {CIS i. 3),
about the time of Alexander the Great. From
Palestine the Canaanitish language was carried by
Phoenician colonists to Africa, the islands and
harbours of the Mediterranean, and Spain. Here
it was supplanted first by Greek, and then more
extensively by Latin; but would seem to have
survived as a spoken language down to the 5th
cent. B.C., and perhaps later.



26 LANGUAGE OF THE OLD TEST. LANGUAGE OF THE OLD TEST.

3. Origin.—The Canaanitish language belongs
to the Semitic family, and is closely allied to the
Arabic, i.e. the language made world-famous by
the conquests of Mohammed and his successors.
These are the only languages of the Semitic family
that have, in regular use, (1) a prefixed article,
leading to a variety of syntactical rules; (2) an
interrogative prefix of a single letter,* as well as
a syllabic prefix of the same import (Dt 326) ; (3)
a series of passive conjugations, formed by a
change of vowel from the active; f (4) a regular
conjugation Niphal; X—Canaanitish has, moreover,
considerable remnants of (5) a case system ; (6) an
infinitive system ; (7) a mood system identical with
those of classical Arabic. The theory represented
in the grammar of J. Olshausen (Brunswick, 1861),
according to which the relation of Hebrew to
Arabic is that of daughter to mother (in the sense
in which these metaphors maybe used of languages),
is that which best suits the facts; § and indeed
the proximate ancestors of Hebrew forms can in
the great majority of cases be easily found in
Arabic. The apparent absurdity of deriving so
ancient a language as Canaanitish from one of
which the earliest monuments in our possession
are so recent, disappears in the face of the over-
whelming evidence which comparative grammar
can produce. The earliest specimens of classical
Arabic that have come down to us are not, indeed,
earlier than the 6th cent. A.D. ; and though
numerous inscriptions in other dialects have been
discovered in both S. and N. Arabia, the dialect
of the Koran is scarcely represented in any stone
monuments earlier than the composition of that
book. There is, however, no doubt that the Mo-
hammedans inherited a literary language, which
prevailed over the greater part of the Arabian
peninsula, with slight differences of dialect. But
for the early history of that language we cannot
go to Mohammedan writers, but are left to what
we can infer.

The line of investigation to be followed is the
same as that applied by M. Pictet to the Indo-
European languages, and which employs the
assumption (called by M. Lenormant * the true
principle') that, where kindred nations which have
separated call objects or institutions by the same
names, and there are no signs of those names
having been borrowed independently, they must
have possessed the names and the objects, etc.,
before they parted. A comparison therefore of the
Hebrew and Arabic names for a variety of things
should give us something like a correct idea of the
state of Arabian society when the Canaanites
first migrated northward. The result would seem
to be the following :—

The nation from which the Canaanitish colonies
emanated must before that event have attained as
high a level of development as any Oriental State
uninfluenced by Europe has reached. Society was
already organized on the basis of the family, for
the languages have identical names for * father-in-
law,' 'mother-in-law,' ' son-in-law,' and * daughter-
in-law,' which necessarily imply i t ; but the family
was polygamic, since the relation of ' fellow-wife'
is indicated by the same name with the proper
phonetic changes. The treble system of naming
in use in Arabia would seem to have existed also,
since the Canaanites retain all three words for

* The Aramaic of Daniel also has this.
t The biblical Aramaic as well as that of the papyri shows

some traces of these passives. The Hebrew of the OT shows
considerable relics of a passive of the first form, which the
grammatical tables cannot recognize. The punctuators identi-
fied it with Pu'al, the passive of ii. 13j; Is 143 and ?\m Lv 621
are striking cases.

ί This conjugation is given in the Assyrian paradigms.
§ Vollers, in his review (ZA, 1897) of Noldeke, Zur Grammatik

des Kl. Arabischen, thinks that work will tend to modify this
view ; but see the author's reply in the same volume.

Naming' and * names,'* but have apparently
ceased to distinguish between them accurately ;
and the castes of freemen and slaves were already
distinct. The life of the people was passed partly
in villages, partly in towns, with streets and
squares, and defended by walls. The same cereals
were cultivated in the fields, many of the same
pot-herbs in the gardens, mostly the same fruits
in the orchards and plantations, and the same
animals domesticated as afterwards in Canaan;
and the chief agricultural processes had already
been invented and named. Various trades were
exercised in the towns: there were smiths and
carpenters who understood the use of the saw, the
axe, and the adze; there were money-changers
with scales,f and there were money-lenders. % The
last two trades imply some acquaintance with
arithmetic, and the Arabs before the Canaanitish
migration possessed special names for ' thousands'
and * myriads.' Money-lending implies the calcu-
lation of days, and this is based on astronomical
observation, the beginnings of which already ex-
isted, for some of the constellations § were already
named. Writing already existed, || and, it would
seem, an alphabet, 11 and certain styles of elegant
composition were already practised. ** Religion had
already taken shape: men could distinguish be-
tween the sacred and the profane, they had a
pilgrimage, and learned various ceremonies, in-
cluding, probably, genuflexions and prostrations.
The prophetic profession seems to have existed in
a variety of forms. Custom had already to some
extent become stereotyped in the form of law.

It is probable, therefore, that the Canaanites
issued from a country where a classical language
was spoken and written. Some tribes may have
carried that language with them into their new
home; but, in the case of those whom we know
best, it would appear to be a vulgar dialect of
Arabic which formed the basis of the language.
Many curious parallels can be found between the
language of the Bible and the dialects of Arabic
spoken in Egypt and Syria in the present day.ft
While in general simplifying the structure of the

* Π2Ώ in Arabic, ' to address by an indirect name,' i.e. to call
a man by his son's name, * father of so-and-so,' instead of by his
own. In the Aghani the narrators often point out how the
Caliph kanndni,' called me Abu so-and-so' to do me honour. In
Syriac the word merely means to ' name'; in Hebrew, Is 454

' to call by a family name,' Job 3221 ' to flatter.' It would seem
clear that the Arabic practice (extraordinary as it is) lies behind
both the Heb. and Syr. usage. The word lakab, in Arabic
4 title,' serves to give a verb to the Hebrew up : }2j]U ")ψχ
ή)Ώψ2 * whose names have been mentioned,' Nu I1?.

t CTJIND is a case of popular etymology. The root |Γ being
lost in Hebrew, the word was popularly derived from |]X ' an
ear.' The Carthaginians have a similar word, Rev. Ass. v. 12.

% The Heb. Πί?3, of which the construction is peculiar, seems
evidently connected with nasi'ah, ' deferred payment.'

§ See Hommel's article in the ZDMG, 1892.
Κ The word isp seems to be the Arab, zibr, which occurs in

the earliest Arabic known to us. See Mu'allakah of Labid.
The Assyr. satar is used in early Arabic also. The meaning · to
write' is lost in Hebrew, but lies behind the sense of us®.

if nm has the sense of Arab, hajd, ' to articulate,' in several
passages: Pr 87, Is 593.13.

** It seems difficult to separate the word yat£>p used with
W21 Hos 97, K3#ip Jer 2926 (cf. 2 Κ 9H), from the Arab, sif,
' rhymed prose,' the traditional style of the Kdhins. The Heb.
j'van was compared by Meier with the Arab. hijd. ^?ψΏ and
mathal appear to be also independent.

ft Some examples are given by W. Wright in his Arabic
Grammar (2nd ed.) and his Comparative Grammar. The form
ijn^yn (Nu 205) is vulgar (kataltuna for kataltumuna). The
uses of ]]ll can be illustrated by those of ya'nlin languages that
borrow from Arabic. The use of IZ'N as a final and explanatory

particle would seem to be a vulgarism, ^ j j i is so used in.

some Arab, dialects, and likewise in modern Armen. the relative
wor has taken the place of yethe ' that. ' Perhaps the Heb.
η'φ% ' to do,' is the Arab, ghashiya vulgarly used; cf. Lisdn
al-arab, xix. 363, 5.
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ancient language, they contain many relics of the
classical rules. The classical language from which
both are derived must therefore have flourished
long before the 15th cent. B.C., for which time
the existence of the later language is certified.
The elaborate syntax and accidence which the
early poetry of the Arabs exhibits would seem to
have been codified more than two thousand years
before that poetry was composed. It is in favour
of this result that the Arabs have no accurate
notion of the commencement of their literature,
or of the time when any of their classical metres
was invented. Yet those metres imply the whole
of the grammatical system, which can only have
been the product of organized study. That all
trace of the schools and colleges of early Arabia
should have perished is noteworthy, but scarcely
extraordinary, if we consider what such isolated
monuments as the Mesha stele or the Iguvine
tablets imply as to the extent of literatures that
have wholly perished.

The evidence for the priority of Arabic grammar to the de-
velopment of the Canaanitish language is to be found partly
in what may be termed the residues which Canaanitish exhibits.
Of these, examples are to be found (1) in the spelling, (2) in the
grammatical forms, (3) in the syntax.

(1) As examples of orthographic residues, we may notice (a)
the employment of Κ to represent the sign of prolongation of
the vowel ο in a number of words in which the Arabic
has the consonantal Ν preceded by a short a (e.g. Win,
jNi', Ί£ϊί*; see Bottcher, Lehrbuch, i. p. 245). In some
other words the letter Ν is still written without affecting
the pronunciation. It would seem clear that the tribes who
migrated from Arabia to Canaan had already found diffi-
culty in pronouncing the consonantal Aleph, which indeed
many still regard as the hardest of the Arabic consonants.
They pronounced a for a', a pronunciation which indeed the
Arabic grammarians tolerate in poetry. But while this a in
Arabic was either retained or reduced in the direction of e, the
immigrants pronounced it as well as other Arabic a's (with rare
exceptions) as δ. The writing }*te for ζδη therefore is a case in
which an old spelling is retained after it has become doubly
unsuitable to represent the correct pronunciation; and in all
cases where this letter represents anything but the soft breath-
ing, it must be regarded as a remnant from an earlier language,
or due to false analogy. The perpetual interchange which we
notice in the OT between roots tf"1? and roots n"h shows that
the consonantal Ν could no longer be pronounced at the end
of a word. But from etymological orthography of this sort we
can infer with certainty the existence of a literature in which
the orthography agreed not only with etymology, but with the
actual pronunciation; in other words, the existence of written
documents in Arabic earlier than the Canaanitish migration.

φ) Of no less interest as an etymological remnant is the em-
ployment of the letter π at the end of words to represent the
lengthening of a vowel, a peculiarity which the Phoenician
dialects apparently do not share with the Hebrew and Moabitic.
This mode of writing has two obvious sources. In Arabic the
pausal form of nouns ending in atun is ah, and in this form the
Λ is pronounced as a consonant (Heb. Pi), as we learn from its
treatment in verse : thus martabah is made to rhyme with
intabah, in which the h is radical (Hariri, ed. 1, p. 64), etc. This
pausal form has in Hebrew ousted the other. That it is every-
where pronounced a for ah is a phenomenon to be easily illus-
trated from Hebrew itself (in which the ah of the feminine
suffix has a tendency to sink into a), and from many other
languages. But the Phoenicians did not adopt this pausal form,
retaining the t in the absolute as well as in the construct state.
Hence one of the sources of this employment of the letter h was
wanting in their language.

The second source of this phenomenon is to be found in the
masculine suffix of the third person. Eelics of the Arabic hu
are not infrequent, but ordinarily (as in modern Arabic locally)
that suffix is reduced to δ. When modern Arabic is written,
the h is retained (see e.g. gata'if al-latdif, Cairo, 1894, p. 51,
etc.), and the same is the case frequently in Hebrew and in
Moabitic. In all these cases, however, it is an etymological
remnant.

(c) As a third case of etymological writing, we may note the
employment of the sign Ό to represent s. This orthography
is characteristic of the older forms of Hebrew, Phoenician, and
Aramaic, falling gradually into disuse in all of them. Now we
know that the words which in Hebrew are written with w
almost invariably correspond to Arabic words with sh. Since a
great number of the words which in Arabic have the sibilant
that corresponds with D have that letter in Hebrew also, the
desire to avoid confusion may well have perpetuated the old
spelling in the cases where a sh had come to be pronounced s.
We learn, moreover, from the well-known passage in Jg 126 that

in parts of Palestine only one of these sibilants could be pro-
nounced.

(2) Of the grammatical residues, which are numerous, we
need merely notice the variation in the second and third per-
sons plural of the imperfect between the forms un and u. All
distinction in meaning between these forms is clearly lost; at
most it can be said that some writers have a predilection for
one form rather than the other. Classical Arabic, however,
distinguishes them very decidedly : the dropping of the η with
its vowel is a sign of the subjunctive or jussive mood, and is
not an isolated phenomenon, but belongs to a system. What
renders the treatment of these forms by the Hebrews peculiarly
interesting is that the vulgar Arabic written by Jews, Chris-
tians, and even Mohammedans, exhibits the same phenomenon.
Such writers as Jephet Ibn Ali are well acquainted with both
forms : only the sense of their proper employment fails them.

(3) As a syntactical residue we may instance the treatment
of the numerals. Here the Arabic rule is very simple, and its
ground can easily be seen. One part of it is that the numbers
11-99 take after them the accusative singular. If the usage of
the Hebrew OT be tabulated, the only expression for it seems
to be that with words which from their nature are constantly
coupled with numerals the Arabic rule is fairly regularly
observed ; with others the plural is more common, but the
singular optional. Thus in Jg S2^ 'The land rested forty year,'
but v.30 ' Gideon had seventy sons'; Jg 92 speaks of ' seventy
man,' but v.24 ' the seventy sons of Jerubbaal,' v.5tj * his
seventy brothers.' In Jos the rule is sometimes observed
with the word ' man,' but other variations occur which stamp
the language as patois-like and ungrammatical: the following
examples of the syntax of the word * twelve' taken from Jos
3 and 4 show how unsettled was the usage in even so ordinary
a matter. 3*2 tf'N Ίψ% \rf, 42 DT:N; Ίψί} Ώ'ΐψ, 4̂  fpyn π^ψ
Β»Ν ; 43- 9 D*32N rnjpjg ^W* 4 8 ' * η~ϊψ% *$φ. The rule seems
to be similarly observed when numerals precede the word
F]̂ N ' a thousand,' owing to ancient calculations, whereas the
old rule about the syntax of words following ?]?X seems to be
equally often observed and forgotten. From the practically
regular observance of the Arabic syntax in the case of the
word ' year,' which from its nature must be constantly coupled
with numerals, it seems reasonable to infer the antiquity of the
Arabic rules. The ordinary style of the OT exhibits therefore
in this case, as in the last, a survival from an older language.

At what time the Canaanitish language first
began to be written cannot be determined ; but it
seems certain that there can have been no break of
any length between the writing of Arabic and the
writing of Canaanitish; the etymological rem-
nants would otherwise be inexplicable. Thus
the writing of aiment in French for aime must
be inherited from a generation who both pro-
nounced and wrote aiment or amant; had French
been first written by persons who pronounced the
word aime, the nt could never have been intro-
duced. We cannot know either whether the
Canaanitish orthography was gradually formed
or became fixed at a definite epoch. The evolu-
tion of Ethiopic from Sabsean, which offers some
striking analogies to that of Canaanitish from
Arabic, is in favour of the latter supposition.
Those who made Ethiopic a written language
abandoned some of the Sabsean letters and intro-
duced others. Those who gave Canaanitish a litera-
ture omitted some six or seven of the letters of the
old Arabic alphabet, but added none. It is prob-
able, then, that the double pronunciation of the
six letters nsmaa, with which we are familiar in
Hebrew, Phoenician, and Aramaic, was not yet
noticeable. The lost letters are to some extent
the same as those which are no longer pronounced
in many of the countries where Arabic is spoken,
albeit they are still written. In Canaanitish th
coalesces with w, dh with τ, kha with n, dad and zd
with x, ghain with y. This rule holds good ordi-
narily, but human speech is subject to fluctua-
tions, and irregular correspondence (as e.g. hm
Arab, khadhala, *njn Arab, tdadhdhara) need not
always imply independent roots, where the signifi-
cations are clearly akin. In the case, moreover,
of the other letters the Canaanitish dialect shows
considerable deviation from the Arabic, sometimes
in a manner that can be paralleled from dialects
the peculiarities of which are noted by Arabic
grammarians. Thus it would appear that there
was a tendency to shift from mediae to tenues {e.g.
•JDD, Arab. JTD ; ina, Arab, im ; ψ, Arab, ητ; *]W,



28 LANGUAGE OF THE OLD TEST. LANGUAGE OF THE OLD TEST.

Arab. nVs? ; yzv, Arab, jnb; nT3, Arab. τΊη), which
can be paralleled from what has happened in other
languages {e.g. modern Armenian as compared
with ancient). The Canaanitish language shows
further considerable confusion of the gutturals:
besides the tendency to pronounce ρ for a {e.g. ipn
for -m, wpy for bDy, pns for ins), we find π for y
(«imp, Arab, njnp), π for π (e.#. nn, Syr. nn, Arab.
niD), D for π (n3D for Arab, un), etc. There is also
considerable confusion of the sibilants (D for τ in
yoi, D for ϋ in pso, τ for κ in vjn, etc.), and of the
liquids {e.g. ipi for ap ,̂ \en for DBH, n̂D for noo);
moreover, the letter η is frequently displaced
by the emphatic a, e.g. h&p for hnp, etc., and D by 2
{e.g. 2m for DBO, many for Dnoiy, jra for jno).
Further phenomena which often meet us in
vulgar dialects are the frequent assimilation of
the nasal η before another consonant (cf. Ital.
mese for mensem, mod. Armen. gigni for gingni,
' he falls'), and the misplacement of the aspirate.
Indeed, in Canaanitish as well as in the older
Aramaic and in some of the S. Arabian dialects,
an initial breathing seems regularly to be aspir-
ated when it is a grammatical prefix, and some-
times when it is radical (so ian for *]3κ); but, on
the other hand, the Hebrew sometimes substitutes
the soft breathing for the aspirate (cf. πο*κ with
Arab. Π3\"ΐ), especially in the middle of a word (so
iy ' a witness' for iny ' one who knows'; cf. Jer
2923 iyi jnr ; *vn through -\vn for im). Where two
of these irregular changes occur in the same word,
it often becomes unrecognizable ; and the occa-
sional transposition of radicals introduces great
difficulty : just as some mod. Armenian dialects
have tepur for phethur, so Hebrew has ms for nsi, rvh
for nh); cf. D*y for Arab. "py. The chief gram-
matical differences between Arabic and Hebrew are
due (1) to the loss of the final vowels, which in the
older language have syntactical value ; (2) to the
exaggeration of the accent, resulting in the
strengthening of some vowels and the loss of
others ; (3) to the tendency to simplify, which
explains the loss of whole series of forms in many
of those languages that have grown out of the
decay of classical idioms. In the opinion of some,
the language has by these changes gained in
vigour what it has lost in finesse—a matter which
must be left to the individual taste. *

Of the families of words in use in Canaanitish,
it would seem that more than half can be identified
with roots known to the lexicographers of classical
Arabic; but the waywardness which characterizes
human speech has not failed to leave its mark on
the treatment of the old words in respect both of
their preservation and the evolution of their
significations. Thus Canaanitish and classical
Arabic have the same word for ' peace,' but dif-
ferent words for * war'; the same for ' to eat,' but
different for ' to drink'; the same for 'near,' but
different for ' far ' ; the same for 'low,' but dif-
ferent for ' high'; the same for ' gold/ but dif-
ferent for 'silver'; the same for ' to ride,' but
different for ' to sit' and ' to stand'; the same for
'ass,' but different for 'horse,' though the same
for 'horseman.' In several of these cases, and
in numerous others, while the same words or
the same families are retained in both lan-

* Of many of the elegances of Arabic grammar there are
faint traces in the OT. The Arab, rubba ' many a,' appears
once, Pr 206. Of the broken plural the only real example in
the OT appears to be 1)3] plural of "DT; in other cases its
meaning is lost, even though its form be present, e.g. h$hp.
Nu 215. In Bottcher's Lehrbuch the most is made of these
relics as well as of supposed remains of the dual of verbs and
pronouns. The syntax of the Book of Joshua seems to show
that there was a time when the old rules of the article were in
danger of being lost (314 721 gio. 33), but this (like Is 368· 16)
may be due to corruption of the text. A remarkable relic is in
Jer 2218 ηΐΠΧ ήπ, which resembles the dh added in Arabic,
tea Zaiddh, ''alas, Zaid ! ' (Vernier, Gram. Arabe, § 565).

guages, the meaning in one or other has been
so generalized or specialized as to render the
introduction of another necessary in order to
represent the original meaning. In some cases
it is likely that neither language retains the
original sense ; but in most it would seem that, in
spite of the late date of our Arabic documents,
the Arabic signification is prior ; and good service
has been done by those acquainted with both lan-
guages since the days of the Talmudists in track-
ing out the development of these significations.

A few familiar cases are—(1) the Hebrew for
' to say' not*, in Arab. ' to command' : that e to
command' is the original sense is shown by occa-
sional relics of that meaning in the OT (2 S I8),
and by the derivative ηοκηπ ' to be proud,' a sense
which can scarcely be connected with the Hebrew
' to say,' but derives very naturally from the
Arab. ' to play the prince or commander,' like
the words inn&n (Nu 1613), amnn {ib. 163). (2) IT, in
Heb. ' to act insolently,' in Arab, ' to increase' :
a relic of the older usage seems to be found in Dt
1820 ' the prophet who shall add to speak in my
name words which I have not commanded him' :
the Latin loquetur ultro would exactly illustrate
the transference of ideas. (3) The Hebrew ?̂π
' to profane,' and hnn ' to begin,' seem both trace-
able to the Arab. *?n ' to loosen,' whence both
ideas flow by a course of reasoning exactly
similar to that illustrated in the evolution of the
Aramaic ma\ In several cases what we have in
Canaanitish is apparently an expression current
in the mouths of the vulgar exalted into a
classical phrase: the Hebrew words for ' hand-
maid ' and ' family ' would appear to have a very
obvious etymology in Arabic (cf Koran, iv. 28 ;
Romance of Saif, i. 28), which, however, would
exclude them at the first from the mouths of the
well-bred. A certain number of alterations in
meaning can be explained by popular misappli-
cations, e.g. the Canaanites use for ' blind' the
word which in A.rab. means ' one-eyed,' for ' deaf'
the word which in Arab, means 'dumb.'

It is not in our power to gauge the whilom
wealth of the Hebrew language,* and far more of
the copious Arabic vocabulary may have been
retained by the Canaanites than is ordinarily
supposed. Most of the books of the OT offer
examples of hapax legomena that can be satis-
factorily explained from the Arabic, whether in
the form of antiquated phrases for which the
ordinary language employs other synonyms {e.g.
Dt 279 Π3ΟΠ, Arab, uskut, ' be silent,' in every way
parallel to the herald's Ό yez'), or of dialectic
words {e.g. ns3, Arab, nisab, Jg 322), or of words
which there is no reason to suppose to have been
rare, but which for one reason or another the
biblical writers have not elsewhere occasion to
employ {e.g. ηφ*^ ' sneezing,' Job 4118).

Arabisms in this sense can be found not only in
the latest biblical writers, f but even in the frag-

* In the Concordance published at Warsaw, 1883, roots are
given in large type, verbs (counting each conjugation sepa-
rately) are marked with a circle, and nouns with a star.
According to computations made for this article, the numbers
are respectively 2058, 2930, 3937.

t So Ec 91 Tia ' to try,' Arab, bdra ; in Lisdn al-arab, v. 153,
several curious passages of old authors are cited in which this
word occurs. The etymology is given by Ges. Tlies., but
omitted in the Oxf. Heb. Lex. 220 i?X' can scarcely have
been thought out by the writer from the biblical wttM, but
must represent an old word (Arab, ya'isa). A few striking
Arabisms may be collected here. Gn 2812 D p̂ ' a staircase,'
Arab, sullam; 4016 nft ' white bread,' Arab, huwwdri ; 4227
nrjnag 'baggage,' Arab, amttat, plur. of matfi (it is curious
that Mohammed uses this word in Koran, xii. 25, where this
verse is represented 'when they opened their baggage matd-
'ahum'. The change of y to π is caused by the following
Π : in Egypt it is now customary to say nnDb for

for njn-iK [Tantavy, Grammaire, p. v.]) ; Ex 6*
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ments of Ben-Sira, and in the New-Hebrew of the
Mishna.* As borrowing from the Arabs is highly
improbable, and in many cases shown by the pho-
netic changes to be impossible, the whole stock of
words common to Canaanitish and Arabic must
have constituted the linguistic capital of the
former language. The parallelistic style, which
is probably earlier than the migration, served to
retain in use many synonyms which might other-
wise have disappeared ; f but without a far greater
mass of literature than has come down to us we
could not pronounce without hardihood on the
original bulk of the Canaanitish vocabulary, or
deny any genuine Arabic root a place in it.t

4. Secondary Sources.—Of the roots and words
which the Hebrew vocabulary contains, a great
number cannot be identified in the Arabic dic-
tionary. Of these, however, some seem to have
been current in Arabia before the migration, for
we find them in the Ethiopic language, which we
know to have sprung from a S. Arabian dialect. §
A few more are stamped as Arabic by their
occurrence in S. Arabian inscriptions. || But this
still leaves a great number unaccounted for. We
have therefore to recognize in Canaanitish a non-
Arabic element, and must endeavour to account
for its origin.

According to the biblical account, the patriarchs
and their families having acquired Hebrew in
Canaan, sojourned in Egypt, but retained their
own language, which was brought back to
Canaan. Although the seclusion of the Israel-
ites in Egypt, on which some of the narratives
insist, would account for their failing to adopt the
language of Egypt, their dependent position there
would lead us to expect that their Hebrew would
'ye make idle,' Arab, tufrighuna; 265 ni'rapD, Arab.
mukdbildt; Lv 1928 rnh?, Arab, kitdbat; Nu 1915 T)?y
' a cover' or 'lid,' Arab, simad; 258 Π3|ρ ' a tent,' Arab.
kubbah ; Dt 67 Dri^E?' thou shalt teach them,' Arab, sanna ' to
prescribe,' whence * the sunnah'; 1857 . T ^ , Arab, said; Jos
1012 nSl 'remain,' 'abide,' Arab, dum; Is lO1^ "two, Arab.
minshdr ' saw'; 33̂ 0 jys «to migrate,' Arab, za'ana ; 32* jjpy,
Arab, 'ilj ' barbarous'; 4126 p»TO 'truthful,' Arab, siddlk ; Jer
128 y?3y, Arab, dabu'un; Ezk 163 ηφφ 'loud-tongued,' Arab.
salitat.

* So 3ipiy Bikkuroth, vi. 11; WK ιδ. vii. 6.
f So Job 1619 ' my witness Olu) is m the heavens, and my

testis nq\p in the heights '; 185 3'2ψ parallel to τικ; Pr 2225
*\h$$ parallel to m$; 273 hm parallel with 133. The reten-
tion of p i n (Phoen.) and UT)2 (Egyp.?) as names for ' gold' is
perhaps due to poetical necessity.

t Some parallels between the expressions of the Arabs and
the OT are put together by G. Jacob, Studien in Arabischen
JDichtern, iv. (Halle, 1897), and by E. Nestle, Marginalien, p.
58 ff. A longer list could be got from the commentaries of
A. Schultens and F. Hitzig. Some curious cases are : ' when
their foot slippeth' (Dt 3235 etc.), for ' when misfortune befalls
them,' in Arabic zalla Ί-kadam (Koran, xvi. 96); commencing
letters with ' and now' (2 Κ 56 102), in Arabic ammd ba'du,
i.e. 'after compliments': 'swallowing my spittle' (Job 719)
used for ' resting a moment' as in Arabic ; ' hast thou listened
in the council of God,' etc. (Job 158), bears a curious likeness
to the theory that the Jinns used to listen there and so learn
mysteries (Koran, xv. 18). The phrase W1D njn *to curry
favour' is perhaps to be explained from the Arab, khald in
Koran, xii. 9, ' the face of your father shall be clear (yakhlu)
for you.' Much of the ' eloquence' of the Koran can be illus-
trated from that of the OT, e.g. 'ask the village' for ' the
people of the village' in Koran, xii. 82, resembles Dt 928.

§ See the Hebrew dictionaries, s.vv. }3K, ΒΉ, ^3ΒΉ, ΚΠ,
Π3Π, ΟΏΠ, γη, ΠΤ, ΧΧ\ ΠΤ, Ί33, ID1?, HJJ, bJ3, K£?J, *]tJ>:,
TDD, n3y, φν, n:s, nou, IDH, -urp, p-i, prn, yen, rmsr, 33^,
036?, ypn. Specially interesting identifications are those of
the Heb. D*np ' men,' nnnta (2 Κ 1022), niyrta (Ps 58?). With
the familiar Heb. Tan ' he told,' perhaps Eth. aghada should
be compared ; with y ip ' a paranymph' mar'dwl—nuptiator ;
with h]lD ' to rebel' ma'let=defectio.

H So, e.g., the preposition "fi3j£3, and nhn (with the same
meaning as in Eshmunazar's epitaph) in the glossary to
Mordtmann's article in Mittheilungen des K. Museums zu
Berlin, 1893.

be affected by their long exile from Canaan, and
that their literature would show traces of Egyptian,
which other Canaanitish monuments would iail to
exhibit. This expectation is not fulfilled. If the
hieroglyphic vocabulary * be collated with the
Hebrew, the cases in which they show any cor-
respondence are extremely rare, and these cases
seem to belong to a period prior to the separation
between the Egyptian and Semitic races: in any
case, the fact that they are mostly Semitic and
not specifically Hebrew words, shows that they
were not learned by the Israelites in Goshen. The
Coptic vocabulary is indeed far more illustrative
of Hebrew; but this is due mainly to the exten-
sive borrowing of Canaanitish by the Egyptians at
a period to which reference has been made ; and
in many cases the words are Semitic with purely
Canaanitish forms, and words which, while
isolated in Coptic, belong to extensive families
in Semitic. The few words in Hebrew which may
be justly regarded as Egyptian are such as may
easily have been brought by travellers, f It is,
however, surprising that the historians of the
Egyptian episode in Exodus are acquainted with
scarcely any of the Egyptian technicalities which
we should have expected them to introduce, e.g.
the words for taskmasters, magicians,% pyramids,
and that one of the writers excerpted should sup-
pose that the Egyptians spoke Hebrew (Ex 210).
One of the authors copied in Gn is better in-
formed on this point (4223), but even his employ-
ment of Egyptian words is inconsiderable. Very
different is the amount contributed to Canaanitish
by the language of Assyria. We learn from the
Tel el-Amarna tablets that in the 15th cent.
B.C., while Palestine was under Egyptian suze-
rainty, the official language of communication was
Assyrian, albeit the Canaanites had a language of
their own. The employment of Assyrian as an
official language points, however, to a yet earlier
period of Assyrian supremacy. The language
known as Assyrian is indeed Semitic, but greatly
mixed with foreign elements, and with the con-
sonantal system seriously deranged : it is there-
fore probable, where Canaanitish and Assyrian
have words in common which are unknown to the
other Semitic languages, that the former has
borrowed from the latter. These words have
been the subject of some classical monographs; §
and they are such as affect the whole character of
the syntax, pronouns, conjunctions, prepositions,

* Pierret, Vocabulaire Hieroglyphique, Paris, 1876.
t One of the few philological observations of interest in the

Haggadah is the suggestion of R. Nehemiah (first occurring in
Pesikta, ed. Buber, p. 109&) that '3iN is the Coptic anok : God,
he thought, addressed the Israelites (Ex 202) in Egyptian
because they had forgotten Hebrew. This view appears for
the last time, perhaps, in Peyron's Lex. Copt. Egyptian words
occurring as such in the OT were collected in the last century
by Jablonski (Opuscula, vol. i., republished Leyden, 1805);
Wiedemann's Sammlung JEgyptischer Worter (1883) reduces
the list to meagre dimensions. A great collection of kindred
Egyptian and Semitic words was made by Schwartze in his
Altes jEgypten, 1842 (p. 1000 sqq.) ; whereas Uhlemann, de Vet.
JEgypt. lingua (1851), endeavoured to collect those which
might reasonably be supposed to have been borrowed by the
Hebrews. If we take no account of (a) proper names, (b)
words of pre-Semitic antiquity, (c) words borrowed by the
Egyptians, the number left is small; ")jo, Copt, iaro; ίΠΧ
(Gn 412), Hier. d%u, Copt, αχί ; Τ3"Π (a shrine), Hier. teber,
Copt, tabir, Abel, Kopt. Untersuchungen, 422; if the theories
expounded in that work be correct, it will be difficult to deny
Dip (Ex 216 etc.; cf. Copt, kros) and 1|3 an Egyptian origin;
and the last has been regarded as Egyptian by good authorities.
ij/BJ of Gn 2612 seems to be rightly compared with Copt, shaar,
and pp * a species' with Copt, mini (a native Egyptian word
according to Abel, I.e. 28). De Rouge (Chrestom. i. 56) sug-
gests that x̂ 'island' is Egypt, aa, and (ib. 40) identifies
snehem with D^D (Lv 1122).

X Wiedemann,' \vhile offering an Egyptian etymology for
DIDnn, allows that it is probably Hebrew.

§ Frd. Delitzsch, Hebrew and Assyrian and Prolegomena.
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numerals, familiar adverbs, as well as political,
commercial, legal, and religious terms.* It is not
improbable that one of the most characteristic of
the Hebrew idioms is due to the influence of
Assyrian, f The study of the Assyrian monarchs'
annals and letters also reveals phrases which
form part of the rhetorical capital of the Hebrew
authors, ί which it is probable were originally
imitations of the Assyrian style. The Aramaic
language has also inherited some of the Assyrian
wit which the Canaanites did not adopt.§

There remain, however, a number of Canaanitish
words which cannot be identified from any of the
sources that have been enumerated. Several of
these were probably tribal words of the com-
munities that migrated northwards, and, though
ancient and Semitic, never formed part of the old
classical language; while others may have belonged
to the classical language, though they have become
obsolete in all its other descendants. It is likely,
moreover, that a considerable number of Canaan-
itish words were learned from the Canaanitish
aborigines. A race that may be named in this
connexion, the Hittites, has left monuments the
decipherment of which has occupied many scholars
without as yet leading to any satisfactory result.
An eminent Assyriologist has recently endeavoured
to identify the Hittites with the Armenians (Jensen,
Hittiter und Armenier, 1898); and since the Hittite
race at one time played an important part in Pales-
tine, we should expect, if Jensen's conjecture were
correct, to find some considerable illustration of the
Canaanitish vocabulary in the Armenian language.
The mixed nature of that language (of which the
basis is Indo-germanic) renders its employment for
the explanation of Hebrew extremely hazardous;
and many tempting identifications of words can be
shown to be due to pure accident. || The local
names of Palestine, of which the Bk. of Joshua in
particular furnishes a great number, throw less
light than might be expected on the character of
the aboriginal languages employed there. The
greater number seem very certainly Semitic, albeit
they not infrequently, both in vocabulary 11 and

* In Frd. Delitzsch's Handworterbuch some 160 words and
roots can be illustrated from Hebrew, but not from Arabic.
Examples of the words referred to above are sha (Heb. B>,
whence, perhaps, -\ψφ, ki-i ('?), uld (perhaps **?m)t itti
(TIN), a-a-ka (Γφ*Ν), a-ta-a (πςΐΰ), esh-te 0iwy), ma-a-du (IND),
is-su-ri (1SN), na-si-ku (1D3). Other examples of common words
in which Canaanitish and Assyrian agree against the S. Semitic
group are : DIN, D W , ΤΙΚ, Ύ^Ν, 2K, VlX, £ΠΧ, ΙΒΉ ; mrj ;
pi (dart); ns» ; np1? ; tsyo, XXD ; 1NJ, N'J (hinder); pm
(kiss); VDD (fool); 13D (mourn); may, may (produce); IKE?
(body); ΊΏ& (guard); "pn (maintain), ^avj is said to be a
Sumerian word, borrowed first by the Assyrians, and from
them by the Canaanites.

t i.e. the waw conversive. Most of the Assyrian chronicles
exhibit only one tense, the Heb. imperfect. It would seem
possible that the annalistic employment of this term in Hebrew
was at first an imitation of the Assyrian, which then developed
idiomatically.

the Deity, etc. Many cases are collected by Karppe in his
articles in the Journal Asiatique, ser. 9, vol. x.

§ The phrase *mp hlN occurs in the Tel el-Amarna tablets.
In Budge's notes to ' Rabban Hormizd' some interesting· illus-
trations of this are given.

|| }2N is Armenian, according to Lagarde (Ges. Abh. p. 8). A
word that may possibly be Armenian is |V5f * a stele' or ' monu-
ment ' (2 Κ 2317, Jer 3121, Ezk 3915), Arm. siun ' a pillar.' This is
an old Armenian word = Greek χιών with the proper changes.
Lagarde first thought 1^3 (Hos 105 e t c . ) ' a priest,' borrowed from

Lagarde's Arm. Stud, it appears to have another derivation.
ΪΓ e.g. rip^x Jos 1944, perhaps Arab, iltika 'battle,' Koran,

iii. 11, etc. Perhaps the form fpfi^ has preserved the tanwin.

grammatical form,* exhibit traces of an older
language than that known to us as Canaanitish.
A considerable number of these names can be
traced to the 15th cent. B.C., and even earlier, in
Egyptian and Assyrian records. An un-Semitic
remnant there is, but its linguistic character is
difficult to fix.

5. Progress of the Language. — The Tel el-
Amarna tablets represent the country as settled
in States, somewhat as we find it described in the
Bk. of Joshua. The States in which Canaanitish
was spoken must have acquired the language
either prior to their separation, or posterior to it if
that consisted in the hegemony of the community
whose native language it was.

Dialectic differences developed as the Canaanites
began to write, each dialect preserving something
which the others discarded,! but also evolving
peculiarities of its own. It would not, however,
appear that the Canaanites down to a late period
had any difficulty in understanding each other.
Jeremiah (273) expects his message to be understood
by Edomites, Moabites, Ammonites, Tyrians, and
Sidonians ; and the tombstone of Eshmunazar con-
tains phrases which seem to imply some acquaint-
ance on that king's part with the Hebrew Scrip-
tures, ΐ When David succeeded in welding together
an Israelitish empire, it would seem that he took
steps to make the language of Israel § (rather than
that of Judah) official; and to the extent of the
elements of grammar such as were taught in the
schools the Israelitish language was thereafter
uniform. These elements would, however, appear
to have been exceedingly meagre. The scientific
spirit would seem to have failed the ancient Israel-
ites absolutely ; || and it is the same habit of mind
which seeks to codify the order of nature and to
find regularity in human speech. The Israelites
could indeed distinguish and despise a foreign
pronunciation, 1i and set value on correct speech ; **
but it is improbable that their power of judging
this matter went beyond questions of intonation
and accent: throughout the OT there is scarcely a
grammatical term to be found ; and though several
of the writers have a fondness for etymologizing, ft
the cases in which modern scholars regard their
efforts as successful are rare. The result of the
want of grammatical training is apparent in even
the most classical portions of the OT. Where the
writers have to do with quite ordinary words and
notions, their language is regular; but so soon as
this region is left, it becomes tentative, and it is
partly due to the variety of these experiments
that the Hebrew grammars reach a bulk that is
out of all proportion to the literature with which
they have to deal. Thus, where the prophets have
to address companies of women, we find no certainty
about the grammatical terminations ; Isaiah (329-1:i)
tries three different ways of forming the imperative
to be employed in such a case; Ezekiel (1320"22)
tries three ways of forming the pronominal suffix.
The attempts made to form the infinitives of the
conjugation Niphal, and indeed of all the derived
conjugations, are very varied. Other curious

* e.g. yshytf Jos 1943, -i*n 2132.
t So in a Citian inscription we find the pluperfect formed by

apposition of ρ kdna as in classical Arabic; Heb. has neither
the old substantive verb nor the construction.

% Compare especially line 12 with Is 3731 nsi τχνχφ ΒΗΒ*
ΤΪ7$φ ; elsewhere the adverb used with Bhfe> is nnn. "iNh (ib.)
in the sense of ' beauty' occurs Is 532. vnwn nnn is a favourite
phrase with Roheleth, who, however, is probably later than the
inscription. The commencement bears a curious likeness to
Hezekiah's hymn, Is 3816.

§ C'f. Winckler's Geschichte Israels.
|| Perhaps an exception should be made in favour of geograpny.
IT Is 324 3319.
** Heb. js -)2l Jg 126.
ft Ezk 2029 is perhaps the most curious.
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specimens of uncertainty as to the right form
are to be found in Jos 617· 25, Dt 235 37, Jer
519 etc.

The state in which the text of the OT has come
down to us renders it difficult to speak positively
on this matter ; but perhaps the result of a com-
parison of the few duplicate texts which we possess
is such as to show that philological considerations
did not concern the editors and copyists who were
also the authors of the historical texts. The
alterations introduced merely through the absence
of any idea of accuracy and without any religious
or political interest, such as are to be observed in
the parallel texts of Jos 1515"19 and Jg I11"15, Is 22"4

and Mic 41"3, or Is 36-39 and 2 Κ 18-20, suggest
the impossibility of basing a grammatical system
on books so preserved; for it is clear that the
copyist's licence extends so far as the substitution
not only of synonyms, at least for ordinary ideas,
but of what to the copyist seemed optional gram-
matical forms for one another, this latter licence
including not only orthography, but what seem to
us most serious syntactical variations, resulting in
what to the rigid grammarian might seem grave
errors, though the general sense is not affected.
It is unfortunate that the duplicate texts of Ps 14
and 53, Ps 18 and 2 S 22, and of the oracles
common to Nu, Is, and Jer, in which the language
is from the nature of the subject choice and
obscure, reveal an amount of licence on the
copyist's part that is far greater than what appears
where the texts are easy. How much, therefore,
that is abnormal in our text is due to the original
authors and how much to the hands through which
it has passed, cannot without fresh discovery of
MSS be ascertained; but it seems likely that if
there had been Hebrew grammarians as well as
writing-masters in any pre-Christian century, the
sphere of the optional in Hebrew grammar would
have been reduced to narrower limits. There are
forms in the existing text of the OT which might
suggest vast surmises as to the extent to which a
Palestinian could have observed the rules of Arabic
grammar without being unintelligible.*

Owing to the fact that the language was never
fixed by organized study, the distinction of dialects
and periods is hazardous ; and the very different
opinions that excellent scholars have held about
the time and place to which portions of the OT
belong, show that there is little definite to be said
about these matters. We learn from Jg 126 that
an Ephraimite could not pronounce the letter ν
correctly ; but it by no means follows that his writ-
ing would show any signs of this inability. Some
scholars have attempted to distinguish two dialects
in the OT, others three (North Palestinian, South
Palestinian or Simeonic, and Jewish : so Bottcher,
Lchrb. i. 15 if.), but it may be doubted whether there
is a single grammatical form which can with safety
be said to belong to one dialect rather than another.
If it be the case that revisers have introduced
uniformity where there were previously marked
differences, we cannot now get behind their work.
It is, however, possible to note in several of the
OT narratives peculiar words or usages which may
have been characteristic of the tribes from which
those narratives emanated, though the extent of
the literature at our command does not justify us
in asserting this positively. Thus rnio (Jg 135)
may be Danite for 'razor' (Arab, musa), ytiw (Jg
II10) Gileadite for 'witness' (Eth. samai; cf. Pr
2128), a» Manassite for ' to rule' (Jg 913). Several
other curious phrases occur in the history of

^ Jer 15*0 (=mukallilu-ni, Schultens); ΊΠ3Ώ
Job 45 ( = m m W ) ; 152 ^«ί^ΐξΐ. Apparently, the use of in and
Im to form the plural was" optional, see Mic 3 1 2 quoted in Jer
2618. From Jer 253 and Ezk 143 it might seem that the pre-
fonnative of the 4th and 7th conjugation might be pronounced K.

Gideon, and several in those of Ehud (Jg 315'29) and
Samson (Jg 13-16); perhaps some of those in the
last two narratives are not Israelitish at all, but
Moabitic and Philistian ; and indeed in Jg 1625 the
form pns? seems clearly intended to be Philistian,
but is certainly not exclusively so. In the parts
of the 2nd Bk. of Kings which treat of the northern
kingdom, scholars have tried to detect much local
phraseology; and the same has been tried with
the prophecies of Hosea, Amos, and others. Τ lie
general uniformity of the language renders the
term * dialect' inapplicable to these minute nuances
of style, which for the most part may be char-
acteristic of individual writers rather than of
regions.

The chief characteristics of the Israelitish dialect
were probably fixed by the time of the consolida-
tion of the united kingdom under David; and it
is not probable that from that time to the first
captivity it altered very seriously. The com-
paratively settled state of the country being
favourable to the growth of the arts and the
development of professions, a certain number of
words continued to accrue from foreign sources,
chiefly Assyria* and Egypt, but to some extent
also India f and Greecejj while old words were
utilized to express new ideas, or old roots to form
fresh derivatives. In the case of the sacerdotal
profession we can apparently trace the formation
of a terminology on somewhat the same lines as
that by which the terminology of Mohammedan
tradition was afterwards formed. The inability of
the language to form compounds somewhat limits
the resources of the inventors of words ; the same
form has to do duty for * to contaminate ' and ' to
declare impure,' the same for ' to expiate' and ' to
offer as an expiatory sacrifice.' Lexicography is
slightly more represented in the OT than grammar,
albeit it is curious that in the one case where a
technical term is defined at length (Dt 152) that
term (nap?') does not recur elsewhere. The wealth,
however, of the old Arabic language seems to have
been so great that the preservation rather than
the invention of words was desirable. §

6. Periods.—With regard to the periods of the
language of the OT it is generally agreed that
the Bks. of Chronicles, Ezra, Nehemiah, Esther,
Ecclesiastes, and Daniel display sufficient difference
from the style of most of the remaining books to
justify the application of some term like New
Hebrew to the language in which they are com-
posed. All these books have in common the

* e.g. Ezk 16̂ 3 mj, Bab. nidit (Meissner, Babyl. Privatrecht,
p. 149); pay, Assyr. isku (ib. 127) ; D"D33 nikasu, ib.

t For India see Comm. on 2 Κ 1022. Lagarde (Ges. Abh., first
Essay) suggests an Indian origin for |SK, ΏΏΊΏ (Ca 416), and
TSD.

X One of the early Rabbis suggested that JTnSD in Gn 495 was
the Greek word μάχαιρα, (R. Eleazar quoted in Levy, NHWB,
iii. 116). The identification is tempting, as the word is exceed-
ingly obscure; but it is not certainly right. One other pre-
exilic word B>:J3 is certainly identical with the Greek πα,λλκκίς
(known to Homer); it is un-Semitic in form, and would seem to
belong to a monogamous community ; and can be derived with-
out much difficulty from Greek roots. The word VS1? (Ex 2018
etc.) seems to be a contraction of the Aram. TSD?, which in its
turn can scarcely be anything but the Greek λαμ,πάΐ-; for it
has no Semitic affinities, and means ' a meteoric light,' which is
the very sense the word has in old Greek writers (e.g. ^Eschylus,
Choeph. 590, λαμπάΰκ πώάοροι, mentioned among physical
terrors). How this word got into Hebrew and Aramaic seems a
mystery. TjlS of 2 Κ 93 0 etc. seems to be the Greek φυκος, and is
certainly identical with Lat. fucus; but the meaning of the
Greek word does not quite agree. In post-exilic times the
immigration of Greek words is easily intelligible, but very few
can be detected with certainty. rnp?l of 2 Ch 21 5 [Eng.i6] has
a Greek appearance, but cannot be identified; jV"]SN of Ca 39 is
in the same case. The identification of Π3£>? with λίσ-χη has
found little favour.

§ See the collection in Freytag's Einleitung ins Studium der
Arab. Sprache.
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employment of Persian * or Aramaic f words for
ideas which the older Hebrew was quite equal to
expressing, as well as for ideas which perhaps
were not known to the older Hebrews; and
Ecclesiastes in particular is marked by the intro-
duction of several particles % which seem foreign to
the older language, and which seem to imply that
the writer had been schooled in some very different
vehicle of expression. These particles were in-
herited by the post-biblical literature, with some
others which are probably as old as Koheleth, though
not employed by him. Whether some of his turns
of expression were suggested by the necessity of
translating from the Greek cannot at present be
determined; this ingenious writer has every ap-
pearance of being a great innovator in language,
and indeed seems to say so (129). Esther shares
with Ecclesiastes some of the new particles, and
from the nature of its subject-matter exhibits the
Persian element very markedly. The Hebrew of
Dn, though marked by conscious imitation of ' the
Bible' (92), which is not always, perhaps, felicitous
(1016 compared with Is 213), lapses occasionally into
phrases that are characteristic of the very latest
style,§ and also has some Syriasms that are peculiar
to itself. || The language of the four remaining
books is practically the same, although the Persian
element is less apparent in Ch, which, on the
other hand, exhibit grammatical formations which
seem Mishnic ίϊ rather than biblical, and Syriac **
rather than Hebrew.

Were more of the historical parts of the Apoc-
rypha preserved in their original language, it is
probable that it would chiefly differ from this New
Hebrew in the introduction of Greek words, such
as are found in great numbers in the Mishna, but
the occurrence of which in the later Hebrew of the
OT as a characteristic of lateness seems doubtful.
If the Bk. of Ruth belongs to the early part of this
period, its author has kept it free from the most
characteristic phrases of the New Hebrew, while
employing several expressions which, though isol-
ated, appear to be antique.

It is certain that a considerable portion of the
rest of the OT was already known to the writers
of these works and constituted their classical
literature; and of this collection the largest
amount that can be assigned to a single period
with certainty consists of the Bks. of Jeremiah,
Ezekiel, and Deuteronomy, the genuineness of the
greater portion of the first two being ordinarily
admitted, while there seem cogent reasons for
assigning the fifth book of the Pentateuch to about
the same epoch. This may therefore be called the
' classical' period of the language, though the
portions of Isaiah which belong to the close of the
Exile seem to surpass them in brilliancy. All
these books show signs of literary ambition:
* Isaiah' claims, with justice, the possession of
a scholar's tongue (504); Jeremiah is conscious of
the effects of his oratory (2329), and dictates for a
reading public (3623); many chapters of Ezk reveal
study and preparation ; the value which Dt claims
for its ' words' could scarcely be more strongly

* Daps for nrn Est and Ec; ΓΠ for ttSpp Ezr and Est; ΓΠ3Ν
(perhaps Assyrian rather than Persian) for *isp (2 Κ 55) Neh,
Est, and Ch ; \wnB or jaBhs for ηΐψϋ Ezr and Est.

t f!p| for n# Neh, Est, and Ec; DJ3 for *]DK Ec, Est, Ch;
"QJ7 f°r ' i ^ O Ec. In Bab. Megillah, 9a, attention is called to the
occurrence of DJnS and "ip\

t *VN (also in Est); "Π?, n^J/, and jij/ ; ψ irv and JD *tfT
(also in Est) ; η^Φηΐ2.

§ Π3 ijfV (10») only in Ch besides, ^ h (II 1 7) only in Est
besides, π μ , nirrVp, icy.

H pSN (Π 4 5), |DDD (II4 3), D1BH (ll 2 1).
*| ΓΝρ'Πΐ$> 2 Ch 3017 is the Mishnic nom. act.
** nV}"V? 2 Ch 1712 seems to be a Syriac diminutive.

expressed than in 66'10. These writers inherited
some prophetic phraseology from earlier prophets
(Jer 23S1, where a verb 'to ne'um' is coined, meaning
to use the characteristic phrase of the prophets),
and, indeed, some prophetic commonplace (so Jer
25S0 seems to give the traditional proem to a pro-
phecy, the words recurring from Am I 2 and Jl 416);
but it is probable that in the main their language
represents that of the ruling and official class at
Jerusalem in its last century of independence. It
is not unnatural that there should be a group of
words and phrases which are peculiar to Dt and
Jer, and another group peculiar to Jer and Ezk.

The greater portion of the OT, however, does
not consist of works produced by single individuals,
embodying their ideas in their own language, but
of the work of schools or societies, who compiled,
abridged, and edited. The main streams have
perhaps been separated by critics with success ;
but each of these main streams is made up of a
variety of smaller rills, so to speak, which cannot
be localized. Owing to the variety of the docu-
ments, written and oral, poetical and prose, which
are utilized in one place or other of the series which
extends from Gn to 2 K, we have a great variety of
idioms exemplified, of which only in rare cases we
can define either the time or the locality. The
only cases which deserve much attention are, of
course, those for which the ordinary language has
synonyms. In the Bk. of Leviticus a word (n'PV) is
used eleven times for 'neighbour' which may be said
to occur nowhere else ; this must clearly be indica-
tive of dialect, but it is not known which. In
the ' law of the slave' (Ex 211'12), a phrase (is:?)
for 'by himself occurs three times which is not
known elsewhere. In the episode of Esau (Gn 27)
words occur for such common notions as ' to touch'
(ΒΊΟ), ' to plot' (orunD), ' a quiver' (^n), ' a deceiver'
(ynynD), ' a superior' ("V3J), which occur nowhere
else. All of these would seem to be dialectic;
and the last, which is the masculine of a word that
occurs frequently in the feminine, is certainly so.
The story of Joseph (Gn 37-50) has a whole
vocabulary of its own ; as dialectic there may be
characterized the words for ' just ' (p), 'sack'
(nnnDN), ' restore to his place' (us Vy τ«?π), ' load'
(jya). The word for 'just,' which occurs five times
in this narrative, but for which in the same sense
we have to go to Syriac authors, must certainly
have met us elsewhere in the OT, if we possessed
other documents of the same place and the same
time as those to which the original story of Joseph
belonged. Although many of the expressions
which the documents employed by the compilers
contain must have been as unintelligible to them
as they are to us, the cases in which they en-
deavour to interpret or to emend them are rare. A
case of an emendation occurs in Jg 322· 23, but both
alternatives are obscure to us. In 1 S 910 attention
is called to the ancient import of a word, and in
Gn 1414 a hard word is glossed, but in neither case
is the ancient philology unequivocally confirmed by
modern. Where we have parallel narratives (as in
Gn 152·3, Dt I41, and Nu 1444) we can sometimes
trace the remains of ancient interpretations of
difficulties. The reason that these glosses are so
few is probably to be found in the fact that with
the Hebrews as with the Arabs a book is rather
the possession of an individual or a family (Dt 3125)
than of the public ; the skeleton writing almost
necessitates an authorized exponent, A second
reason is probably to be found in the tendency to
abridge, which has reduced the Israelitish literature
to so small a compass.

Whether it is possible to obtain any fixed lin-
guistic epochs in the classical and ante-classical
literature seems exceedingly doubtful. It is indeed
possible to tell Aramaisms by phonetic rules ; but
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as Aramaisms meet us in very early literature,—e.g.
one of the characteristic words in the story of
Jephthah is an Aramaism, a word which occurs
also in Deborah's song,*—no argument as to date
can be drawn from their occurrence, except when
they belong to the classes already noticed. From
the fact that the Canaanitish and Aramaic peoples
have the same modification of the old Arabic alpha-
bet, which they, indeed, subsequently developed
somewhat differently,—from the fact that the oldest
Aramaic most resembles Canaanitish, and that one
of the oldest Canaanitish inscriptions which we
possess contains an Aramaic word,f it would seem
that the two nations though* speaking different
languages migrated simultaneously, and, until the
final extinction of Canaanitish, did not cease bor-
rowing from each other's vocabulary. We should
obtain more fixed points from the internal growth
of the language, if the literature were sufficiently
large to enable us to name with precision the
inventors of words; but this we are not able to
do. Most of the passages that might seem of use
for the history of particular words, turn out not to
be so. In Jer 2336 the use of the word massa for
(oracle' is emphatically forbidden ; but we find it
employed nevertheless by authors far later than
Jeremiah (Mai I1). The words of Dt 248 seem to
imply the existence in some form of the technical
rules of Lv 13 and 14, but it is impossible to say
how many of the terms there employed existed in
the time of the Deuteronomist. A very little of
the sacerdotal terminology can be traced back to
those ancient times before the Canaanites separated
into nations,% but for the origin of most of it we
have no data.

The poetical books have been left out of the
above considerations, because choice and archaic
language is characteristic of the poetry of all
nations, and the widely divergent dates assigned
by the best scholars to various psalms show the
difficulty that is felt in distinguishing the really
archaic from affected archaism. The five poetical
books of the Ο Τ would seem to have emanated
from different schools, and the Psalms and Proverbs
probably also contain materials collected from very
different ages. That they emanated from schools
is shown by the predominance in each of a peculiar
vocabulary, which in the case of the Psalms would
seem to have been inherited by the authors of the
much later Psalms of Solomon. The obscurity and
rarity of the expressions is in other cases no clue
to the date of the Psalms, for some of the least
intelligible phrases are found in compositions which
are agreed to be exceedingly late.§ The Proverbs
are remarkable as professing to embody the com-
positions of non-Israelites, but the chapters in
which these are collected may perhaps have been
translated, as indeed the text of Pr 251 implies that
the proverbs of Solomon were. The nature of the
collection prevents it from preserving much of the
popular language, as the proverbs of most nations
do, and as a collection of sayings current among
the Israelites, such as those to which the prophets
occasionally refer (cf. Jer 2329 3129, Ex II7), would
undoubtedly have done. But these exhibit the re-

* i3JV. Moore in his valuable commentary says such an
Aramaism is impossible in Old Hebrew; but is not this a · JVlacht-
spruch' ? Similarly,Dillmann tries to explain away Ώ^& in Gn 426.
3"ij? of 2 S 17H, ΐρτ) of Jer 205, are also Aramaic. If the form
kattdl be everywhere Aramaic, as it seems to be, it would be
difficult to point to any portion of the OT that would be
certainly free from Aramaism (see Hos 86, 1 S 15. 19). Another
striking case of a word known only from the Aramaic is
*i9'7D8 in Hezekiah's ode (Is 3816).

t ΠΡ$Ί in the patera of Baal Lebanon.

t e.g. D7ty> 7*73, n?y (at any rate the verb). ?'?3 would seem
to have been borrowed by the Egyptians, whence the Copt.
chlil.

§ See e.g. Pss 74. 80.
VOL. I I I . — 3

., or
are

mains of a somewhat developed philosophical
perhaps we may say mystic vocabulary, and
marked by the further recurrence of several phrases,
which, though not technical, seem to have been
employed only in the school of the writers. * The
Book of Job, which is ostensibly non-Israelitish
throughout, is probably, from a linguistic point of
view, the most remarkable in the OT, though to
what extent (if at all) it contains non-Israelitish
materials cannot with the present evidence be de-
termined. Choice and obsolete phrases seem to be
paraded here, as in the artificial poetry of the
Arabs; but the commentary which may originally
have accompanied them has not been handed down.
Modern criticism is inclined to ascribe this book to
a series of writers; but if so, they must have had
access to the same sort of literature, for even a
portion of such doubtful authenticity as the Elihu
speeches differs from the rest, not so much in the
quality of the language as in the quantity of ob-
scure and striking expressions, many of which can
here be interpreted (like those in the rest of the
book) from the Arabic and Aramaic languages. It
is probable that the Canticles preserve more of the
popular style than any other portion of the OT
poetry. The matter is such that the employment
of a rustic dialect lends it a special charm ; but the
dialect cannot any more than the others be located.
The language of the Lamentations has some
peculiarities of its own, but also has much in
common with that of the Psalms, t

The separation of the sources and the fixing of
the dates of the pieces composing the OT has been
attempted with varying success by modern critics.
Neither the earliest nor the latest verse in the OT
can be named with certainty, but there is probably
none either earlier than 1100, or later than 100 B.C.
That the earliest fragments were in verse must not
be hastily assumed, since the Oriental peoples
employ verse not only to commemorate, but also to
glorify the past; % and, owing to the considerations
that have already been urged, the verses which are
occasionally quoted in the older historical books
in connexion with particular events must, until
further discoveries of literature, be located rather
by religious and political than by linguistic data.

The continuity of the Hebrew language would
seem to have been finally snapped with the taking
of Jerusalem by the Romans; circumstances having
forced the survivors of that catastrophe to adopt
some other idiom for the ordinary needs of life,
though it has not ceased to carry on a sort of
existence to this day, partly as a learned language,
partly as a vehicle of communication for members
of the Jewish community throughout the world.
The commencement of its decay is no doubt to be
dated from the time when acquaintance with
another language was necessary for high offices
of State; and this would seem to have been the
case in Hezekiah's time (Is 3611), and was prob-
ably the case earlier. During the first exile and
after it, acquaintance with some other language
was requisite, not only for the official, but for
the ordinary householder ; and though Nehemiah
busied himself with the maintenance of the Jewish
language in its purity (1321ff·), his own style gives
us no exalted notion of his standard in that matter.
The question, however, of the precise epoch at
which Hebrew ceased to be a living language is
fraught with considerable difficulty, owing to the
dearth of materials for settling it. Josephus, who
survived the Fall of Jerusalem, says {BJ, Preface,

* e.g. jna * to despise,' rVS1 for ' a witness' y?jnn.
t Driver's Introduction to the Literature of the OT contains

important observations on the usage of the different writers.
t Thus the author of the historical manual Al-Fakhri (circ.

1250) quotes the verses of the poet at Al-Radi (circ. 1000) on
Omar π. (ob. 720).


