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PREFACE

4
 GIVE heed to . . . teaching.' Perhaps the Church of Christ has never given

sufficient heed to teaching since the earliest and happiest days. In our own day
the importance of teaching, or, as we sometimes call it, expository preaching, has
been pressed home through causes that are various yet never accidental; and it is
probable that in the near future more heed will be given by the Church to teaching
than has ever been given before.

As a contribution towards the furnishing of the Church for that great work,
this DICTIONARY OF THE BIBLE is published. It is a Dictionary of the Old and New
Testaments, together with the Old Testament Apocrypha, according to the Authorized
and Kevised English Versions, and with constant reference to the original tongues.
Every effort has been used to make the information it contains reasonably full,
reliable, and accessible.

As to fulness. In a Dictionary of the Bible one expects that the words
occurring in the Bible, which do not explain themselves, will receive some
explanation. The present Dictionary more nearly meets that expectation than any
Dictionary that has hitherto been published. Articles have been written on the
names of all Persons and Places, on the Antiquities and Archaeology of the Bible,
on its Ethnology, Geology, and Natural History, on Biblical Theology and Ethic, and
even on the obsolete or archaic words occurring in the English Versions. The
greater number of the articles are of small compass, for care has been exercised to
exclude vague generalities as well as unaccepted idiosyncrasies; but there are many
articles which deal with important and difficult subjects, and extend to considerable
length. Such, for example, is the article in the first volume on the Chronology of
the New Testament, and the article in the present volume on Jesus Christ.

As to reliability. The names of the authors are appended to their articles,
except where the article is very brief or of minor importance; and these names are
the best guarantee that the work may be relied on. So far as could be ascertained,
those authors were chosen for each particular subject who had made a special study
of that subject, and might be able to speak with authority upon it. Then, in addition
to the work of the Editor and his Assistant, every sheet has passed through the
hands of the three distinguished scholars whose names are found on the title-page.
Those scholars are not responsible for errors of any kind, if such should be die-
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covered in the Dictionary, but the time and care they have spent upon it may be
taken as a good assurance that the work as a whole is reliable and authoritative.

As to accessibility. While all the articles have been written expressly for
this work, so they have been arranged under the headings one would most naturally
turn to. In a very few cases it has been found necessary to group allied subjects
together. But even then, the careful system of black-lettering and cross-reference
adopted should enable the reader to find the subject wanted without delay. And so
important has it seemed to the Editor that each subject should be found under its
own natural title, that he has allowed a little repetition here and there (though not
in identical terms) rather than distress the reader by sending him from one article
to another in search of the information he desires. The Proper Names will be found
under the spelling adopted in the Eevised Version, and in a few very familiar
instances the spelling of the Authorized Version is also given, with a cross-reference
to the other. On the Proper Names generally, and particularly on the very difficult
and unsettled questions of their derivation, reference may be made to the article
NAMES (PROPER), which will be found in the third volume. The Hebrew, and (where
it seemed to be of consequence for the identification of the name) the Greek of the
Septuagint, have been given for all proper and many common names. It was found
impracticable to record all the variety of spelling discovered in different manuscripts
of the Septuagint; and it was considered unnecessary, in view of the great Edition
now in preparation in Cambridge, and the Concordance of Proper Names about to be
published at the Clarendon Press. The Abbreviations, considering the size and scope
of the work, will be seen to be few and easily mastered. A list of them, together
with a simple and uniform scheme of transliterating Hebrew and Arabic words, will
be found on the following pages.

The Editor has pleasure in recording his thanks to many friends and willing
fellow-workers, including the authors of the various articles. In especial, after those
whose names are given on the title-page, he desires to thank the Kev. W. SANDAY,

D.D., LL.D., Lady Margaret Professor of Divinity in the University of Oxford, who
has again read many of the articles and given valuable assistance in other ways;
next, the Eev. G. M. MACKIE, M.A., of Beyrout, whose knowledge of modern Syrian
life is both intimate and sympathetic; also Professor MAHAFFY of Dublin, who kindly
read some articles in proof; Professor KYLE of Cambridge; Principal SALMOND

of Aberdeen; Principal STEWART of St. Andrews; and Principal FAIBBAIRN and
Mr. J. VERNON BARTLET, M.A., of Mansfield College, Oxford. The Editor regrets to
have to record the death, since the issue of the first volume, of Dr. D. Shearer and
the Eev. H. A. White, M.A., New College, Oxford.

%* Messrs. Charles Scribner's Sons, New York, have the sole right of publication of thia
DICTIONARY OF THE BIBLE in the United States and Canada.
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LIST OF ABBREVIATIONS

L GENERAL

Alex. = Alexandrian.
Apoc. = Apocalypse.
Apocr. = Apocrypha.
Aq. =Aquila.
Arab. = Arabic.
Aram. = Aramaic.
Assyr. = Assyrian.
Bab. = Babylonian.
c. = circa, about.
Can. = Canaanite.
cf. = compare.
ct. = contrast.
D = Deuteronomist.
E = Elohist.
edd. = editions or editors.
Egyp.= Egyptian.
Eng. = English.
Eth.=Ethiopic.
f. =and following verse or page; as Ac 1034f·
if. =and following verses or pages; as Mt l
Gr.= Greek.
Η = Law of Holiness.
Heb. = Hebrew.
Hel. = Hellenistic.
Hex. = Hexateuch.
Isr. = Israelite.
J = Jahwist.
J"=Jehovah.
Jerus. = Jerusalem.
Jos. = Josephus.

LXX = Septuagint.
MSS=Manuscripts.
MT = Massoretic Text.
n. =note.
NT=New Testament.
Onk. = Onkelos.
OT = Old Testament.
Ρ=Priestly Narrative.
Pal. = Palestine, Palestinian.
Pent. = Pentateuch.
Pers. = Persian.
Phil. = Philistine.
Phoen. = Phoenician.
Pr. Bk.= Prayer Book.
R=Redactor.
Rom. = Roman.
Sam. = Samaritan.
Sem. = Semitic.
Sept. = Septuagint.
Sin. = Sinaitic.
Symm. = Symmachus.
Syr. = Syriac.
Talm.= Talmud.
Targ. =Targum.
Theod. =Theodotion.
TR = TextusReceptus.
tr. = translate or translation
VSS=Versions.
Vulg. = Vulgate.
WH = Westcott and Hort's text.

I I . BOOKS OF THE BIBLE

Gn = Genesis.
Ex = Exodus.
Lv = Leviticus.
Nu = Numbers.
Dt=Deuteron omy.
Jos=Joshua.
Jg=Judges.
Ru=Ruth.

Old Testament.
Ca = Canticles.
Is = Isaiah.
Jer=Jeremiah.
La=Lamentations.
Ezk = Ezekiel.
Dn=Daniel.
Hos = Hosea.
Jl=Joel.

1 S, 2 S = l and 2 Samuel. Am=Amos.
1 K, 2 Κ = 1 and 2 Kings. Ob = Obadiah.
1 Ch, 2 Ch = 1 and 2 Jon=Jonah.

Chronicles. Mic = Micah.
Ezr=Ezra. Nah = Nahum.
Neh = Nehemiah. Hab = Habakkuk.
Est=Esther. Zeph=Zephaniah.
Job. Hag=Haggai.
Ps = Psalms. Zec=Zechariah.
Pr=Proverbs. Mai = Malachi.
Ec = Ecclesiastes.

Apocrypha.
1 Es, 2 E s = l and 2 To = Tobit.

Esdras. Jth = Judith.

Ad. Est = Additions to Sus = Susanna.
Esther. Bel = Bel and the

Wis = Wisdom. Dragon.
Sir = Sirach or Ecclesi- Pr. Man = Prayer of

asticus. Manasses.
Bar=Baruch. 1 Mac, 2 Mac = l and 2
Three = Song of the Maccabees.

Three Children.

New Testament.
Mt = Matthew.
Mk = Mark.
Lk = Luke.
Jn=John.
Ac=Acts.
Ro = Romans.
1 Co, 2 Co = 1 and 2

Corinthians.
Gal = Galatians.
Eph = Ephesians.
Ph = Philippians.
Col = Colossians.

1 Th, 2 Th = 1 and 2
Thessalonians.

1 Ti, 2 Ti = 1 and 2
Timothy.

Tit = Titus.
Philem = Philemon.
He = Hebrews.
Ja=James.
I P , 2 P = land 2 Peter.
1 Jn, 2 Jn, 3 Jn = l, 2,

and 3 John.
Jude.
Rev=Revelation.



LIST OF ABBREVIATIONS

III. ENGLISH VERSIONS

Wyc.=Wyclifs Bible (NT c. 1380, OT c. 1382,
Purvey's Revision c. 1388).

Tind. = Tindale's NT 1526 and 1534, Pent. 1530.
Cov.=Coverdale's Bible 1535.
Matt, or Rog. = Matthew's (i.e. prob. Rogere')

Bible 1537.
Cran. or Great=Cranmer's «Great* Bible 1539.
Tav.=Taverner's Bible 1539.
Gen. = Geneva NT 1557, Bible 1560.

Bish.= Bishops' Bible 1568.
Tom.=Tomson's NT 1576.
Rhem.=:Rhemish NT 1582.
Dou.=Douay OT 1609.
AV=Authorized Version 1611.
AVm=Authorized Version margin.
RV = Revised Version NT 1881, OT 1885.
RVm = Revised Version margin.
EV=Auth. and Rev. Versions.

IV. EOR THBJ LITERATURE

A HT= Ancient Hebrew Tradition.
^4r=Altes Testament.
5X = Bampton Lecture.
BM— British Museum.
BBP=Biblical Researches in Palestine.
GIG = Corpus Inscriptionum Grsecarum.
CIL=Corpus Inscriptionum Latinarum.
CIS=z Corpus Inscriptionum Semiticarum.
COT— Cuneiform Inscriptions and the OT.
DB — Dictionary of the Bible.
ΕΗΗ=Έ&τ1γ History of the Hebrews.
Gt^4P=Geographie des alten Palastina.
GGA = Gb'ttingische Gelehrte Anzeigen.
GGiV^Nachrichten der konigl. Gesellschaft der

Wissenschaf ten zu Gottingen.
G VI=Geschichte des Volkes Israel.
HCM— Higher Criticism and the Monuments.
UjEJ=Historia Ecclesiastica.
HGHL = Historical Geog. of Holy Land.
HI= History of Israel.
HJP=History of the Jewish People.
HPM= History, Prophecy, and the Monuments.
/«/£=: Israelitische und Jiidische Geschichte.
JBL=Journal of Biblical Literature.
JDTh=Jahrbiicher fiir deutsche Theologie.
JQE=Jewish Quarterly Review.
JRAS=Journal of the Royal Asiatic Society.
JRL — Jewish Religious Life after the Exile.
isT^r=Die Keilinschriften und das Alte Test.
KIB = Keilinschriftliche Bibliothek.
£CB£=Literarisches Centralblatt.
LOT-Introd. to the Literature of +he Old Test.
NHWB=Neuhebraisches Worterbuch.

NTZG=Neutestamentliche Zeitgeschichte.
ON= Otium Norvicense.
O2\7C=The Old Test, in the Jewish Church.
PB—Polychrome Bible.
PEF= Palestine Exploration Eund.
PEFSt = Quarterly Statement of the same.
Ρ SB A = Proceedings of Soc. of Bibl. Archaeology.
PI£E=Real-Encyclopadie fiir protest. Theologie

und Kirche.
QPB = Queen's Printers' Bible.
BEJ= Revue des Etudes Juivee.
BP=Records of the Past.
BS=Religion of the Semites.
SB0T= Sacred Books of Old Test.
&/£"=Studien und Kritiken.
SP=Sinai and Palestine.
SWP=Memoirs of the Survey of W. Palestine.
ThL or rAZ,Z=Theol. Literaturzeitung.
27&T=Theol. Tijdschrift.
TSBA = Transactions of Soc. of Bibl. Archaeology.
TU=Texte und Untersuchungen.
WAI— Western Asiatic Inscriptions.
WZKM= Wiener Zeitschrift fur Kunde des

JNlorgenlandes.
Ζ A = Zeitschrift fiir Assyriologie.
Ζ AW or ZATW- Zeitschrift fur die Alttest.

Wissenschaft.
ZDMG = Zeitschrift der Deutschen Morgen-

landischen Gesellschaft.
ZDP V- Zeitschrift des Deutschen Palastina.

Vereins.
ZKSF= Zeitschrift fur Keilschriftforschung.
ZKW= Zeitschrift fiir kirchliche Wissenschaft.

A small superior number designates the particular edition of the work referred to, as ΚΑΤ2, LOT6.
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DICTIONARY OF THE BIBLE

FEIGN (Lat. fingere, to mould, invent; Old Fr.
feindre, ptcp. feignant).—1. To devise, invent:
Neh 68 * There are no such things done as thou
sayest, but thou feignest them out of thine own
heart' (K73, only here and 1 Κ 1233 EV Revise ') ;
2 P 2 3 < And through covetousness shall they with
feigned words make merchandise of you' (π\αστοϊ$
λό-yoLs, only here in NT ; Salmond * made up or
craftly constructed speeches'). Cf. Lk 2411 Tin-d.
' their wordes seemed vnto them fayned thinges' ;
and Knox, Hist. p. 177, * Which reports are all
(God knoweth) most vain, fained, and untrue.'
2. To put on an appearance, pretend : 1 Κ 145

'she shall feign herself to be another woman'
(rnsjjnp); so 146; I S 2113 ' he changed his be-
haviour before them, and feigned himself mad
in their hands' (^nfl!); 2 S 14* ' feign thyself to
be a mourner' (Kr^xjpn); Ps 171 ' give ear unto
my prayer, that goetti not out of feigned lips'
(np-ip •$)£&·, lit. 'lips of guile'). Cf. Knox, Hist.
101, ' yet was every head so fully answered, and
especially one. . . . To wit, That Paul at the com-
mandment of James, and of the Elders of Jeru-
salem, passed to the Temple, and fained himself
to pay his vow with others' ; and Elyot, The
Governour, ii. 432, ' Unto euery man disclose nat
thy harte, leest perauenture he wyl gyue to the
a fained thanke, and after reporte rebukefully of
the ' ; Barlowe, Dialogue, ed. 1897, p. 48, ' Then
beganne he [Luther] stoutly to fortefy his fayned
fayth voyde of good workes'; Tindale, Works, i. 94,
' For where right faith is, there bringeth she forth
good works; if there follow not good works, it
is (no doubt) but a dream and an opinion or
feigned faith ' ; also Tind. Expositions, 163, ' And
for them that would not receive such pardons
feigned they purgatory, and for them that re-
ceived them feigned they pardon, turning binding
and loosing, with preaching God's word, unto buy-
ing and selling sin for money.'

Feignedly = with pretence, deceitfully: Jer 310

' Judah hath not turned unto me with her
whole heart, but feignedly' (n^2 ' in falsehood,'
as AVm); 2 Es 828 ' Think not upon those that
have walked feignedly before thee' {false con-
versati sunt). So Tindale, Works, i. 177, ' the
children of the devil, in time of adversity, fly
from Christ, whom they followed feignedly.'

J. HASTINGS.
FELIX, Antonius, procurator of Judsea (Ac

2325ί·-2427) at the time of St. Paul's last visit to
Jerusalem and arrest there. The military tribune
Glaudins Lysias sends Paul under escort to Caesarea,
with a letter to Felix reciting, in a light favour-

VOL. π.—ι

able to his own conduct, the circumstances of the
arrest. Arrived at Csesarea, the apostle, after a
purely formal interview, is remanded by Felix for
trial, and detained in the government house (prse-
torium), originally a palace of Herod the Great,
until the arrival of his accusers. On the fifth day the
proceedings begin. The case against the prisoner
is opened by an advocate (see TERTULLUS). Evi-
dence is given by the Jews, and, upon a sign from
the procurator, Paul makes a speech in defence.
Felix, perhaps interested in the matter by his
Jewish wife (Ac 2422), then adjourns the trial till the
arrival of Lysias, and Paul is again remanded as a
prisoner, but under lenient conditions. We hear
nothing of any resumption of the trial. But after
some days Felix, accompanied by Drusilla (and,
according to some authorities for the Western
text, at her special request), sends for Paul and
gives him audience concerning the belief ' in Christ'
(or 'Jesus as Christ'). The apostle (taking, as
usual, common ground with his hearer) addresses
him upon broad moral truths, and the judgment
(looked for by heathens as well as Jews) after
death. Felix becomes alarmed, and sends him
away till a future occasion. He sends for him
(' secretly,' Gig.)' somewhat often' for further con-
versation, excited mainly by the hope of a bribe
(cf. Ramsay, St. Paul the Trav. p. 310 ft*.). Two
years after St. Paul's arrest Felix is recalled, and,
to ingratiate himself with the Jews (or, according
to some Western sources, for the sake of Drusilla),
leaves Paul a prisoner.

The dubious light in which the character of
Felix appears in the NT narrative is bright com-
pared with that shed upon it by the other
histories of the time. Felix was the (apparently)
younger brother of Pallas, the well-known and
all-powerful favourite of Claudius. That An-
tonius, not Claudius, was the nomen borne by
Felix (Tac. Hist. v. 9 ; the nomen Claudius for
Felix is based on a probably corrupt reading in
Suidas, s.v.) suggests that Felix was a freedman
of Antonia, mother of Claudius (so also probably
Pallas; see Jos. Ant. xviii. vi. 6 ; cf. Schiirer, HJP
I. ii. 175). The brothers claimed descent, as Tacitus
ironically mentions, from ancient kings of Arcadia
[Ann. xii. 53).

We first hear of Felix in connexion with the
disorders in Samaria under his predecessor Ven-
tidius Cumanus. The latter refusing to punish
the Samaritans for the murder of some Galilean
pilgrims, the Zealots massacred many Samaritans,
and were in turn massacred by Cumanus. Both
sides appealed to Ummidius Quadratus, legate of
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Syria, who intervened with great severity and
sent Cumanus to Rome (Jos. BJII. xii. 3 ft".; Ant.
XX. vi. 1-3). According to Josephus, Felix was
now, at the request of the high priest Jonathan,
who had been sent to Rome with Cumanus, sent as
successor to the latter ; and Jos. proceeds to relate
how, upon completing his twelfth year (Jan. 24,
A.D. 53), Claudius gave certain territories to
Agrippa. Coupled with the fact that Tacitus places
the deposition of Cumanus in the year 52, this
fairly fixes Felix' appointment to the latter year.
A difficulty arises, however, from the fact that
Tacitus, in his account {Ann. xii. 54) of what led
to the deposition of Cumanus, speaks of Felix as
' iam pridem Iudaeae impositus . . . ut [Cumano]
Galilaeorum natio, Felici Samaritae parerent.' It
has been attempted to combine the latter state-
ment with the 'many years' of Ac 2410 by the
hypothesis that before his appointment as pro-
curator Felix had held some subordinate appoint-
ment in Samaria. But Josephus clearly intimates
tliat Felix was first appointed to the province on
this occasion ; and on the whole, in spite of the
authority of Mommsen and the arguments of Blass
{Act. Apost. p. 21), we join Schiirer in following
Josephus here, as likely to be the better informed.

Felix received from his patron the (for a freed-
man) unprecedented honour of military command
as well as civil jurisdiction ({ cohortibus et alis pro-
uinciaeque' . . . Suet. Claud. 28). His character as
governor was that of a man raised from a low origin
to unfitting eminence — ' per omnem saeuitiam
et libidinem ius regium seruili ingenio exercuit'
(Tac. Hist. v. 9). The general results of his rule
are aptly summed up by the same writer, ' in tern -
pestiuis remediis delicta accendebat' {Ann. xii. 54,
and see TERTULLUS). His ferocity against the
' Zealots' and their supposed partisans gave birth,
or new strength, to the Sicarii,—a more numerous
and extreme class of fanatics,—who were in turn
used by fanatical rebels (cf. Ac 2138) until half the
nation was in the wildest disaffection. St. Paul
probably came into contact with Felix as stated
above from two to four years after the accession
of Nero (54), by whom Felix must have been con-
firmed in office. The πολλά έτη of Ac 2410 are hardly,
therefore (as Harnack, Chron. 253, contends), com-
patible with a date earlier than the last named.
During the last two years of Felix' tenure of office,
and therefore during Paul's imprisonment at
Ciesarea, fall the serious riots between the Jewish
and Syrian inhabitants of the latter town about
ισοπολιτεία. Felix, whose customary methods had
failed to quell the disturbances, sent the heads of
both parties to Rome for the emperor to decide the
case. But before any final decision Felix was
recalled. The violence with which he had inter-
fered in this matter partly explains his anxiety to
do the Jews a parting favour (Ac 2427 ; see Jos
BJ II. xiii. 7 ; Ant. XX. viii. 7). The Jews, how-
ever (Jos. Ant. XX. viii. 9), lodged an indictment
against him, which failed only through the in-
fluence of Pallas. Of Felix' later history nothing
is known (see Schiirer, IIJP I. ii. 174 if., and the
authorities cited by him. For the chronological
questions involved, see FESTUS, and art. CHRONO-
LOGY OF NT, p. 417 f.). A. ROBERTSON.

FELLOW (from fe — property, money, and lag to
lay ; hence * one who lays down money in a joint
undertaking with others'). In AV two easily
separated meanings are found.

1. Partner, companion. The Heb words are {a)
η rSa\ Ex 213, Jg 71s-Μ. 22> γ g 142o? 2 S 2 1 6 ^ , Is
3414, Jon I7, Zee 38 ; RV adds 1 Κ 2035 for AV
* neighbour,' as the word is generally tr d elsewhere
in AV and RV. Once the fern, of this word (ny-i *

* For the reading see Moore, in loc.

rS'dh) is trd 'fellow,' Jg II3 7, though in the next
verse it is ' companion' as in Ps 4514, its only
remaining occurrence. RV has * companion' in
all three places. (6) -απ hdbher, Ps 457, Ec 410, Is
4411, Ezk 3719; RV in Ezk ' companion,' as the
word is elsewhere trd in AV and RV, except Jg
2011 (0Η3Π -ΙΠΝ d<}o, EV ' knit together as one
man ' ) ; and Aram, forms -Qq Mbhar, Dn 213·18 (in
v.17 ' companion' as RV in all), and rrnn habhrdh,
Dn 720. (c) fray 'dmith, Zee 137 ('JVO^ "Qa, EV * the
man that is my fellow'). The word is in form
abstract, hence lit. ' the man of my fellowship';
but elsewhere it occurs only in Lv and in the con-
crete sense of * neighbour.'

The Gr. words are {α) ή πλησίον, only once and
fern., Bar 643 * she reproacheth her fellow' (cf. Jg
II 3 7 above, where, however, the LXX is συνςται,ρίς).
The commonest word for ' neighbour' in NT is
ό πλησίον, {b) εταίρος, Mt I I 1 6 . (c) μέτοχο*, He I 9 ,
a quotation from Ps 457, where LXX has μ. (d)
οίπερί, Three26.

This meaning of c fellow' may be illustrated by the foil, para-
graph from T. Adams, II Peter (Sherman's ed. p. 42):—' As
fellows, in due measure, with God himself: " Truly our fellow-
ship is with the Father, and with his Son Jesus Christ," 1 Jn
I 3 . We may have a society with man, this is requisite, for we
are all of one mould; but to God, what, all fellows ? Yes, we
have a fellowship with God ; such is his mercy, not our merits.
The proud gallant scorns the poor mechanic: What, are you
my fellow? Yet, mars sceptra ligonibus onquat, Death takes
away difference between king and beggar, tumbles both the
knight and the pawn into one bag. Well, let the world despise
us, it is enough the Lord doth not disdain our fellowship.'
Again (on p. 43) Adams says, ' Thus we partake of the Divine
nature (with all reverence be it spoken) as fellows. But, not to
deny the King his supremacy, we are fellows with Christ in
his joy, reserving the throne to himself.' Cf. also Ac 423 Wye.
(1388), 'thei camen to her felowis, and telden to hem, hou grete
thingis the princis of preestis and the eldre men hadden seid to
hem' ; lie 1033 Wye. (1388), ' ye weren maad felowis of men
lyuynge so.' Shaks. Tempest, in. i. 84—

' To be your fellow
You may deny me ; but I'll be your servant.1

2. Person, first without and then with con-
tempt ; for the word has a history. Melvill {Diary,
Wod. p. 78), can say of John Dury, * He was a
verie guid fallow, and tuk delyt, as his speciall
comfort, to haiff his table and houss filled with
the best men,' and thereby express reverence for
him. But Adams (// Peter, p. 43) says, * There is
a generation of men that lavish their estates,—as
we say, fling the house out at the windows,—that
call themselves good fellows,' where the meaning is
still ' companion,' but the glory is departing. The
word was used to express easy familiarity, then
by a superior in condescension to an inferior, and
finally as the utterance of contempt. In Gn 892

Tindale has, 'And the LORDE was with Ioseph,
and he was a luckie fellowe,' where 'fellow' is
simply * man' ; nor is contempt expressed in Mk
441 ' what felowe is this ? For booth winde and
see obey him' ( = Lk 825) ; and even in Mk 27 ' how
doeth this felowe so blaspheme ?' (ouros), or Jn 652

' How can this felowe geve us his flesshe to eate ?'
(ofrros) the sense is probably no more than ' this
man,' or at least than we should express by ' this
person.'

The Heb. words so translated in AV are {a) t̂ x
'tsh, 1 S 294 'Make this fellow return' (RV ' the
man'); in plu. 'fellows,' Jg 1825 (e>si no onm;, lit.
'men, bitter of soul,' as RVm ; Moore, 'men of
acrid temper'). RV adds Jg 94 (AV ' persons') II 3

(AV 'men'). In these places neither the Heb. nor
probably the Eng. means more than ' person.'
And even when 'this fellow' is the tru of {b) n? zeh,
' this ' (1 S 2 1 1 5 ^ 2521, 1 Κ 2227 = 2Ch 1826, 2K 911;
to which RV adds 1 S 294), there is at least less
contempt expressed than the words now carry.
The Greek words correspond to the Hebrew, {a)
άνημ, 1 Mac 1061 ' certain pestilent fellows' (άνδρες
λοιμοί); Ac 175 ' took unto them certain lewd
fe l lows ' (TLVCLS άνδρας πονηρούς), (b) οΰτος, Sir 13 2 3 ,
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lMac 45, Mt 1224 2661·71, Lk 2259 232, Jn 929

5 Ac
1813. RV prefers 'man' except in Sir, where
' fellow ' is simply omitted, (c) ό τοιούτος, AC 2222.

Perhaps the strongest expression of contempt is
given when bellow' is added to an adj. The
examples are (a) D'pi reMm, 2 S 620 * vain fellows';
φ) τολμηρό*, Sir 815 'bold fellow'; and (c) λοιμός,
Ac 245 ' pestilent fellow' (cf. άνδρες λοιμοί, 'pestilent
fellows,' 1 Mac 1061 above).

The Amer. RV prefers ' base fellow ' to AV ' son
(man) of Belial,' and ''base fellows' to sons (men,
children) of Belial.' See BELIAL.

In composition 'fellow' always means partner
or companion. The foil, compounds occur m AV :
(1) Fellowcitizen {συνπολίτης), Eph 219, RV adds He
811, reading ό πολίτης with edd. for ό πλησίον of TR
which gave AV 'neighbour.' (2) Fellowdisciple
{συν μαθητής), Jn II1 6. (3) Fellowheir {συνκληρονομάς),
Eph 36. (4) Fellowhelper {σννερ-γό*, see 'fellow-
worker'), 2 Co 8 2 V 3 J n 8 . (5) Fellowlabourer
^wepyos, see ' fellow-worker), Ph 43, 1 Th 32,
Philem L 24. (6) Fellowprisoner {συναιχμάλωτος), Ro
167, Col 410, Philem ». (7) Fellowservant {σύνδουλος),
Mt 1828·29·S1·33 2449, Col I7 47 ( = ' fellow-worker' in
Col), Rev 611 1910 229. (8) Fellowsoldier (TR συστρα-
τιώτης, edd. σννστ.), Ph 2s5, Philem2. (9) Fellow
worker (so 1611, συνερΎός), Col 4U. RV adds ' fellow-
worker,' Ro 163·9 (AV 'helper'), 1 Co 39 'we are
God's fellow-workers' (AV 'labourers together
with God'), 2 Co 823 (AV 'fellowhelper'), Ph 225

(AV ' companion in labour') 43, Philem * · 2 4 (AV
' fellowlabourer '), 3 J n 8 (AV 'fellowhelper'). (10)
Workfellow ^wepyos), Ro 1621. (11) Yokefellow
(TR σύξ-vyos, edd. σύνξ-vyos), Ph 43. To those RV
adds (12) Fellow-elder {συμπρεσβύτερος, Τ. WH,
συνττρ.), 1 Ρ 51 (AV 'also an elder'). (13) Fellow-
member of the body (TR, σύσσωμος, edd. σύνσωμος),
Eph 36 (AV 'of the same body'). (14) Fellow-
partaker {συμμέτοχος, Τ. WH, συν μ.), Eph 36 (AV
'partaker').

For Fellowship, see COMMUNION.
J. HASTINGS.

FENCE.—This Eng. word is not used in NT. In
AV of OT it translates various Hebrew words.
In the case of three of these, the tr. is a mistake,
and is changed in RV (Is 52, 2 S 237, Job 1011). The
words from the stems zur and bazar, iss and i^3,
denote fortifications or fortified places {e.g. 2 Ch 85

II2 3, Dt 35 etc.) Those from the stem gddar, -na,
denote a stone wall (Ps 623, Job 198). RV tr. the
words of this stem by ' fence' in many places
where we find ' wall' or ' hedge' in AV. A fence is
properly that which fends or defends. The fence
described in the Heb. words of this group is
ordinarily the enclosure defending a field or vine-
yard or sheepfold. See HEDGE.

W. J. BEECHER.
FENCED CITIES (nyno ny, properly 'cut off'

from outside, and hence inaccessible ; RV generally
substitutes 'fortified' for 'fenced').—Collections
of houses in ancient times may be classed under
three heads: (1) Cities, walled or fenced. (2)
Unwalled towns and villages, with towers for
resort of villagers in times of danger. (3) Un-
walled towns and villages.

The number or size of the houses did not affect
the question. A city might be of very small
extent. Gn 1920 ' Behold now, this city is near to
flee unto, and it is a little one : Oh ! let me escape
thither (is it not a little one ?) and my soul shall
live.' On the other hand, the suburbs of a city
might become so extensive that it became equiva-
lent to a town without walls. Zee 24 ' Jerusalem
shall be inhabited as villages without Avails, for the
multitude of men and cattle therein.'

Towns and villages that were without walls
were a prey to any hostile foraging party, and
were considered of no account. Lv 2529·3* 'If a

man sell a dwelling-house in a walled city, then
he may redeem it. . . . But the houses of the
villages, which have no Avail round about them,
shall be reckoned with the fields of the country.' As
a village or town prospered and more solid houses
were built, they would for purposes of defence be
joined together, and the to\vn would thus become
a walled city. Towns and villages appear to have
been dependent upon fenced cities both for admini-
strative purposes and for protection of the inhabit-
ants. Jos 1547 'Ashdod with her towns and her
villages; Gaza with her towns and her villages.' As
an indication of absolute security, a land of safety
is pictured as ' a land of unwalled villages . . .
dwelling without walls, and having neither bars
nor gates' (Ezk 3811). The suburbs of the cities
were occupied by cattle (Jos 144 212). The villages,
however, were not wholly without protection.
The Israelites could not drive out the inhabitants
of the valley or low country because they had
chariots of iron (Jg I19, Jos 1716). Both at Jericho
and Damascus houses were built on the city walls
(Jos215, 2 Co 11s8).

Sufficient still exists of the remains of the
ancient cities of Palestine, together with the
historical accounts, to give us a clear idea of the
positions and the general configuration of their
walls. They were built in commanding positions
both in the hill-country and the plains, and on the
seashore they were generally on promontories.
In many cases most inaccessible positions were
taken advantage of, so that the battering-ram
might be of no avail. Dt I 2 8 ' The cities are great,
and fenced up to heaven.' Cisterns were cut in
the rock for the supply of rain-water, so as to
be independent of water from without (2 Ch 2610,
Neh 925, Jos. BJ V. iv. 3, vii. viii. 3).

There are many remains of ancient cities still
exposed to view in various parts of Palestine,
inhabited by nomadic tribes, where the system of
defence can yet be observed: as an example,
Masada, built %y Jonathan Maccaboeus, and
strengthened by Herod the Great, may be men-
tioned. None of the remains, however, can be
accurately ascribed to the time of Joshua, though
the sites may not have changed, and it is doubtful
whether at that early date the walls of fenced
cities were of the same solid type as that which
necessarily obtained when the battering - ram
came into use. Some of the fenced cities men-
tioned in the Book of Joshua were taken by
stratagem, but others were taken By assault by a
nation which did not possess the mechanical con-
trivances required for the capture of cities with
strong walls. From what remains of the ruins of
Jericho (assumed to be near 'Ain es-Sultan), it may
be inferred that these walls were built from the
earliest date of sun-burnt bricks ; and from the
knowledge we now possess of the walls about
Jerusalem, it may be considered that at the time
of the capture of the city by Joab the walls were
built of small stones.

The stones of the ancient towers and walls of
Jerusalem still existing are of considerable size,
some of those in the wall of the temple enclosure
weighing nearly 90 tons. At Baalbek the great
temple stands on a massive wall, with courses of
stone averaging 3 ft. 9 in. in height. Thirty feet
in advance of this, N., S., and W., is a protecting
wall, 10 ft. thick, of monoliths weighing 600 to 800
tons each, three of them being estimated to weigh
over 1000 tons each.

The bulwarks of the fenced cities of Palestine,
so far back as the time of the Jewish kings, appear
to have consisted of a solid masonry wall of cut
stone, with parapets and battlements, and with
towers at intervals from which the foot of the wall
could be seen (2 Ch 325, Jer 3138). In the walls were
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watchmen (2 Κ 917, 2 S 1826, Is 626). Within the
city was usually a citadel or acropolis (Jg 951), and
without were walls, outworks, and towers (2 Ch
147 * Let us build these cities, and make about
them walls and towers, gates and bars'; 2 S 2015,
Is 261, Nah 38, 2 Ch 266).

The protracted resistance offered by many of the
fenced cities of Palestine may have been due as
much to the strength of their position as to their
walls; Samaria resisted the king of Assyria for
three years, and Jerusalem successfully resisted
the power of Rome, and only fell before Titus owing
to the internal dissensions of the Jewish leaders.

The whole subject connected with the attack and
defence of cities and fortified places is treated of
under WAR, and special cases for reference will
be found under JERUSALEM, SAMARIA, JERICHO,
GATH, GAZA, and other strongholds of Philistia.
See also GATE. C. WARREN.

FERRET (rtQM 'dnaJcah, Lv II 3 0 AV).—The ferret
is not found in Palestine or Syria, and cannot be
the animal intended. It is probably, as in RV,
the gecko. See GECKO. G. E. POST.

FERVENCY, FERVENT. — Fervency is found
only in Jth 49 ' every man of Israel cried to God
with great fervency (έκτένεια [Β -ία], which in the
same verse is trd * vehemency,' as it is trd in 2 Mac
1438; RV always Earnestness.' The Gr. word
occurs also 3 Mac 641, and in NT Ac 267 iv εκτενείς
AV 'instantly,' RV «earnestly'). Knox {Hist.
132) says that after the martyrdom of Walter
Mill 'began a new fervency among the whole
people'; and Works (ed. Laing, in. 289), ' Peter,
in a fervencie, firste left his bote, and yet after
feared.' The adj. fervent is twice applied literally
in the sense of 'intense,' 2 P 310 ' the elements
shall melt with fervent heat' {καυσούμεναλυθήσεταυ),
and 312 {καυσούμενα τήκεται). 'With fervent heat'
(lit. 'being burned up') is the Bishops' trn, and is
retained in R V; most of the other VSS have simply
'shall melt with heat.' Cf. Elyot, The Governour,
ii. 322, 'beynge sore chaufed with fervent heate
and the lengthe of his iournay'; and Dt 2822 Gen.
' The Lord shall smite thee with a consumption, and
with the feauer, and with a burning ague, and with
feruent heat.' The word is also applied to cold,
as R. Fox, Chron. 116, 'Hit was a fervent coolde
weder'; Stewart, Cron. Scot. ii. 337, ' The fervent
frost so bitter wes.' J. HASTINGS.

FESTIVAL.—See FEASTS AND FASTS.

FESTUS, Porcius, succeeded Felix as procurator
of Judsea. On his arrival he visited Jerusalem,
whither the priests endeavoured unsuccessfully to
induce him to send for Paul. His reply (Ac 2516),
that to hand over a man unheard was ' not custom-
ary with Romans' (whatever it might be for Jews),
has a touch of disdainful dignity. Endeavouring to
induce Paul to consent to a trial at Jerusalem, he
provokes and allows the appeal to Csesar. Then
follows the hearing before Festus and Agrippa,
the latter of whom is there as an expert assessor.
The attitude of Festus is throughout (2519 2624·31)
one of official impartiality, touched with good-
natured indifference to the technicalities of Jewish
controversies.

The gens Porcia is not otherwise known to have
comprised a family of Festi, nor is this Festus
known to us apart from the NT and Josephus.
According to the latter, the first important event
of Festus' governorship was the decision of the
emperor in favour of the Syrians at Csesarea
(FELIX, sub fin.). This was effected by Beryllus
(so all MSS in Jos. Ant. XX. viii. 9; vulgo ' Burrus'),
Greek secretary to the emperor, whom the Syrians

had won by corruption. This decision provoked
the Jews to riots, in which Josephus sees the first
simmerings of the war of 66. This point must not
be forgotten when we come to the question of
dates. The other principal occurrences of Festus'
tenure of office mentioned by Josephus were, firstly,
the putting down of the Sicarii, and especially of
one dangerous rebel, similar to the one of Ac 2138

{Ant. XX. viii. 10 ; cf. BJ II. xiv. 1); secondly, the
disturbances at Jerusalem in consequence of the
wall erected at the temple to intercept the view
from the new wing of Agrippa's palace. Festus
took the side of Agrippa, but allowed the priests
to appeal to Rome. Before the result of this
appeal was known Festus died.

The important question connected with the name
of Festus is that of chronology (see art. CHRONO-
LOGY of NT, p. 417 ff.). According to Eusebius
and Jerome (Eus. Chron., Schone ii. 148 f.; Hier.
de vir. illustr.), Felix became procurator in the
eleventh year of Claudius (51), Festus in the second
year of Nero (56), Albinus succeeded Festus in the
sixth or seventh year of Nero (60 or 61), and the
Acts bring us (so Euthal. Praef. in epp. Pauli) to
the fourth year of Nero (58). There has been a
tendency lately, e.g. on the part of Blass and Har-
nack, to revert to this chronology. But apart
from the fact that had Festus governed Judaea for
four or five years, Josephus would surely have had
more to tell us in connexion with his procurator-
ship, the authority of Eusebius in this matter is
more than precarious. Eusebius, doubtless, made
use of Julius Africanus, who in turn used Justus
of Tiberias, who stated the death-year of Agrippa
π. But that Justus stated the years of the pro-
curatorships there is not a word of evidence to
prove. Eusebius may be as far from the truth
here as when he places the outbreak of the
Neronian persecution in 67-68. At the same time
the question is worth reconsidering, and the recent
discussion of Harnack {Chronol. d. altchr. Lit.
p. 233 ff.) deserves more minute discussion than
the limits of this article allow. The chronology of
Eusebius has the merit, be it what it may, of
fitting in with Clemen's date for St. Paul's arrest,
namely, A.D. 54 (1 CORINTHIANS, § 6). But that
the rule of Festus was a short one, everything
goes to prove ; and, as we saw above, the disturb-
ances which then began were viewed by Josephus
as the first mutterings of the great storm of the
year 66. But it would help us much if we could
fix the date of the arrival of Albinus, which was
separated by only a few stormy months from the
death of Festus. Unfortunately, we have only the
terminus ad quern firmly fixed, namely, the summer
of 62 (Schurer, HJP I. ii. 183, note 47). That his
successor Gessius Florus was procurator only from
64-66 may be taken as proved {ib. note 58). But
we have only inferential evidence, though it
amounts to high probability, that the rule of
Albinus was short. Perhaps the date furnished
by ARETAS, with which Harnack fails to deal
satisfactorily, coupled with the general data of St.
Paul's life (1 CORINTHIANS, § 6, small print), may
suffice to make us pause before putting the arrival
of Festus anything like as early as 56. On the
other hand, as Albinus cannot have arrived later
than 62, and the events of Festus' procuratorship,
together with those which follow his death and
precede the arrival of Albinus, though insufficient
to fill five years, are yet too many for one year, it
is hardly possible to place the arrival of Festus
later than 60. The system adopted s.v. CHRONO-
LOGY may be right in going back two years
further (60 to 58). On the whole this variation may
be taken, upon a full review of all our materials,.
as the most probable limit of doubt as regards this
important date. It may be remarked that if Festus
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arrived in 60, the foerta ό'λ?7 of Ac 2830 ends about
February 63 ; between this and the Neronian perse-
cution of midsummer 64, to which Harnack would
again bring back St. Paul's death, there is suffi-
cient though hardly ample time for the events
presupposed in the Epp. to Timothy and Titus (see
Schiirer, as quoted above, esp. note 38 ; Harnack,
as quoted above; Blass, Ada Apost. Ed. Philol.
p. 23, and the authorities for CHRONOLOGY OF NT).

A. ROBERTSON.
FETCH.—To fetch is to cause to come, as Fuller,

Holy Warre, 230, ' If they should say the Templars
were burned wrongfully, they may be fetched over
the coals themselves for charging his Holinesse so
deeply'; and this meaning is easily seen in most of
its phrases.

1. Fetch tip, 1 S 621 71. So Shake. Ant. and Chop.
IV. xv. 35—

* Had I great Juno's power,
The strong-wing'd Mercury should fetch thee up,
And set thee by Jove's side.'

2. Fetchagain, i.e. cause to comeback(see AGAIN):
1 Es 434 * Swift is the sun in his course, for he com-
passeth the heavens round about, and fetcheth his
course again to his own place in one day' (7Γ<χλΐϊ>
άποτρέχβή. Cf. Bunyan, Holy Citie, 252, ' Revivings
that (like Aquavitae) do fetch again, and chear up
the soul'; and Tindale, Expositions, 165, * He will
return again unto his mercy, and fetch his power
home again, which he lent to vex thee.' 3. Fetch
about: 2 S 1420 * To fetch about this form of speech
hath thy servant Joab done this thing' (nap niaph
"ΐ;ππ \i9"nN, lit. * for the purpose of bringing round
the face of the business,' or as RV 'to change the
face of the matter'). See ABOUT, and cf. Shaks.
K. John, IV. ii. 24—

' Like a shifted wind unto a sail,
It makes the course of thoughts to fetch about.'

Bacon, Essays, ( Of Cunning' (Gold. Treas. ed. p.
95, 1. 5), ' It is strange, how long some men will lie
in wait, to speake somewhat they desire to say :
and how farre about they will fetch; and how
many other Matters they will beat over to come
near it.' $. Fetch a compass, i.e. 'make a circuit,'
instead of going in a straight line. Thus Fuller,
Pisgah Sight, IV. ii. 43, ' Wicked men may for a
time retard, not finally obstruct our access to
happiness. It is but fetching a compass, making
two steps for one ; a little more pains and patience
will do the deed.' The Heb. is simply the verb njp
sdbhabh, which means to make a turning or a
circuit. RV gives 'turn about' in Nu 345, Jos 153,
and 'make a circuit' in 2 S 523, 2 Κ 39. The
Gr. is πβριέρχομαι., go round about, Ac 2813 (RV
'make a circuit').* In 'fetch a compass' as in
'fetch about' the idea of the circuitous route is
not in the verb, but in its complement, f See
COMPASS. Similar phrases are found, as T.
Adams, 27 Peter, 54, ' Merchants would give
much to know a short cut to those remote places
of traffic, without passing straits or fetching bouts';
Fuller, Holy Warre, p. 29, ' As if sensible of his sad
fate, and desirous to deferre what he cannot avoid,
he [the Jordan] fetcheth many turnings and wind-
ings, but all will not excuse him from falling into
the Dead sea.' 5. Fetch a stroke, Dt 195 ' his hand
fetcheth a stroke with the axe.' So Fuller, Holy
Warre, 219, ' Being about to fetch another stroke,
the Prince with his foot gaue him such a blow that
he felled him to the ground'; and Bunyan, Holy

*Lightfoot (Fresh Revision* 193) says, 'We have heard how
the inquiring schoolboy has been perplexed at reading that St.
Paul and his companions "fetched a compass" when they set
sail from Syracuse (Ac 2813), not being able to reconcile this state-
ment with the date given for the invention of this instrument.'

t Fuller, Holy Warre, p. 119, says, ' His navie he sent about
by Spain'; then on p. 120, 'behold his navie there safely
arriving, which with much difficultie and danger had fetched a
compass about Spain.'

War (Clar. Press ed. p. 47, 1. 20), ' If I fetch my
blow, Mansoul, down you go.' 6. Fetch one's
breath, Sir 3119 'he fetcheth not his wind short
upon his bed' (ούκ άσθμαίνβι, RV ' he doth not
breathe hard'). Cf. Shaks. 1 Henry IV. II. iv.
579, ' Hark, how hard he fetches breath. Search
his pockets'; and Troilus, ill. ii. 23, ' She does so
blush, and fetches her wind so short, as if she
were frayed with a sprite: I'll fetch her. It is
the prettiest villain: she fetches her breath so
short as a new-ta'en sparrow.'

In Old English there were two distinct verbs, fet and fetch.
Fet seems to have been the older of the two. Indeed, Bradley
{Oxf. Eng. Diet. s.v. 'Fetch') believes that Platt and Sievers
are right in deriving fetch from fet by a singular series of
changes. The i of the oldest form feti-an became a consonantal
y, then this ty being sounded as ce became written so, and cc
easily passed into the spelling eh. Cf. ort-yeard, in Old Eng.
orceard, now orchard.

Fet and Fetch were synonymous in meaning, as we may see
from Tindale, whose trn (1534) of Mt 24*7.18 is, ' And let him
which is on the housse toppe not come downe to fet (oipoa) eny
thinge out of his housse. Nether let him which is in the felde
returne backe to fetche (£/>«/) his clothes.' Fet gradually gave
way to fetch. In the Geneva version of 1560 it is found in the
imperat., 1 S 20 3 1 ' wherefore now send and fet him vntome, for
he shal surely dye,' and in the indie, Dt 1912 'Then the Elders
of his citie shal send and fet him thence.' And even in AV of
1611 the infin. is once employed, Jer 3621 ' So the king sent
Iehudi to fet the roule.' But after the Old Eng. period the
word was used chiefly in the past tense and past ptcp., as an
alternative with ' fetcht' or ' fetched,' and that is its use else-
where in AV.

In the 1611 ed. of AV ' fet' occurs 9 times (2 S 9̂  1127, 1 Κ 713
928, 2 Κ I I 4 , 2 Ch 12H, Jer 2623 3621, Ac 28^) ; ' fetcht' 5 times
(Gn 187, l S 71, 2 S 142, 2 Κ 39, 2 Ch 117) ; and * fetched' 6 times
(Gn 184 2714, Jos 153, jg· 1818, ι S 1022, 2 S 46). In course of
time, chiefly through the influence of Dr. Paris (1762) and Dr.
Blayney (1769), ' fet' was banished from AV. In his Camb.
Paragraph Bible of 1873, Scrivener restored it to all its original
places, and Scrivener's text is used in the Camb. Bible for
Schools and Colleges. But the Camb. and Oxf. Parallel Bibles
do not use it once. Thej7 use even * fetcht' only once, Gn 18";
elsewhere always ' fetched.' J . HASTINGS.

FETTER.—Three Heb. words are translated
fetter. 1. nz> rq, Arab, nahds, copper. In La 37

this word is rendered chain, in Jer 397 5211 (RV)
fetters, also in Jg 1621,2 S 334,2 Κ 257, 2 Ch 3311 366.
In the Arab. tr. by Van Dyck, wnym is rendered
silasil nahas, copper chains, or silsilatain min
nahds, two chains of copper. It is still the custom
in Syria to attach a chain to each of the rings put
round a prisoner's ankles, the middle of the chain
being fastened to his girdle. A prisoner is thus,
according to the Arabic way of speaking, bound
with two chains. 2. ^33, Syr. kebel (a late word
borrowed from Aramaic. The Arab, kabal is
probably a loan-word from the Aramaic). There
are two passages in which this word is used, both
referring to fetters of iron, Ps 10518 and Ps 1498.
3. P.T, D'jp] (Is 4514, Nah 310 fetters of captives, Job
368 fig.). Horses and other animals are usually
tethered by ropes fastened to the fore foot and
the hind foot on one side. W. CAKSLAW.

FEYER.—See MEDICINE.

FIELD.—See AGRICULTURE.

FIERY SERPENT.—See SERAPHIM and SERPENT.

FIGS (D*:N$ te'onim, the fruit of the fig tree,
which is rnNJ? Wenah; in NT σνκή is the fig tree,
and σϋκον the fig).—The fig tree, Ficus Carica, L.,
is cultivated everywhere in the Holy Land, and
also grows spontaneously in many places. It is
a tree of moderate size, seldom attaining a height
of 15 ft., but its spreading branches often cover a
circle with a diameter of 25 to 30 ft. Fig trees
are habitually planted near houses, and the people
sit in their shade, and that of the vines which
grow over the trellises. This familiar sight did
not fail to be noted in OT and Apocr. as an emblem
of peace and prosperity (1 Κ 425, Mic 44, Zee 310,
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1 Mac 1412). There are numerous varieties of figs
cultivated, some of which bear a tart, blackish
fruit, others a sweet, greenish or whitish one.
The branches are straggling and naked in winter,
but when the rains are nearly or quite over, small
green knobs appear at the ends of the twigs. They
are the young fruits, :s pag, * green figs' (Ca 213).
The leaf-bud now expands, and the new pale green
leaves soon more or less overshadow the little figs.
This is a familiar sign of early summer (Mt 2432).
Hence a fig tree with leaves must already have
young fruits, or it will be barren for the season.
The first figs ripen late in May or early in June.
They are called in Heb. .T1135 bikkurdh, in Arab.
bakurah, that is, first ripe, Is 284 (AV hasty fruit).
Jer 242, Hos 910, Mic 71.

When our Lord came to the fig tree near
Bethany (Mk II13), just before the passover, i.e.
from late in March to the middle of April, 'the
time of figs was not yet,' that is, the season for
ripe figs had not come. Among the various ex-
planations of Christ's action which may be given,
the only ones which seem to us worthy of con-
sideration are the following: (1) That being
hungry, and seeing from a distance that the tree
had leaves, and therefore was not dead, he came,
not to find new figs, but to find and eat any figs
of the last season which might have remained over
on the tree. The expression 'if haply he might
find anything thereon' implies that he did not
expect to find much. One or two figs will often
stay an empty stomach marvellously. According
to this opinion, the offence of the fig tree was the
fact of not having what must have been a very
exceptional relic of a former harvest. (2) That,
finding leaves, he knew that there should be young
fruit, and hoped that there might, even at that
early period, be 'the first ripe figs,' bikMrah.
According to this interpretation, the fault of the
fig tree was in not having a precocious fig or two
before the time, ' for the time of figs was not yet.'
We will not dispute the possibility of finding a
winter fig or two on a tree (although during a
residence of thirty-three years in Syria we have
searched and inquired in vain for them), or of the
exceptionally early maturing of some variety of
figs, perhaps not now cultivated. Neither of these
theories, however, accords with our conception of
Christ's justice. In neither case would the fig
tree be blameworthy. We are not held account-
able for extraordinary attainments in religion.
(3) Christ was at the moment hungry. Orientals
do not eat early in the morning. Labourers and
artificers come fasting to their work, and often
toil an hour or two before eating. So it is pre-
sumable that our Saviour, in his morning walk
of two miles from Bethany to Jerus., had not
broken his fast. The physical sensation of hunger
as a basis gave direction to his thoughts, as he
happened to see a most familiar spectacle, a fig
tree, at a distance, with fresh, young foliage. The
fact that it is mentioned that ' the time of figs was
not yet' (AV), or ' it was not the season of figs'
(RV), would seem to prove that Christ would not
have thought it strange had he not found winter
figs or precocious first fruits. It is hardly conceiv-
able that he could have condemned the tree for
that. But, when he arrived, he found no fruit at
all. Immediately the disappointment of unsatisfied
hunger was lost in the moral lesson which flashed
across his mind. A fig tree with leaves should
have at least green fruit. This one had none.
There was pretension, which, in the moral sphere,
is hypocrisy. Having leaves and no fruit, it was
a deceiver. The ripeness of the fruit is not the
point. If it had had unripe fruit, it would not
nave been condemned. It was condemned because
it had nothing but leaves.

The failure ©f the fig and vine was a sign of
great distress (Jer 517 813, Jl I 7 · 1 2, Hab 317·1β). Figs
were dried and pressed into cakes for food (1 S 2518).
These were used as poultices (2 Κ 207, Is 3821).
Fig leaves are thick, palmately lobed, and often
a span or more across. There is no good reason
to doubt the identity of the leaves which Adam
and Eve used to make aprons (Gn 37).

G. E. POST.
FIGURE.—1. Dt 4 1 6 ' Lest ye corrupt yourselves,

and make you a graven image, the similitude of
any figure' (hvusSmel, Driver 'statue.' The word
is found also 2 Ch 337·15 EV 'idol,' and Ezk 83·5

EV ' image.' The meaning 'statue' is confirmed
by the Phoen. inscriptions. See Driver on Dt 416

and Davidson on Ezk 83). The Eng. word seems
to be used in the obsolete sense of the distinctive
shape or appearance of a person or thing. The
Gen. version has ' a graven image or representation
of anie figure'; the Bishops', ' a graven image and
picture of any maner of figure.' Cf. Chaucer,
Monk's Tale, 232—

' And thanne had god of him [Nebuchadnezzar] compassioun,
And him restored his regne and his figure '—

i.e. his proper shape as a man. So Shaks. Samlet,
I. i. 41—

' In the same figure, like the king that's dead.'

2. 1 Κ 629 ' he carved all the walls of the house
round about with carved figures of cherubims'
(ntŷ pp mildaoth occurs only in this ch. and the
next: 618 EV 'was carved,' i.e. 'was carving of ;
632 EV 'carvings'; 731 EV 'gravings'). These
'carved figures' (as the single Heb. word is here
trd) were representations of cherubim cut in relief
on the wood of the doors. See CARVING. For
this use of the Eng. word, cf. Caxton, Cato, A iii. b,
' to adoure the ymages and other fygures humayn ';
and Milton, Lycidas, 105—

1 Next Camus, reverend sire, went footing slow,
His mantle hairy, and his bonnet sedge,
Inwrought with figures dim.'

3. Is 4413 * The carpenter . . . maketh it [the
image] after the figure of a man ' (nrpj-i tabhnith).
The Heb. is frequent for the outward appearance
of a person or thing. It occurs long with sSmel
(above)in Dt 416 and is trd 'likeness.' The Eng.
word is used in the same sense as 1 above. Cf.
He I3 Wye. ' be is the schynynge of glorie, and
figure of his substaunce'; and Mk 1612 Tind.
'After that, he appered unto two of them in a
straunge figure.' 4. Ac 743 ' figures which ye made
to worship them'; and Ho 5 1 4 ' who is the figure of
him that was to come' {τύπο*). Sanday-Headlam's
note on the Greek word is as follows—

ή-χος (rwrra) : (1) the * impression' left by a sharp blow (το»
τύπον των %λων, * the print of the nails,' Jn 2025), in particular the
' stamp ' struck by a die ; (2) inasmuch as such a stamp bears
the figure on the face of the die, * copy,'' figure,' or ' representa-
tion ' ; (3) by a common transition from effect to cause,' mould,1

4 pattern, ' exemplar'; (4) hence in the special sense of the
word type which we have adopted from the Greek of NT, ' an
event or person in history corresponding in certain character-
istic features to another event or person.

In Ac 743 the meaning is ' representations' or
' images of gods' (the second meaning above); in
Ro 514 it is ' type' (the fourth meaning above).
5. He 924 'Christ is not entered into the holy
places made with hands, which are the figures of
the true ; but into heaven itself' (αντίτυπα των
αληθινών, RV ' like in pattern to the true'); and
I p 321 i The like figure whereunto even baptism
doth also now save us' (5 καϊ ημάς άντίτνπον νυν
σώζει βάπισμα, RV ' which also after a true likeness
doth now save you [reading ύμα$ with edd.], even
baptism,' RVm ' in the antitype'). The antitype
(τό άντίτυπον) is the event or person in history
that corresponds with the type (6 τύπος) — see
Sanday-Headlam above. The one that occurs first



in history is the type, the second the antitype.
Hence in He 924 heaven is the type, the holy
place in the tabernacle the antitype ; but in 1 Ρ S'n

the water of the deluge is the type, of which
baptism is the antitype. See TYPE, and cf. Cart-
wright, Cert. Belig. (1651) i. 222, 'The Rock . . .
was a Type and a Figure of Christ.' 6. He 99 ' a
figure for the time then present,' and II 1 9 * Ac-
counting that God was able to raise him up, even
from the dead ; from whence also he received him
in a figure ' (παραβολή, RV ' parable,' in both). The
meaning of 99 is clear, but II 1 9 is much disputed.

Rhemish ('for a parable') decline to commit themselves.*
Tind. in ed. of 1534 translates · for an ensample,' and is
followed by Coverdale; but in 1526 ed. he had boldly 'as an
ensample of the resurrection,' and this was adopted by Cranmer,
and very nearly by the Bishops (' in a certaine similitude of the
resurrection'). This tr n gives a well-recognized sense to παραβολή.
The objection felt against it is that Isaac was actually not raised
from the dead. Hence the favourite interpretation at present
is that of AV ' in a figure,' i.e. figuratively ; Isaac was not really
dead, but he was as good as dead, and so figuratively was raised
from the dead (see Westcott, ad loc). Cf. Geneva 4 in a sort.'
The objection is that χ»ρ*β*λ*ι has not elsewhere this meaning.

7. 1 Co 46 ' And these things, brethren, I have in
a figure transferred to myself and to Apollos'
(μετεσχημάτισα). The Gr. verb trd * in a figure
transferred' elsewhere means to change one's form
or appearance (σχήμα) into some other form,
2 Co I I 1 3 · 1 4 · 1 5 (AV ' transform,' RV ' fashion into'
or «fashion as') and Ph 321 (AV 'change,' RV
' fashion anew'). Here it is the truth stated that
is to change its application: applied by the
apostle to himself and Apollos, it really applies to
the Corinthians.t 8. Sir 499 'he made mention
of the enemies under the figure of the rain' (iv
δμβρφ, RV * he remembered the enemies in storm,'
RVm 'inrain').

RV gives ' figure' for AV c interpretation' in
Pr I6, but with ' interpretation' in marg. (n^p),
elsewhere only Hab 26 (EV 'proverb,' RVm
'riddle'); and for AV 'fashion,' Ac 744 τύπο* (see
FASHION). RV also introduces the verb ' to
figure,' not in AV text, Lv 261 (' figured stone' as
Avm, Heb. πζψΏ ρκ, AV 'image of stone'); and
Nu 3352 (' figured stones,' Heb. η*?ίρς>, AV' pictures').
See IDOLATRY and STONE. This meaning of the
verb (evidently 'adorned with figures or designs')
may be illustrated from Shaks. Rich. II. in. iii. 150—

4 I'll give my jewels for a set of beads, . . .
My figured goblets for a dish of wood.'

J. HASTINGS.
FILL >—As a subst., meaning a full supply, fill

is used of food, Lv 2519, Dt 232 4; of drink, 2 Es I20,
Jth 721 ; and metaphorically of love, Pr 718 ' Come,
let us take our fill of love until the morning.' Cf.
S. Rutherford, Letters, xxxv., ' those who live long,
and get a heavy fill of this life'; and Shaks. Troil.
and Cress. V. viii. 4—

4 Best, sword; thou hast thy fill of blood and death.'

The verb to fill is frequently used by Wyclif
(and other early writers) in the sense of execute,
accomplish, modern fulfil. Thus Gn 275 (1388) ' he
hadde go in to the feeld to fille the comaundment
of the fadir' (1382 ' that he fulfille the heest of the
fader'); Lk 931 (1380) 'forsothe Moyses and Elye
weren seyn in mageste; and thei seyden his goynge
out, which he was to fillinge in Jerusalem' (1388
' which he should fulfille'). So once in AV, 2 Es 436

' when the number of seeds is filled in you' (im-
pletusfuerit; RV ' fulfilled').

* But the Rhem. NT has a marginal note, · That is, in figure
and mysterie of Christ dead, and aliue againe.' This margin
probably gave AV the word * figure.'

t Field (ON, ad loc.) suggests4 by a fiction' for EV' in a figure.'
In illustration of the Gr. verb he quotes 1 S 28* * Saul disguised
himself (Sym. μ.ίτκτχημ.ά.'πσιν iavrov) ; and 1 Κ142 • Arise, I pray
thee, and disguise thyself' (Theod. μ.ϊτασχ^ΐΜά'ησον <ηοίυτον).

To ' fill up' is to fill to the full, the prep, up, like
Gr. κατά, intensifying the verb : as Mt 233- ' Fill
ye up then the measure of your fathers' (πληρώ-
σατε) ; * 1 Th 216 ' to fill up their sins alway' {els τό
άναπληρωσαι.); Col I24 ' Who now rejoice in my
sufferings for you, and fill up that which is behind
of the afflictions of Christ in my flesh for his body's
sake, which is the church' (άνταναπληρω, RV 'fill
up on my part,' which is Lightfoot's tr.) f ; Mt 91(i

' No man putteth a piece of new cloth unto an old
garment, for that which is put in to fill it up
taketh from the garment, and the rent is made
worse' (τό πλήρωμα αύτον, lit. ' its filling ' ; RV ' that
which should fill it up') ; so Mk 221 ; Rev 151 ' in
them is filled up the wrath of God' (έτελέσθη, RV
'is finished'). Cf. Shaks. 1 Henry IV. III. ii. 116—

* To fill the mouth of deep defiance up
And shake the peace and safety of our throne.1

J. HASTINGS.
FILLET.—Two words are trd so : (1) Bin hut,

Jer 52-1 of that which would ' compass' the pillars
which king Solomon had made in the house of the
LORD, and which the Chaldeans brake to carry
the brass away ; AVm ' thread'; RV ' line,' which
is the translation in 1 Κ 715 of both AV and RV.
See PILLAR and TEMPLE. The same word is used
for the scarlet 'thread' which Rahab placed in
her window (Jos 218), and for the threefold ' cord'
which cannot be broken of Ec 412. (2) [pwn]
Mshuk, only found in plu. and with suffixes,
Ex 27i0· n 3638 3810· n · 1 2 · 1 7 · 1 9 , of that which clasped
the pillars in the tabernacle, those of the pillars of
the court being overlaid with silver, those of the
pillars at the door with gold. See PILLAR and
TABERNACLE. The verb pvn hishshak, to furnish
with fillets, is trd 'fillet' where it occurs, Ex 2717

' the pillars . . . shall be filleted with silver,' 3818

'the pillars . . . were filleted with silver,' 38'23

'[Bezalel] filleted them' (RV 'made fillets for
them').

A fillet is a little thread (Lat. fllum, a thread,
Fr. fit, dim. filet). Its oldest and commonest appli-
cation is to a ribbon for binding the hair. Thus
Spenser, FQ I. iii. 4—

' From her faire head her fillet she undight';

and Fuller, Holy Warre, 125, ' They pleaded that
the Crown was tied on Guy's head with a woman's
fillet.' But it came to be used early, and is still in
use, for any narrow strip of binding material.

J. HASTINGS.
FINE. —For the subst. Fine see CRIMES AND

PUNISHMENTS. The adj. 'fine' is of frequent
occurrence, but only in a few cases does it re-
present a Heb. or Gr. word. These are: (1) aiu
tobh, 2 Ch 35·8 'fine gold,' Ezr 827 'fine copper,'
La 41 ' most fine gold' (in Gn 212 it is trd ' good,' its
usual trD, ' the gold of that land is good'). Aram.
2tp tdbh, Dn 232 'fine gold.' (2) ρ^ψ sarik, Is 19y

' fine flax,' lit. ' combed flax,' as RV. (3) 13 pdz,
Ca5 n 'most line gold,' Ges. 'refined gold.' (4) ibn

* Cf. Shaks. K. John, n. i. 556—
4 1 trust we shall,

If not fill up the measure of her will,
Yet in some measure satisfy her.'

t This is the only occurrence of the particular compound ά*τ-
κ,ναι-πλγιρόω in biblical Greek. Lightfoot gives classical quota-
tions, in order to bring out that the special force of ««•/ is
4 from another quarter.' That is what is sought to be expressed
by *on my part.' But T. K. Abbott ('Intern. Crit. Com.' in
loc.) points out that ά,νχπλνιρόαι itself, in the two instances
where in NT it is used with νστίρημΜ (1 Co Ιβ1?, Ph 230), expresses
a supply coming from a different quarter from the deficiency.
He tinds the idea of balance in the άντ/, and hopes it is not an
over-refinement to suggest that ανταναπληρΰω is more unassuming
than οίνα,τλγ,ρόω, ' since part of the force of the word is thrown
on the idea of correspondence.' Christ's afflictions are incom-
plete till Paul brings his quota of affliction to add to them. And
every Christian must bring his quota of affliction to add to
them before they are complete. For the afflictions are not
the afflictions of the Redeemer, but of His Body the Church.
They are His afflictions just because the Church is His Bodv.



helebh, Ps 8116 14714 ' the finest of the wheat,' lit.
as AVm and RVm ' fat of wheat': the fuller
phrase * kidney-fat of wheat' is found in Dt 3214.
(5) καθαρό*, Jth 105 'fine bread' (RVm 'pure').

In all other cases ' fine' goes with its subst. in
order to bring out the full meaning of the subst. in
the Heb. or Greek. It is used (1) along with linen
for vy shesh, Gn 4142, Ex 254 etc., Ezk 1610·13 277;
for pa buz, 1 Ch 421 1527, 2 Ch 214 314, Est I 6 815,
Ezk 2716; for pD sddMn, Pr 3124 (RV * linen gar-
ments'), Is 32 3; for pax 'etiin, Pr 716 (RV 'linen
of the yarn'); for βύσσος, Lk 1619, Rev 1812; for
(adj.) βύσσινο*, 1 Es 36, Rev 1816 19 8 ^· 1 4 ; and for
σινδών, Mk 1546 (RV ' a linen cloth'). (2) With
flour for rhb soleth, Lv 21 etc., Nu 615 etc., Ι Κ 422,
2 Κ 71·16· u, 1 Ch 929 2329, Ezk 1613·19 4614; and for
σεμίδαλις, Sir 352 3811, Bel3, 2 Mac I 8 1539, Rev 1813.
(3) With gold for is pdz, Job 2817, Ps 1910 119127,
Pr 819, Ca 515, Is 1312, La 42; for on ·> kethem, Job 3124,
Pr 2512, Ώη 105 (RV 'pure gold'); and for pin
hdruz Pr 314, Zee 93. (4) With brass for χαλκολί-
βανον [-os], Rev I15 218 (RV c burnished'). Thus the
adj., which was introduced to mark a distinction
in the Heb. and Greek words, has been used so
freely as to obliterate any distinction, and RV has
done little to restore it. 'Fine' means 'finished'
(Lat. finitus, Old Fr. fin), and hence of superior
quality, and that is its meaning in all those
places. RV, however, has introduced the word in
the sense of 'broken small,' 'of minute particles,'
Dt 921 ' as fine as dust' (TS$ pi, AV ' small as
dust').

The verb to fine (mod. ' refine') is derived from
the adj., and signifies to make pure. It occurs
only Job 281 ' Surely there is a vein for silver, and
a place for gold where they fine i t ' (ψ'ντ9 RV ' which
they refine'). ' Fining' is used twice, Pr 173 ' the
fining pot is for silver' (̂ IV'P, Amer. RV 'refining
pot'), so 2721. ' Finer' occurs only Pr 254 ' a vessel
for the finer' (ryrs, Amer. RV 'refiner').

J. HASTINGS.
FIR (»na berosh; once D'rnia birothtm, Ca I 1 7 ;

άρκευθος, κέδρος, πίτυς, κυπάρισσος, πεύκη; abies,
cupressus). From the numerous words by which
the LXX has trd the- Heb. original, it is clear
that the learned men of that day were not agreed
as to the identity of the tree intended. In a
considerable number of passages the trn is not
the name of a tree at all. The conditions required
in the tree are—(1) That it could supply boards
and planks and timber for doors (LXX πεύκιναι,
1 Κ 615·34). (2) That it could supply beams (LXX
κέδρινοι, 2 Ch 35) for the roofing of the temple.
These must have been large, and very strong.
(3) That it was useful in shipbuilding (Ezk 275).
The LXX in this passage has transposed the words
for cedar and fir, giving as follows: ' The cedar
from Senir was built for thee, the planks of the
decks were taken off* the cypress of Lebanon, of
which to make for thee pine masts.' It uses here
κυπάρισσος for the transposed word. It is not clear
why the word pine in the last clause was added.
Perhaps it refers to the resinous quality of the
wood. (4) It was suitable for musical instruments
(2 S 65). The LXX, however, in this passage
renders the word beroshim by iv ίσχύι, in strength,
and not by the name of any tree. This corre-
sponds witli the parallel passage 1 Ch 138 'with
all their might,' where the Heb. text is ϊν^ρι
D'T̂ zu instead of vvrq *$% hb$. If we adopt the
reading of 1 Ch in 1 S, the abruptness and apparent
unseasonableness of the mention of the wood of
which the musical instruments were made is
avoided, and the two passages satisfactorily recon-
ciled. The slight clerical error which would thus
be corrected is obvious on a comparison of the
two texts side by side. Budde has adopted this
amended reading in his new edition of the text

of Samuel. Should we also adopt it, there would
no longer be any necessity to consider the adapta-
tion of the berosh to the manufacture of musical
instruments (see Wellh. and Driver, ad loc).

Pinus Halepensis, Mill., has been proposed as
the equivalent of berosh. But its wood is not
durable, and would hardly have been chosen for
the beams of the temple. Two other trees have
been proposed as the equivalent of berosh, either
of which would meet all the requirements: Juni-
perus excelsa, M.B., and Cupressus sempervirens,
L. The former is called in Arab, lizzdb and

•JUNIPERUS EXCELS A.' TALL JUNIPER.

sherbin. It grows in the alpine and sub-alpine
regions of Lebanon and Antilebanon, up to an alti-
tude of 9000 ft. Its comus, when not hacked by
the woodman, is ovate-lanceolate. Its trunk is
straight, and its wood very solid and durable.
It has dense ascending branches, small appressed
leaves, and black berries as large as a marrowfat
pea. The wood is well stored with resin—a fact
which threatens the tree with extinction, as the
remaining forests are fast being cut down by the
tar smelters. Its trunks make solid and inde-
structible beams, and its wood, which is reddish
and fragrant, is suitable for boards, planks, ship
timber, and other purposes. But, notwithstanding
the suitableness of the juniper as a tree to the
requirements of the case, the weight of evidence
is in favour of the cypress, Cupressus sempervirens,
L. This tree has qualities resembling those of
the last named. It has a straight trunk, hori-
zontal, somewhat straggling branches, forming an
ovate-oblong comus, small appressed leaves, and
globular galbules, about an inch in diameter, com-
posed of woody, shield-shaped scales. Its wood is
useful for all the purposes indicated for the fir.
Its name, κυπάρισσος, is one of the most frequent
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translations of it in the LXX. It is called in
Arab, saru and sherMn, both of which are the
equivalent of cypress in that language. Contrary
to an opinion cited in Oxf. Heb. Lex., under the
head κη-φ, it is found in abundance in Lebanon
and Antilebanon. A variety of it, with ascend-

'CUPRESSUS BEMPKRVIREXS.' WILD CYPRESS.

ing branches, forming a lanceolate comus, is the
familiar cemetery cypress, so common in the neigh-
bourhood of Oriental cities. Many of these have
tall straight trunks, which would make massive
beams and ship timbers. G. E. POST.

FIRE (in OT most commonly E\S·, πυρ, πυρισμός,
also ΉΝ, n̂ N, n-jy?; in Dn occurs Aram. TU; in NT
πυρ, also πυρά, φώ$) denotes primarily the ordinary
process of combustion, with its accompaniments of
light and heat. The Scripture references to it
are too numerous to classify exhaustively. Those
which deserve special attention fall into two
groups, according as the word is used in a literal
or in a figurative sense.

I. LITERAL USAGE.—Here we may distinguish
— 1 . Fire accompanying God's presence. Besides
numerous metaphorical allusions in connexion
with theophanies, there are several references to
fire as a physical phenomenon appearing on such
occasions. See Gn 1517, Ex 32 (the burning bush),
Ex 1918, Dt 436 (Mt. Sinai), Ex 4038, Nu 915, Dt I33,
Ps 7814 10539 (the guiding pillar). 2. Sacrificial
fire, (a) Sacrifice by fire was a primitive mode of
worship (Gn 820 226). (δ) Under the Mosaic law
fire was a most important means of offering the
various prescribed sacrifices, which are described
as ' offerings made by fire unto J".' For this pur-
pose a fire was kept continually burning on the
altar of burnt-offering (Lv 613, 1 Es 624). Accord-

ing to Lv 924 it had a miraculous origin, and it
was similarly rekindled in Solomon's temple (2 Ch
71"3). Some find a reference to this perpetual fire
in Is 319 (but see Cheyne, Delitzsch, in loc), and
in the name Ariel (the hearth of God ?) applied to
Jerus. in Is 291·2·7. In 2 Mac I1 9 '2 2 there is a
legend about the hiding of the sacred lire at the
fall of Jerus., and its discovery by Nehemiah after
the Exile. For the story of a later rekindling see
2 Mac 103. (c) Mention is made of special answers
by fire when sacrifices were offered elsewhere than
at the regular sanctuary, as in the cases of Gideon
(Jg 621), Elijah (1 Κ 1838), and David (1 Ch 2126).
\d) Fire was used for offering incense. It was
carried in censers (Lv 1612·13), or placed on the altar
of incense (Ex 307·8), and the incense sprinkled
upon it. To use any other than the sacred fire
for this purpose was to offer 'strange fire,5 the
offence for which Nadab and Abihu perished (Lv
101, Nu 34 2661). (e) Human sacrifice, especially
child sacrifice, by fire was practised by certain of
Israel's neighbours (Dt 1231, 2 Κ 1731). It was
strictly forbidden in the law (Lv 1831, Dt 1810), but
is repeatedly mentioned as a sin of Israel (2 Κ 1717,
Jer 731 195 3235, Ezk 1621 2026·31), being carried on in
particular by Ahaz (2 Κ 163,2 Ch 283) and Manasseh
(2 Κ 21°, 2 Ch 336). The scene of these rites was
Topheth in the valley of Hinnom (Jer 731). See
W. R. Smith, ES, pp. 352, 353, and Driver, Deut.
p. 222. 3. Lightning. In such expressions as
'fire from heaven,' 'the fire of God,' etc., which
describe at times a destructive agency (Lv 102,
2 Κ I 1 0· 1 2, Job I16), and at times the token by
which sacrifice was approved (2 c, above), some
such phenomenon as lightning is evidently to be
understood, as also when ' fire and hail' are men-
tioned together (Ex 923·24, Ps 10532 148s). 4. Fire
for domestic purposes. Its use in this respect was
twofold, {a) For the preparation of food, as for
roasting flesh (Ex 128, 2 Ch 3513, Is 4416, 1 Es I12),
for broiling fish (Jn 219), for baking (1 Κ 1712,
Jer 718). (b) For warmth, as in Is 4416, Jer 3622,
Mk 1454, Lk 2255, Jn 1818, Ac 282. In Pal. fire is
only occasionally used for heating, and there are no
regular fireplaces except in kitchens, but portable
braziers or 'fire-pans' are employed. The larger
houses have special ' winter rooms' (Jer 3622, Am
315). In these a cavity is made in the middle of
the floor, in which the ' stove' (nx) is placed. When
the fire has burnt out a wooden frame is placed
over it, and this is covered with a carpet so as to
retain the heat (Keil, Bib. Arch. ii. 107 ; Nowack,
Heb. Arch. 141 ; Benzinger, Heb. Arch. 124). The
Arabs in the desert use as a hearth a hole lined
with stones (Niebuhr, Travels in Arabia, i. 209).
The use of fire on the Sabbath for domestic pur-
poses was forbidden in the law (Ex 353; Jos. Wars,
Π. viii. 9). 5. Fire in metallurgy. Fire has been
employed from the earliest times for refining, cast-
ing, and forging metals. Among the Scripture
allusions to this use are Ex 3224 (the golden calf),
the various references to ' molten images,' and also
Is 4412 5416, 2 Es 1673, Sir 25, 1 Ρ I7. 6. Fire as a
destroying agent. Among the effects of fire de-
struction is naturally prominent. Death by fire (or
possibly burning after execution by another method)
was the penalty for certain offences (Lv 2014 219, Jos
715·25), and was also a mode of inflicting vengeance
(2 S 1231 [?], Jer 2922, Dn 311·15, 2 Mac 75). Conquerors
burned the idols of vanquished nations (2 Κ 1918,
Is 3719), and the Israelites were specially enjoined
so to destroy those of the Canaanites (Dt 75,1 Mac
568). Fire was a common means of destroying
cities and property taken in war; and hence ' a
fire shall go forth, ' I will send (or kindle) a fire,'
are formulse which occur frequently in the pro-
phetical books. Setting a crop on fire was one
way of provoking a quarrel (Jg 154·5, 2 S 1430),
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and provision was made in the law (Ex 226) for
making good the damage done by fire accidentally
raised. Fire was a convenient method of destroy-
ing obnoxious writings (Jer 3623, 1 Mac I56). The
disposal of human bodies by burning was quite
exceptional among the Hebrews (1 S 3112, Am 610),
but the refuse or the bodies of animals used in
sacrifice was destroyed by fire (Lv 412 630 1627,
He 1311). Garments infected by 'leprosy' were to
be burnt (Lv 1352·57), and it was also common to
burn rubbish of various kinds, as stubble (Is 524),
chaff (Mt 312, Lk 317), and tares (Mt 1330). Topheth
(2 e, above) is said to have become in later times a
receptacle and burning-place of rubbish. (This is
doubted by Robinson; see BBP2 i. 274.) Fire is
contemplated as the means by which the visible
universe is to be destroyed (2 Ρ 37"12). 7. Fire as a
purifying agent. This use arises from the previous
one in cases where impurities are of a combustible
nature while the material to be purified is not so
(Nu3123).

II. METAPHORICAL USAGE.—Many of the fore-
going properties and uses of fire have suggested fig.
applications of the word. Thus we find it em-
ployed as a symbol—1. Of God Himself, {a) Of
His glory, in such visions as those described in
Ezk I 4 · 1 3 106·7, Dn 79 106. {b) Of His protecting
presence (2 Κ 617, Zee 25). (c) Of His holiness
(Dt 424, He 1229). 2. Of God's righteous judgment,
which tests the deeds of men (Zee 139, Mai 32,
1 Co 313). 3. Of God's wrath against sin (Is 6615·1(i,
Jer 44 2112, La 23·4, Ezk 2131 2221, Am 56 74 etc.).
4. Of the punishment of the wicked (Ps 682 973,
Is 4714, Ezk 2818, Mt 1342·50, 2 Th I8). Topheth or
Gehenna (I. 6 above) suggests the language in
Is 6624, Jth 1617, Sir 717, Mt 189, Mk 943"48. Fire
is the emblem of the danger which the saved
escape (Zee 32, Jude 23). 'Eternal fire' and 'the
lake of fire' are images of the punishment of the
lost (Mt 2541, Jude 7, Rev 1920 2010·14·15 218). 5. Of
sin (Is 918 655), and particularly of lust (Hos 76,
Sir 2316), and of the mischief of the tongue (Pr 1627,
Ja 36). 6. Of trouble and affliction (Ps 6612, Is 432,
Jer 5158, Hab 213). 7. Of religious emotion (Ps 39:j),
and especially of prophetic inspiration, as ' the word
of the Lord' (Jer 514 209 2329). 8. Of the law (2 Es
1338). 9. Of the Holy Spirit (Mt 3 n , Lk 316, Ac 23).

Reference is apparently made in 2 Mac 103 to
the method of procuring fire by striking steel
against flint. With regard to fuel, the material
used for the sacrificial fire, both in primitive and
in later times, was wood (Gn 223·6, Lv 612). Special
arrangements were made for supplying the altar
fire. The Gibeonites were made ' hewers of wood'
for the house of the Lord (Jos 923), and after the
Exile a special wood-offering was appointed for the
temple (Neh 1034 1331). It is called by Josephus
the festival of Xylophoria {Wars, II. xvii. 6). For
ordinary purposes the staple fuel was charcoal
(see COAL), but other materials were also used,
such as thorns (Ps 589 11812, Ec 76, Is 3312) and
grass (Mt 630, Lk 1228). The asphaltum found
near the Dead Sea is combustible, as is also the
'stink-stone' found in the same neighbourhood,
which is burnt along with camel's dung (Burck-
hardt, Travels in Syria, p. 394). The last men-
tioned, as well as other kinds of dung (Ezk 415), is
also used alone as fuel (Niebuhr, Travels in Arabia,
ii. 232; Wright, Palmyra and Zenobia, p. 369).

JAMES PATRICK.
FIREBRAND. —See BRAND. FIREPAN. —See

CENSER.

FIRKIN.—See WEIGHTS AND MEASURES.

FIRMAMENT.—See COSMOGONY.

FIRSTBORN.—See FAMILY.

FIRST-FRUITS (onm, in Lv 2320 ens?, LXX
πρωτο'γβννήματα ; η'ψϋη. απαρχή). — The custom of
offering first-fruits was shared by the Isr. with
many other ancient nations, and it is also found
in many savage religions. Frazer (Golden Bough,
ii. 68-90) cites many examples to show that the
new corn was eaten sacramentally in order that
the worshippers might share in the divine life of
the corn-spirit, with which it was assumed that
the grain was instinct. The eating of the first-
fruits is, then, similar to the earliest form of animal
sacrifice, in which the victim was regarded as
divine, and the essence of the sacrifice lies in
the communal feast and the participation of all
the worshippers in the divine life. The two still
remain separated by an important difference. The
divine animal probably belonged to the kin of the
worshippers, and the sacrificial meal strengthened
the bond of kinship by a distribution of the com-
mon life. There is no reason for assuming this
in the case of the corn-spirit. He gives, further,
several instances of the offering of the first-fruits
to the deity, in which the sacramental idea is
absent {Golden Bough, ii. 373-384). The offering
is in these cases of the nature of tribute or thank-
offering. It is considered unsafe to eat of the
new crops till the god has received his share,
and the rite thus falls into the same category
as numerous others familiar to the student of
ritual and custom. The offering of the first-fruits
does not sanctify the rest of the crop, but it makes
it lawful food (W. B,. Smith, US,2 241).

The Heb. first-fruits belong to the latter class;
they are tribute, not the staple of a sacramental
meal. The history is not in all points clear, partly
owing to the shifting sense of the terminology.
It is essential, if confusion is to be avoided, to
keep the regulations of the codes distinct, and
take them in their chronological order.

{a) In the oldest legislation (JE) the first-fruits
of the harvest are required (Ex 2316 3422). Twice
the curious phrase occurs, ' the first of the first-
fruits' (nnm nnptai Ex 2319 3426, so in Ezk 4430).
This is taken by some to mean the first-ripe, by
others the choicest, of the first-fruits. But prob-
ably * of the first-fruits' is added to explain ' the
first,' the first, that is, the first-fruits. It seems
probable that in Ex 2229 first-fruits are referred
to in the words *&£!) ^W p̂ (lit. ' thy fulness and
thy tear,' paraphrased in RV as * the abundance
of thy fruits and of thy liquors'), on account of
the mention of the firstborn in the parallel clause.
If so, the first-fruits can hardly be confined to
cereals, but will include wine and oil (' thy
liquors'). The LXX gives άπαρχαΐ &\ωνο* καΐ
Χ-ηνου (< first-fruits of thy threshing-floor and wine-
press'). A feast was connected with the offering,
* the feast of harvest, the first-fruits of thy labour'
(Ex 2316), ' the feast of weeks, even of the first-
fruits of wheat harvest' (Ex 3422). The amount
to be offered is not stated; it seems to have been
left to the discretion of the offerer. It is inter-
esting to observe that a man brought Elisha as
a gift' bread of the first-fruits, twenty loaves of
barley, and fresh ears of corn' (2 Κ 442).

(b) In Deuteronomy (D) the Isr. is ordered to
bring of his first-fruits in a basket to the central
sanctuary and present it to the priest, with a pro-
fession of gratitude to God for deliverance from
Egyp. bondage and the possession of the fruitful
land of Palestine. A feast then follows, in which
the Levite and the stranger are to share the
offerer's hospitality (Dt 261"11). According to 184

the priest is to receive the first-fruits of corn,
wine, and oil, and the first of the fleece. The two
regulations seem to be in conflict, and it has been
supposed that 184 is a later addition. Possibly
there is no discrepancy. The basket of first-fruits
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may be only a portion, and this may be the first-
fruits meant in 184, the rest being kept for the
feast, or it may be the whole and the feast not
made of the first-fruits at all. (See Driver, Deut.
p. 290. He decides for the latter alternative.) It
is not clear what was the relation of the first-
fruits to the Tithe. Several scholars regard them
as really identical, but this is not certain. See
TITHE.

(c) As Dt 184 claims the first - fruits for the
Levitical priests, so Ezekiel, whose legislation
forms the transition to the Priestly Code, claims
for the priests {i.e. the sons of Zadok) 'the first
of all the first-fruits of everything,5 and, in addi-
tion, the first of the dough (4430).

{d) In the small code known as the Law of
Holiness (H) it is enjoined that on the day after
the Sabbath a sheaf of the first-fruits of the har-
vest should be brought to the priest, who should
wave it before the Lord. A burnt-offering and
a meal-offering are to accompany this ceremony,
and, till it is accomplished, no bread, parched
corn, or fresh ears must be eaten (Lv 2310"14).
Seven weeks later two wave loaves of two-tenths
of an ephah of fine flour and leavened are to be
offered as first-fruits (Lv 2317. The additional
regulations in 2318"20 are for the most part a later
insertion interpolated from Nu 2827-29).

(e) In the Priestly Code (P) the rashith and the
bikkurim seem to be distinguished. In Nu 1812

the best of the corn, wine, and oil, that is, the
rSshith, belongs to the priest. In the next verse
the bikkurim of all that is in their land also belong
to the priest. Probably, the bikkurim should be
interpreted as the first ripe raw fruits, while the
rSshith will be the prepared oil and wine and corn.
(So Wellhausen, Nowack, and RV.) Accordingly,
we find in Neh 1035 that the bikkurim of the
ground and of the fruit trees were brought into the
house of the Lord, while the rSshith of dough, heave-
oflerings, fruit, wine, and oil were brought into the
store-rooms of the temple (ΙΟ37 1244). The distinc-
tion is observed in LXX and by Philo and Josephus.
In Nu 1520·21 it is enacted that the first of the dough
also shall be given as a heave-offering. According
to Lv 212 leaven and honey might be included in
the first-fruits, though they could not be part of
any offering made by fire. The meal-offering of
first-fruits consisted of parched corn in the ear
with oil and frankincense. Part of the corn and
oil with all the frankincense was to be burnt
(Lv 214'16). An interesting law, which rests on
the same principle as the law of first-fruits, is
that of Lv 1923"25, which ordains that the fruit of
a tree shall not be used for the first three years
after it is planted ('three years shall they be as
uncircumcised unto you'), and shall be consecrated
to God in the fourth year. In the fifth year it
may be eaten.

(/) In the later period a distinction was made
between the bikkurim and the terumoth (niDnp
oblations); the fullest treatment of the subject
is in the two tracts of the Mishna which bear
these names. The bikkurim were taken from
wheat, barley, grapes, figs, pomegranates, olives,
and honey. The fruits were offered fresh by those
who dwelt near Jerus., and dried by those who
came from a distance. The companies came in
a procession headed by the ox for the sacrifice,
and marched to the music of pipes. They were
met in Jerus. by the chief priests. The offerers
then carried their wreathed baskets on their
shoulders to the temple courts, and were wel-
comed by the Levites with the singing of Ps 30.
Then the baskets were given to the priests, and
the formula (Dt 265-10) was repeated. The teru-
moth were a tax for the support of the priests, and
used only by them, and were levied on every kind

of fruit of the ground and of trees. The choicest
of the fruits were to be given; not more than -fo
or less than ^ of the crop was expected. There
was also the Hallah (rhn), which was the first of
the dough, ?V of the whole piece in the case of
private individuals, and -fe in that of public
bakers.

LITERATURE.—Nowack, Heb. Archdol. ii. pp. 255-257; Well-
hausen, Prolegom,. pp. 157, 158; Schiirer, 11JP n. i. 237-242.
See also Philo, Defesto cophini and Deprcemiis sacerdotum.

A. S. PEAKE.

FIRSTLING.—A firstling * is the first (in time) of
its kind, Pr 39 Cov. ' Honoure the LORD Ε with thy
substaunce, and with the firstlinges of all thine
encrease.' In Macbeth, IV. i. 147, Shaks. uses the
word of the first thoughts of the heart and the first
acts of the hand—

' From this moment
The very firstlings of my heart shall be
The firstlings of my hand.'

In EV it is used only of the firstborn of beasts,
though the Heb. words so trd (τα? or -"HiD?, and
-IBS) are used also of the firstborn of women.

FISH.—Fishes are very abundant in the inland
waters of Pal. and Syria, except the Dead Sea,
as well as in the adjacent Mediter. and the Nile.
Even the intensely salt springs by the Dead Sea
swarm with certain kinds of fish, while the water
of that sea, which contains a large percentage of
chloride of magnesium, is fatal to all animal life.
Thousands of fish are borne by the rapid current
of the Jordan into that sea, and, as soon as they
reach its waters, are stupefied, and fall a prey to
cormorants and kingfishers, or their bodies are
washed up on the shore and feed the ravens and
vultures. Tristram mentions forty-three species
of fish found in inland waters. Of these the large
number of twenty-two are peculiar to Pal. and
Syria, and of this number fourteen are peculiar
to the Jordan Valley and one to the mountain
lake of Yamuni, S.E. of the cedars, and three
inhabit only the Damascus lakes. Many of the
species swarm in immense shoals in the Sea of
Galilee and in the warm fountains by its shores,
as well as in the Jordan and its affluents, the
Leontes, the Orontes, and the lakes of Antioch,
Perns, etc. Fresh-water fishes are also very
abundant in all the perennial streams which flow
into the Mediter., often ascending long distances,
and not infrequently leaping up the rapids and
cascades to reach their spawning places. The
adjacent Mediter. is also well stocked with a large
number of species of fish.

The large number and great fecundity of fish
is expressed in the Heb. name r\ dag, from ηη
to multiply abundantly. They were taken from
the earliest times, and many of them used as food
(Gn 92·3). Not a few of them are highly specialized
in form and aspect; yet, while a considerable num-
ber of land animals and birds and even insects
had names in Heb., not a single species of fish is
named in the Scriptures. The only attempt at
classification was into clean and unclean (Lv II9·10).
The former comprised those which had fins and
scales; the latter, all others. This distinction
was recognized in ancient Egypt (Wilkinson, Anc.
Egyp. iii. 58, 59), and under el-Hakim, who pro-
hibited the sale of unclean fish (Lane, Mod. Egyp.
i. 132). The good and bad fish (Mt 1348) may have
referred to this distinction, or to some other
standard of excellence. The writer has seen a
fisherman on the Mediter. coast in his anger beat
to a jelly the head of a fish to which he objected.

* From first and ling a suffix with varying force but generally
dimin., seen also in changeling, darling, fatling, fondling,
foundling, gosling, hireling, inkling, nestling-, nurseling, seedling!
stripling, starveling, underling, worldling.
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At other times they cast them away on the shore,
or back into the water.

The Hebrews seem to have classified together all
creatures living in the waters, whether S h a l e s '
AV, or 'sea-monsters' KV {Gn I 2 1 ; Heb. tan-
ntnim), or ' great fish' (Jon I1 7 Vina ri dag gddhol),
or the * living creature that moveth' (Gn I21), or
«fish' (v.28).

The fish was an object of idolatry in all the
ancient world. The Philistines worshipped Dagon,
the Fish-god (1 S 54), who was represented with
the body of a man and the tail of a fish (but see
DAGON, p. 544a). Hence it was forbidden to make
an image of a fish (Dt 418), which to the Heb.
included, as before said, all living creatures in
the water (Ex 204). G. E. POST.

FISHER.—Fisher, says Bradley (Oxf. Eng.Dict.),
is now archaic, being superseded in ordinary use
by * fisherman.' AV has followed previous versions
in giving 'fisher' in Is 198, Jer 1616, Ezk 4710 (w,
only phi.), Mt 418·19, Mk I 1 6 · 1 7 (aXieus), though it
has ' fisherman' after Tind. and the others (except
Wye. and Rhem.) in Lk 52 (aXiew's). For the ' fisher's
coat' of Jn 217 see COAT.

FISHING.—The natural history of Palestine fish
has been little studied. Along the coast there
are the usual Mediterranean varieties, with an
undue proportion of mullet. Some 33 varieties of
fresh-water fish have been counted in the Jordan
Valley, where fish swarm in Galilee as remarked by
Tristram, and in the waters of Merom one may see
tons taken in one day by a drag-net. The fact that
the fish of this basin resemble African species was
first observed by Josephus. ' There are several
kinds of fish in it (Galilee), different both to the taste
and sight from those elsewhere.' Also he says of
the Capharnaum fountain, * it produces the Coracin
fish' (BJ in. x. 8). Several Nilotic species abound.
The Chromides, carp-like, are called by the Arabs
'combs,' from their flat shape and projecting spines.
Of the SiluridiB, sheat fish {Clarias Macracan-
thus, Arab. Berboot) grows to the size of 3 or 4 ft.;
its flesh is much prized. Most abundant are the
barbel and bream, while dace, bleak, and loaches are
found. Eels are in many streams, and swarm in
the Orontes. Near Tripoli is a pool full of sacred
fish. Fossil fish, beautifully preserved in the
Lebanon limestone, are of existing genera. While
not strictly fish, we may mention that along the
coast are dolphins, seals, and whales—the two
latter very rare. The * badger skins'(AV Ex 2614)
were probably of the Red Sea dugong, a marine
mammal, whose skin is used now ; and the Hebrew
term vnn corresponds to Arab, tuhas, which includes
this animal.

Fishes technically are not mentioned in the
creative acts of the fifth period except as included
in the terms γιψ, lit. 'swarmer' (AV 'moving
creature'), and D '̂ian D ĵrn (AV 'great whales,'
RV 'great sea-monsters'). The first of these
terms occurs more specifically Lv II 1 0 ny$n γ~)ψ.
The dominion of man, however, it is interesting
to note, is given over fish, D-TJ \n (Gn I28, renewed
Gn 92, cf. Ps 88).

Fish were a staple article of diet in Egypt, and
their loss part of the plague (Ex 718·21). The
Israelites murmured, 'we remember the fish we
did eat freely' (Nu II5). The ceremonial law
declared all that had not 'fins and scales' an
'abomination' (Lv II9"12). The repeated prohibi-
tion of worship of anything ' that is in the water
under the earth' (Ex 204), ' the likeness of any
fish that is in the waters beneath the earth'
(Dt 418), was needed, for the Philistines worshipped
Dagon ='little fish' (1 S 5 2; but see art. DAGON).
It has also been alleged (but see Baethgen, Bel. -ges.

60) that ' Sidon was the fish goddess of Phoenicia'
(Tristram). This cult existed both in Assyria and
India. Solomon, in his wisdom, ' spake of the
fishes' ( IK 433). In the time of Nehemiah, fish,
probably cured, were brought by the Tyrians to
Jerusalem (Neh 1316), where we know there was a
'Fish-gate.' See JERUSALEM.

The 'great fish ('rna jn Jon I17) prepared' for
Jonah has been supposed to be a shark or whale.
Both AV and RV tr. KTJTOS in Mt 1240' whale' (RVm
'sea-monster3). The fact that a killer-whale, 21
ft. long, can swallow porpoises and seals would
imply that a much larger whale might swallow a
man. Part of the skeleton of a whale, 43 ft. long,
is in the museum of the Syr. Prot. College, Beirut.
The carcass of this whale was cast by a storm on
the coast near Tyre.

As a type of restoration, Ezk 479·*? tells us that
in the Dead Sea ' shall be a very great multitude
of fish.' ' These fish shall be according to their
kinds, as the fish of the great sea, exceeding
many.'

Fish in NT brought a livelihood to the apostles;
they are one of the 'good gifts' (Mt 710) twice
miraculously multiplied to the multitudes (Mt
1717ff· 1534ff·). Broiled fish was eaten by our
Saviour (Lk 2442) and given by Him to the disciples
(Jn 219·1S). The discrimination between good and
bad fish is used as a type of final separation of classes
of men (Mt 1348). To the early Christians the fish
became a sacred symbol, the Greek word Ιχθύ*
being formed by the initial letters of the four
Gr. words used in the confession, 'Jesus Christ,
Son of God, Saviour' ('Ir/croOs Χρίστο'?, Qeov vlos,
Σωτήρ). See D.C.A. s.v. Ίχθύ*.

As formerly, so now, in the East fishing is the
occupation of the simple and poor, and wholly un-
known as a pastime. The methods and means
have likewise changed but little. These were
principally—

(1) The small net cast by hand, trvn (Ezk 265·14

323 4710, Hab I 1 5 · 1 7 , Mic 7'2, Ec 726), δίκτυον (Mt 420

etc.), άμφίβληστρον (Mt 418, Mk I16). This is very
commonly employed still. The present writer has
watched its use at Tabigha (probably Betjisaida),
where fish gather at the outlet of streams into the
lake.

(2) The seine, trpzv (Is 198) or ΓΠΏ?Ρ (Hab I15),
σαΎήνη. This was used in two ways—either let
down into the deep and drawn together in a
narrowing circle and then drawn into the boat or
boats (Lk 54"9), or as a semicircle drawn to the
shore (Mt 1348). Both these methods are seen
daily.

(3) The hook, nan (Is 198, Job 411), π??, τρ (Am 42),
^κιστρον (M/t 1727). This was used with a line,
V̂ n, but no mention is made of a rod, as fly-fishing
is unknown. Hab I 1 5 mentions all the three
methods we have described.

(4) The harpoon or spear (Job 417), EV ' barbed
irons' (ni2i£>), 'fish spears' (D*JH hty). This is a
method depicted on Egyptian and Assyrian monu-
ments. At present it is practised only at night
by torchlight.

In spite of the mistranslations 'fish pools'
(Ca 74 AV), 'ponds for fish' (Is 1910 AV), there is
no evidence that the pools of the Bible were used
for fish culture.

The Turkish Government now taxes fishing as
an occupation, and also takes 20 per cent, of the
price of the fish sold in the seaports, and collects
this again if the fish are taken to another port.
The fisheries of Merom and Galilee are farmed out
to contractors, who forbid all others to engage in
the trade.

As an occupation fishing has been honoured by
the selection of its followers as apostles; by being
the object of Jesus' special favour on two occasions
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(Lk5lff·, Jn 21); and chosen as the type of earnest,
skilful soul-saving (Mk I17, Lk 510).

W. K. EDDY.
FISH-GATE.—See JERUSALEM.

FISH-POOL occurs in AV of Ca 74 ' Thine eyes
are [like] the fish-pools of Heshbon,' but the exact
translation is simply * pools' (so RV ; Heb. ni:n?,
LXX λίμναή. See Hitzig, ad loc, and art. HESH-
BON. Equally unwarrantable is the introduction
of ' fish ' in Is 1910, where AV, following Ibn Ezra,
tr. tfsppjN ΊΏ'Ψ 'wy-bs ' all that make sluices [and]
ponds for fish.' The passage is obscure (see
Skinner, ad loc), but probably the correct trn is
that of RV, * all they that work for hire shall be
grieved in soul.' * It is possible that the elsewhere
unexampled NDJX (for VM) was a play suggested by
the employment of the ' workers for hire' in the
construction of water-tanks (D'aitf; so Del. quot-
ing Ehrentreu, ad loc). The LXX, while agree-
ing with this trn of Β>5:-Ί?:Ν (Χυπηθήσονται και TCLS
ψνχας πονέσουσιν), gives * manufacturers of strong
drink' (woLoOures τόν ζυθον),·\ instead of * workers for
hire.' They must have read Ίΐφ for "oa\

J. A. SELBIE.
FITCHES.—AV gives fitches in the text in

two places. 1. Ezk 49. Here the Heb. is nces
kussemeth, trd in AVm and RV spelt. We believe
the plant intended is the kirseneh or kirsenneh of
the Arabs, Vicia Ervilia, L. The same Heb. word
is used in two other places (Ex 932, Is 2825), where
AV has rye and RV spelt (see RYE). 2. Is 2825·27.
Here the Heb. is n:?̂  kezah. This is the nutmeg
flowert Nigella sativa, L., a Ranunculaceous plant,
cultivated everywhere in the East for its black
seeds, which are used as a condiment and a
medicine. It is called in Arab, shuniz, or shihniz,
and habbat el-barakah, i.e. the seed of blessing, or
el-habbat es-sauda, i.e. the black seed. An Arab.
proverb says, 'in the black seed is the medicine
for every disease.' Avicenna recommends it in
dyspepsia, and for bronchial and other affections.
Orientals often put a pinch of the seeds on the
middle of the upper surface of the flat loaves of
bread before baking. In baking they adhere.
Pliny alludes to their use by bakers {Nat. Hist.
xix. 52). They are believed to assist digestion.
They have a warm aromatic flavour and carmina-
tive properties. Like other seeds produced in
small quantities, as cummin, they are often beaten
out with a stick, as mentioned in Is 2827, instead
of being threshed out with the morag.

G. E. POST.
FLAG.—Two Heb. words are trd loy flag. 1. inx

('ahu ; άχα [in LXX of Sir 4016 this was supposed
till 1896 to represent the Heb. 'άΜ] βούτομον)
occurs in three connexions, (a) Where the kine
feed in an 'ahu (Gn 412·18). (b) Where Bildad
asks, ' Can the rush («pS, πάπυρο*) grow up without
mire? can the flag (ιπχ, βούτομον) grow without
water?' (Job 811). (c) In a passage (Hos 1315)
where both AV and RV, following the LXX, give
brethren for D̂nx 'dhim, which the Oxf. Heb. Lex.
regards as a plural of inx, abbreviated from πηπχ
'ahdwim, the context seeming to point to a water
plant, withering before the E. wind, which dries
up its spring. In the passage in Job the gome
and the 'ahu occur in the two members of a
parallelism. RVm gives for gome ' papyrus,' and
for 'ahu 'reed-grass' (cf. Ebers, Egypten u. die
Bucher Moses, 338 f.). The latter is no more
definite than flag, and therefore only confuses
the question of identity by another term. We

* Rashi has * ponds of rest,' where the waters rest and are
retained 1 Ibn Ezra gives ' where are the souls of the fish';
this is also adopted by Kimchi in his Lexicon (' pools in which
they hunt fish'); in his Comm. he mentions it, but he himself
offers the same explanation as the RV.

t Properly ' beer,' which was a favourite Egyptian beverage.

have the authority of the LXX that the gome
was the πάπυρος, papyrus, and the 'ahu, βούτομον,
which some believe to be Cyperus esculentus, L.,
the edible galingale, and others Butomus umbel-
latus, L., the flowering rush, both swamp plants.
;nx (Gn 412·18) should be rendered 'in the flower-
ing rushes,' or 'in the sedges,' or 'in the fens.'
Similarly, the doubtful D'nx Ythim (Hos 1315). The
same indefiniteness is found in the Arab, term
rabi, which means literally 'spring,' and refers
to 'spring herbage,' and half, which refers to
Graminece and Cyperaceis in general. It is also
found in the English 'grass.'

2. *]*D (suph, eXos, carectum) is used (a) of the
sedgy or reedy plants on a river's bank (Ex 23·5,
Is 196); (b) of weeds (Jn 25), meaning sea-weeds.
From the presence of these, and perhaps of other
marine growths, as of coral, the Red Sea was
named φοΈ: (yam-suph). G. E. POST.

FLAGON occurs five times in AV, but in only
one of these instances is the trn retained by RV,
namely Is 2224, where both VSS tr. n^n *b$ by
' vessels of flagons.' bzi or bii (when not used for
a musical instrument) generally means a leather
pitcher. Here it is perhaps an earthenware bottle.
On the other hand, RV introduces ' flagons ' in two
instances where it is not found in AV, namely
Ex 2539 3716 (in both ntyj?). This trn is probably
correct (see CUP), although RV gives ' cups' for
the same Heb. word in Nu 47. In all these three
passages AV has ' covers.' In the remaining four in-
stances where AV gives ' flagons,' the Heb. is np^x
(2 S 619, 1 Ch 163, Hos 31 [ o ^ n^x], Ca 25 [rn^xj'j
cf. nbnq τρ *iri?\Nj ' the raisin-cakes [AV ' founda-
tions'] of Kir-hareseth,'Is 167). The meaning of
this word is a ' pressed cake . . . composed of
meal, oil, and dibs' (W. R. Smith, OTJC1 434,
n. 7). Hence in 2 S 619, 1 Ch 16*, RV gives < cake
of raisins' for AV 'flagon [of wine],' in Hos 31

' cakes of raisins' for ' flagons of wine,' and in
Ca 25 ' raisins' (RVm ' cakes of raisins') for
'flagons.' The LXX has in 2S 619 Xayavov άπό
τη^άνου, in 1 Ch 163 άμορείτη, in Hos 31 πέμματα
μετά σταφ'ώος, and in Ca 25 μύροι. Luther, who like
AV adopted a false Rabbinical derivation and
interpretation of π·^χ;, tr. in 2 S 619 and 1 Ch 163

ein Nossel Wein, and in Hos 31 eine Kanne Weins.
In Ca 25 he has Blumen. In Kautzsch's AT we
find for 2 S 619 and 1 Ch 163 Rosinenkuchen, and
for Hos 31 and Ca 25 Traubenkuchen. See further
under FOOD, p. 32b. J. A. SELBIE.

FLAX (πι-ψΒ pishtah, λίνον, linum).—The Heb.
and its equivalents in Gr., Lat., and Eng. are
used (1) for the growing plant (Ex 931); (2) for
the stalks when cut (Jos 26 yyn *Βψ$, ΧινοκάΧαμη,
stipulce lini); (3) for a wick made of the fibres
(Is 423 4317, AV ' tow,' RV ' flax,' marg. ' a wick').
The root form ηψ$ pesheth, with suffix *ηψ5 pishti,
LXX όθόνιά μου, is also used for the flax fibres
(Hos 25·9). The plural of the same, ο*ηψ$pishtim,
is used for the hackled fibres (Pr 3113, Is 199) ;
these are twisted into cords (Jg 1514) or woven
into stuff (Dt 2211). The shorter fibres are called
nny; neoreth = tow (Jg 169, Is I31). The plural
pishtim is also used for linen (Lv 1348·52), as well
as for linen garments (vv.47·59, LXX Ιματίφ στιπ-
πυίνψ, Ezk 4417 στοΧας XLVCLS).

Flax, Linum sativum, L., is a plant of the
order Linacece, which has been cultivated from
the earliest periods of the world's history. It is
a perennial, with slender stalks, 2 to 3 ft. high,
linear-lanceolate leaves, and showy blue flowers.
Its stalks produce the strong fibres out of which
linen is manufactured. These stalks were dried
on the flat roofs of the houses (Jos 26), then
steeped in water to cause the decay of the pulp,
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then hackled (Is 199) to straighten the fibres and
comb out the shorter ones, which are tow (Jg 169,
Is I31). It was regarded as a crop of importance
(Ex 931, Hos 29). Linen garments were used by
the priests, etc. (Lv 1347·59); the material is usually
spoken of as vw shSsh (a name still retained in the
Arab, shdsh, which is used for the grade of cotton
cloth known in English as cheese-cloth). The mum-
mies of Egypt were swathed in linen bandages.

G. E. POST.
FLAYING.—See CRIMES AND PUNISHMENTS.

FLEA (ttfy"]3 par'ash, ψύλλος, pulex).—An insect,
Pulex irritans, L., universal in warm climates,
and a great pest to man and the animals which
it infests. Insignificant as it is, its bite is very
irritating, often causing considerable swelling and
intolerable itching, which robs its victim of many
an hour of sleep, and makes him ridiculous in his
frequently vain efforts to catch his tormentor.
The habit of the natives of the East of sleeping
in the same clothes which they wear by day, and
spreading their beds on the mats on which they
sit, contributes much to the multiplication of the
insect in their houses and camps. Fleas swarm
esp. in the filthy tents of the Bedawin, and in
stables and dog kennels. The flea is mentioned
by David (1 S 2414),* who compares himself to
this contemptible insect, in order to ridicule the
insensate character of Saul's persecution by liken-
ing it to the vain hunt above alluded to. In Ex
816 RVm has 'fleas' for 'lice' (wh. see).

G. E. POST.
FLESH, represented by Tp3, "\χφ in OT, and by

σαρξ and κρέας in NT. iXy' occurs very seldom in
comp. with the constant word ι'ψι, but seems to
cover some of the same meanings, particularly flesh
for food, and flesh of consanguinity. Cf. Ps 7326

7820·27, Pr II1 7, Jer 5135, Lv 2549. κρέας is only used
twice in NT, and each time in the phrase κρέα
0a7e«/, Ro 1421, 1 Co 813. It is impossible to do
justice to the biblical uses of this term Flesh with-
out clearly distinguishing at least the following
five meanings:—

1. Substance of an animal body, whether of
beast or of man {e.g. Gn 412, Lv 411, Job 3181, 1 Co
15:59). For this use of the term in its application
to FOOD and to SACRIFICES, see under these words.
It denotes the living human body in such places as
Ex 47, Lv 1310 1714. Indeed, through a great part
of OT flesh is equivalent to the whole human
BODY, on the principle mentioned s.v., in which
application, it is to be noted, that the LXX often
renders ϊ^3 (sing.), in accordance with Gr. idiom, by
the plural σάρκβς (e.g. Gn 4019, Nu 1212, Job 3225),
and even by σώμα (e.g. Lv 152, 1 Κ 2127).

2. Relation, of consanguinity or by marriage
(e.g. Gn 224 3727, Neh 55, Is 587, Mt 195, 1 Co 1018).
The literal word is used in the orig. in places where
the versions, our own included, employ a peri-
phrasis 'near of kin' (e.g. Lv 186 2549). In the
same significance, the fuller phrase 'flesh and
bones' is peculiarly biblical [e.g. Gn 223 2914, Jg 92,
2 S 51 1912·13, Eph 530, cf. Lk 2439).

3. Creature nature generally, human nature
particularly. In this use it can denote all terres-
trial beings possessing life (Gn 721); especially the
finite earthly creature in contrast with God and
with the spirit which immediately comes from
God. ' The Egyptians are men, and not God ; and
their horses flesh, and not spirit' (Is 313). The
frailness and dependence of man is the thing
marked by this contrast (e.g. Gn 63, Job 3415, Ps
564 7839, Is 406'8 quoted 1 Ρ 124). There is a per-
sistent tendency in translators and commentators
to ignore this peculiarly biblical antithesis, and

* Its mention in 1 S 2620 is due to corruption in MT (see
Driver, Wellh., Budde, ad loc).

confound it with the Greek antithesis between
material and immaterial. Further, though finite
and creaturely weakness is implied in it, there is
not necessarily any moral disparagement, e.g. ' all
flesh' is used for the ' whole human race' in con-
nexions that are most honourable, e.g. Ps 652

14521, Is 405, Jl 228. Conclusive as to this is the
use of ' flesh' for the human nature of our Lord
(Jn I14, Ro I3 95, 1 Ti 316). In the same line with
this stands the more expanded phrase 'flesh and
blood' for human nature on its earthly side in
contrast with something greater than itself (Mt
1617, 1 Co 1550, Gal I16, Eph 612, He 214, to which
should perhaps be added Jn I13). This phrase is
peculiar to the NT, though germane to the OT
idea 'the life of the flesh is in the blood,' and the
beginning of the usage can be traced to the OT
Apocr. writers (cf. Sir 1418 1731). It is common in
Rabbinical literature. This whole biblical use of
the term ' flesh ' in application to man means that
he is so called from his creaturely nature, or from
his nature on its creaturely side.

i. As one constituent of human nature (the
corporeal) combined or contrasted with the others.

OT usage presents a variety of such combina-
tions. The whole of man is expressed as ' flesh'
and ' soul' in Ps 631, Job 1314 1422; as ' flesh' and
'heart ' in Ps 7326, Ezk 447·9, Ec II 1 0, Pr 1430; as
'flesh,' 'heart,' and 'soul,' Ps 842, in all which a
duality of outer and inner, or lower and higher in
man, is plainly intended. But so far is ' flesh'
from being despised in these contrasts that it is
joined with the higher elements in the relation of
the whole man to God and to his future (?) hopes, as
in Ps 631169 842, Job 1926. In the NT its use in this
sense for the lower element in man, without any
ethical disparagement, though not very frequent,
is still clear. In a sufficient number of passages it
occurs coupled with 'spirit,' in the Pauline writ-
ings as well as others, to show that these two are
the natural elements of which man is made up,
exactly as 'flesh' and 'soul,' 'flesh' and 'heart'
are in the OT (e.g. Mt 2641, Ro 228· 29, 1 Co 55).
' Flesh' is used by St. Paul of corporeal presence,
cognizable by the senses, in contrast to fellowship
in 'spirit' (2 Co 516, Col 21·5), indeed of man's
earthly or bodily life without moral qualifica-
tion (Gal 220, Ph I22). Even when man's sinful
state is the topic, the dual nature is sometimes
expressed in the usual terms ; ' desires of the flesh
and of the mind ' (Eph 23), ' defilement of the flesh
and spirit' (2 Co 71), seem to mean that man's
nature, in both its constituent parts, is affected by
sin. There is a use of this antithesis, between
flesh and spirit, in application to Christ, which
points to lower and higher elements in His person-
ality quite peculiar to Himself (e.g. Ro I 3 · 4, 1 Ti
316, 1 Ρ 318). m

5. Its ethical or doctrinal sense. Besides the
morally indifferent applications of flesh already dis-
cussed, there is in the NT, and esp. in the Pauline
writings, a use of it which is charged with ethical
or doctrinal content. It is thus used once in
contrast with 'mind' (Ro 725), more frequently
with 'spirit' (Ro 84·5·6·7 R V 8 · 9 · 1 2 · 1 3 , Gal 516"25 68).
In the same manner the adjectives 'fleshly,'
' carnal' are contrasted with ' spiritual' in Ro 714,
1 CO31·3·4, 2 Co I12, Col 218 'fleshly mind,' orig.
'mind of the flesh.'* That in the connexions
cited above flesh with its adjective has reference
to the principle of sin and its seat in man's fallen
nature, while ' spirit' and ' spiritual' refer to the
principle of the regenerate or divine life in man,

* There occurs in the same writing's a quite unethical use of
•carnal'as equivalent to 'corporeal'or 'earthly,' e.g. Ro 152?,
1 Co 911, 2 Co 33 104, He 716 ; for the complications both of read-
ing and rendering in these passages, created by the use of
σαρχιχός or σάρκινος, see Trench, N.T. Synonyms, s.v.
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will hardly be questioned. But various have been
the accounts given of the rationale of this meta-
phorical or indirect use of flesh and * fleshly' in a
theological or doctrinal sense. Writers like Hol-
sten, Pfleiderer, Schenkel make strenuous efforts,
without much success, to derive this peculiarly
Pauline application of the term from the older
sense of it as denoting the weakness and frailty of
man's nature. The only account which seems to
satisfy all the ideas involved is that the ' carnal'
denotes the sinful element in man's nature, be-
cause that element entering his nature now in the
ordinary course of human production is an inherit-
ance of the flesh; whereas the * spiritual' is that
which comes into it from above, or is given in the
New Birth. This explanation is confirmed by our
Lord's words, reported in Jn 36. For some further
remarks on this question and on the possible con-
nexion of all the meanings of flesh here noted, see
PSYCHOLOGY. J. LAIDLAW.

FLESH-HOOK.—See FOOD.

FLESHLY, FLESHY.—Modern editions of AV
have retained the distinction between * fleshly' and
4 fleshy' of 1611. Fleshly is that which belongs to
the flesh and not the spirit, carnal. It occurs in
NT 2 Co I12,1 Ρ 211 (σαρκικός), Col 218 'fleshly mind'
(νους της σαρκός, 'mind of the flesh'). In Ad. Est
1410 the meaning is apparently simply mortal
(σάρκινος). Fleshy is that which is made of flesh
(and not of stone), soft, tender, Sir 1716, 2 Co 33

(σάρκινος). The distinction did not appear in the
earlier versions: Wye. Tind. Gen. Bisk, have
' fleshly' in 2 Co 33, Cov. has * fleshy.' Nor was it
observed by Eng. writers of the day: T. Wright
(1604), Passions, V. iv. 212, says, 'Fleshy concupis-
cence deserveth rather the name of Mercenarie
Lust then Love,' and Culpepper and Cole, Anat.
I. xvii. 45, 'Such as are given to fleshy desires
have larger Kidneys than ordinary.' But once
made it is well worth maintaining.

J. HASTINGS.
FLESH-POT.—See FOOD.

FLIES.—See F L Y and P L A G U E .

FLINT (in OT t̂ pVn, άκρότομος, στερεά πέτρα ; "ΐϊ,
άκρότομος, πέτρα, ψήφος ; *">£, στερεά πέτρα ; in Apocr.
άκρότομος, κόχλαξ) is the term by which the fore-
going Heb. words are rendered, in AV generally,
and in RV uniformly. The reference in every
case is to a rock or stone whose characteristic
quality is hardness or sharpness. The Gr. equiva-
lents have a general rather than a definite mean-
ing, άκρότομος being elsewhere (Sir 4015 4817) trd

' hard (RV sheer) rock,' while in Is 221 511 στερεά
πέτρα stands in LXX for an (rock); though, on the
other hand, in Job 2224 "tis is represented in Vulg.
by silex. On the whole, flint is the substance
which best fulfils the conditions stated, and in the
passages where small stones rather than masses
of rock are referred to it is probably the true
rendering.

B?\?Vn corresponds to Assyr. elmehi (ZDMG xl. 728), which
seems to mean any hard stone used for striking fire, even rock
crystal or diamond. According to Hommel (PSBA, xv. 291),
elmSsu is abbreviated from algamQu (Heb. E^a^N Ezk 13U· 13
δδ22), both being variants of gilgamish or gibilgamish, which is
a synonym of GiMubar, an ancient Bab. fire deity.

Flint is the name given to the rock from which
Moses brought water in the wilderness (Dt 815,
Ps 1148, Wis II4). Flints were the primitive
instruments of circumcision (Ex 425 RV, Jos 52·3

RV). In the latter passage LXX expands niann
DHf into μαχαίρας πετρίνας έκ πέτρας άκροτόμον.
The LXX additions to Joshua relate how these
knives of flint were preserved as a memorial in

Timnath-serak, and were buried witk Joskua tkere
(2142d 243Oa). In 1 Mac 1073 tke absence of flints in
a plain is given as a reason why cavalry should
not be encountered there, as slingers would thus be
at a disadvantage. The word used is κόχλαξ, and
it is found in a similar connexion in the LXX of
1 S 1414, which, however, does not correspond with
the MT (Wellhausen, Text der BB. Sam. 87, 88 ;
Driver, Heb. Text of Sam. 82, 83). In the Song of
Moses 'oil from the rocky flint' (Dt 3213) is a
poetical way of describing olives growing on rocky
soil (see Job 296). In Job 289, to illustrate man's
power and skill, it is said that the miner puts forth
his hand upon the flinty rock, and overturns the
mountains. The hoofs of the Assyrian horses are
compared to flint (Is 528), which is also an emblem
of prophetic resoluteness (Is 507, Ezk 39).

Flint is a form of silica, a mineral which occurs
in its purest condition as quartz. Flint is found
in bands and nodules in certain calcareous rocks,
notably in chalk, in various parts of the world.
It is exceedingly hard, and breaks with a glassy
fracture and sharp edges. When pieces of it are
struck together, or against steel, sparks are
emitted, and this method of obtaining fire has
been used from the earliest times. It is probably
alluded to in 2 Mac 103. Flints are often dark
coloured owing to impurities. Their origin is one
of the problems of geology not yet completely
solved, but it is supposed that the siliceous frame-
work of certain marine organisms was dissolved,
and afterwards deposited in cavities, or actually
substituted for the material of other organic
remains.

A great part of Palestine and the Sinaitic penin-
sula is composed of Cretaceous strata, which pass
on the W. into Nummulitic (Eocene) limestone.
In both of these formations flints are found ; and
in some of the strata, especially those which line
the Jordan Valley, they are particularly abundant
(Green, Physical Geology, 231-33 ; Hull, SWP61).

JAMES PATRICK.
FLOCK. — Four Heb. words are trd flock : —

1. "ny %eder, ποίμνιον, άγέλ?;. This word, when
used* alone (Gn 293·8, Jg 516, 1 S 1734, Ps 7852, Ca I7

etc.), usually signifies & flock of sheep or goats, or
both mingled. It corresponds to the Arab. kati'.
The exception to this is in Gn 3216·19, where it is
trd drove, phc n-iy (Gn 292, Jl I18, Mic 58) signifies
flocks of sheep, and ι$} n-iy, in the same sentence
in Jl, is herds of cattle, and Q'ij/π "ny (Ca 41 β5) flock
of goats, mrr in% (Jer 1317) is the flock of J", that
is, God's people (cf. Zee 103), and D r̂rjn rjy (Ca 66)
a flock of ewes. "ny ^ap the tower of 'eder (the
flock) (Gn 3521) is a place near Bethlehem, men-
tioned again (Mic 48) as the 'hill ' (marg. 'Heb.
Ophel') of the daughter of Zion. Some suppose
it to have been a tower on the hill Ophel at
Jerusalem. If Ophel be Zion, the allusion would
be perfect in its details. See HERD.

2. jrix ζό'η. This word, which means sheep, is
the original of most of the passages in OT trd

flock. It corresponds to the Arab, dan, but dan
refers to sheep as distinguished by having wool,
from goats, which are known by the name of
maz. Ζό'η may include both, Gn 3817 RV (cf.
AV) Ί will send thee a kid of the goats from
the flock' (ζό'η). In some cases the context makes
it clear that it does not include both, as in 1 S 252

' he had three thousand sheep (ζό'η), and a thou-
sand goats Cizzim), and he was shearing his sheep
(ζό'η) in Carmel.' Where ζό'η and bdkar are men-
tioned together, they are always trd flocks and
herds. It would be better, in every case where
the context does not clearly demand the rendering
flock, to translate ζό'η sheep.

3. Jto rujpp mikneh hazzo'n (Gn 4717), is trd AV,
KV 'flocks,' RVm 'cattle of flocks.' It would
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have been better rendered possession of sheep, and
mikneh habbakar, in the same verse, possession of
oxen (cf. Ec 27).

4. njpp mikneh (Ps 7848), is t r d AV, RV 'flocks/
I t is elsewhere generally rendered · c a t t l e ' ; once
' possessions' (Ec 27).

The NT words for flock are ποίμνη and ποίμνιον,
the latter of which is used exclusively in a fig.
sense of the Church (Lk 1232, Ac 202 8,1 Ρ 52 etc.).

G. E. POST.

FLOOD (Gn 6-917).—A story connected with the
early history of man, which tells how, in con-
sequence of their sins, especially those of violence,
God destroyed by a flood the whole race, excepting
only Noah and liis family and two (or seven) pairs
of every animal. These were saved in a huge ark
or chest, which Noah had been directed to make
when first warned of the coming flood. As the
waters were abating, Noah sent forth a raven
which did not return, and afterwards a dove twice
at a week's interval, in order to ascertain whether
the ground was dry. This was shown to be so by
the dove returning the second time with an olive
leaf in her mouth. The ark finally settled on Mt.
Ararat. On leaving the ark, Noah offered up a
sacrifice which appeased God, who promised never
again to destroy the earth with a flood.

Simple and uniform as this story appears, it is
a fact admitting of no reasonable doubt that the
account of Genesis is really composed of two Flood
stories, which, while agreeing in general purport,
differ considerably both in character and detail.
One belongs to the early source of the Hexateuch
known as J , the other to the post-exilic P. They
may be clearly distinguished here by the names of
God and other well-known characteristics of these
documents. The sections ascribed to J in Kautzsch's
Α Τ are 61"8 7 1" 5 · 7 ' 1 0 · 1 2 · 1 6 b" 1 7 · 2 2" 2 3 8 2 b" 3 a · 6" 1 2 · 1 3 b · 2 0 ' 2 2 to
p (J9-22 ηβ. 11. 13-16a. 18-21 »j24a_g2a g3b-5. 13a. 14-19 9Ι-Π ( o n

7 8 · 9 see below). I t will be sufficient to notice that
in Ρ we find the minute directions regarding the
construction and size of the ark, the blessing of
Noah, the laws against murder and eating blood,
the covenant of the rainbow ; in J only we have
the picturesque narrative of sending out the raven
and the dove, and the sacrifice of Noah, which
so pleased J " that He determined never again to
curse the ground. In some respects the accounts
of J and Ρ contradict each other, (a) According
to Ρ one pair of every kind of animals is to be
selected (618"20), according to J seven pairs of clean
and two of unclean (72·3). But in 78·9, where the
actual entry is made, a reviser has, i t would seem,
combined the statements of J and Ρ so as to agree
with P. As it stands, the distinction between clean
and unclean animals in that verse is purposeless,
and indeed has the effect of emphasizing what
appears like an act of disobedience on Noah's part,
who took only one instead of seven pairs of clean
animals as directed in 72. In J this verse must
have run much as follows: ' Of clean beasts, seven
and seven, of unclean beasts, two and two, went
unto Noah into the ark. ' In Ρ the statement
was probably, * Of the fowl after its kind, and of
the cattle after its kind, and of everything that
creepeth upon the ground after its kind, two of
every (sort) did he bring into the ark, as God
commanded Noah.' (b) According to Ρ it was 150
days before the waters began to subside (83), and
it was 8 months and 13 days before the tops of the
mountains were visible (cf. 711 and 85), and a whole
year and 10 days before the earth was perfectly
dry (814). According to J the duration of the
Flood was *>nly 40 days (712 86), and even before
this the water 'had considerably abated (82b·8a·6~10·
12. i3b)# (c) t What is in Ρ a covenant with Noah
that the waters should ' no more become a flood to
destroy all flesh ' (915), is in J the self-deliberation of

J " in consequence of Noah's sweet-smelling sacrifice
(82 1·2 2). See H E X A T E U C H .

I. HISTORICITY OF THE F L O O D . — U n t i l compara-
tively recent times the belief in a deluge covering
the whole world and destroying all men and animals
except those providentially preserved in the ark
was practically universal among Christians. The
fossil remains of marine animals, and the Flood
traditions common to people in so many different
parts of the world, were confidently appealed to as
establishing the truth of the Bible story. Our
increased knowledge of geology on the one hand
and of comparative mythology on the other have
now shown the little value of such evidence, and
on these and other grounds this belief has been now
surrendered by most biblical scholars as untenable.
{a) I t has been frequently pointed out that the whole
quantity of moisture con tainedin the world, whether
in an aqueous or vaporous form, if all reduced to
water, would not be nearly enough to cover the
highest mountains, supposing t h a t the earth's sur-
face was in anything like its present condition.
But there is no evidence or scientific probability
that the whole surface was ever so contracted or so
levelled as to admit such a possibility. (6) Again,
a thorough examination and a comparison of the
numerous Flood myths make it impossible to refer
them all to one single event, (c). Anthropological
science points in the same direction. The diversity
of the human race and of language alike makes it
extremely improbable that men were derived from
a single pair, and this, together with what we
know of the early civilization of man, makes it
impossible t h a t a universal Flood should have
occurred within at least many centuries of the
time assigned by biblical chronology. The early
relics of primitive man found in caves, ancient
graves, etc., all over the world, point to an un-
broken succession of human beings, their advance
in civilization developing by gradual stages, and
the whole extending over many thousands of
years.

{d) But, after all, the most obvious difficulties
are those which lie on the surface in the narrative
itself, supposing that it describes a flood extending
over the whole world as we noio know it. Noah is
said to have collected together animals of every
kind, one pair a t least of each. Let us try to
imagine the long journeys necessary to different
parts of the world, including the Tropics and the
Arctic Regions, and that in an age when the diffi-
culties and dangers of travelling must have made
it almost impossible, and the difficulty of captur-
ing and bringing home the animals when captured.
How many years will it still take the Royal
Zoological Society, with all the resources of
modern civilization, to collect even single speci-
mens of all the known larger animals of the world,
to say nothing of the hundreds of species still
unknown, nothing of the myriads of insects,
crustacece, etc., included in the Creeping th ings '
of the Bible ! Again, the dimensions of the ark
could not possibly have allowed room for the
housing of all the creatures; for, supposing that
they were shut up in separate cells ('nests,' Gn 614

RVm), almost as much space would have been
required for passages to get at them as for the
cells themselves. We have also to take into
account the immense amount of room required
for the storage of food, especially that needed for
the larger animals, such as hay for the elephants,
and animals of different sorts for the carnworce,
besides all the food necessary for some time after
the Flood, before revived vegetation should make
fresh food procurable. Even if we could suppose
that the dimensions of the ark permitted all this,
how would it have been possible to keep all these
animals alive? The polar bear would have re-
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quired very different conditions from the tiger or
the boa-constrictor. How, again, is it conceivable
that eight persons should have been sufficient to
attend to the wants of all these animals, as well as to
their own ? But besides all this, there is no pro-
vision for making the ark seaworthy. It is merely
a huge wooden box liable to capsize, and quite in-
capable of weathering a storm. The difficulties
here pointed out readily suggest the true answer.
The Flood was not in the writer's view universal,
as we should understand a universal Flood, simply
because the world he is writing of is a totally
different world from ours. It is a very little
world. Men and animals are all living within
easy reach of each other. Man is still the lord of
creation. He can gather together the animals to
be saved, whether beast of the field or fowl of the
air, at his will. No difficulties, even such as would
have occurred in the writer's own day, have any
place in that ideal world of the distant past, where
holy men walked with God, and there was no need
of miracles, because everything was of course so
different. That the writers and compilers of Genesis
sincerely believed the story we need have no doubt,
but in the light of scientific and historical criticism
it must be frankly recognized as one of those many
stories or legends which are found in the folk-lore
and early literature of all peoples.

II. THE RELATION OF THE BIBLE FLOOD STORIES
TO SIMILAR STORIES OF OTHER PEOPLES.—It was
formerly supposed that the many Flood stories
found in different parts of the world were all
traditions of the Bible Deluge brought by various
peoples from the ancient cradle of the human race.
A comparison, however, of the stories with one
another and with the Bible narrative makes it quite
clear that they stand severally in a very different
relation to the latter, and are due to many different
causes. We may roughly divide these stories,
according to their resemblance to the Flood story
of Genesis, into the following classes :—

i. First and foremost stands the Babylonian or
Accadian account of the Deluge. This is so like
the Bible story, both in its general drift and many
of its details, that it cannot be other than a
different version of the same. The Babylonian
legend itself exists in two forms. One is contained
in the fragments of Berosus, an Egyptian priest of
the 3rd cent. B.C., who wrote a history of Babylon.
The second is contained in a cuneiform inscrip-
tion on tablets preserved in the British Museum,
and first deciphered by George Smith in 1872.

(a) Of these the first is very short and of com-
paratively little importance, except that some
differences of detail in comparison with the other
prove that the Babylonian story had a wide cur-
rency. The main differences are the clay which
Xisuthros, the hero of the Flood, finds on the legs
of the birds when they return for the second time,
and the translation of Xisuthros' daughter and the
pilot of the ship, as well as that of Xisuthros him-
self and his wife.

(b) The story of Berosus is altogether thrown
into the shade by the far fuller and more circum-
stantial account found on the Accadian tablets.
These contain an epic poem in 12 parts. Each
part is connected with a sign of the Zodiac, and
the 11th, containing the Flood story, has the sign
corresponding to Aquarius, ' the water-bearer.'
In this part the deified Sit-napisti, or, as the name
is sometimes written, Khasisadra (Xisuthros), com-
municates the history of the Flood at the mouth
of the Euphrates to his grandson Gisdubar (the
Nimrod of Genesis). Ea, the god of wisdom,
reveals to Sit-napisti the intention of the gods
of Surippak—Anu, Bel, etc.—to bring a Flood,
and commands him to build a ship, and save
what he can of the germ of life. Sit-napisti
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expostulates on the absurdity of building a ship
on dry land, but finally consents. The making of
the ship is then given in some detail, among other
things its dimensions (according to G. Smith,
600 cubits long, 60 broad, 60 high; omitted by
Sayce), and the potwing of bitumen over its sides,
inside and out. Food was brought into the ship,
including beer and wine, and also all that he had
of gold and silver. ' Slaves and concubines, the
cattle of the field, the beasts of the field, the sons
of the people: all of these did I bring up.' The
ship was built by the help of the sun-god Samas,
who fixed the season for the Flood on the evening
before $it-napisti shut^ the door. A highly poetical
description is then given of the storm, brought
about by the direct agency of the gods of wind,
water, etc., so terrible that even the gods trembled
and sought refuge in the heaven of Anu, where
they crowded in a heap * like a dog in his kennel,'
and gods and goddesses wept for pity. For six
days and nights the storm continues, and subsides
on the seventh. The sea begins to dry. Sit-napisti
opens the windows and sees the corpses floating on
the water. On the horizon he sees land, and the
ship is steered for the mountain of Nizir, which it
reaches the second day. On the seventh day after
this he sends forth a dove, which finds no resting·
place and returns; then a swallow, which does the
same ; and lastly a raven, which feeds on the carrion
and does not return. The animals are sent forth
to the four winds, and a sacrifice is offered on an
altar which he builds on the peak of the mountain.
The gods smelt the savour, and ' gathered like flies
over the sacrifice.' Thereupon the great goddess
lighted up the rainbow which Anu had created.
Bel, angry with the gods that his will had not
been fully carried out, alone refused to come to the
altar. He stayed by the ship and would have
stopped the exit of the survivors; but Adar
explained that Ea had revealed the counsel of
the gods to Sit-napisti. Then Ea himself ex-
postulates with Bel for wishing to destroy the
faithful with the sinners. Better at any rate to
send wild beasts, or famine, or plague. After all,
it was only by a dream that he had revealed the
determination of the gods. Then Bel enters the
ship and very graciously makes a covenant with
Sit-napis"ti, saying that henceforth he and his
wife are to be as gods, and Sit-napisti is to dwell
at the mouth of the river. (Sayce, Fresh Light,
ch. ii.)

This story is said by experts to be as old at least
as 3000 years B.C. That the early Hebrews derived
the story from Babylonia, and not vice versa, may be
considered a practical certainty. While Babylonia
from the days of the Patriarchs was highly ad-
vanced in civilization, the Jews, even far down
into their history, were comparatively simple and
far less civilized even than the Canaanitish tribes,
who themselves derived their culture from Babylon.
The Babylonian language and script had already
before the Exodus become naturalized in Palestine,
and been made, as the Tel el-Amarna tablets show,
the official means of communication between the
Babylonian court and the various Canaanitish
tribes. Thus there was more than one channel by
which a popular story of Babylonia might become
part of Jewish folk-lore. At the same time the
variations in the story suggest that it is likely to
have passed through many mouths before it reached
its Bible form. Even the differences in its religious
character are more probably due to gradual changes
of thought and feeling than to a single literary
process. It is, however, quite possible that if
several variations of the story were, as is probable,
current, some few particulars in the Bible story
may be actually more original than in the Accadian
version. The sending out of the birds in the latter
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is rather pointless, as the non-return of the raven,
which fed upon the corpses, proved nothing.
Both the J and Ρ stones are derived from the
Babylonian, each document selecting for the most
part, and sometimes enlarging upon, those details
which best accorded with its own character and
aim.

ii. A very large number of Flood stories bear
only a very general and probably accidental re-
semblance to the biblical or Accadian Deluge.
The mere fact that a legend has to do with a flood,
even though it be a universal one, is not enough
to constitute any real relationship to the Bible
Deluge-story. For such legends can be proved to
have arisen from several different causes. These
causes may be roughly divided into three classes :
1. Some theory of Creation which connects it
with water as perhaps a creative element. Flood
stories dealing with Creation bear comparison with
* the deep ' of Gn I2 rather than with Noah's Flood.
Thus the Binnas in the Malay Peninsula held that
the earth was originally completely covered with
a hard crust. God in early ages broke through
the crust, so that the water covered the whole
world. Out of the water He afterwards let rise
Mt. Lulumet and other hills, as well as the plain
on which the Binnas now live. This conception of
the centre of the world as a vast body of water we
find again in a Flood story of the Acawoio (British
Guiana), and is probably to be understood in the
biblical phrase * the water under the earth'
(Ex 204), the idea being that the land floated on
the water.

2. Most frequently, however, the Flood story
is the highly coloured tradition of some historical
event or extraordinary natural phenomenon.

A. Among island and coastland peoples {a) the
early settlement of their ancestors, who came in
boats across the ocean. In such stories the par-
ticular land in which they live was the land of
refuge from the great Deluge. In the story of the
Binnas this tradition is combined with the notion
of Creation. The primeval man and woman were
created in a boat, which moved over the waters
until at last it stranded on dry land. (b) The
appearance or disappearance of an island by a
volcanic eruption. Thus the inhabitants of the
Minahassa (the northern volcanic peninsula of
Celebes) relate that the land originally rose out of
a flood ; and the stories of the Fiji and Pelew
islanders appear to have originated from the dis-
appearance of islands by volcanic action, (c) A
tidal wave resulting from an earthquake. The
Flood story current among the Eskimo in the
Prince of Wales Peninsula is expressly connected
with an earthquake. In a story of the Makah
Indians (Washington Territory) it is related how
the water flowed into the land from the Pacific,
until Cape Flattery became an island. Similar
features are found in the stories of some other
Indian tribes—among them the Araucanians (in
Chili), with whom the Flood is the result of an
earthquake accompanied by volcanic eruptions.

B. Among inland peoples the causes of Flood
stories are (a) very frequently the overflow of some
river, especially where, by the bursting of its banks,
a large plain is inundated. This is the case in
China, where, however, the Flood stories have
1 uardly passed out of the region of sober history into
that of myth, and deal with floods similar to those
which have been known to have taken place,—the
last two during the 19th cent, in 1852 and 1881.
In the second of these no fewer than two millions
are said to have perished. The Chinese Flood
stories, then, are evidently not derived from
Babylonia, and we should avoid yielding to the
temptation of appealing to the early connexion
in language and script between China and Baby-

lonia.* (b) The formation of a lake or inland
sea, or its disappearance by the water eating
out a channel for itself through soft rock, such
as limestone. Livingstone tells a legend describ-
ing how the Dilolo Lake in Central Africa (on
the southern border of the Congo State) came
into existence as the consequence of a woman's
curse pronounced upon a native chieftain who
refused hospitality. The inhabitants of Thibet
relate how once a flood covered the whole country
and destroyed the ape-like inhabitants. By the
compassion of a god the waters were drained off,
and the new people taught civilization. In Santa
Fe de Bogota in Colombia there is a story that
there was once a huge flood brought about by the
witchery of a wicked woman, who caused the Rio
de Bogota to overflow and fill the basin-like plain
of Cundinamarca. Her good husband changed
her into the moon, and opened the present outlet
through the limestone rock by which the water
now flows down over the Falls of Tequendama
(cf. Schwarz, Sintfluth, noticed in Expos. Times,
viii., 1897, 271 f.). (c) The melting of the winter
snows. In the district of the Indian tribe of the
Chippewas there is a story telling how a mouse
once gnawed through the bag which held the heat,
and this escaping, the melting snow became a flood,
which covered the whole world.

3· Not infrequently, and sometimes in con-
nexion with one or more of the causes already
mentioned, the Flood story appears to have
originated in an attempt to account for some
otherwise unexplained fact, as—{a) The dispersion
of peoples and difference of language. This is
especially frequent among, if not indeed peculiar
to, the Indian tribes of N. America. Among the
Thlinkeets in the North West the difference of
speech between them and the rest of mankind is
naively accounted for by the breaking of the ark
in two, their ancestors having been in one half,
those of all other races in the other ! More
frequently, the dispersion is the result of the boats
drifting away in the waters of the Deluge, as, e.g.>
with the Bella Coola Indians (between 52° and 53°
N. lat. on the coast of the Pacific). The ancient
rock-carvings found among the aborigines of
Mexico, in which, as it is said, a dove is depicted
distributing gifts of speech in the form of tongues
to the survivors of the Flood, would be a striking
illustration of this kind of Flood story, could we
be certain that this interpretation of it is correct;
but it is at least doubtful, (b) The red colour of
some of the N. American tribes. This colour is,
according to the Crees, the direct consequence
of the Flood, the Red Indians of to-day being the
descendants of the single woman who was rescued,
when the waters had all but covered her (see below,
III. 9). On the other hand, the Herero, a native
tribe of South Africa, relate that it was the Flood
that brought to their ancient home the white man
and woman from whom they are descended ; hence
their pale colour, (c) The existence of fossil
remains on dry land, and even on hills. It is
curious that the same evidence which, from the
days of Tertullian at any rate, has been frequently
adduced as evidence of the Bible Flood has been
appealed to by several different peoples as evidence
of their own Flood stories ; and if the remains did
not in every, or perhaps in any, case actually give
rise to the story, they certainly helped to give it
credence and permanence. With the Leeward
islanders the mussels and corals on their hills are
a standing proof of an ancient flood, in which all

* See, e.g., 'The Origin of Chinese Culture and Civilization,'
Lippincott's Monthly Magazine, June 1890; De Lacouperie,
' The Old Babylonian Characters and their Chinese Derivatives,'
in Bab. and Oriental Record, March 188S ; and ' New Accadian'
Papers by Ball in Ρ SB A, Nov., Dec, 1889 ; Feb., June, 1890.
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but one small coral island were immersed. The
Samoan islanders call attention to the fish which
have been turned into stone; and the central
Eskimos of N. America can still see the outer
shells of many mussels, fish, sea-dogs, and whales
which were left upon the dry land by the Flood.
{d) The same Eskimo tribes give a similar ex-
planation of glaciers. They are the icebergs left
on the tops of the mountains by the receding
waters.

It is also important to observe that the cause of
the Flood story has very often a special connexion
with the locality to which it belongs. Thus we
notice that the melting of the ice is a frequent
cause with the extreme northernly tribes of N.
American Indians. Earthquakes are a common
feature in the Flood legends of tribes on those
coastlands of America where they frequently occur.
The submergence or emergence of islands accounts
for those of tribes inhabiting volcanic districts.
In China the Flood stories are associated with the
bursting of the banks of the great rivers where such
events occur, and are accompanied with great loss
of life and property. Still more remarkable is it,
on the other hand, that in Africa, where the over-
flow of the great rivers is a regular and expected
phenomenon, and, in fact, has become necessary
to cultivation, and therefore cannot be considered
as the result of special divine agency, Flood
stories are singularly rare, and never of this
kind.

iii. Very frequently an old myth has become
mixed up with, or at any rate coloured by, the
Babylonian or Bible story. Thus the account of
the Grecian Flood (Deucalion's) as given in the
de Dea Syrd of the pseudo-Lucian, a writer of the
2nd cent. A.D., differs from the earlier form of the
story as contained in Ovid {Met. i. 163-437), for
instance, by the addition of several details belong-
ing to the Babylonian and biblical stories, such as
the name Sisythes ( = Xisuthros), the building of a
chest, the saving in it of Deucalion's family and
pairs of every animal. Plutarch similarly intro-
duces Deucalion's sending out the dove to ascertain
the weather (!), according as it returned or remained
behind. This colouring is probably, however, in
most cases due to the teaching of Christian mission-
aries, who would naturally emphasize and uncon-
sciously, or perhaps even intentionally, exaggerate
points of resemblance between native folk-lore and
Bible stories. Andree (see Literature below) quotes
a story to show how easily the Bible Flood could find
its way into the folk-lore of an imaginative people.
A missionary heard a Flood story from a native
Hottentot which bore a suspicious resemblance to
that of the Bible, and yet he was assured that it
had been handed down from early ages. Shortly
after he met another missionary, who told him that
he had himself taught the native the Bible story.
It is not always easy to say positively that a
legend has been influenced by the Bible Flood, but
in the following cases it may be considered highly
probable:—{a) When the legend resembles the
Bible story in one or more definite particulars, but
in general drift or in its more important features
differs widely from it. In that of the Mandari
(a branch of the Kohls, East India), the flood out
of which a brother and sister only had been rescued
under a tree, is put an end to by the serpent
Lurbing, in connexion with whom appears the
rainbow. In the Lithuanian story the rainbow is
sent to comfort a pair of wretched survivors, and
counsels them to obtain offspring by jumping over
the bones of the earth. The Lummi Indians
(north of Washington Territory) have a story that
an old man escaped on a raft to a mountain, and
thence twice sent forth a crow, which returned the
second time with a leaf. (b) When the parts

corresponding with the Bible story break the
context, and do not fit in well with the rest.
This is obviously the case with a story of the
Algonquins (an Indian tribe of N. America),
preserved in a very curious pictographic document,
where, in the middle of a passage describing how
some of the people were rescued on Turtle Island,
the mention of a boat, as though an independent
means of rescue, is very awkwardly introduced,
(c) Where two forms of the story exist, in one of
which the biblical features occur and in the other
are absent. When, as with Deucalion's Flood,
the former is known to be later, the probability
of interpolation may be considered a certainty.
Among the Mandans, an Indian tribe on the
Missouri River, according to a current Flood legend
the ark is a tower-like building, and the supposed
model of the building, which is preserved as a
relic in a public place, is in shape like a wooden
cylinder. But not only is this model called * the
great canoe,' but, in the festival which commemor-
ates the Flood, the representative of * the First
Man,' who was saved therein, tells how · the great
canoe' stranded on a high mountain. Moreover,
the festival is always arranged to take place when
the willows are in leaf, because, so they say, it was
a branch of that tree, with all its leaves on, which
the bird brought back to the ark. It is clear that
we have here a confusion between two stories—an
ancient legend according to which the survivors
were saved in a tower, and the Bible Flood, {d)
Where the Flood legend is mixed up with other
stories from the Bible. Thus in that of the Papagos
(an Indian tribe, east of California), Montezuma,
the hero of the Flood, is so ungrateful to his de-
liverer, that he presumes to build a house whose
top is to reach to heaven, whereupon the great
Spirit sends his thunder and destroys the building.
This evident borrowing from the Tower of Babel
story makes us suspect that his sending out the
jackal after the Flood to see how far the land
extended, originated in the sending forth of birds
from Noah's ark. In one of the Mexican legends,
current in the neighbourhood of Cholulu, an
artificial mountain, raised as a memento of the
mountain in the caves of which the seven giants
were saved from the Flood, threatened to reach
to heaven, whereupon the gods sent down fire and
destroyed several of the builders. This legend,
connected with a half-finished pyramid, shows
how readily Bible stories found their way among
the aborigines of Mexico, and explains why
features of the Bible Flood so often occur in the
Flood myths of various Mexican tribes. In the
story of the Mandari, above referred to as giving
special prominence to the Bible feature of the
rainbow, the creation of man out of earth stands in
close connexion with the Flood. Similarly, the
Flood story of the Macoushi (near British Guiana)
relates how the first man found, on waking out
of a deep sleep, a woman standing by his side.
After this we can feel very little confidence in the
originality of the statement that after the Flood the
rat sent out by a survivor returned with an ear of
maize in its mouth. This is evidently nothing
else but a local adaptation of the dove and the
olive branch, (e) The stories of the Papagos and
Macoushi give another ground for suspecting
biblical influence, namely, where some well-known
features of a class of Flood legends appear so
changed as to agree with the Noachian Deluge.
The object of the sending forth of animals in the
Indian stories is, as a rule, to obtain earth to create
dry ground for the survivors. A rat is sent forth
as well as other animals for this purpose in the
legend of the Ojibways and the Chippewas, a fish
in those of the Sac and Fox Indians. But in the
stories of the Papagos and Macoushi the object
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is, as in the Bible, to discover the extent of dry-
land.

In some cases, however, the appearance of bibli-
cal details may be after all a mere coincidence.
The likelihood of such coincidence becomes far
greater than we might have thought when we
take into account the very large number of Flood
stories and the singular variety of detail. The
following is an attempt to give as shortly as is
practicable some idea of the extraordinary extent
of this variety.

III. VARIETY OF DETAILS IN DIFFERENT FLOOD
LEGENDS.—(1) The Beings destroyed by the Flood
are often described as strange or unnatural beings,
such as baneful monsters (Persian Bundehesh);
ape-like men (Thibet); descendants of a primeval
man and woman, who were drowned in the sea
and became a whale and a crab; the descendants
appear, however, to have been human in form, at
any rate capable of religious and moral delinquency
(Andamanese); giants (later Scandinavian Edda);
men, one tribe of whom consisted only of women,
another of men with dog-like tails (Fiji islanders);
gods of the earth upon whom the Flood was sent at
the request of the nether gods (the Sac and Fox
Indians); a demigod (Ojibways, see above); im-
perfect men (Quiche Indians of Guatemala); the
descendants of gods and men (Miztecs of Mexico,
cf. Gn 61"4).

(2) The reasons for the Flood are differently given.
Very frequently to get rid of these monstrous
forms of life (in the Bundehesh a second Flood is
necessary to purify the world of the poison which
the monsters still left behind them) ; as in the
Bible, to punish men for their wickedness (An-
damanese) ; or, more frequently, for some definite
crime or offence, as the refusal to wash and work
(Mandari); killing and eating a huge serpent
(Dyaks of Borneo); cooking a fish in violation of
a sacred promise (Gipsies of the Sieben Gebirge) ;
the crime of the demigod Menaboshu against the
water-serpents in killing their king and three sons
in revenge for the destruction of his little pet
wolf (Ojibways); the inhospitality of a local S.
African chieftain towards a woman who, in con-
sequence, brought about a local flood through her in-
cantation (Dilolo Lake); the insult perpetrated on
a sea-god by a fisherman who fished in sacred waters
and caught the god by his hair (Leeward Islands);
the injury done to the raven by ' the wise man,'
who had punished it by throwing it into the fire
(Hare Indians, North America). In one case, as
already noticed, the Flood is the result of a
quarrel between the gods of the nether and upper
world (the Sac and Fox Indians).

(3) The direct cause of the Flood is usually the
rise and overflow of the sea, or of some river or
lake; rather less frequently a prodigious storm
and rainfall. An exceptional case is the melting
of the winter snow (Chippewas, see above, II. 2 Β c).
Once it is occasioned by the blood flowing from a
slaughtered giant (later Edda). Occasionally, the
Flood consists of hot water (Finns). In the legend
of the Quiche there is a second Flood of resin after
one of water, and occasionally fire takes the place
of water (so with the Yuracares in Bolivia, among
whom a legend of this sort has many parallels with
the Flood stories of other peoples). In an Eskimo
story the people are destroyed by heat as well as
by the water. In one case the Flood is caused by
the accidental breaking of a jar (examined through
curiosity) containing the waters of the ocean
(Haiti Island). Similarly, a flood is caused by an
inquisitive ape taking away the mat placed in a
hollow tree to stop up the water which communi-
cated with the water beneath the earth (Acawoio,
British Guiana).

(4) The Flood generally seems to have come

unexpectedly; but sometimes the survivors were
forewarned, as a rule by a god, but occasionally
through the medium of animals. In the sacred
books of India it is the fish, which is no other
than the incarnate Vishnu, or, in one form of the
legend, even the great Brahma himself. In the
legend of the Cherokee Indians (N. America) it is
a dog which tells his master, having first attracted
his attention by standing up to his neck in the
water and refusing to stir. In one of the Peruvian
stories it is the llamas which warn their shepherd.
He had noticed that they looked sad and gazed at
the stars, upon which he inquired the cause, and
was told of the coming Flood.

(5) The Flood is generally represented as uni-
versal, though originating in some definite place ;
but sometimes it is purely local.

(6) Men are usually droimied, but in one legend
some of them are devoured by sea-monsters (Algon-
quins). In several of the Peruvian Flood stories
they are changed into fish, and in one instance
the dead bodies become salmon and frogs (Maidu,
near Sacramento).

(7) The number of survivors varies very greatly
in the different stories. Where the inhabitants of
the world are monsters, they are, of course, all
destroyed. Sometimes even men are all destroyed,
and a new set of men created. Sometimes, on the
other hand, they appear to have all escaped
(Kabadi, a south-east district of New Guinea). As
a rule, the survivors are very few, most frequently
a single family, or even less ; in several cases only
one man or woman. Once it is only the coyote
(prairie-wolf) of all living beings (Wappo, Cali-
fornia) ; in another story it is the coyote and the
demigod Montezuma (Papagos); in another the
raven and his mother (Thlinkeets, Indian tribe of
N. America, see below, III. 9).

(8) The reason why the particidar survivors were
permitted to escape is generally left unexplained.
But when it is explained, it is usually, of course,
because they had no part in the cause for which
the Flood was sent. Thus in the Gipsy legend
(see above, III. 2), while the wife who cooked the
fish is struck by the first lightning flash of the storm
which preceded the Flood, the husband, who was
faithful to his promise, was saved. In the legend
of the Leeward Islands (see above, III. 2), however,
by a strange want of poetic justice, the penitent
fisherman succeeds in appeasing the wrath of the
god, and he and his family alone escape.

(9) The methods of escape exhibit also great
variety. In many cases it is by fleeing to a moun-
tain or an island, the latter generally being left
unimmersed by the rising water, not so much from
its elevation as from its sacred character (Algon-
quins, Victoria, Leeward Islands, Greece, etc.).
Sometimes the place of refuge is the top of a tree
(Karens in Burmah, Tupi in Brazil, Acawoio in
British Guiana), or underneath (!) a tree (Mandari),
or in caves (Mexicans of Cholula); once in the hole
of a huge crawfish in a rice field (Uraus, a branch of
Kohls); in a tower expressly built for the purpose
(Mandans, see above, II. iii. c). The most usual
method of escape, however, is by a boat or raft of
some kind. In one of the Fiji stories, two gods
themselves come in a boat, and fish the drowning
bodies out of the water. The raft or ship is usually
allowed to drift, but sometimes, as in the Accadian
story, it is regularly steered. In the legends of
India it is towed by the god-fish with a rope tied
to his horn. Sometimes, to prevent its drifting
away, it is secured by a rope, fastened either to a
stone acting as an anchor (Kamtschatka), or, more
frequently, to a tree (Pelew islanders, Twanas of
Puget Sound, Washington Territory). Occasion-
ally, as in the Bible story, the means of escape is a
floating chest (Banar in Cambodia); in one legend
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a nut-shell, which conveniently fell from a god,
who was eating nuts in heaven during the Flood,
on to the topmost peak of a mountain, whither men
had fled for refuge (Lithuanians). Usually, as in
the Accadian and Bible stories, the ark lands on
a mountain ; but, curiously enough, in some of the
Persian legends the mountain of refuge itself
floats like a boat. Other means of escape are still
more quaint. In one legend the raven and his
mother, presumably in a pre-raven state of exist-
ence, put on birds' skins and fly up to heaven,
which the former, in his impetuosity, hits so
violently that his beak gets stuck. In this pre-
dicament he is obliged to wait till the waters reach
him (Thlinkeets). In another the single surviving
maiden succeeds in catching hold of a bird, which
flies up with her to a rock of safety (Crees).

(10) The Flood usually disappears by subsidence
or evaporation ; but, in isolated instances, it flows
away down a hole (Deucalion's Flood, Tinney
Indians), or into a rift in a mountain, and so finds
its way into the sea (Maidu).

(11) The survivors in several legends send out
animals from their various retreats, usually to
dive down into the waters, that they may get
earth, out of which new land is created. Of this
we have a characteristic example in the story of
the Ojibways, in which the surviving Menaboshu,
after having stood on the topmost peak of a
mountain for five days, with the water up to his
mouth, in despair prays a passing sea-gull to dive
down and discover whether the land has been
entirely washed away. After the gull has dived
several times to no purpose, Menaboshu sees the
stiffened body of a musk-rat floating by. Having
restored it to life, he sends it down on a similar
quest. After a long while the dead body of the
musk-rat appears on the surface with a few grains
of sand in its claws. These Menaboshu throws on
the water, and they become little islands, which
grow and join together until they form habitable
earth. In the stories of the Sac and Fox Indians,
it is a fish which returns with its huge mouth full
of earth; in that of the Chippewas, the beaver,
otter, musk-rat, and northern diver, all dive down,
and the last returns with mud in its webbed feet.
Sometimes, as in the Bible, and presumably the
Accadian stories, the animals are sent forth to dis-
cover whether or where the land is dry (Papagos,
etc., see above, II. iii. e).

(12) The survivors, hard put to it for food, some-
times feed on fish, which they either cook by
putting them under their armpits (!) (Tolowa in
California), or with fire procured by rubbing sticks
together, at which the god is angry, and turns the
fish into dogs (an old Mexican story in the Codex
Chimalpopoca). Fire is obtained in a similar way
in the legend of the Dyaks of Borneo. In the
Andamanesian story an arctic bird sends down a
firebrand from heaven. In one of the Peruvian
legends, meals are provided for the Wo surviving
brothers by two parrots.

(13) There is a very curious variety with regard
to the methods by which the world was^ re-peopled
after the Deluge. When all the inhabitants were
destroyed, there was, of necessity, a new creation.
Most frequently, as in the Bible, the new men
were simply the offspring of the few survivors, but
in several legends they appear as propagated in
some strange and miraculous manner, as by stones
thrown over the survivors' heads (Deucalion's
Flood, Acawoio and other Indian tribes on the
Upper Orinoco). In one story cocoa-nuts are thrown
witli a similar result (Maypuri and neighbouring
tribes of S. America). In the Lithuanian story
men come into being by the survivors leaping over
the bones of the earth. According to the Pelew
islanders, it was by intercourse of the gods with a

woman whose dead body was brought to life, and
indwelt for a time by a goddess. Another legend
ascribes it to the union between the single surviv-
ing maiden and a great eagle (Crees). Still more
curious is the legend of the Wappo, who ascribe
the re-peopling of the world to the coyote, which
planted the tail feathers of various birds in the
places where wigwams formerly stood. According
to the Tinney Indians, it was brought about by
the gods changing animals into men.

(14) The deification of Xisuthros after the Flood
in the Accadian story has hardly a parallel in the
myths of other peoples. Sometimes the survivor
is already a sort of god (Papagos). In the story of
the Pelew islanders the gods wish to deify the last
woman, whom they had already restored to life,
but are prevented by the malice of the bird Tariit
{Ballus pectoralis).

If we now examine these legends in connexion
with their locality, we shall find that features
which repeat themselves (leaving out of considera-
tion what has been borrowed from the Bible story)
in several legends are of two kinds : (a) those
which characterize the legends of neighbouring or
related tribes ; and (δ) those which appear sporadic-
ally, so to speak, in far separated peoples. As
examples of the first we may notice, generally, the
tendency to combine Flood stories with animal
fables common to almost all tribes of American
Indians, and more especially the fables of the coyote,
the jackal, and the raven, each of which marks off
a definite group of tribes. We may instance also
the floating mountain, which is confined to the
neighbourhood of Peru. In many cases the second
class belongs to the form which the legend would
be most likely to take. It is more likely that men
would escape a flood by going up into a mountain,
or by means of a boat or raft, than in any other
way, and therefore we find this to be most fre-
quently the case. But when we consider the great
multiplicity of stories, it is not at all surprising
that, in a few isolated cases, the imagination of
different peoples should independently hit upon
the same idea. Where so many methods of escape
suggested themselves, it might easily have occurred
to more than one people that the boat of safety
was like a chest, or, again, that the boat was tied
by a rope. In the same way we may account for
the really far stranger incident, the subsequent
creation of men out of stones.

It is of the greatest importance to notice that
this second class of similarities is by no means
confined to features contained in the Bible story.
Those who argue for the truth of the latter on the
ground that several of its details are confirmed by
other legends, are in danger of proving too much.
The same argument makes equally for the truth of
other details not found in the Bible. If all these
stories are really the traditions of one single event,
does not the evidence point to a boat rather than
an ark, if indeed the survivors did not merely
ascend a mountain ; and is not the statement of
the boat being moored by a rope, which appears in
legends so widely scattered, at least as probable as
that of the sending out of animals, on the presence
of which, in different legends, so much stress is
often laid ? For, as a matter of fact, the stories
which contain this feature are often liable to the
suspicion of a Christian colouring on the grounds
above given, and indeed it is just this picturesque
touch which would inevitably most strike the
imagination, and most easily find its way into
the popular stones of a people. It must also be
borne in mind that there is a vast difference be-
tween sending out animals to ascertain how far
the waters were dry, and begging them to dive
down under the water to obtain earth for making
dry land. The clay on the feet of the birds in the
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Babylonian story is connected with the first,
that on the feet of the diver in the story of the
Chippewas with the second. In a word, all that
the multifarious Flood stories really can be said to
prove is, that there was among a very large number
of ancient peoples the belief in a Flood, and often,
though by no means so frequently, in a universal
Deluge ; but this alone does not prove that they all
describe one real event, still less that the one true
account of that event is the Bible Flood. It is
rather the case that a thorough study and com-
parison of these stories make both these hypo-
theses extremely improbable.

IV. THE CAUSE OF THE ACCADIAN FLOOD STORY.
—Four theories as to the origin of the Flood story
are possible. That it was originally (1) a mere
product of the fancy, (2) a nature myth, (3) a
cosmogonic fable, (4) the poetical presentation of
some natural occurrence. The first is contrary to
the analogy of similar legends among all peoples,
and hardly needs serious discussion. The second
has in its favour the connexion of the Flood story
with Aquarius, and possibly, perhaps, the location
of Sit-napisti at the mouth of the Euphrates; but,
on the other hand, this watery subject, supposing
the story to be already in existence, was specially
suited for this particular zodiacal sign; and the
mouth of the Euphrates might be deemed a fitting
place for the deified hero of the Flood. The third
finds some analogy among the Flood legends of
other nations, but the analogy of the great
majority of Flood stories is strongly in favour of
the fourth, and there can be no doubt that it is
correct.

The question then arises, * What event is likely to
have given rise to the Accadian story ?' (a) That
it was a universal Deluge is, for reasons already
given, quite out of the question, (b) Writers have,
however, still maintained (and founded their argu-
ments on scientific grounds) that this Flood was
much more than a local flood, and really covered
a very considerable area. Among these is the late
Professor Prestwich, a man who, on account of his
geological researches, is entitled to the highest
respect (see Literature). He maintains the view,
that long after the appearance of palaeolithic man
there was a submergence of the crust of the earth,
chiefly in Western Europe, but extending to the
N. W. of Africa, though probably not as far as Egypt,
causing a great inundation of the sea, which rose
(relatively speaking) at its highest to about 1500 ft.
on the Continent, and 1000 ft. in England. It seems
to have risen suddenly and to have subsided soon ;
that is to say, the inundation did not probably last
more than a year or two at most. It destroyed a vast
amount of animal and some human life, so that some
species of animals became extinct in regions which
they formerly inhabited : for example, the lion,
panther, spotted hysena, caffir cat, hippopotamus,
African elephant in Europe and N. Africa, and all
the then existing mammalia in Malta. The proofs of
this inundation are : (1) the various forms of what
the Professor calls distinctively Bubble Drift
(distinct in character from the Glacial Drift in its
various forms of breccia, etc.), and (2) a sedimentary
deposit (loess) found on mountains (distinct from
all valley deposits left by rivers). It seems prob-
able to him that, when the Flood rose, animals of
all sorts were driven to the mountains, where some
escaped, from which the submerged districts were
again re-stocked after the Flood. In one instance
(at Palermo) it would appear that the light-footed
animals, which would have had little difficulty in
making their escape, survived, whereas the hippo-
potamus became extinct. Without attempting to
call in question the geological arguments on which
this view is maintained, it will be readily seen
that it is extremely difficult to make it square with

the evidence of the Flood traditions of different
peoples, to which Professor Prestwich himself
appeals to fortify his case. Had this view been
correct, we should certainly have expected to find
wide recollections of the Flood throughout the
region where it occurred, and more faint traditions
in other parts. But this is by no means the case,
and the district of Babylonia, from which the most
important and graphic Flood story originates, is,
according to our present knowledge, wanting in
those geological phenomena on which the Professor
depends (indeed they have not yet been discovered
even in the east of Europe), and therefore is
apparently beyond the region of the supposed
Deluge. On the other hand, in Europe Flood
legends are comparatively scarce, and usually of a
very mythical type (Edda, Lithuanians, etc.); in
N.W. Africa they are altogether absent. Again,
they are most frequent by far in Northern and
Central America, regions far removed from the
supposed locality of the Flood. The same obj ection,
though not to the same extent, lies to the view
that the Accadian Flood story is to be referred to
geological changes in Thibet, by which what was
once a great inland sea became a plain (see above,
II. 2 Β b).

Judging from the genesis of similar legends, this
Accadian story is far more likely to have originated
in Babylonia itself, and to be due to some local
cause. The same analogy, if we take also into
account the character of the country, suggests that
our choice lies between a great overflow of the
Tigris and Euphrates caused by an extraordinary
rainfall, and the incursion of a tidal wave through
an earthquake somewhere in the south. Edward
Suss, whose views are mentioned by Andree, is
inclined to think that both these causes were at
work. He argues from the description of the
Accadian story, which speaks not only of the
earth trembling, and the breaking out of the floods
below the earth, and the waves of the storm-god
reaching up to heaven—expressions which point to
an earthquake accompanied by a tidal wave—but
also of the whirlwind, and the thunder, and the
overflow of the canals. Del. [Gen. 1887, p. 164),
Haupt (Amer. Journ. Philol. ix. 423 f.), and esp.
Huxley (Essays on Controverted Questions, 586 ff.,
619), agree with Suss, and Dillm. (Gen.6 p. 175) in-
clines to the same view. Andree gives several
instances, recorded in history, showing to what
an enormous distance an earthquake affects the
movement of the sea. For example, an earthquake
which took place in Peru on the 13th of August
1868, caused a great wave which struck the Sand-
wich Islands on the following day, and on the day
after washed the coastlands of Australia and New
Zealand. How terrible the destruction wrought
by a local inundation may be, is shown by the
cyclone which struck the coast of India on Nov. 1st,
1864, and involved the loss of 60,000 lives. It is
not so very surprising that in Babylonia, as in
many other countries, such a flood should by long
oral tradition have been magnified into a universal
Deluge, from which only a few survived.

It has been necessary in this article to lay con-
siderable stress on points of resemblance between
the Flood story of the Bible and the numerous
Flood legends of other peoples. We have shown
that, looked at from a merely historical point of
view, they stand on a similar footing, and, in fact,
that the Bible story is merely a later variant of one
of them. Here, however, the resemblance ends.
In tone and religious character the Bible story is
immeasurably above all others. It is true, indeed,
that the God of the Flood, Who took pleasure in
the sweet smell of Noah's sacrifice, stands far
below the God of the psalmist, Who delighted not
in burnt-offerings and sacrifice, but in a broken and
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troubled spirit. But for all that, it is a God who
hated iniquity, transgression, and sin as utterly
unworthy of His own creation, not a deity avenging
a merely personal insult, far less, as in the original
story, a troop of gods wrangling with each other
in jealous rivalry. Even though it be true that
the Israelites found this Flood story handed down
from the religious mists of a far distant past, a
religious student of Scripture will have no difficulty
in recognizing that divinely guided religious feeling
and insight by which an ancient legend became
the vehicle of religious and spiritual truth.

LITERATURE.—George Smith, The Chaldean Account of Genesis,
new ed. by Sayce ; ΚΑΤ*, 55-79 ; Sayce, Η CM, 107 ff.; J. Prest-
wich, On Certain Phenomena belonging to the close of the last
Geological Period, and on their bearing upon the Tradition of
the Flood, Macmillan, 1895 ; Andree, Die Flutsagen, ethno-
graphisch betrachtet, Brunswick, 1891,—an excellent work
giving a summary jl the Flood legends of a large number of
races, and made much use of in this article ; Charles Hard-
wick, Christ and other Masters, Cambridge, contains some
Flood legends, see esp. pt. n. iii. 3, pt. in. ii. pp. 162-164 ; F.
Lenormant, Origines de Vhistoire d'apres la Bible, Paris; see
also in this DB the art. BABYLONIA, p. 221.

F. H. WOODS.
FLOOD.—A flood is a flow of water. In early

Eng. (as in late) it is used of the flow of the tide,
as Trin. Coll. Horn. (1200) 177, 'For swiche node,
and for swich ebbinge the prophete nemmeth this
woreld se.J But in the earliest quotation in Oxf.
Eng. Diet, it is applied to a stream,—an application
which has long since dropped out of prose, though
it is still in use poetically. In this sense * flood'
is of frequent occurrence in AV. The following
is a complete list of the passages in which the
word is found.

1. A stream : Job 1411 {ndhdr, usual word for
'river,' RV 'river ' ) ; 2017 'the floods, the brooks
of honey and butter' {ndhdr, RV 'the flowing
streams'); 2811 ' he bindeth the floods from over-
flowing' {ndhdr, RV ' the streams that they trickle
not,' RVm ' Heb. from weeping,' the allusion is to
the use of lime or clay to prevent water perco-
lating into the mine—Davidson); Ps 988 {nahar);
Job 284 ' the flood breaketh out from the inhabit-
ant ' {nahal, usual word for ' brook,' here under-
stood of the miner's ' shaft,' RV ' he breaketh open
a shaft away from where men sojourn') ; Ps 7415

' Thou didst cleave the fountain and the flood'
{nahal, in ref. to the stream from the rock in the
wilderness); Is 443 ' I will pour water upon him
that is thirsty, and floods upon the dry ground'
{nozelim, ptcp. of ndzal, to flow, RV 'streams').
In Apocr., 2 Es 1660 {flumen, RV 'river'), Ad.
Est I I 1 0 ' a great flood' {ποταμός μ γ̂α*, distinguished
from μικρά πη~γή, ' a little fountain'; RV ' river ' ) ;
Sir 2113 3922 {κατακλυσμός). This meaning is found
in Shaks., but more rarely : Much Ado, I. i. 318—

•What need the bridge much broader than the flood?'

2. A special river: {a) The Euphrates, Jos 242

* Your fathers dwelt on the other side of the flood
in old time' (nn|n -oy?, RV 'beyond the River');
so 243 (nay? «from,3 etc.), 2414·15. In Apocr., 2Esl3 4 4

* the most High . . . held still the flood, till they
were passed over' {statuit venas fluminis, RV
* stayed the springs of the River'); 1 Mac 78

'Bacchides . . . who ruled beyond the flood' (4P
τφ πέραν του ποταμού, RV ' in the country beyond
the river'). Cf. Rev 914 "Wye. 'Vnbynde foure
aungels, that ben bounde in the great flood
Eufrates'; Milton, PL i. 419—

* With these came they who from the bordering flood
Of old Euphrates to the brook that parts
Egypt from Syrian ground, had general names
Of Baalim and Ashtaroth.'

(δ) The Nile : Ps 78^ (nn'tyj, RV 'their streams');
Am 88δ<* 9 δ ί * ; the Heb. is ye'or, the word for the
Nile, the River, as RV; in 88b and 95b Mizraim ' of
Egypt* is added, but that is quite exceptional.

Sometimes RV translates boldly by 'Nile/ Is
197 ter-8 (AV ' brook '), 233·10 (AV ' river'), Jer 467· 8

(AV 'flood'), Zee 1011 (AV 'river'). Cf. Ac 721

Wye. ' whanne he was put out in the flood, the
daughter of Farao took hym up.' (c) The Jordan :
Ps 666 ' they went through the flood on foot'
{nahar, RV 'river'). Cf. Pr. Bk. 1549, 'by the
Baptism of thy well-beloved Son Jesus Christ,
thou didst sanctify the flood Jordan, and all other
waters, to this mystical washing away of sin' (so
1552, 1559, and Scot. Liturgy, 1604; but in 1662
changed to ' the river Jordan ').

3. An overflow of water, a torrent: Job 2216

' whose foundation was overthrown with a flood'
(lit., as Dav., 'was poured away and became a
flood,' RV 'was poured out as a stream,' Heb.
nahar); Ps 326 ' in the floods of great waters' {^Ψ1?
ο*?! D!P, RV 'when the great waters overflow'1);
692 (n̂ 3B> shibboleth, the word which bafHed the
Ephraimites to pronounce, see SHIBBOLETH) ; 6(J15

' waterfiood' {shibboleth mayim, 1611' water flood');
905 ' Thou earnest them away as with a flood'
(•Fioi), lit., as Cheyne, 'thou stormest upon them ' ) ;
Is 2S2 ' a flood of mighty waters overflowing'
{zerem, properly a flood of rain, a downpour; 11V
'tempest'); Jer 472 'an overflowing flood' {nahal,
RV ' stream,' Cheyne ' torrent,' who says, ' It is
in autumn-time that the torrents of Palestine
become dangerous, and water - courses, dry or
almost dry in summer, become filled with a
furiously rushing stream'); Dn 926 II 2 2, Nah 1*
{shSteph). In Apocr., Wis 522 ' the floods shall
cruelly drown them' {ποταμός, RV ' the rivers shall
sternly overwhelm them'). In NT, Mt 725·27

{ποταμοί), Lk 648 {πλημμυρά, fr. root of πίμπλημί,
to fill); Rev 1215· 16 {ποταμό*, RV ' river'); and 1215

' that he might cause her to be carried away of
the flood' {ποταμοφόρητον, RV 'carried away by
the· stream').

4. Noah's flood is always designated in Heb.
mabbul, in LXX κατακλυσμός, and in Vulg. diluvium
(whence Eng. 'deluge'). The reff. in OT are Gn
617 76. 7. 10. 17 911 Ms. 15. 28 1 Q 1 . 32 U l O j p s 2gl0 . m ApOCl\,
2 Es 3 9 · 1 0, Wis 104, Sir 4010 * 44 1 7 · 1 8 ; and in NT,
Mt 24 3 8 · 3 9, Lk 1727, 2 Ρ 25. See preceding article.

The only doubtful ref. is Ps 291® ' The LORD sitteth upon the
flood' (3C>; ^3»*?), RV 'sat as king at the Flood'). The
majority of recent commentators take it with RV to be a ref. to
Noah's Flood. ' The storm,' says Kirkpatrick,' reminds the poet
of the great typical example of judgment and mercy, in which
Jehovah's judicial severity was exhibited.' The chief argu-
ment in favour is the use of the word (observe that it has the
article 'the Flood'). Against is the unexpectedness of the
reference to the Flood, and the prep. (?) 'at, ' ' to, ' or 'on/
Kirkpatrick says of the prep. : ' we may render, Sat for the
Flood; with His seat on His throne in order to execute that
memorable judgment (Ps 97).' The tr» of AV (which is that of
Geneva Bible) makes the ref. to be to a flood of water in the
storm itself. This is clear from the note in the Gen. Bible.
Johnson (Speaker's Com.) agrees. But the storm is a storm of
wind, not of water; of rain there is no mention in the psalm,
although it may be argued that it is presupposed. Cheyne
carries the psalmist's mind be3rond the Noachic Flood to the
original meaning of the word. That is ' destruction'; ' a wast-
ing flood' being only secondary. He therefore boldly ignores
the Flood and any ref. to water, and tr. 'At the storm
Jehovah sat enthroned' (Book of Psalms, p. 81, and Crit. Note
on p. 380). t

5. It is only in poetic parallelism that 'flood*
is used of the sea : Ps 242—

' He hath founded it [the earth] upon the seas,
And established it upon the floods';

Ps933 ter, Jon 23 (all ndhdr); and Ex 15s {nozelim,
of the waters of the Red Sea). In Apocr., 2 Es
4i5. ι?, is. 2i {fluctus, RV ' waves').

* So plainly in AV, since the marg. ref. is to Gn 7 1 1 ; and the
Gr. is χΛτοίκλνσ-μ,όί : but RV omits the ref., and prints 'flood,'
not ' Flood'; and the recently discovered Heb. text gives
' river' (Cowley and Neubauer).

t This cancels the ' Parchment' t r n * Jehovah has seated him-
self above the flood,' and its note, 'either the deluge or the
heavenly ocean already referred to in vA'
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6. Finally, the word is thrice used metaphoric-
ally : 2 S 225 = Ps 184 ' the floods of ungodly men
made me afraid' (*?$?:*?? *!?φ, lit. * streams of Belial';
RV ' floods of ungodliness'; see Selbie, Cheyne,
and Hommel in Expos. Times, viii. [1897] 360, 423,
472; and Baudissin, Cheyne, Jensen, ib. ix. 40, 91,
283, 332). Cf. Shaks. Timon of Athens, I. i. 42—

'You see this conference, this great flood of visitors.'

Also 1 Mac 611 ' a flood of misery3 (ποταμό?, RV
simply ' a flood'). Cf. Milton, On Time, 13—

' And joy shall overtake us as a flood.'
J. HASTINGS.

FLOOR.—The word 'floor' is now most familiar
as the part we tread on in a room ; but it once as
readily suggested the platform on which corn was
threshed. Hence in AV (after earlier VSS)
'floor' stands as the trn of pj goren, fourteen
times, which elsewhere is mostly trd ' threshing-
floor.'

The Heb. word occurs altogether 36 times : it is t r d ' thresh-
ing-floor' (1611 two sep. words) 19 times (Gn 5010, Nu 1520
1S27. 30, R U 32} 1 S 231, 2 S 6*3 2418· 21. 24, l Ch 139 2115· 18.21. 22. 28f

retaining ' floor' in these places. Elsewhere goren is t r d ' barn-
floor' 2 Κ 627 (1611 'barn floor'; RV · threshing- - floor'),
• threshing-place' 2 S 2416 (1611 ' threshing place,' RV 'thresh-
ing-floor'); ' a void place' 1 Κ 2210=2 Ch 18» (RV 'an open
place'), ' barn' Job 3912 (RV ' threshing-floor'), ' corn' Dt 1613
('after that thou hast gathered in thy corn and thy wine,'RV
• after that thou hast gathered in from thy threshing-floor and
from thy wine-press'), and in Hos 91 [all] the fuller phrase kol-
gornoth ddgan is t r d ' cornfloor' (1611 * corn floor').

The only other OT word is "nx Hddar, which
occurs only Dn 235 and is trd 'threshing-floor'
(Β:Ρ"*Τ?Ν, EV 'summer threshing-floors'). In NT
&\ων occurs only Mt 312, Lk 317 and is trd 'floor,'
EV 'threshing-floor.' In Apocr. area is trd

'floor' 2Es 432 (so RV), 435·3y (RV 'threshing-
floor '). See AGRICULTURE.

For the floor of a room see HOUSE.
J. HASTINGS.

FLOTE.—The timber for the temple, being cut
in Lebanon, was conveyed by sea to Joppa in notes :
1 Κ 5ϋ (ni-ηη, RV 'rafts'), 2 Ch 216 (nnc?i). The
logs themselves would form the raft; hence in
1 Es 555 it is said that for the building of the
second temple the timber was brought to the
haven of Joppa, not ' by rafts' (AV, as if σχεδίας),
but ' in rafts' (RV, cf. LXX ο-χβδίατ). In 1 Κ 5y

LXX reads σχεδία?, in 2 Ch 216 σχεδίαίϊ.
AV 1611 spells 'flotes' at each occurrence.

Modern editions give ' flotes' in 2 Ch 216 * and
1 Es 555, but 'floats' 1 Κ 5CJ. Scrivener restores
'flotes,' and is followed in Camb. Bible for Schools
and Colleges.

FLOUR.—See FOOD.

FLOURISH.—Two stages may be marked in the
use of the verb to flourish : 1. To flower, blossom,
said {a) literally or {b) metaphorically, as (a) Lyte
(1578), Dodoens, II. xx. 117, ' I t beginnethto floure
at the toppe of the stalke, and so goeth florishing
downewarde.' So in AV Ec 125 ' the almond tree
shall flourish' (γκχ, RV 'shall blossom'); Ca 611

712 of the vine (ms, RV 'bud'; cf. Chaucer, Par-
sonnes Tale, § 43, Student's ed. 697, "To smelle
the sote savour of the vyne whanne it florissheth ' ) ;
Is 1711' in the morning shalt thou make thy seed to
flourish' (*ΓΗΒ£Ι, RV 'thou makest thy seed to
blossom'); Ps 906 of the grass (py;, Del, Cheyne
'blossoms'). (b) Metaphorically of persons or
things : Ps 10315 ' As for man, his days are as

* Why was flotes left in 2 Ch? Because less read, and reck-
oned of less consequence ? So in the Heb. Bible some explain
the presence of Esh-baal, 1 Ch 8̂ 3 933, when the name was
changed in 2 S into Ish-bosheth.

FLUX

grass : as a flower of the field so he flourisheth'
(ΡΠ5 nJ^V Γ̂ ?> uk < a s t n e flower of the field so he
floweretli': so Ps 7216 927 13218, all zuz [in Hiph.],
which means to bring forth flowers, and is trd

' blossom' in Is 276 as well as [in Qal] Ezk 710);
Sir 3914 'flourish as a lily' (ανθήσατε άνθος; RV
' put forth flowers'). 2. To shoot up quickly, or
grow vigorously, again said literally of plants and
metaphorically of persons and things. Thus Ezk
1724 in the Wyclifite version of 1388 is ' Υ made the
drie tree to brynge forth boowis,' but the earlier
version has ' Ϋ made the drye tree for to florisshe,'
which is retained in AV. In this sense are all
the remaining instances of the word, .th<* Heb.
being some part of m_s, or (in Ps 9214) the a<lj. ρχΐ
(Aram. p>n Dn 44) ; the Greek άναθάΧΚειν, Sir I*8

I P 2 4612 49:i0, Ph 410; and the Lat. florere, 2 Es 628.
J. HASTINGS.

FLOWERS.—Visitors to Palestine unite in their
enthusiasm over the flowers. Everywhere they
brighten the landscape with their brilliant colours,
white, yellow, blue, violet, purple, maroon, crim-
son, scarlet, brown, and even black. Fields, many
acres in extent, are aglow with anemones, ranun-
culi, poppies, chorisporas, silenes, clovers, milk
vetches, chamomiles, groundsels, crocuses, colchi-
cums, irises, ixiolirions, gladioli, and tulips. The
hedges are gay with their wealth of broom, roses,
and brambles. The sandstone is clothed with
pink and white rock - roses, and dainty little
heaths. The hillsides are adorned with the lavish
blossoms of the styrax, the red bud, the arbutus,
and the myrtle. Even the bleak shingle of alpine
Lebanon, 10,000 ft. above the sea, is covered with
large patches of Vicia canescens, Lab., and V.
gregaria, Boiss. et Held., with their beautiful
racemes of blue and white flowers. The table-
land of Moab is gorgeous with deep purple irises.
Finally, the deserts have a rich and varied flora,
numbering over 400 species, not found in other
localities. Flowers are an emblem of beauty (Mt
628f<), but at the same time of frailty and instability
(Job 142, Ps 10315, Is 281 406, Ja I10 etc.). The com-
ing of flowers is a sign of spring (Ca 212). ' The
flower of her age' is the bloom of a maiden's youth
(1 Co 736). G. E. POST.

FLOWERS in Lv 1524·S3 signifies the menstrual
discharge (rru, RV ' impurity'). So Andrew, Bruns-
wyke's Distyll- Waters, A iii. ' the same water . . .
causeth women to have her flowers, named men-
struum.' In the same sense Fr. fleurs ; but both are
now obsolete.

FLUE-NET.—In Hab l15m ' flue-net' is given as
an alternative for 'drag' of the text (Heb. rriMp).
The ioimflu is found in French, and fluwe for a
fishing-net in Dutch. The flue (together with
the ' trammel or hooped net whatsoever') is for-
bidden to river fishermen in early laws. The
word is still in occasional use, as Three in Norway
(1882), vi. 44, 'Seven boats . . . were out with a
huge flue net.' Coverdale has ' yarne' in this and
the foil, verse, and is followed by the Geneva and
Bishops' Bibles.

FLUTE.—See Music.

FLUX.—Ac 2S8 'the father of Publius lay sick
of a fever and of a bloody flux/ i.e. lit. a flow of
blood (from fluxus, ptcp. oifluere, to flow, through
Fr. flux ; the spelling in 1611 is ' flixe ' [' bloody-
flixe'], a spelling derived from the Fr. pronuncia-
tion with ϋ—Bradley); Gr.δυσεντερία in TR, but edd.
prefer the later form δυσεντέρων ; RV 'dysentery.'
The AVtrn comes from Wyclif, who in ed. 1380
has ' Sothli it befel, the fadir of Puplius for to ligge
trauelid with feueres and dissenterie, or flix,' thus



using ' flix' without the adj., for it often stood
alone in early Eng. as a synonym for dysentery.
But the ed. of 1388 has ' blodi flux.' So in Mt 920

Wyclif (1380) gives 'And loo! a womman that
suttride the flix, or rennynge of blood (Gr.
αίμορροοΰσα) twelve yeer, cam to byhynde and
touchide the hemme of his clothe,' but ed. 1388
' the blodi flux.' And so T. Fuller, Holy Warre (ed.
1640), p. 216, ' The siege was no sooner begun but
the plague seised on the Christian armie : whereof
thousands died; amongst others, Tristram, King
Lewis his sonne : And he himself of a flux followed
after.' But p. 94, ' King Almerick himself, wearied
with whole volleys of miseries, ended his life of a
bloudy flux.' See MEDICINE. J. HASTINGS.

FLY.—In 1 S 1432 (reading BJJ:I with Ker§, for
Kethibh VVM) and 1519 (BM) AV gives (and RV re-
tains) 'fly upon the spoil,' a more forcible render-
ing than that of the previous versions ' turn to ' (the
Bishops' have ' gate them t o ' in 1432). In 1 S 2514

' flew uj)on' (AV ' railed on') is used figuratively :
wy ' bird of prey' comes from the same root.

In Lv I P 1 · 2 3 occurs the curious combination
'flying creeping thing' (*]tyn γ~]ψ). As Driver
points out (art. CREEPING THINGS, see also Com.
on Dt 1419 where the phrase is ' every creeping
thing that flieth'), the Heb. word here used does
not describe creeping but swarming creatures ; so
that the tr11 should be 'winged swarming things,'
not as in RV 'winged creeping things,' the refer-
ence being to insects like the locust.

FLY, FLIES.—Two Hebrew words are translated
fly :—1. 3UJ zebhubh, μνΐα, musca. This word is
found only in two places (Ec 101, Is 718). It corre-
sponds to the Arab, dhubab, which is specially
applied to house flies, but is also understood in the
general sense of insects resembling them. It is used
in Arab, as an emblem of weakness, ' he is more frail
than the fly'; and of contemptibleness, ' he is more
contemptible to me than the buzzing of the fly.'
' The refuge of the fly' is a proverb, applied to him
who is protected by his ignobleness. ' The father
of the fly' signifies a person with a stinking breath
(cf. Ec 101). It is also said of such a person that he
is ' more stinking in breath than the father of the
fly.' From these qualities dhubab has come to
signify evil or mischief. An unlucky man is ' a fly
man.' The same expression is also used to denote
demoniacal possession, or insanity, or ignorance.
More or fewer of these various significations in the
Arab, may have obtained also in the Heb. word,
which would account for the god of Ekron being
called Baal-zebub (2 Κ I2), 'the god of flies: See
BAAL-ZEBUB.

2. Oh]i 'arobh, κυνόμυια, omne genus muscarum,
EV Ex 821"31 swarms of flies, AV Ps 7845 10531

divers sorts of flies, RV swarms of flies. In all
three passages LXX gives κυνόμυι,α, dog-fly, a word
the significance of which in Greek is not clear.
The Rabbins interpret 'drobh as referring to a mix-
ture of noxious insects, as if from :ny xarab, to
mix. Some have argued from Ex. 831 'there
remained not one,' that the fly referred to must
be a definite species, which was sent as a plague,
and totally destroyed at its close. But even if the
expression ' not one' is to be pressed to its literal
interpretation, it would not necessarily imply
that the swarms were all of one kind. They might
have been 'divers sorts.' The fact that the
swarms of flies ' devoured' the Egyptians, has been
supposed to imply that they were flies that bit
them. But, apart from the fact that a biting fly
could hardly be said to devour its victim, the true
interpretation is to be sought in the comparison of
the two members of the parallelism, 'flies which
devoured them, and frogs which destroyed them.'

Both are strong expressions of the ruinous nature
of the plague, and in both the reference is probably
more to the corruption of their food and drink than
to the destruction of their bodies. As it is im-
possible to determine whether a particular insect,
or a mixture of insects, is intended, we may accept
swarms of flies as conveying the essential meaning
in the passages in question. See PLAGUE.

A resident in the cooler parts of Europe and
America can hardly realize the number and per-
sistence of the flies which swarm in Egypt and
Syria. They not only defile food, but convey con-
tagion, particularly that of ophthalmia, diphtheria,
and, one kind of fly, that of malignant pustule. They
also deposit their eggs in wounds and sores, and
sometimes in the nose and ears of filthy people, and
their larvae hatch out, and fill these cavities, to the
great distress and injury of the unfortunate patient.

G. E. POST.
FODDER occurs only once in AV (Job 65 as trn

of "r1??, strictly mixed food, farrago [see Oxf. Heb.
Lex.]). RV not only retains the term here, but
introduces it in Jg 1921, where the denom. vb. V??
('give fodder,' AV ' give provender ') occurs. The
same Heb. word h'bz occurs in Job 246, but here
RV has 'provender' (AV 'corn'), and in Is 3024

(AV and RV ' provender'). This last term (see
PROVENDER) is more frequently the trn of Kispi?
Gn 2425·82 4227 4324, Jg 1919. See further under
AGRICULTURE.

FOLD.— (A) IN OT.— 1. rrru (only in pliir.),
properly the walls or fences erected to shelter and
defend the flock, Nu 3216·34·36, Zeph 2°. 2. -m Is 517

Mic 212 prob. means ' pasture' (so RV), but both
the text and the meaning of this passage are
doubtful (see Nowack, ad loc). 3. ."tap, a tran-
scriptional error for *A?9 (from ahs ' shut up') in
Hab 317. The correct form appears in Ps 50° 7870.
3. rm 'farm' or 'homestead' (2 S 78), including
both farm-house and lands; often used in con-
nexion with sheep and shepherds (Is G510, Jer 3312),
and also poetical for 'habitation,' whether of men
or flocks (Is 23'20, Jer 3123 of Jems. ; Pr 333 of the
righteous ; Ex 1513, 2 S 1525 of J"). 5. [ΠΝ:] only in
pi. const, IYIKJ ' pastures' (Jl 222, Ps 65I2,T Jer 2310,
Am I2, where see Driver's note). 6. •:££?, which in
AV of Ps 6813 is trd 'pots,' prob. means 'sheep-
folds' (so RV), like 7. ov??;?? Gn 4914 (of Issachar
' couching between the sheepfolds' [RV], ' between
two burdens' [AV]), Jg 516 (of Reuben ; see Moore's
note). 8. In Is 1320 where AV has ' neither shall
the shepherds make their fold there,' it is a verb
that is used, p3"in, which RV accurately tr. ' make
their flocks to lie down.' 9. In 2 Ch 32~8 ιϊπικ^ Dnnj;
cannot mean as in RV ' flocks in folds'; the AV
'cotes for flocks' is prob. correct, although this
involves a transposition and the reading oniy h ηννικ
(see Kittel in SBOT, ad loc).

{B) IN NT.—1. αυλή, the enclosed space or court
within which the sheep were penned, Jn 101·16. 2.
ποιμνή. In Jn 1016 AV has ' there shall be onefold/
a mistranslation which suggests an erroneous
doctrine of the Church. The meaning is correctly
given by RV 'they shall become one flock1 (cf. Mt
2631, Lk 28, 1 Co 97).

Folds were used mainly as a protection at night
from wild beasts (cf. Gn 3139, 1 S 1734). They con-
sisted of an enclosure surrounded by a stone Avail
(Nu 3216), by preference near a well (Ex 216f·, Ps
232), and had often the extra protection of a tower
(Gn 3521(?), 2Ch 2610, Mic 4s). The flocks were
carefully counted as they passed in and out (Jer
3313). Sometimes a number of flocks might be kept
in one fold under the charge of a ' porter' (θυρωρβτ),
who opened to each shepherd as he came to reclaim
his flock (Jn 103). See further under SHEEP,
SHEPHERD. J. A. SELBIE.
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FOLDEN.—This earlier ptcp. of the verb to fold
is found in Nah I 1 0 ' while they be folden together
as thorns' (RV 'like tangled [Amer. RV entangled]
thorns'). The meaning is that the thorns are
intertwined so as to form an impenetrable hedge.
The trn comes from the Geneva Bible, ' For he
shall come as unto thornes folden one in another,'
with the marginal gloss, ' Thogh the Assyrians
thinke them selves like thornes that pricke on all
sides, yet the Lord wil set fyre on them.' For this
sense of the verb to fold cf. Mt 2729 Wye. 'thei
foldynge a crowne of thornis,' and Ca 75 Cov. ' The
hayre of thy heade is like thekynges purple folden
up in plates.' The Heb. (Q'?np) is used in Job 817

of roots entwined round a heap of stones, EV ' His
roots are wrapped about the heap.'

J. HASTINGS.
FOLK was at one time used as equivalent to

' nation'(Ger. Volk). Thus Ac 1035 Wye. 'in eche folk
he that dredith God and worchith rightwisnesse is
accepte to hym'; Ps 3312 Cov. ' Blessed are the
people that holde the LORDE for their God, and
blessed are the folke whom he hath chosen to be
his heritage' (a trn preferred by ' Four Friends':
see Psalms Chron. Arranged, 1891, p. 387) ; 2 Es 526

Cov. ' Amonge all ye multitudes of folkes thou hast
gotten the one people.' So in AV Jer 5158 ' the
people shall labour in vain, and the folk in the
fire' (D»SNJ> ; RV ' the nations for the fire'). So in
Pr 3026 the meaning is ' nation,' though the applica-
tion is to the ' conies,' after Cov. 'the eonyes are
but a feeble folk' (Heb. oy). But in Gn 3315 (oy)
the word is used of a chieftain's followers or re-
tainers, a special sense which is now only Scottish.*
Cf. G. Pettie (1581), Tr* of Guazzo's Civ. Conv.
iii. 170,'The maister of the house . . . ought . . .
to shewe himselfe more seuere towards his owne
folke, then towards others.' In NT the word is
thrice used for people or persons indefinitely (Mk
65, Jn 53, Ac 516), and there is no corresponding
Greek word. In the last passage a plural form is
employed ('sicke folkes' in 1611), which is now
used only of relatives, esp. in the phrase ' young
folks,' the word 'folk' being itself collective. See
KINSFOLK. J. HASTINGS.

FOLLOW, FOLLOWER.—In the OT 'follow' is
sometimes the trn of the adv. TIN ahar (often in
plur. constr. *in*), after, with some verb meaning
to go or walk, thrice with n;n to be (Ex 232, 2 S 210,
1 Κ 1621). This verb is often omitted, however, a
pregnant Heb. idiom being the result, as 1 S 137

' all the people followed him trembling' (ιηπχ πηπ,
literally, as AVm ' trembled after him ' ) ; Am 715

' the Lord took me as I followed the flock' (nqb'P
jton, lit. as AVm 'from behind the flock,' Ϊ(Ϋ
' from following '). Still more idiomatically, the
verb ' to fill' is used with this adv., and then the
Eng. is ' follow fully' or 'wholly,' as Dt I3 6 'he
hath wholly followed the LORD ' (πι.τ nnx n^p, lit.
4 he hath filled up after the LORD,' or as AVm
'fulfilled [to go] after').

Occasionally, the meaning is to follow so as to
overtake, to pursue, when the Heb. is ηι·}, as Ps
3820 Ί follow the thing that good is.' Then the
Eng. is most often 'follow after,' as Gn 444 ' Up,
follow after the men; and when thou dost over-
take them, say unto them.' The force of these
passages is probably lost to the modern Eng.
reader. Thus in Is 511 ' Woe unto them that rise
up early in the morning, that they may follow

* Cf. Kethe's version of Ps 1003 (as it first appeared in Daye'a
Psalter, 1560-61)—

* The Lord ye know is God in dede
with out our aide, he did us make :

We are his folck, he doth us fede,
and for his shepe, he doth us take.'

Modern editors have altered * folck,' which represents * people'
in the prose versions, into * flock,' which represents nothing·.

strong drink,' though RV retains ' follow,' the word
conveys the sense of determined pursuit (LXX
δίώκ€ΐν, Vulg. sectari, Luther sich befleissigen). Cf.
Shaks. Coriol. IV. v. 104—

'Since I have ever followed thee with hate:'

In Ps 236 'Surely goodness and mercy shall follow
me all the days of my life,' the Heb. is the same
(^ISTT), but the Eng. is probably rather 'accom-
pany me,' as 1 Co 1013 Tind. 'There hath none
other temptacion taken you, but soche as foloweth
the nature of men.'

To the Heb. text 13T], i.e. ' pursue' of Jg 328 (EV * Follow
after me'), Moore prefers IT], i.e. * follow down,' after LXX Κατά-
βητί οπίσω μου, and the Heb. of the next clause.

Another Heb. phrase trd ' follow' is lit. ' at the
feet of,' as Jg 85 ' the people that follow me' (*S:"3?,
lit. ' a t my feet'); so Ex II8, 1 S 2527, 1 Κ 20lb,
2 Κ 39. Finally, the Heb. verb pa? to cleave to is
occasionally translated 'follow close after,' Jer 4216,
or ' f. hard after,' Ps 638 (and in Hiph. 1 S 1422, 2 S
I6, 1 Ch 102); or ' f. hard upon,' 1 S 312 (Hiph.)
' And the Philistines followed hard upon Saul and
upon his sons.' Cf. Job 1325 Cov. 'Wilt thou be
so cruell and extreme unto a flyenge leaf, and
folowe upon drye stubble?' and Bingham (1623),
Xenophon, 115, 'They dare and will be readie to
follow upon us if we retire.' RV adds Jg 2042

' the battle followed hard after them' (AV ' over-
took them').

In 2 Mac 448 Trpoayopevoj in its solitary occurrence
in bibl. Greek is trd in AV 'followed the matter' (oi
προη^ορ-ησαντες, IIV ' they that were spokesmen').
The word is common enough in class. Greek in the
sense here intended, viz. to speak for, or claim a
right, in public. The Eng. of AV means to pursue
the matter to its accomplishment, to prosecute the
affair ; for which cf. Hum. Town (1693), i. 30, ' giving
his lawyer double Fees, that his Cause may be well
followed'; and Shaks. 2 Henry IV. I. i. 21—

• Ο ! such a day,
So fought, so followed, and so fairly won,
Came not till now to dignify the times,
Since Csesar's fortunes.'

No other obsolete or unusual expression seems to be used in
the Apocr. which is not represented in OT or NT. But the
variety of words t r d in AV ' follow' is instructive. The foil,
are found: «,χολουθίω, Jth 1513, Sir 2328 (RV omits), 2 Mac 4*7 836 ;
ίζα,κολουθία, Sir 52, Three 18; Ιπκκολουθίω, Ad. Est 154, sir 466 ;
χα,τκχολουθίΰο, Jth 116 ; χκροιχολουθίοο, 2 Mac 8** ; δ<ώ*«, Sir ll™ (RV
' pursue') 278 2919 (Gr. διώχων Ιργολα.βύ<χ.ζ, AV * he that under-
taketh and followeth other men's business for gain,' RV «under-
taketh contracts for work') 315 342; *»,·«&*»», Sir 27^ (RV
' pursue ' ) ; τορεύομοα, To 45 ; -τορίυομοα οπίοΌΐ, Sir 461°, RV ' walk
af ter ' ; ΐπίπορίύομοίΐ,2 Mac2 2 8 (Gr . TO V-i-Xi*opi{jurfta.i το7ς υπ*γρ<χ.μμοΊς
τνιί ixiTOfjcvis α,τονουνης, AV ' labouring to follow the rules of an
abridgement,' RV * and again having no strength [marg.' making
no effort'] to fill in [marg. 'enlarge on'] the outlines of our
abridgement'); ίζίρχομοα οπίο-ω, 1 Mac 22? (RV' come forth after');
γίνομοα προς, 2 Mac I I 2 9 ; ζνλίω, Sir 5118 (AV ' earnestly I followed,'
RV · I was zealous for'), 2 Mac 4 i 6 (AV * followed so earnestly,'
RV * earnestly followed') ; ο-ύναμι, 2 Mac 94 (RV * accompany').

following ; roe, υπογεγρκμ/Λίνοι, * as followeth ; τγ ιχομίνη, Ο
the day following'; and in 2 Es sequor 6?·9 I I 1 3 , subsequor 7s5.

In NT the most frequent word is the simple verb
άκολουθέω, which is used 77 times in the Gospels of
following Jesus, and only once otherwise (Mk 1413)
of following the man with the pitcher of water.
We find also 5 of its compounds trd either ' follow'
or ' follow after' : (1) έξακόλουθέω, to follow out or
to the end, 2 Ρ I1 6 2 2 · 1 5 ; (2) έπακολονθέω, to follow
close upon, Mk 1620, 1 Ti 5™ (EV 'diligently
followed'), 524 ('Some men's sins are open before-
hand, going before to judgment; and some men
they follow after,' i.e. may be undetected by man,
but follow them hard to God's judgment-seat), 1 Ρ
22 1; (3) κατακολουθέω, to follow behind, used only of
women in NT, Lk 2355, Ac 1617; (4) παρακολονθέω, to
follow close, to follow up, tr*1 ' follow' in AV only
in *MkJ 1617 'these signs shall follow them that
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believe,' but the same vb. is used in Lk I 3 of
following up the details of a narrative (AV ' having
had understanding,' RV' having traced the course '),
also in 1 Ti 46 of closely following Paul's teaching,
so as to teach alike (AV * good doctrine whereunto
thou hast attained,' RV ' which thou hast followed
until now), and in 2 Ti 310 so as to practise it (AV
* hast fully known my doctrine,' RV ' didst follow
my teaching'); (5) σννακολουθέω, to follow by one's
side, to accompany a leader, Mk 537 1451, Lk 2349.

As radhaph in OT is almost invariably trd by διώκω
in LXX, so διώκω itself is sometimes trd in NT by
'follow,' He 1214 'Follow peace with all men,'
1 Th 515 ' f. that which is good,' 2 Ti 222 < f. right-
eousness,' and Lk 1723; or 'follow after,' Ro 930·31

1419, 1 Co 14\ Ph 312, 1 Ti 611. RV has ' follow
after' throughout, except Ph 312 'press on.' The
compound καταδιώκω is used in Mk I36, its only
occurrence, and trd in EV ' followed after'; but, as
Gould says, that tr n is inadequate, since the κατά
gives the idea of hard, persistent search, as in our
phrase ' to hunt down,' hence rather ' pursued him
closely.' In all those passages, however, the Eng.
' follow,' even with the addition of ' after,' is now
inadequate.

In the trn of some of the compounds of άκόλουθέω
the sense of ' follow' is very nearly ' imitate.' This
is unmistakably the meaning where the Gr. is
μιμβΐσθαι, 2 Th 37·9, He 137, 3 Jn n . Thus in He 137

'whose faith follow.' RV has always 'imitate.'
Cf. T. Adams (1615), Spirit. Navig. 41, 'Glasse
among stones is as a foole amongst men; for it
foliowes precious stones in colour, not in virtue.'
So μιμητής in all its occurrences (1 Co 416 II 1, Eph
51, 1 Th I 6 214, He 612) is rendered by ' follower' in
AV, by ' imitator' in RV; and συνμιμητής, Ph 317, is
in AV 'followers together,' in RV 'imitators
together.' Cf. Burke (1781), Corresp. ii. 437, ' We,
who ought to have taken the lead in so noble a
work, are but ill followers even of the examples
which are set to us.'

In 1 Ρ 313 the edd. prefer tyxureii after the best MSS to
μιμητοί of TR, hence * zealous' in RV for AV * followers.'

J. HASTINGS.

FOLLY.—See FOOL.

FOOD.—I. The material eaten for the sustenance
of the body is often mentioned in the Bible, in AV
most commonly as bread, but often as meat,
occasionally as food or victuals. >̂κο ma'akhal,
or victual in general, is used about 29 times,
always in its literal sense ; nnb lehem, literally
bread, is used for food in general about 230 times,
and is often used figuratively (see BREAD), hzk
'okhel is used 42 times for food or victuals in the
literal sense, and the cognate 'okhlah is used by
Ezekiel for fuel, in the sense of food for the fire. In
the NT βρωμά is the word used 17 times, and τροφή
16 times, βρώσις is used 4 times by St. John and
5 times in the Epistles, often in a metaphorical
sense. The commonest metaphorical uses are (1)
that which refreshes the soul, doing the will of God,
Jn 43 2; and in a cognate sense Christ our Saviour
is the food of the soul, Jn 655; (2) advanced doc-
trinal teaching, 1 Co 32, He 51 4; (3) mere cere-
monial observances, He 910 139 (for other uses see
BREAD).

II. FOOD-STUFFS.—According to Gn I2 9 the original
food of mankind consisted of fruits and seeds which
the earth produced naturally. In this respect
man resembled those of the higher mammals which
are most nearly allied to him in structure, wThich
are for the most part herbivorous and frugivorous.
After the primary dispersion the spoils of the
chase were added to the primitive dietary even
from the earliest times, for the broken bones of
wild animals and the shells of molluscs which had
served as food are among the earliest traces of

primeval man as yet discovered. There were
mighty hunters even before Nimrod (Gn 611 1(P),
and implements of the chase were among the first
of man's inventions.

In process of time, as agricultural and pastoral
industries developed, the produce of the tilled field
and of the herd and flock supplied men with
additional food-stuffs (Gn 42· 3· 4 · 2 0). The ex-
pression of the divine sanction for these additions,
recorded in Gn 93, seems to have for its special
object the injunction of the taboo concerning the
eating of blood.

Λ. The inhabitants of the Bible lands lived chiefly
on vegetable food. At the present day, bread,
olives and oil, butter, milk, and cheese, fruit and
vegetables, with meat on special occasions, or in
particularly wealthy households, make up the
dietary of most of their descendants in the East
(Thomson, i. 98). The staff of life was, and is,
bread made of cereal grains, especially wheat,
millet, dhurah, and barley, to which is now added
rice, unknown in Bible times (see BREAD).

[a) Parched corn is 5 times mentioned as an
article of diet, and is coupled with bread in Lv 2314.
One form of this, called '% (kali), was made of the
common, nearly ripe wheat by heating the grain
on an iron ' girdle' (Lane, i. 251; Robinson, ii. 50),
or by binding the ears into wisps and roasting them
over the fire (to. iii. 393). In Arabic kali means
anything done in the frying-pan, and the material of
the parched corn may be meal, or polenta, or flour,
or else the unground grain. It is a common food
of labourers (Ru 214), and is sold ready prepared in
Eastern towns as a convenient food for travellers.
David brought 3 pecks of it to his brethren at Elah
(1 S 1717); and Abigail brought 5 pecks to David's
men (1 S 2518). In Lv 214 ' green ears of corn dried
by the fire' are mentioned, and in Lv 2314 these
are coupled with parched corn. This form is made,
according to Abu'l Walid, of finer garden wheat,
which is called Scrp karmel (2 Κ 442). In RV this
is called ' bruised corn of the fresh ear,' alluding to
its being beaten in a mortar (Pr 2722). When this
bruised corn was dried in the sun it was called ηΊΰπ
riphoth (Pr 2722, 2 S 1719), Grain of this kind was
used to cover the well in which Ahimaaz and
Jonathan were hidden at Bahurim (LXX άραφώθ,
Vulg. siccans ptisana). The flour and parched
corn of 2 S 1728 is called HXevpov καϊ άλφιτον, flour and
polenta or meal in LXX (see Herod, vii. 119).
"ΑΧφιτον is used in Homer for barley-meal only,
but Hippocrates uses this word for meal in general.
For classic and Hebrew usage of polenta see
Gruner, de oblatione Primitiarum, in Ugolini, vol.
xvii. Royle has contended that kali is not corn,
but some leguminous plant, as halee is the Hindi
for pulse; but R. Salomon in his Commentary on
Aboda Zara says that there are Wo kinds—one of
corn and one oi cicer or lentiles. For mention of
parched peas see Plautus, Bacch. iv. 5. 7, and
Horace, de art. poet. 249. Robinson speaks of a
variety of this parched corn which is first boiled,
then bruised in a mill to take off the husk, then
dried; this is named burgoul (ii. 394). According
to Burekhardt, burgoul is wheat boiled with
leaven and dried in the sun, cooked by being
boiled with butter and oil. It is the common dish
with all classes in Syria (Notes, i. 59).

(b) The leguminous plants, beans and lentiles,
form an important part of the diet of the Western
Asiatics. These were probably included in the
crjni zera'im, or pulse of Dn I12, which was despised
but sufficient nourishment (v.10·15); in Theod. the
word is σπέρματα (LXX Οσπρια, RVm herbs), which
meant any vegetable food; see the name of the
herbseller in Aristoph. Lysist. 457. In 2 S 1728 the
wTord pulse is not in the Hebrew.

Lentiles (πτιχ. 'addshtm, LXX φακός), the seeds
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of Ervum lens, which is still, as formerly (2 S 2311),
cultivated in Palestine, and used as food (Thomson,
i. 253 ; Burckhardt, Arabia, i. 65). There are two
varieties, one pale red the other dark brown, and the
pottage made by boiling either of these is savoury
(Gn 2534), pleasant to the taste, and red, hence
Esau called it * the red, this red' (see incident in
Diog. Laert. vii. 3). In Egypt lentiles were called
άνέάηα (Pap. Anastasi, iv. 15), and in Assyria
a'ssu. In Greece they were used as food by the
poor (Aristoph. Plutus, 1004-5; and Pherecrates, ap.
Athen. iv. p. 159). The Romans regarded lentiles
as an Egyptian giant (Virg. Georg. i. 228; and
Martial, Epig. xiii. 9), and they were sometimes
used as a bread-stuff (Athenseus, Deipnos, iv. 158 ;
see also Ezk 49). An allied species of vicia is used
as a camel-food by the Arabs, and called kersenna
(Robinson, ii. 83). Lentile flour is sold in this
country under the name 'revalenta.' Lentiles
were brought by Barzillai to David in exile (2 S
1728). Pottage is sometimes made by boiling the
lentiles with meat, more commonly a little suet is
added to the water when boiling (fcitto).

Beans (Via pol, LXX κύαμο$), the seeds of the
common bean, Faba vidgaris, are also used in
Palestine for food, especially by the poor. The
bean is originally a native of Persia, and was some-
times used as a bread-stuff, as it is still in Savoy
and other parts of Europe (Ezk 49; Pliny, xviii.
12); it is sometimes eaten parched or roasted (Theo-
critus, Id. 7. 65 ; Robinson, iii. 87). Food of this
kind was brought to David in exile (2 S 1728, but
LXX omits the parched pulse). More commonly,
beans are boiled in oil with garlic (Shaw, Travels,
i. 257) or in water, and made into pottage, with
or without meat; sometimes they are eaten with
butter and pepper. Robinson describes raw beans,
soaked in water until they sprout, as part of the
Lenten fare of the monks at Mount Sinai (i. 259). In
Egypt beans were used, and have been found some-
times in mummy cases ; they were called hat'a, ari,
and sometimes pir, but the last was probably the
bean of the Nelumbium lotus, and hat'a is tr. by
Lieblein the Opuntia fruit. Birch and Eisenlohr
tr. khep in the Harris papyrus as ' bean'; if so, they
formed a part of the ottering to Ptah; although
Herodotus says that they were not eaten in Egypt,
and were accounted impure (ii. 37). For similar
prejudices against beans, see Porphyry, de Absti-
nentia, i. 26; Diog. Laert. viii. 19 ; Clement Alex.
Strojyi. iii., and other authors. The high priest was
forbidden to eat beans and lentiles on the day before
the great Day of Atonement (Gemara, Joma, i. § 4),
and the Flamen Dialis was forbidden to eat them
also, as they were thought to dull the senses and
cause disturbing dreams. For other superstitions
concerning beans see Pliny, xviii. 12.

Husks (κεράτια) in the parable of the Prodigal Son
(Lk 1516) are the dark purple horn-like pods of
Ceratonia siliqua, the charrub tree of the Arabs
and of the Talmud. This is a large handsome
spreading tree common in Mediterranean countries,
whose sweet, fleshy pods, the caroba beans of the
Italians, are used as food by the poor (Robinson,
ii. 250). In Greece and Italy they were used by
the Stoics as a disciplinary food for youths (Persius,
iii. 55; Juv. xi. 58), and Horace s reference, Ep.
II. i. 123, is well known. In Palestine, where the
tree is fairly common, the beans are used as cattle
food (Shabbath, xxiv. § 2), and are occasionally
mentioned in the Talmud (see Maimon. in Demai,
ii. § 1, and Buxtorf, s.v.). Pliny refers to their use
in feeding swine (xv. 24; see Columella, vii. 9), and
in Italy they are thought to giye a sweet taste to
the animal's flesh. They are imported into this
country, and are sometimes called 'locust-beans'
or St. John's bread, from a mistaken notion that
they were the ακρίδες of Mt 34. Steeped in water

they are used to make a pleasant, sweetish drink
(see Pliny, xiii. 16 and xxiii. 8).

Fitches in Ezk 49 (kussemoth) were cereal grains,
probably spelt (see BREAD). The same word in
AV of Is 2825-27 is in Heb. n$% Ifezah, LXX μβλάνθιον,
and signifies the black cummin, which is the seed
of a ranunculaceous plant, Nigella sativa, a native
of the Eastern Mediterranean countries. These
seeds are beaten out of the pod-like follicles with a
matteh or staff, and sprinkled on bread as a car-
minative, as we use caraway seeds (Pliny, xix. 7).
They have a hot but not unpleasant taste. The
plant is called kizah by the Arabs and kuzatu in
the Assyr. plant list, and in Vulg. is named git.
For references to the use of these seeds, see Plautus,
Rudens. v. 2, 39 ; Ausonius, 344, 8 ; Dioscorides, iii.
83; Pliny, xix. 8, xx. 17, etc.

(c) Of cucurbitaceous plants, melons, cucumbers,
and gourds are mentioned in the Bible. The
two former are fruits much relished in Egypt
(Nu IP).

Cucumbers (D»NB>ρ kishslndm, LXX σίκνοή are the
fruit of Cucumis chate (the khata of the Arabs) and
C. sativus, the common cucumber. Both species
grow freely in Egypt (Nu II5) and in Palestine,
and, according to Kitto, are eaten by all classes to
an extent that would scarcely be credible in this
country; and Forskal says this is the commonest
fruit in Egypt (Fl. JEgypt. 168). Finn speaks of
Arabs eating cucumbers by the wayside for
refreshment (Byeways in Palestine, 2). Robinson
saw fields of them (iii. 344), and Thomson describes
a garden of cucumbers with a booth for a watch-
man (Is I8). As birds do not eat them, a scarecrow
is useless in such a place (Bar 670). In Assyr. they
are called kissu and in Egyptian skheptu. Hippo-
crates speaks of them as eaten when green (de Viet.
Batione, ii.). The fruit of the chate is longer and
greener than the common cucumber. They are
often eaten with vinegar or bread, or filled with
mince-meat and spices. Tristram notes Arab chil-
dren bringing to school as their dinner barley-bread
and cucumber, which they ate rind and all.
Forskal describes the method whereby a delicious
drink is made from its juice.

Melons ( Ο*Π 3̂Ν 'abattihim, LXX ire-rroves, Nu II5),
called by the Arabs battikh, are grown and used
abundantly both in Egypt and Palestine. Both
the water-melon (Citrullus vulgaris) and the flesh-
melon (Cucumis melo) are cultivated, and both
were probably included under this name. The
Talmudists distinguish these, calling the former
melapepon and the latter 'dbattihim (Maaseroth, i.
§ 4; Terumoth, viii. § 6 ; Chilaim, i. § 2), but in
Aruch they are both known by their Heb. name.
It is singular that in Coptic they are called by
their Greek name.

Wild Gourd (*jfj?9), in plural pekdim, 1 Κ 618 724,
or pakkuoth, 2 Κ 439, tr. in former passage * knops,'
in the latter * wild gourd,' is the fruit of the vine-
like Citrullus colocynthis, which is common in the
Jordan Valley. 'To human nature it is of so
mortal bitterness that little indeed, and even the
leaf, is a most vehement purgative. They say that
it will leave a man half dead, and he may only
recover his strength by eating flesh meat' (Doughty,
i. 132). It is very rare in the hill-country of
Ephraim, hence the son of the prophet who gathered
it did not know the plant, but mistook it for the
non-poisonous Cucumis prophetarum or globe
cucumber common in Samaria. In an Arabic
version of La 315 the text is rendered 'he hath
sated me with colocynth,' so proverbial is its bitter-
ness. Its elegant shape suggested its imitation in
the ornamenting of the carved panelling of the
temple and of the edge of the molten sea. In
Assyr. it is pikkuti.

Jonah's Gourd (|Vjj»p Mkayon, LXX κόλοκύνθη)
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was supposed from the likeness of the name to the
Egyptian kiki (Herod, ii. 94) to be the Ricinus
com7nunisi the Palma Christi or castor-oil plant,
a rapidly-growing herb which Pliny describes as
becoming almost tree - like and capable of afford-
ing shade ; even in our gardens its growth under
favourable conditions is extraordinarily rapid. It
is not quite clear what the kiki of the hieroglyphic
texts was, as ricinus is in Coptic called jismis,
which represents the ancient form kesmes or kesbet.
Maimonides in Shabbath, ii. 1, says, however, the
oil of kik is from a plant called by the Arabs
kherua, which is ricinus. Tristram objects to this
identification, as the ricinus is not a climbing plant,
but the passage in Jon 46 does not describe it as
such ; he supposes the plant to have been the roof-
gourd or Lagenaria vulgaris of which Pliny states
that ' shooting upwards with the greatest rapidity
it soon covers the arched roofs of houses and
trellises' (xix. 24). The Vulg. renders it hedera or
ivy, and this occasioned a controversy between
Jerome and Augustine (see Hieron. in Jon 46 and
Epist. 89). In early Christian art the plant is
fancifully represented as a trailing melon-like
plant covering a trellis-work, as on the sarcophagus
in the Lateran from St. Peter's crypt (Parker's
Photog. No. 2905; see also Bellorius, de Antiq.
Lucernis, pi. iii. fig. 30, for a representation on a
lamp). An undetermined species of climbing plant
in Assyrian was called kakulla.

(d) Of alliaceous vegetables there are three
mentioned as favourite foods of the Israelites in
Egypt—onions, leeks, and garlic (Nu 115). All these
are still much cultivated in Bible lands, and are in
constant use among Orientals either raw or cooked.

Onions (D ŷ? bezalim, LXX κρόμμυον), the bulbs
of Allium cepa. These are commonly eaten raw
as a relish with bread, or boiled with meal (Robin-
son, ii. 211), or with lentiles {Terumoth, x. 1;
Martial, Epig. iii. 376), or with beef (Apicius, 224).
By the Assyrians the onion was called sursu, and
by the Egyptians het (Copt, mejol). Herodotus
tells that on the casing of the great pyramid was
inscribed the value of the onions, garlic, and
radishes eaten by the builders (ii. 25). The later
Latin writers say that the onion was deified by
the Egyptians (Juv. xv. 9; Plut. de Iside, 353).
Pliny (xix. 6) says that garlic and onions are
invoked by them when taking an oath ; and Lucian
(Jup. Trag. 42) says that the inhabitants of Pelusium
were especially devoted to this cultus. There is,
however, no native evidence for this. Among the
Greeks onions were highly esteemed, and Homer
speaks of Hecamede giving Patroclus an onion as
a relish {II. xi. 630); but Lucian describes them as
food for the poor {Dial. Mer. 14. 2; Ep. Sat. 28).

Leeks (rsn hazir, LXX πράσα). The Heb. name
used in Nu II 5 literally means ' green herb,' and is
rendered grass, hay, or green herb in 15 other
passages; but as these are not human food, the
translators have here followed the LXX, leeks
being supposed to resemble grass in habit and
colour. Leeks are eaten raw with bread, or sliced
and put into vinegar, or boiled in pottage (Arte-
midorus, i. 67). Nero is said to have on stated
days fed only on leeks and oil to improve his voice
(Pliny, xix. 6). The Egyptian leek was particu-
larly esteemed by the Romans. It was known as
aga (Copt. egi), while the Assyrians called it
ezallu usuratti. Ludolf translates hazir lettuce,'
and Scheuchzer says that it probably means the
Nelumbium lotus; but the balance of evidence is
in favour of the common leek {Allium porrum).

Garlic {uw shum, LXX σκόρδον). The cloves or
bulbs of Allium sativum were so commonly used
as flavouring that the Jews were reproached for
their liking for these strongly-scented herbs. In
Shabbat Jehuda they are said to smell foully of

garlic; and Salomon Levi defends their taste in
Theriac. Jud. i. § 20. In Egypt this plant was,
and is still, much used (Herod, ii. 125 ; Wilkinson,
i. 169 ; Lane, i. 257). Garlic was supposed to have
the power of neutralizing the poison of the asp,
and its use by penitent criminals was believed to
purify them and absolve them of guilt. In Maaser
sheni, v. § 8, garlic is called the * Lord of tears.'
At the present day it is much prized in the East as
a remedy for many ailments and as an antidote for
many poisons; Pliny enumerates 61 ways in which
it was recommended medicinally, and Prudentius
speaks of an altar to the garlic as being erected at
Pelusium. The Egyptians called it sesen (Copt.
sesen).

Bitter Herbs (onnp merdrim, LXX mKpldes, Vulg.
lactucce agrestes) are mentioned in Ex 128, Nu 911,
and referred to in La 315 (EV * bitterness'). Bitter
salads are often eaten with meat in Egypt, Syria,
and elsewhere, the commonest plant used for this
purpose being the lettuce {Lactuca sativa), the a/a
of the Egyptians, called by the Hebrews hazereth
(probably the Assyrian haserottu). According to
the rabbinical writers {Pesachim, ii. § 6), there were
five bitter herbs which might be eaten with the
paschal lamb : the endive {Lactuca endivia) was the
second of these, called by them ulshin (probably
the Assyr. harussu); it also is common in Egypt.
The third is called thamkah, described by Maimon-
ides as a garden endive, the cichorium of Pliny
(xix. 6), but said in Aruch to be a carduics, in the
Gemara to be a gingidium, probably the Artedia
squamata of botanists, a bitter aromatic umbellifer-
ous plant. In Zematt David it is said to be a kind
of helminthia which grows near date palms. The
fourth, harhabina, was probably marrubium, or the
horehound, but according to Lightfoot the beet;
and the fifth, mar or, is called in Aruch a pot-herb,
possibly Inula Helenium or Elecampane, which
was a plant highly esteemed as a stopachic in the
Regimen sanitatis of Salernum. Maimonides says
it was a bitter coriander, which, according to
Varro, was often pounded, mixed with vinegar, and
sprinkled over meat; but Lightfoot thinks that
maror is horehound {Ministerium Templi, xin. v. 2).

It is probable that the words of the ordinance
of the passover were not meant to specify any
particular bitter herb. According to Pesachim,
ii. § 6, the herbs might be eaten fresh or dried, but
must not be soaked, stewed, or boiled. Delitzsch
gives marru and muraru as the names of bitter
garden plants {Assyr. Handworterbuch, 427).

For Mandrakes see MEDICINE.
(e) The fruits mentioned in the Bible are not

very numerous.
Almonds ("W shaked, LXX κάρυον) are mentioned

in Gn 4311 as part of the present sent by Jacob to
the Egyptian viceroy. They are said not to be
common in Egypt, and the Egyptian name of the
fruit is doubtful. Brugsch believes it to be the
tree called net'; but the Coptic uses the Greek
name, which means any nut. According to
Heracleon, Epicharmos, and Philyllius, κάρυον is
specially used for the almond, the bitter almond
being distinguished in Greek as κάρυα πικρά or
άμιτγδάλα (see Athenseus, Deipnos, ii. 38). The
almond was supposed to prevent the intoxicating
effect of wine, and was consequently taken at wine
banquets (Pliny, xxiii. 8 ; Plutarch, Qucest. Conviv.
vi. 4). This tree grows wild on Carmel and in
Moab, and is cultivated extensively in Palestine.
The Heb. name means 'hastener' in reference
to its early blossoming, hence the paronomasia in
Jer I12. The blossoms, which look white at a
distance, are compared to grey Lair in Ec 125, and
their shape was the pattern from which the cups
of the seven-branched candlestick were made (Ex
2533). Aaron's rod was probably an almond branch
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(Nu 178); but there was an old tradition that it
was of storax wood, and that its bearing almonds
was miraculous (see the verses falsely attributed to
Tertullian, contra Marcion. iv. 117). In Gn 3037

the almond tree is named nV luz, the word from
which the old name of Bethel was derived. Robin-
son notes a sweetmeat made of a mixture of
almonds and dates as a present given to distin-
guished guests (i. 115). The ancient Medes mixed
almonds with their bread.

Apples (rnsn tappuah, LXX μήλον), mentioned in
Ca 23"5 78 85, Pr 2511, Jl I12, cannot be the fruit to
which we give this name, as it does not grow freely
in Palestine, of which country it is not a native
(see H. C. Hart, PEFSt, 1885, 282). Thomson says
that he has seen it growing luxuriantly (i. 172),
but Tristram believes that he has mistaken the
tree {N.H. of Bible, 334). Robertson Smith, on
philological grounds, has defended the claims of
the common apple {Pyrus mains) to be identified
with the tappuah, but its scarcity renders this
very improbable (Journal of Philology, xiii. 1885,
p. 65). Kitto believed it to be the citron, which
now grows freely in Palestine, and is described in
Jos. {Ant. XIII. xiii. § 5) as one of the trees whose
boughs were used at the feast of Tabernacles; but
the citron is a native of N. India and China, and
was probably of late introduction. Tristram has
claimed the apricot as the apple of Canticles. It
is a very widely cultivated tree, but is a native
of Armenia (hence called by Dioscorides μήλον
'λρμενιακόν, HP i. 160), and is probably also a
late import. The characteristics suggested by
the texts are—(1) a shady tree, (2) with golden
coloured fruit, (3) which is fragrant, (4) and
pleasant to taste, (5) and which is the symbol of
love. All these conditions are fulfilled by the quince.
The tree is not very large, but it is one under
whose shade one could sit or lie, as in the texts,
and it is as suitable for this purpose as the vine or
fig tree. Its fruit is extremely fragrant, and some
varieties might be called golden by contrast if
gathered in a silver filigree basket (I*r 2511). It is
pre-eminently the fruit of love (see the mass of
evidence on this gathered in Celsius' Hiero-
botanicon, i. 255if.). The quince is called μήλον
without any adjective by some of the Greek
authors (see, however, II. ix. 542, where the μήλον
tree is called tall), and is the first of the apples
described by Pliny (xxiii. 6). In the light of the
description in the passage in Ca 85 the weight of
evidence is in favour of regarding this tree as the
quince, which, though unpleasing to the taste of most
Europeans, is yet eaten with relish by many in the
East, and esteemed most wholesome. Athenseus
says that full ripe quinces are better food than
any other kind of apple {Deipnos, iii. 20). For
a discussion on the nature of the tappuah, see
Houghton, PSBA, 1889, 42. The quince has a
special name in the Talmud, parish (see Kelaim,
i. 4), and in Arabic, which forms the basis of
Robertson Smith's argument; but in Jerus. Tal-
mud, according to Abu'l Walid, parishim means
asparagus; see Guisius, in loco, Chilaim (I. iii.).
A common tradition identifies the quince with the
tree of the knowledge of good and evil.

Dates, the fruit of the date-palm, Phoznix dacty-
lifera, though given in the AVm 2 Ch 315 as a
possible translation of νιη debash (elsewhere
rendered ' honey'), are not otherwise mentioned in
the Bible. This is remarkable considering how
frequently palms are referred to, and it has been
supposed that the word honey in the phrase so
often used in the Pentateuch descriptive of Pales-
tine may refer to dibs or date-honey made by
boiling down the fruit. This sweetmeat was made
in Babylonia where palms abounded (Herodotus, i.
193), and was also made at Jericho (Jos. BJiY. viii.

§ 3). LXX translates γ:ρ_ in 2 S 161 φοίνυκπ, ' dates,'
and the palm is put among the fruit trees in Jl I12.
As a cultivated tree the palm is little grown now
in Palestine west of the Jordan. In Egypt the
date-palm was called dm and bet, and dates benra.
In Assyria the date-palm was gisimmaru, and date-
honey dispu. According to Doughty (i. 148), there
is no worse food than the date, and he reports the
Arabs as saying that when the date is eaten alone
human nature decays. For references to the palm
in classical and Oriental literature, see Celsius,
Eierobot. ii. 445 ff.

Figs (rnN'fl te'endh, LXX συκή), the fruit of Ficus
carica, next to the grape the most highly prized of
all the fruits of Bible lands, and 53 times mentioned
in the Bible. Mohammed says of it that if any
fruit has really come from Paradise it must have
been the fig. Botanically speaking, what is called
the fruit is the soft fleshy receptacle within which
are the flowers and later the grain-like, hard, dry
achenes. Hence the ancient authors speak of the
fig tree as bearing fruit without flowers (Macrobius,
Saturnalia, ii. 16); but as the fig itself is the inflor-
escence, the language of Hab 317 is strictly correct.
The buds or young figs appear before the leaves,
hence a fig tree in full leaf should have its fruit
developed. The precocious tree of Mt 2119 and Mk
II 1 3 was therefore unnaturally barren. The fig
tree bears every year (Thomson, ii. 101), but the
Rabbinists speak of a variety called benoth shuah,
which only brings forth fruit each third year
(Maimon. Demai, i. 1, and Bartenora in Shebiith,
V. v. 1), and it has been supposed that this is
referred to in Mk II 1 3. The manuring of such an
unpromising tree is alluded to by Cato, as in the
parable, Lk 136.

The first crop, called mTi33 bikkurdh, πρόδρομοι,
begins to redden in March and is ripe by June;
unripe figs are called D\?9 paggim (hence the
place-name Bethphage, * house of green figs').
LXX calls the unripe figs in Ca 213 δλυνθοι; but
according to Theophrastus (vi. 8) and Hippocrates
(574. 23) these are winter figs, which grow under
the leaves and do not ripen. The early figs are
the most delicious and refreshing (Is 284, Jer 242,
Mic 71, Hos 910), and are easily shaken off (Nah 312).
See Macrobius, ii. 16. The untimely figs of Rev
613 are olynthi.

The summer figs, pp (2 S 161), ripen in August and
September (see also Mic 71, Am 81). These are either
eaten fresh or dried in the sun (Shabbath, viii. § 6),
or made into cakes called D̂ g·? debelim (1 S 2518 3012,
2 Κ 207, 1 Ch 1240, Is 3821). ϊη making these the
figs are sometimes first beaten in a mortar, then
pressed into a cake (Taanith, xxviii. 1). These cakes,
called by LXX παλάθη, were either round or square
(see Terumoth, iv. § 8; Babamesia, ii.). Herodotus
uses the name παλάθη of other fruit cakes (iv. 23),
but Athenseus distinguishes fig cakes as π. Συρίακη.
Such cakes are still used by the Arabs (Burck-
hardt, i. 51), and with barley-bread are the common
food of poor travellers in the East. The town
Beth-diblathaim means the house of the two cakes
of figs. On the two crops of figs see the δίψόρου
σνκψ of Arist. Eccles. 708.

A third crop of winter figs appears in August,
and ripens at the end of November. These some-
times hang on the tree when the leaves are shed,
unless the tree be exposed to frost.

Figs are liable to disease, both from parasitic
fungi and from insects. There are several species
of both, which attack the fruit and cause it to be
shed prematurely, or to shrivel and become uneat-
able (Jer 248 2917). For reflections on this vision
see Hieron. Comment, in Jer., on 524.

Sycomore Figs (nppp, pi. shikmim or shikmoth in
Ps 7847) are the small fig of the Ficus sycomorus, a
bluish-purple fruit eaten by the poorer classes, but



considered unwholesome and indigestible (Dioscor.
i. 182). The tree grows to a large size, and is
found in Palestine in the lowTer lands from Joppa
to Egypt (1 Κ 1027, 2 Ch I 1 5 ; see Bartenora in
Shebiith, ix. 2). Jerome notes that they are easily
killed by frost, and so they were destroyed by the
storm-plague in Egypt (Ps 7847). As in the hollow
receptacle the flowers which bear stamens are at
the upper and those bearing pistils at the lower
part, it ensures fertilization to pinch or incise
them, thereby facilitating the entrance of the
insects whose movements in the plant promote
fertilization ; this is known as caprincation (Pliny,
xiii. 14 ; Theophrastus, iv. 2). Amos calls himself
a obSz boles, or scratcher of sycomore fruit, in
allusion to this (LXX κνίζων συκάμινα, RV * dresser
of sycomore trees'). The superintendence of this
was probably the function of Baal-hanan (1 Ch
2728). This tree is abundant in Egypt, and of its
wood most mummy coffins are made; as its
branches generally arise from the trunk low down,
it is easily climbed (Lk 194). The fruit was free
from tithing among the Jews (Demaiy i. 1).

Mulberries (*O3 baca, LXX συκάμινο*) are not
mentioned as fruit; but as the tree is common in
Palestine, and as the berries are now eaten freely,
they were probably used in Bible times. The trees
are named in 2 S δ231· and 1 Ch 1415, and the place
named from them ' Baca's vale' in Ps 846. Our
Lord refers to the tree under the name sycamine
in His lesson on faith (Lk 176). For a description
of the marvels of this tree see Pliny, xvi. 41, where
it is described as being as remarkable as a creature
possessed of animation (see also xxiii. 7).

Nuts (Q':t?3 botnim, LXX τερέβινθοτ) are the fruit
of the Pisiacia vera. This tree is a native of
Syria, although not very abundant, and was
brought into Europe by the Romans. The nut is
the stone in the centre of the greenish drupe, and
its kernel is oily, soft, and not unpleasant to taste.
It is mentioned only in Gn 4311. The tree is often
mentioned, but its name n̂ x 'elah or 'elon is trans-
lated oak or teil tree, as Is 613 (RV terebinth tree).

Olives (n:i zayith, LXX έλαια), the same name for
both tree and fruit. These are often mentioned in
Scripture (37 times in OT and 18 in NT), and the
Olea Europcea is a native of Palestine, and much
cultivated for the sake of the oil extracted from
its drupes. In Egypt the tree was called degam,
and was esteemed in early days as a specific for all
ailments (see Papyrus Ebers, p. 47 ; in the Harris
Pap. it is called degetu). The tree is small, slow
of growth, and irregularly branched. Its wood
is hard and fine-grained, and its leaves like
those of a large privet, but whitish beneath.
It has a small white flower growing in racemes,
and its fruit is well known. The wild plants of
the olive are sometimes used as stocks on which to
graft cultivated varieties with larger fruit (Ro
II1 7). The low size of the tree made the olive leaf
brought by the dove to Noah significant (Gn 811).
These trees are cultivated in orchards or olive
yards (Ex 2311); when ripe they are beaten (Dt
2420) in order to strike oft' the fruit (in Is 176 and
2413 badly tr. 'shaken'), and the fruit is brought to
the oil mills, which consist of circular stone basins
in which the drupes are crushed by a heavy stone
wheel that is rolled over them. The mass is then
put into small wicker baskets, which are piled over
each other in a m'azerah or handpress, in which
they are squeezed either by means of a long lever
or a screw. The ancient presses were all lever
presses. After the first pressing the pulp is put
into copper pans, sprinkled with water and
heated, and then pressed again. Where there is
water-power the press is larger, and the mill is
called a mutruf; in this the olives are pressed in a
stone cylinder, within which an iron-shod shaft

rotates. In old presses the pressure of the lever
was supplemented by heavy stones (Thomson, i.
286). The oil is allowed to stand until the sedi-
ment subsides, and it is then poured oft'; sometimes
salt is used to clarify it. Among those who have
no oil presses the pulp is put in hot water and the
oil skimmed off. The fruit is sometimes kept until
soft and black before crushing. It is possible that
in this state it may sometimes have been trodden
by the feet, but that is never done now (Mic 615).
The oil is kept in cisterns of stone or cement (1 Ch
2728), or in jars (khawabies) kept in cellars. For a
description of the oil presses see Robinson, BRP
iii. 365; and Thomson, Land and Book, ii. 286 ft".
Gethsemane means an oil press.

The oil of the olive was one of the most im-
portant products of the Holy Land : corn, wine, and
oil were its three staple crops. ' Certe oleo et vino
gaudebat Palaestina prse iEgypto' (Reland, Palces-
tina, ccclvii.). The oil is used in cookery (Lv 24),
and is spread on bread (Ex 2923), or burnt in lamps
for lighting (Ex 256), or used externally for anoint-
ing. This use is referred to in Jotham's parable
(Jg 99). The excessive use of oil was a luxury
which brought men to poverty (Pr 2117). Olive oil
is called n]\ ]?φ shemen zayith ; the finer oil which
runs out of pounded olives without compression is
distinguished as rrri3 kathith (Ex 2720, Lv 24'2 etc.).
Olive oil was one of the exports from Judah to
Tyre (Ezk 2717). Oil was occasionally carried as a
part of their provisions by travellers (Lk 1034).

The olive tree is liable to a parasitic mould
disease, a mildew which causes it to cast its fruit
or makes its flower to shrivel (Dt 2840, Job 1533).
It is also liable to be attacked by insects (Am 49).
The olive tree is used as a type of heavenly favour
(Ps 528, Hos 146, Jer II16), and of family prosperity
(Ps 1283). Oil is used metaphorically as expressive
of divine grace (see ANOINTING) ; or the salutary
reproof of the righteous (Ps 1415). The oil of joy is
spoken of in Is613, see Erman, p. 231. The oil tree,
*ez shemen of Neh 815, 1 Κ 623, Is 4119, is generally
believed to be the zackum or Balanites JEgyptiaca,
a native of the Jordan Valley, and one whose oil
is esteemed as a useful medicine.

Pomegranates (psi rimmon, LXX ρόα), used both
for the tree and the fruit. This is also an abundant
fruit in Palestine, of which it is a native, and is
mentioned 32 times in the Bible. Pomegranates
were among the fruits brought back by the spies
from Eshcol (Nu 1323). The tree (Punica granatum)
grows to about 20 ft. in height, and has myrtle-like
leaves and scarlet flowers, which come out early
in the spring (Ca 611). The fruit is well known, and
was a favourite with the Jews ; its bright colour is
referred to in Ca 43. Its sour juice was, and is, used
in cookery (Russell, i. 85; Thomson, i. 286) and in
making cooling sherbet, as we use lemons. The
juice is sometimes fermented (Dioscorides, v. 34),
but the wine is rather tasteless unless spiced (Ca
82). * In this fruit Nature has shown to us a grape,
and indeed not must, but wine ready made ' (Pliny,
xxiii. 6). The pomegranate supplied a pattern
for ornament (1 Κ 720, Ex 2833. In RV 4 pome-
granates' in 1 Κ 718 is tr. 'pillars').

Yines (jaa gephen; in Nu 64, Jg 1314 p? ||3 gephen
hayyayin, the wine-vine). The Vitis vinifera was
the fruit tree most abundantly cultivated in Pales-
tine and Egypt in ancient times. It is a native of
the hilly countries north of Syria, but early spread
along the shores of the Mediterranean. Grape
kernels have been found in mummy cases of the
11th dynasty in Egypt, dating from about B.C.
2000. A special variety with dark red grapes is
called pi> sorek (Is 52, Jer 221, Gn 4911); these
grapes have very small kernels. Figuratively, the
unpruned vine in the sabbatic year and jubilee is
called *V]3 nazir, being compared to the untrimmed
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hair of the Nazirite. The colocynth plant in 2 Κ
439 is called gephen sddeh, a vine of the fields. A
wild grape-vine bearing worthless grapes is called
gephen nokri in Jer 221, ' the degenerate plant of a
strange vine.J Palestine, especially in its hilly
parts, is well suited for vine-growing—'Apertos
Bacchus amat colles' (Virgil, Georg. ii. 113). The
valley of Eshcol, named from its bunches of grapes,
produced the great cluster which the two spies
carried home between them on a staff, Nu 1324

(see Wagenseil, Sota, 709a). Modern .travellers
have seen bunches of 10 to 12 lb. in weight; still
larger bunches up to 19 lb. have been grown in
this country under glass. The hills about Jezreel,
where Naboth's vineyard was situated, were famous
for their vines, as were the grapes of Ephraim
(Jg 82). The Moabite hills of Sibmah (Is 168·9, Jer
4832), and those of Heshbon and Elealeh, were also
renowned, and those of Engedi (Ca I14) in Judah.
It was in the hill-country of Judah that the sorek
grew (Gn 49n), and the valleys of Sorek and Eshcol
were named from these, as was Beth-haccherem,
' the house of vines,' near Tekoa (Jer 61). A bottle of
Bethlehem wine was a present fit for a king (1 S
1620). The wines of Lebanon (Hos 147) and of Helbon
(Aleppo *) (one of the exports from Syria to Tyre,
Ezk 2718) are also named (Robinson, BBP iii. 472).

In preparing the vineyard, the stones had to be
gathered out of the soil (Is 52). This is noticed by
Cato (De Be Bustica, 46), who says that the vine-
yard should be 'bipalio delapidato/ It needed
also to be fenced with a hedge (Mt 2133), a stone
Avail (Nu 2224), or a ditch, to protect it from the wild
beasts, such as jackals (Ca 215, Ezk 134), boars
(Ps 8013), and from robbers (Jer 499). The favourite
site was a hillside (Is 51, Jer 315, Am 913), and the
plants are set about three paces from each other in
rows (Robinson, ii. 80 f.). When the vines grew
up they were sustained on stout stakes, over which
the branches were trained (Ezk 1911·12). This was
also the practice in Egypt; see Lepsius, Denkmaler,
ii. 53, 61. All these conditions may be observed to
this day, although the Mohammedan rule has dis-
couraged viticulture in Palestine. There is usually a
tower (nvpyos) in a large vineyard, as described in
Mt 2133, in which the watchers of the vineyard stay.
Vineyards were called in Heb. Dna kerem. In Am
511 this is coupled with "isn hemed, ' pleasant,' in Is
272 with npn hemer, (of wine/ but Targ. reads hemed
here also, and LXX καλός. The towers in the vine-
yards for the keepers or vine-dressers (ovrp) (Ca I6)
are mentioned in Chilaim, v. § 3, but in smaller
vineyards they lived in booths (Is I8). The vine-
yard must not be sown with two kinds of seed,
else the whole produce was forfeited as a BH'P kddesh,
or sanctified thing (Dt 229); but trees of other sorts,
as fig trees, might be planted in a vineyard (Lk
136, Mic 44). Ramses in. had olive trees in his
large vineyard, which was called the 'spirit of
Egypt/ Pap. Harris, i. 8. 7.

The vine-buds appear in March, and send out
new branches, which are called η^ηψ sarigim.
These are not tendrils, for in Gn 4010 they are
described as bearing fruit; when living, these new
branches are green, but when the surface is eaten
by locusts the skeleton branch looks white (Jl I7).
The tendrils are called D̂ T̂ T zalzalltm in Is 185, or
salsilloth in Jer 69 (see BASKET). The flowers
appear in early April, and have a slight fragrance
(Ca 211·13). This was the time when the vines
were pruned, hence it is said in the passage that
in the spring-time the period of the TDT or pruning
of vines (RVm) has come (so LXX, Aq. Symm.
Targ. Vulg.). AV follows Parchon and Kimchi
in rendering it * the time of the singing of birds is
come.' The reference to the pruning of vines in
Jn 159 is familiar.

* But Schrader (C0T2 ii. 121) disputes the identification.

The grape (3$ 'enab) grows in clusters, which
are named hzyχ 'eshkol, LXX σταφυλή. The fruit-
bearing branch is in Nu 1323 called rrViDj zemarah,
which is the word used in the phrase descriptive of
the worship of the sun in Ezk 817 * they put the
branch to the nose/ usually taken as referring to
an old Persian custom of holding a bundle of vine-
rods, called barsom, before the face of the priest
when praying to the unextinguished fire of the
Pyrsetheia (Strabo, ed. Casaubon, xv. 733). For a
different meaning see Tract Joma, 77a.

The ripening grapes are called ipa baser in Is 185,
and nearly the same word is used in Job 1533.
These are sour and set the teeth on edge (Ezk 182).
Sickly vines sometimes drop their grapes in this
stage (as in Job 1533), the result of a blight. In June
or July the early grapes are ripe (Is 185), and in
September the vintage (vy? bcizir) begins. This is
a season of rejoicing, and during the grape-harvest
the people live in booths in the midst of the vine-
yards. It has been conjectured that the ordinance
of the Feast of Tabernacles was a mode of turning
this custom to the service of religion. This vintage
season was celebrated at Shechem (Jg 927). The
grapes are cut with a nicp mazmerah, or pruning
nook (Is 24, Jl 310), which is called âa maggdl, or
sickle in Jl 313, and are collected in baskets.
There was no vine-harvest in the sabbatic or
jubilee year. For particulars on viticulture see
Thomson, The Grape Vine; and Barron, Vine
Culture.

The best grapes were dried in the sun into raisins,
which were compressed into pray zimmuk, or cakes
(Kimchi). Abigail brought 100 such' cakes to
David (1 S 2518), and David refreshed the fainting
Egyptian with two such cakes (1 S 3012). Similar
cakes were brought by Ziba to David (2 S 161; see
also 1 Ch 1240). These raisins, as well as fresh
grapes, were forbidden to the Nazirite while under
his vow. To him all that comes of the grape, from
the D ĵpn harzannim, or kernels, to the Jj zdg, or
husks, was taboo (see Jg 1314). The nW*V« 'dshi-
shoth, given by David to those who accompanied
him in bringing the ark to Jerusalem (2 S 619,
1 Ch 163), and tr. in AV ' flagons of wine/ were
probably cakes of raisins, as in RV, which has
made a similar change in Ca 25. The reading in the
AV is supported on Talmudic authority, but this
rests on a very doubtful etymology. For the use
of these fruit-cakes by travellers see Russell, i. 82.
Cakes of this kind were used as offerings to Baal
(Hos 31).

The grape gatherers were forbidden to glean, the
rihb'y K6lel6th or gleanings being left for the stranger,
the widow, and the fatherless. In the prophetic
picture of rebellious Jerusalem as a vine, the fruit
is described as being completely gleaned, the
gatherer turning his hand back into the tendrils of
the vine (Jer 6 9; see also Jer 499).

A portion of the grape-harvest is used in making
artificial honey or dibs, the juice expressed from
the grape being boiled into a syrup, * dulcis musti
Vulcano decoquit humorem, et foliis undam trepidi
despumat aheni' (Virg. Georg. i. 295). The Heb.
name is tfyi debash, or honey, and it was an article
of commerce exported from Palestine to Tyre
(Ezk 2717), and sent by Jacob to Egypt (Gn 4311).
(See Dates, above.) Dibs forms ' a part of the
food of the present inhabitants of Palestine'
(Thomson, i. 279; Russell, i. 82). It was, and is,
the ordinary sweetener of cakes and pastry (Lv
211, Robinson, iii. 381).

Most of the crop was carried in baskets by
girls and children to the wine-presses (see descrip-
tion of the shield of Achilles, II. xviii. 562it'.).
These were cavities either hollowed out of the
rock or built on the ground, and lined with
masonry and cement (Mt 2133). Each press, called



FOOD FOOD 33

A3 gath, LXX λψός, Λvas made of two parts. The
upper was the n-ris purdh (LXX προλήνων), or wine-
press proper (Is 633 52). From the bottom of this
a pipe, niay zinnor, leads into the lower receptacle or
3i5' yekeb (LXX νποΧήνων, the ' fat ' or vat of Jl
224 and 313 as in Mk 121 AV, wine-press RV). The
names yekeb or gath are used, however, for the
whole wine-press. In Hag 216 the purah is called
the press-fat (AV) or wine-fat (RV, see Aboda Zara,
iv. 8). In these presses the grapes were trodden.
The whole process is shown in several Egyptian
pictures (Lepsius, ii. 13, 53, 96, iii. l l a ; Wilkin-
son, i. 385), in one of which the treaders are repre-
sented holding by cords from the roof over the
purah. Sometimes flat stones are put over the
grapes to assist the treading. The garments and
Feet of those treading are dyed with the * blood
of the grape' (Dt 3214, Is 633). As they trod they
shouted (Jer 4S33) and sang their vintage songs
(Is 1610). It has been supposed that there is a
line of one of these preserved in Is 658 (see Smith,
OTJC2 209). The same customs are still observed
wherever wine is made in the East (Robinson, i.
431 and ii. 81). The wine-press is a favourite
figure with the prophets, typifying God's judgments
on sin (Is 633, La I15, Rev 1420).

The first part of the juice which entered the
yekeb was the first-fruits (Ex 2229), and was offered
to God. In Egypt the residuum from the press
is put into a sack and squeezed by wringing; see
Lepsius, ii. 53.

There is no mention in the Bible of the subse-
quent processes of wine-making, but probably the
expressed juice was left in the * fats' until fer-
mentation had set in (Hag 26), or put, as repre-
sented in the Egyptian picture (Wilkinson, i. 385),
into jars, or, when fermented, it was transferred
for storage to large ox-skins. These at the present
day are kept ranged around the storehouse or
cellar, which is called in 1 Ch 2727 j::n itfa 'ozar
hayyayin. Bruce speaks of ox-skins capable of
holding 60 gallons, and greased on the outside to
prevent evaporation {Travels, iv. 334; see Athenseus,
ii. 28. Herodotus speaks of camel-skin vessels, iii.
9). When the deposit of the tartarous matter or
lees {Ώ'-)ΐψ shemdrim, LXX rpvyias, δόξα, or φύλayμa)
had taken place, the clear supernatant wine was
poured off into a new vessel (Jer 4811), and this is the
well-refined wine of Is 256. In this passage shemdrim
is used in alliteration with shemdnim, 'fat things,'
in the earlier clause. Drinking the lees is used
allegorically in the sense of the bitter penal conse-
quences of sin (Ps 758; see also Zeph I12, Jer 4811).

Wine is known by nine names in the OT, but
these do not necessarily mean different kinds. The
varieties of wines are named from the locality of
their production. Thus we read of the wines of
Kerotim, Tolim, Bethrima, Bethlaba, and Signa
as those suited for the service of the sanctuary
{Menachoth, viii. 6). Other well-known wines were
those of En-gedi, Acco, and Gaza. In Egypt the
wines of Bubastis (Herod, ii. 126), of Sebennytus,
and of Mareotis (Strabo, xvii. 779; Athenseus, i.
33) were highly esteemed. Saronitic wine was so
strong that it needed two parts of water to dilute
it (Shabbath, lxxvii. 1), and Babylonian wine needed
also to be diluted {Berachoth, i.). See Kimchi
(Comm. on Hos 148).

The commonest word used for wine is pi yayin,
a loan word from a non-Semitic root. This occurs
143 times, being first mentioned in connexion with
Noah's drunkenness. It is the word used for wine
in the blessing of Jacob (Gn 4911·12); it is said to
cheer God and man (Jg 913), and to make glad the
heart of man (Ps 10415). Repentant and returning
Israel is to be rewarded by again drinking the
wine of her vineyards (Am 914), as she had done
before (Ec 97). It was to be given to them of heavy
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heart (Pr 316), but its use had to be limited, for it
was intoxicating, as in the cases of Nabal (1 S 2537),
Lot (Gn 1932), Amnon (2 S 1328), the drunkards of
Ephraim (Is 281). It was the wine used by Job's
family (Job I 1 3); but king Lemuel was dissuaded
from its use, because it is said to prevent judgment
(Pr 315), and to cause vomiting (Is 287 511, Hos 75).
It is called a mocker (Pr 201; see also Jer 239). It
was this form of wine with which Melchizedek
welcomed Abraham's return (Gn 1418). It is usually
rendered otvos by LXX. In general, this word is
used when wine is spoken of as a beverage.

κήτη tirosh occurs 38 times, and is rendered by
LXX by dlvos, βώξ (Is 658), or μέθυσμα (1 S I15, Jer
1313, Hos 411). It is so called because it takes pos-
session of the brain and inebriates (Gesenius; but
most moderns reject this etymology). In enumerat-
ing the products of the land, corn and wine {tirosh)
are mentioned 21 times, and oil is coupled with
tirosh 15 times. The Targumists, Onkelos, and
Jonathan render it by hamer. It is said to take
away the understanding in Hos 411, and its intoxi-
cating qualities are referred to by the Talmudists,
* Tirosh easily takes possession of (BHV, a play
upon the word) the mind,' Sanhedrin, lxxvi. § 1.
In Joma, lxxvi. 2, it is said, 'If thou abuse it
thou shalt be poor (KH), if thou rightly use it thou
shalt be head {mi)'; and in the Gemara on this,
'Wherefore is it called tirosh? Because all taken
by it shall be poor.' In Jer 4010·12 the words yayin
and tirosh are used as synonyms, and in general
tirosh is translated * new wine' in AV. It has been
argued that tirosh meant grapes, because the phrase
is used ' to gather tirosh'; but the same is used of
yayin, and both are spoken of as trodden out,
yayin in Is 1610, tirosh in Mic 615. Collating all
the references, it seems as if tirosh was especially
used for wine as the produce of the vineyard. See
further, Driver, Joel and Amos, 79 f.

")yj shekdr, LXX σίκβρα, is the word tr. in general
'strong drink,' which occurs 23 times in OT. It
was used for the drink-offering (Nu 287), and was
permitted to be bought with the tithe money and
consumed at the temple (Dt 1426). In excess it
caused merriment (Is 249, Ps 6912) and intoxication
(Is 5612); it is often coupled with wine, as if another
intoxicating fluid; Ibn Ezra says it was made
from palm-juice or wheat, Kimchi says from fruit
juice, Jerome from grain, grapes, or honey {Epist.
ad Nepotianum, ii. 11), so it may have been like
the barley wine of the Egyptians (Herod, ii. 77),
or like arrack, which is at present often used
in Palestine (Robinson, iii. 195). It is mentioned,
among other places, in Lv 109, Nu 63, Dt 296, Jg
134·7·u, 1 S I15, Mic 211. Strong drink was to be
given to those ready to perish (Pr 316), which has
been supposed to refer to the practice of giving in-
toxicants to deaden the pain of execution. Light-
foot says that it was the practice of wealthy women
in Jerusalem to provide the strong drink for this
purpose {Hor. Heb. xi. 366). The vinegar given to
our Lord may have been intended for this purpose.
Shekdr seems to be named from its effects {ΐ2ψ ' to
be drunk').

nsn hemer, used twice in Heb. (Dt 3214, Is 272, but
last probably mistake for icn) and six times in
Aram. (Ezr 69 722, Dn 51· 2· 4·23), seems to be derived
from the sparkling, foaming appearance of ferment-
ing wine. In Is 272 the clause in which it occurs
appears to be another line from a vintage song. It
was wine of this kind that Cyrus gave for the
temple use (Ezr 69). In Dt 3214 it is called the pure
blood of the grape, i.e. not mixed with water ; but
RV has tr. it the blood of the grape, wine. It is
red wine in Is 272, and it was the wine which
Belshazzar drank out of the temple vessels (Dn 51).

D'py 'dsis, a poetical synonym meaning that which
is trodden out. It is the new wine of Ca 82: the


