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Exposition of Genesis 49 

THE BLESSINGS OF JACOB 
···-··················-·------------············· 

This series of articles comes as the result of a special request 
on the part of brethren of South Africa who, haviJ~K listened to 
a brief exposition of the subject expressed a desire to receive It 
more In detail. There are two ways In which we could present 
the matter: (1) By brief verse by verse comments by which we 
would probably cover the chapter In a single article In Logos; 
(2) By detailed exposition In a series of articles. We have decided 
on the latter method because of an additional request from 
English readers for such an exposition. This series, In which we 
plan to treat each of the blessings In detail and as eDiaustlvely 
as possible, should satisfy the readers of both countries. 

We suggest that the Reader (from whatever country he 
might be) follow us In a detailed study of this Important chapter 
of the Word. If he desires to comment upon the matter pre
sented, or to ask any questions relating to It, we shall be happy 
&o bear from him. 

* * 
INTRODUCTION 

-Editor 

The forty-ninth chapter ot Genesis must surely rank as 
one of the most Intriguing and interesting chapters of the 
Word! 

Firstly, it Is full of mystery. 
What are we to understand, for example, by the state-

ments of vv. 10-12? · 
"The sceptre ahall not depart from Judah, nor a lawgiver from 

between his feet, until Shiloh come; and unto him shall the gathering 
of the people be. Binding his foal unto the vine, and his ass's col& 
unto the choice vine; he washed his garments In wine, and his 
clothes In the blood of grapes; his eyes shall be red with wine, and 
his teeth white with milk." 

What ts the connection between Issachar and the "strong 
ass couching down between two burdens?" 

Why Is Napthall llkened to "a hind let loose who giveth 
goodly words"? 

Many other questions present themselves to us as we read 
through the enigmatical language of the chapter. 

Secondly, it Is full of drama. 
What vast changes are required to bring about the con

~itlon outllned In v. 8: 
'\Judah, &hc,u !lrl bo whom thy brethren ahall praise; thT h~nd •hall 
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be In the neck of thine enemies; thy father's cbUdren shaD bow down 
before thee." 

What a grand picture of right triumphing over might 1s 
expressed in vv. 23-24: 

"The archers have sorely grieved Joseph, and sho' a' him, and 
bated him; but his bow abode In strength, and the arms of his bands 
were made strong by the hands of the mighty God of Jacob." 

Thirdly, it is a chapter rich in the language of imagery 
as only the Scriptures can present it. 

Consider the expression of such a verse as v. 27: 
"Benjamin shall ravln as a wolf; In the morning be shall devour 

the prey, and at night he shall divide the spoil." 
But the interest of every Christadelphian in this chap

ter will not be merely academic but real and personal. Having 
embraced the Hope of Israel, his status is that of a true 
Israelite, a member of the Commonwealth of Israel (Eph. 
2: 12), one who has been spiritually begotten in Zion (Ps. 
87: 5), who is intensely interested in the past and future 
history of his adopted nation: 

"For Thy servants take pleasure In her stones, 
And favour the dust thereof" (Ps. lOZ: 14). 

We propose, therefore, to mentally gather with the twelve 
sons of Jacob around the aged patriarch, as he unfolds the 
Divine revelation that he received concerning their future 
destiny. 

What a remarkable history this old man upon the bed 
has had! 

He has not merely heard the Divine purpose expounded 
in words, but has actually dramatised it in the events of his 
own life. 

At birth he was named Jacob, the Supplanter, and 
through life he lived up to this his title. At manhood, he 
was driven from his father's home to a strange land through 
the hatred of Esau: that carnal man of the flesh who typifies 
the Gentiles. For many years he remained a wanderer in a 
strange land, succeeaing where others would have failed even 
as the nation that sprang from him has done since. But 
also like Jewry after the flesh, he ultimately returned back 
home to receive the blessing of God. 

The significance of his wanderings and return was 
graphically enacted in the remarkable incident that oc
curred at Mahanaim. Full of fear and anxiety for what 
Esau might do, he was returning home when he was met by 
an angel. Jacob wrestled with this angel, and refused to 
let go until he had received a blessing. He did not come out 
ot the strunle un~cathed. He "halted upon hls thigh" M a 
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result of tt. The angel had the power to destroy Jacob 1f he 
desired, but was unable to do so because of the Covenant 
of Protection and Promise that had been granted the pat
riarch. Thus Jacob received the blessing he sought. 

This incident demonstrated the power that was wlth 
Jacob because of the covenant of Promise. Truly the angel 
could say of him: "He who strives with God and prevails, 
shall certainly prevail with man" (Gen. 32: 28- alternative 
translation). These words explain the immortality of Israel 
as a nation. If God is not going to destroy that nation 
because of what it did to His son and His truth, man wlll 
certainly not do so! During the night of Gentile power, 
Jewry has striven with God, as Jacob did with the angel, and 
yet, though it might figuratively "halt upon its thigh," it has 
not been destroyed. Where is the secret of its power? It 1s 
found in the Covenants of Promise. Because of these Jacob 
is preserved and wlll ultimately attain unto the blessing. 

Jacob was taught that because he prevailed against the 
angel, he need not fear the wrath of Esau. 

Jewry, likewise, wlll be preserved as a nation despite the 
opposition of the Gentiles, and wlll ultimately attain unto a 
changed state and status in the Kingdom of God. 

There seems to be a complete link between the incident 
of Genesis 32 which left Jacob halting upon his thigh, and 
the prophecy of Zephaniah 3: 19: 

"Behold, at that time I will undo all that afflict thee; and I wDI 
save her that IIALTETJI, and gather her that was driven out; and 
I will get them praise and fame in every land where they have been 
put to shame." 

The Incidents of Jacob's life continued to lllustrate this. 
After being humbled by his struggle with the angel, his name 
was changed to Israel - a Prince with God. Next morning 
(typically answering to the approaching Day of Yahweh) 
found him respected and honoured by his brother Esau, saw 
him entering upon his inheritance in the land as a prosperous 
man, witnessed him "coming in peace to Shechem"* where· 

"The A.V. reads: "He came to Shalem a city of Shechem." This trans-
lation Is obviously Incorrect. Shechem was a city, not a district. Shalem 
signifies "peace." Jacob thus came In peace, unmolested to Shechem. 
Shechem signifies "burden-bearer," and later became a city of Refuge. 
It thus points to the Lord Jesus, our Burden-bearer and City of Refuge. 
Jacob, now called Israel, thus came In peace to the Burden-bearer, and 
recognising the need of his help, built the Altar and worshipped the 
Strength of the Powerful ones of Israel, who Is seen In sacrificial 
manifestation In the Lord Jesus. Thus Jacob dramatlsed that which 
Jewry shall yet do. See Brother Thomas• comment~$ on this lncldenl 
tn th~ life of ,Ja~ob, Ill "r!lanerosls" - H.P.M. 
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he bunt an altar unto the Strength of the Mighty Ones of 
Israel, and worshipped Yahweh. 

What a complete type of Israel after the flesh. When 
they will have been completely restored to the land, they will 
find the age-old hostlllty of the Gentiles at an end; they 
will discover a peace they have found nowhere else; they 
will be caused to worship at the Altar of Yahweh - the Lord 
Jesus Christ (He b. 13: 10). 

The typical foreshadowings expressed in the life of 
Jacob comprise a most profitable source of study. 

It does not end in this incident that found him restored 
to the promised Inheritance; the family life of this patriarcli 
which then unfolds is also typical of the Divine purpose. 

Yahweh saw ftt to record Jacob's subsequent llfe 1n 
detall because it clearly foreshadows the work of redemption 
in Christ Jesus. 

It mainly concerns incidents relating to Joseph his son. 
Undoubtedly Joseph is a type of Christ, and in his remark
able life-history there Is outlined the sufferings and glory of 
the Lord. 

Jacob must have pondered the meaning of these things. 
These men of God had a far greater grasp of the Divine 
purpose than we are sometimes prepared to give them credit 
for. 

For example, it Is said of Abraham: "He saw my 
(Christ's) day and was glad." 

He saw not merely the crucifixion of the Lord, but hls 
coming glory. 

Jacob undoubtedly saw the same as he pondered the 
meaning of his strange, God-guided life. 

That Is undoubtedly indicated in the heartfelt ejacula
tion that burst from his lips after he had outlined the bless
ing on Dan: "I have waited for thy salvation, 0 Yahweh!" 

"TilE LAST DAYS" 

And now his sons gather around his bed that he might 
outline to them the revelation of future things that had 
been granted him. 

"Gather yourselves together, that I may tell you that 
which shall befall you in the last days," he commanded them. 

What are the "last days" thus referred to? 
It has been suggested that they relate exclusively to the 

last days of Judah's commonwealth, and that the term "latter 
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days" concern the "time of the end" in which we today live. 
But a close analysis of the evidence does not appear to 

sustain this thought. 
The "last days" of Genesis 49: 1 are rendered in the 

Revised Version as the "latter days," so that the terms are 
used interchangeably in the versions. In the Hebrew, It is 
the same expression as is found in Micah 4: 1: "In the last 
days It shall come to pass, that the mountain of the house 
of Yahweh shall be established in the top of the mountains." 

The times referred to by Micah undoubtedly relate to the 
"last days" of Gentile times. 

On the other hand, the term "latter days" is used in sucn 
passages as Numbers 24: 14 and Deut. 4: 30 in connection 
with events that also relate to the end of Gentile times. 

In short, the phrases "latter days" and "last days" are 
used interchangeably In Scripture, and the context alone 
determines whether it be the "last days" of Judah's common
wealth or the "last days" of Gentile times that are referred to. 

This Is shown by the use of the term in Hebrews 1: 2. 
There we read that God hath "in these last days" spoken 
through a son. 

The "last days" were those of 1900 years ago, the time 
of the end for the commonwealth of Judah as it was then 
constituted. 

Notice that it is the same term as Is used to define the 
"last times" of the Gentile constitution of things as outlined 
in Micah 4: 1. 

The times referred to in Hebrews 1: 2 brought an end 
to the Jewish world of that age. Thus in Hebrews 9: 26 we 
read that Christ "now in the end of the world hath appeared 
to put away sin by the sacrifice of himself." 

According to this reference, the "end of the world" came 
about 1900 years ago. It saw the dissolution of the Jewish 
state, the overthrow of Judaism, the scattering of Jewry 
into all parts of the world. 

It was "the last days" of the Jewish constitution of 
things. 

Today, the Gentile world exists at a similar period of 
crisis. The rising influence of Jerusalem warns that the 
"times of the Gentiles are almost fulfilled" (Luke 21: 24}. 

The Scriptures thus speak specifically of two periods 
alike designated "the last days." The first was fulfilled 1900 
years ago tn the overthrow of Jewry; the second will be 
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fulfilled in the near future in the overthrow of Gentlllsm. 
Further; the overthrow of Jewry is typical of the over

throw of Gentlllsm. The closer this aspect of the subject ls 
studied, the more completely it will be seen. Within the city 
of Jerusalem and the State of Judea when the Roman legions 
converged upon it in A.D. 70, there was enacted the same 
terrible drama that is being enacted today within the com
pass of Babylon the great. Civil war, violence, bloodshed~ 
Godlessness, a state of suicidal madness grips the nations 
today as lt gripped Jewry 1900 years ago. "The nations are 
mad," declared the prophet Jeremiah, and in his 25th chap
ter he tells how the nations will be forced to drink from the 
same cup as did the people of Jerusalem in the day of its 
destruction. "Lo, I begin to bring evil on the city which is 
called by my name, and should ye be utterly unpunished? 
Ye shall not be unpunished: for I wlll call for a sword upon 
all the inhabitants of the earth, saith Yahweh of hosts" 
(v. 29). The prophet is told to take the same wine cup of 
fury out of which Jerusalem wlll be made to drink, and 
make all nations drink thereof (Jer. 25: 15-16). 

Read the history of the destruction of Jerusalem 1900 
years ago, and you have a type of the impending destruction 
of Babylon the Great today. 

That is the reason why so many prophetical statements 
that have primary appllcation to what happened in A.D. 70 
are strangely appllcable to conditions today. They have a 
secondary application to modern times, for the events of 
A.D. 70 foreshadowed those of today. 

Thus, when Jacob used the term "the last days," he was 
using a term that has a double application: firstly to Israel, 
and secondly to the Gentiles. 

His prophecy concerns both epochs. 

THE PARABLE OF TilE TRIBES 
His twelve sons appeared before Jacob in the order of 

their birth. There are frequent enumerations of the tribes 
in Scripture, but usually the order in which the names are 
given is sllghtly varied. 

This is important. 
The names of the sons of Jacob are expressive of the 

Divine purpose, and each variation gives a different aspect 
of this purpose. 

Names in Scripture have a vital significance. They were 
not bestowed as they are given today - as a pleasing appel-
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latlve to identify one chlld from another. They were then 
given as descriptive of the child. If the chlld had some 
relation to the Divine purpose, a special name was often 
given, such as Jesus, or John, or the names of some of the 
prophets of Israel. Frequently names were changed to con
form to the Divine purpose. We have examples of that in 
Abram whose name was changed to Abraham; in Jacob whose 
name was changed to Israel; in other "men of sign" through·
out Scripture. 

The man who troubled Israel (Josh. 7: 18) was called 
Achan because "Achan" means "Troubler." 

The husband of Abigall was called Nabal because, as she 
herself declared: "Nabal is his name, and folly is with him" 
( 1 Sam. 25: 25). Nabal means "foollsh," and he was a man 
of stupidity as the record shows. 

The names of Jacob's sons were selected because of the 
circumstances surrounding their birth, circumstances which 
God superintended. They are therefore significant names. 

Here are the qames with their various meanings: 
Reuben (See a son), Simeon (Hearing), Levi (Joining), Judah 
(Praise), Zebulun (Dwelllng), Issachar (Reward), Dan 
(Judgment), Gad (Company), Asher (Blessed, Happy), 
Naphthall (Wrestllng), Joseph (Adding), Benjamin (Son of 
My Right Hand). 

A praphrase of the meaning of these names, provides the 
following sentence: 

See a Son! llear him, Join him, Praise him, Dwell with him, he 
will Re\l'ard, at the Judgment, with a Company of Blessed ones, who 
after Wrestling, will Add to the Son of 1\ly right hand. 

These names, set in the order Jacob used in Genesis 49, 
express the purpose of God in the Gospel. They speak of His 
intention of calllng out a people, to see the Lord Jesus as 
Son of God, to embrace the hope in him, to wrestle against 
the flesh, so that ultimately there wlll be revealed a mul
titudinous Christ where once there existed but the man 
Christ Jesus! 

Thus, as these sons were called one by one before Jacob, 
there was expressed in their names the purpose of Yahweh 
with all those who ~mbrace the hope of Israel. 

That 1s the parable of the Tribes. 
-H.P.M. 

An Impending change for Israel - "As ye were a curse among the 
nations, 0 house ot Israel and house of Judah: so will I save you, and re shall be a ble11lnc" <Zcch. 8: 13>. 
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others, trying in meekness and in love to win them back to 
the right path. 

But some claim that they fight for principle. Are they 
sure their claim is valid. May it not be for self? Men who 
fight for principle (if the fight is to count in the Divine 
reckoning) are, as the Scriptures enjoin them to be, large
hearted and large-minded. They do not grow angry over 
trifles. They are not quarrelsome. They are willing to over
look much. They also lay themselves out to please. When the 
feeling of selfishness and obstinacy takes possession of us, 
let us see to it that we do not give way to it, but conquer it. 
And perhaps there is nothing more helpful in this direction 
than recalling our duty as set forth in the following precepts: 
"Live in peace" ( 2 Cor. 13: 11) ; "Be at peace among your
selves" (1 Thess. 5: 13); "Follow after the things which make 
for peace" (Rom. 14: 19). There is no selfishness and no 
wicked doggedness where these precepts are allowed to rule. 

-E.P. 

···············-----------------···············~ 
The Blessings of Jacob (Genesis 49) 

REUBEN 
The Natural Firstborn Deposed 

·----------------------------------------------, 
"Reuben, thou art my firstborn, my might, and the beginning of 

my strength, the excellency of dignity, and the excellency ot power; 
unstable as water, thou shalt not excel; because thou wentest up to 
thy father's bed; then defiledst thou It: be went up to my couch" 
(Gen. 49: 3-4). 

"Reuben, thou art my firstborn!" 
There is a note of pride in this exclamation of Jacob. It 

is reflected in the name he gave his firstborn: Reuben. 
Reuben signifies: "See a son!" And in that exclamation, made 
tn relation to a firstborn, all the joy of fatherhood was 
expressed. 

But how completely were the expectations of Jacob dis
appointed in the subsequent actions of his son. 

Reuben proved to be but a man of flesh, and Jacob's ex
plamation of Joy turn~d into sorrow beca'!ls~ of th.at t~~~. 
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Reuben was a son of Leah. He was a son of promise 
granted to her by Yahweh in order to compensate for the 
lesser love that Jacob bare towards her. The record states: 

"Jacob loved Rachel more than Leah ••• and when Yahweh saw 
&hal Leah was hated•, lie opened her womh: but Rachel was barren. 
And Leah conceived, and bare a son, and called his name Reuben: 
for she said, Surely Yahweh hath looked upon my affliction; now 
lherefore my husband will love me • , ." 

She had great hopes in the birth of her eldest boy. She 
saw in him her triumph ovrr Rachel, and saw In him the 
means that would unite her husband to herself more com
pletely. 

And Jacob also rejoiced. He saw in the little boy the 
symbol of "his might, the beginning of his strength, the 
excellency of dignity, and the excellency of power" (Gen. 
49: 3). 

Thus there was great joy In the tents of Jacob at the 
birth of this his firstborn. 

And in Reuben there Is clearly seen a parable of Yah
weh's firstborn son In whom He rejoiced. Moses was in
structed to go into Pharoah with the mandate, "See! Here 
is a son!" 

"Thus salth Ynhwrh, lsratl Is 1\ly son, nen 1\ly firstborn: nod I 
say unto thee, Le& 1\ly ~oon go, that he may serve 1\le; and If thou 
refuse to let him go, behold, I will slay thy son, even thy firstborn" 
(Exod. 4: 22-23). 

In Israel, there was seen the manifestation of Yahweh's 
might in the earth, "the beginning of His strength, the 
excellency of dignity, and the excellency of His power." 

But the words of Jacob to Reuben proved true of Israel 
after the flesh: "Unstable as water thou shalt not prevail." 

Privileges of the Firstborn 
Jacob declared that Reuben symbolised his "might." The 

birth of this son showed that the family name would not die 
out, his father's name would continue In hlm.t Because of 

•This Is a Hebraism expressing that one Is loved Jess than the other, not 
that Leah was hated as we undrrstnnd the term. Christ called upon us 
to "hate father, mother," etc. if need be. This Is the language of em
phasis, to describe the greater love we should have for God than any 
other consideration (Luke 14: 261. In other places love of family 1s 
Inculcated. 

tNote the comment of Psalm 72: 17 cmg.): "He shall be ns a son to 
continue his Father's unme for ever." Christ docs this because he ls 
~nstltuted legal firstborn In preference to the natural seed. 
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this, as firstborn, there was due to hlm special threefold 
privlleges. It is expressed in the words of Jacob: 

The beginning of my strength; 
The excellency of dignity; 
The excellency of power. 

J. The fi~t has relation to the birthright. This conferred 
upon the firstborn a legal privilege or right. To the firstborn 
was granted a "double portion of the inheritance" (Deut. 
21: 15-17). 

The §econd has relation to priesthood. The firstborn was 
~ · consecrated to God (Exod.13:2), and therefore acted as priest 

or mediator for the rest of the famlly. Other sons or daughters 
should defer to the firstborn as chief, and see In hlm the 
representation of the father of the famlly. 

All the firstborn of Israel had this prlvllege, until it was 
taken away from them through the folly of the nation, and 
given to the tribe of Levi. This act of folly Is recorded in 
Exodus 32. During the absence of Moses on the mount, the 
people defiled themselves by making a golden calf and wor
shipping it. This gross sln could only be expiated in blood, 
and it was the tribe of Levi that answered the summons of 
Moses, "Who is on Yahweh's side? Let him come unto me!" 
Setting aside considerations of kith or kin, the Levites went 
through the host of Israel destroying three thousand of the 
most flagrant sinners (Exod. 32). 

Because of this loyalty for Yahweh over famlly con
siderations, the natural firstborn of Israel was deposed and 
Levi conducted the priestly functions. Moses made reference 
to this in hls blessings on the tribe recorded In Deuteronomy 

1-33: 8-9. It is also Incorporated Into the ordinance of the Law: 
"I have taken the Levites from among the children of Israel 

Instead of all the firstborn ••. therefore the Levltes shall be Mine; 
because all the firstborn are Mine" (Num. 3: 12-13, see also vv. 40-51). 

From thence afterwards the priestly functions were per
formed by this tribe, whllst previously it was the "young men 
of the chlldren of Israel" who "offered burnt offerings and 
sacrificed peace offerings of oxen unto Yahweh" (Exod. 24: 
5). 

The .thin! prlvllege in relation to the firstborn concerned 
authority. The firstborn was held ln honour next to his 
parents. "Thou art my might, the beginning of my strength." 

The firstborn in Israel succeeded in the government of 
the famlly or kingdom. An example of this is found In 2 
Chronicles 21: 3. Whilst king Jehoshaphat gave "great gUts 
pf silver, of gold, of precious things, ot fencea cl~les" ~o Jll:j 
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other sons, he gave the kingdom to Jehoram "because he was 
the firstbou;," 

The Firstborn Could be Deposed 

This threefold privilege of Inheritance, priesthood and 
authority was vested In Reuben as the natural firstborn of 
Jacob. 

But through his stupidity he threw it away. 
And that demonstrates an all-important feature of the 

Law of the firstborn as expressed In Scripture. 
The natural firstborn could forfeit his position through 

misconduct or incompetency, and his position be granted to 
a younger son. 

We have seen that this was done when Levi assumed 
the position originally held by the natural firstborn of the 
tam1Iles ot Israel. 

It expresses a most important feature of this significant 
law, and provides the answer to one of the so-called "difficult" 
quotations relating to the Lord Jesus Christ. 

He is styled the "firstborn of every creature" (Col. 1: 18). 
Many draw on this reference to prove his pre-existence, but 
the Law of the Firstborn shows otherwise. Under it a younger 
son could assume the prlvlleges and status that belonged 1n 
right to his elder brother, If the latter was deposed therefrom 
through misconduct or incompetency. 

The Bible provides many instances of this being done. 
Ishmael, Esau, Manasseh were all elder sons who were super
seded by younger brothers. Da vld was the youngest of the 
family of Jesse, but was granted the privllege of firstborn. 
So common was this practise that the Law guarded against 
abuse in the matter. A father was not quallfied to elevate a 
younger son to the position of firstborn merely on the whim 

LEf personal preference (see Deut. 21: 15-16). The fact that 
-tile law spake thus showed that it was legitimate for him 
to do so for other, more weighty, reasons. 

It was on this basis that Christ, as the younger Son of 
God (Luke 1: 33), has been granted the privilege and status 
that Adam the first Son of God (Luke 3: 38) lost through 
misconduct and inablllty. Psalm 89: 27 expresses this thus: 

"Also I wlll make him 1\ly firstborn, higher than the kings of the 
earth." 

Notice the future tense used. No need for this if the Lord 
was natural firstborn, If he had pre-existed from all tlmeJ 
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Privileges of Firstborn Taken from Reuben 
Reuben lllustrates the point outlined in the section 

above. He threw away his privileges and status through his 
misconduct. Jacob pronounced the indictment thus: 

"Unstable as water, thou shalt not excel; because thou wentesi 
up to ihy father's bed; then defiledsi thou U; he went up to my 
couch" (Gen. 49: 4). 

The circumstances are recorded in Genesis 35: 22, and 
the result is outlined in 1 Chronicles 5: 1: 

"Now the sons of Reuben the firstborn of Israel (for be was the 
firstborn; but forasmuch as he defiled his father's bed, his birthright 
was given unto the sons of Joseph the son of Israel: and the genea
logy Is not to be reckoned alter the birthright, for Judah prevaUed 
above his brethren, and of him came the chief ruler, but the birth
right was Joseph's)." 

The threefold privilege of firstborn was taken from 
Reuben and given to others. 

Joseph received the birthright - the double portion of 
Inheritance. He had two tribes in Israel {Ephraim and 
Manasseh) instead of one as in the case of all the other sons 
of Jacob. He, therefore, received the "beginning of strength." 

Levi obtained the priestly status, or the "excellency of 
cUgnity." 

Judah rceived goverment, or the "excellency of power." 
In type, Reuben represents Israel after the flesh. Israel 

was Yahweh's natural firstborn, but like his prototype he 
became guilty of adultery (cp. Ezek. 16: 15 with James 4: 4). 
Because of this, as the prophets reminded the nation, Israel 
after the flesh would be deposed from its high position, and, 
in the words of the Lord, the "kingdom would be given to a 
people bringing forth the fruits thereof." He was referring 
to Israel after the spirit (Rom. 2: 29). The chief of this 
spiritual nation is the Lord Jesus. To him, and those "in 
him•• have been granted all the privileges of the firstborn. 
He is chief among firstborns, and they are "firstfruits of 
Yahweh•s creatures" (James 1: 17-18; Rev. 14: 4). They have 
come "unto the Ecclesia of firstborns" (Heb. 12: 23- Dlag.), 
and to them pertain all the privileges of their high position. 

They with Christ will inherit a double portion of the 
inheritance, for they will not only enter the Kingdom, as 
many mortals wm also, but will do so as immortals, "pos
sessing" it. 

They with Christ will have the privilege of priesthood: 
he as high priest after the order of Melchtzedek and they as 
hls assistants. 
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They with Christ will exercise the excellency of power: 
he as King of kings and they as subordinate rulers. 

Thus all the privileges of the natural seed will be given 
into the hands of the spiritual seed: true Israelites drawn 
from every age. 

Reuben Shall Not Excel 
Having indicted Reuben, Jacob pronounced his destiny: 

"Unstable as water, thou shalt not excel." 
In Hebrew, the word "unstable" literally signifies: "flow

Ing down." Those who rely on the flesh morally descend; 
they become "weak as water" (Ezek. 7: 17), tending in a 
downward path. It was, for example, the princes of Reuben 
that assisted Korah in the great rebellion against the 
authority of Moses (Num. 16). 

It applied to Reuben numerically as well as morally. In 
that way also Reuben "flowed down like water" and "did not 
excel." The tribe became fewer In number than other tribes 
even though it sprang from t.hc firstborn (Num. 1: 21). Dur
Ing the wilderness wanderings, the camp of Reuben (com
prising the tribes of Reuben, Simeon and Gad) decreased by 
45,020 (cp. Num. 2: 16 with Num. 26: 7). Later, when the 
Assyrians oppressed the people, Reuben was among the first 
taken Into captivity (1 Chron. 5: 26). 

Thus the tribe "did not excel." And Israel after the flesh 
has likewise not excelled because It has been guilty of sins 
similar to that of Reuben and so lost its privileged position. 
Not until he returns whom his "brethren shall praise," and 
to whom there shall be the "gathering of the people" will 
Israel after the flesh reach anything like Its former greatness. 

As Reuben's head must have been bowed in shame as 
hls wickedness was openly proclaimed by hls father In the 
hearing of his brethren, so Israel after the flesh will yet be 
forced to hear its own folly recorded (sec Ezek. 43: 6-11, 23), 
and wlll "mourn" because of their past blindness (Zech. 12: 
10). But then, having been humbled they will be "lifted up." 
And In the disciplined, restored, regenerated tribes there will 
be seen again God's firstborn nation, and of it it shall be 
declared: See a Son! 

-H.P.M. 

Character Is without value till It ho.s gone throu!\h the fire: a person 
who Is altogether In agreeable circumstances cannot have that hearty 
appreciation of the truth which adversity engenders. 
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~acob_!_!ro!!~..!~r- of _!!I!_!-~! ~~ys (Gen. 49) 

SIMEON and LEVI : 
Instruments of Cruelty 

···---------------------------------·----------~ 
"Simeon and Levi are brethren; Instruments of cruelty are In 

their habitations. 0 my soul, come not thou Into their secret; unto 
their assembly, mine honour be not thou united; for In their anger 
they slew a man, and In their selfwill they dlgged down a wall. Cursed 
be their anger, for It was fierce; and their wrath, for It was cruel: 
I will divide them in Jacob, and scatter them In Israel." 

-Genesis 49: 5-7 

Brethren in Crime 

Having spoken of Reuben, Jacob's eyes now rested upon 
Simeon and Levi. They stood together before him, next to 
Reuben, their elder brother. They were apparently noted for 
their mutual affection, for Jacob described them as "breth
ren," even though all were members of the one family. 

Simeon means "hearing." He was a son of Leah, and the 
answer to her prayer (Gen. 29: 33). Looking for a means to 
supplant Rachel in Jacob's affections, she felt she could do 
so in the birth of children, and therefore besought God that 
He would grant her that blessing. Thus she called her second 
son, Simeon, for she said, "God hath heard me!" 

Levi means "joining." He was so called because of the 
hopes that Leah placed upon his birth. Whilst Rachel re
mained barren, Leah had born Jacob three sons. Three sons 
must surely set the seal to her supremacy over her barren 
though more-loved rival, and forever join her and Jacob in 
an unbreakable bond of affection. Therefore she called this 
child Levi. 

The record implies that their births followed closely one 
upon another (Gen. 29: 33-34). Perhaps they were united in 
age more than any of the other sons of Jacob, and thus in 
that sense also were "brethren." 

But whatever close associations they may have had in 
age, there is no doubt about them becoming brethren in 
crime. The circumstances are recorded in Genesis 34. 
Shechem, the son of Hamor, aspired to the hand of Dinah 
the daughter of Jacob. Shechem readily agreed to the con
ditions, namely, to enter into covenant relationship by the 
rJte of circumcision, and persuaded the men of the city to 
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do likewise. But in an act of base treachery, Simeon and 
Levi, taking advantage of the weakened state of the menfolk 
of Shechem, entered the city sword in hand, and slew all the 
males. This, as Jacob remarked at the time, "made his name 
to stink among the inhabitants of the land" (Gen. 34: 30). 

But, as the horrified Jacob now foresaw, this all became 
typical of a worse act of treachery to take place in the then 
distant future, which would cause the name of "Jew" to 
"stink among the inhabitants" of the world. 

Conspiracy Against Christ 
Thus Jacob spake: 
"0 my soul, come not thou Into their secret; uoto their assembly, 

mine honour be not thou united: for In their anger they slew a man, 
and In their sclfwlll they dlgged dowo a wall!" 

The historical foundation for this exclamation is re
corded in Genesis 34; but these words form part of Jacob's 
prophecy of the "last days," and their fulfilment is seen 
in the crucifixion or the Lord. 

In this, Simeon stands as a type of the Jew of Christ's 
day. 

Notice that Jacob declared: "Instruments of cruelty are 
in their habitation (Gen. 49: 5). 

The habitations of Simeon, his inheritance in the land, 
was established within the borders of Judah. Therefore, tn 
this prophecy, Simeon represents those Jews tn occupation of 
the land in the "last days" of Judah's Commonwealth, which 
synchronised with the first advent of Messiah. 

Levi, of course, represents the priestly class in the pro
phecy. 

It was the leaders of Israel, together with the priests and 
Levites who entered into a conspiracy to destroy the Lord. 

This was the "assembly" which Jacob prophetically 
viewed with horror. The Spirit in David likewise spake of it. 
Psalm 22: 16 declares: 

"For dogs have compassetl me; the assemblr of the wicked have 
enclosed me. They pierced my band~ and my feet'' (Ps. 2Z: 16). 

The incident is historically recorded in Matthew 26: 3-4: 
"Then assembled to~:ether the chief priests, and the scribes, and 

the elllers of the people, unto the palace of the hlr:h priest who was 
called Calaphas, and consulted that they mlr:ht take Jesus bf subtlllty 
aod kill him." 

Moved with jealousy and anger, the Jews of Christ's day 
"slew a man." "They took hold on Jesus and led him away to 
Caiaphas the high priest, where the scribes and the elders 
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,were assembled .... and all the counsel sought false witness 
~gainst Jesus, to put him to death" (Mat. 26: 57, 59). 

· The leaders of Jewry together with the priestly class thus 
~ssembled together in secret, and filled with jealous anger 
~gainst the Lord, conspired to slay him. 

They Digged Down a Wall 
But in their selfwill they "digged down a wall." To des

troy a wall is to overthrow that which protects a city. It is 
obvious that the translators are obsessed with the treachery 
of Simeon and Levi and their slaughter of the men of 
Shechem. They "digged down a wall" in destroying that city. 

The Jews of Christ's day, however, were guilty of the 
same crime. Their treachery, their murder of the Lord, 
resulted in the overthrow of the city of Jerusalem. Christ, 
himself, showed this, in his parable of the marriage of the 
King's son, recorded in Matthew 22. In outlining the punish
ment that would fall upon the Jewish nation because of its 
rejection of his Messianic claim, he declared: 

"But when the King heard thereof, he was wroth, and he sent 
forth his armies, and destroyed those murderers, and burned up their 
cUy" (v. 1). 

Thus Jewish selfwill resulted in the ~estruction of Jeru
salem. The Divine protection- that "wall of fire round about 
her" (Zech. 2: 5) -was withdrawn, the city was breached 
and the nation destroyed. 

So much for the Authorised Version translation. But 
there is an alternate rendering of Genesis 49: 6 which the 
margin suggests: "they houghed oxen." The Revised Version 
has taken this into the text, thus: "they houghed an ox." 
The Concordant Version renders it: "they felled a chief," 
l.e., a bull. 

This is an appropriate designation for the Lord who is 
the Chief, or if the literal "bull" is preferred, is the anti
typical Bullock slain as the sin-offering (Lev. 8: 17; Heb. 
13: 11-13). 

If this alternate, more literal, rendering is preferred, 
Jacob saw something more wonderful than the destruction 
of Jerusalem. He foresaw the murder of his illustrious son, 
but he saw what Deity would accomplish in that murder. 
Peter spake of it on the day of Pentecost: 

"llim, being delivered by the determinate counsel and foreknow
ledge of God, ye have taken, and by wicked hands have crucified 
and slain" (Acts 2: 23). 

The death of Christ was criminal as far as the Jewish 
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people were concerned, but it accomplished the predeter
minate counsel of God in providing for the antitypical sin
offering, which was a bullock. This was the sacrifice referred 
to in Hebrews 13: 11, which in the next verse the writer 
identifies with the Lord Jesus. 

How appropriate, therefore, are the words ot Jacob: 
"They shall hough (destroy) an ox." 

Divided and Scattered 
Because of their crime they were divided and scattered 

among the nations. As typical of that, these two tribes were 
divided and scattered among the other tribes. Jacob 
declared: 

"Cursed be their anger, for It was fierce; and their wrath, for It 
was cruel. I will divide them Jn Jacob and scatter them In Israel" 
(v. 7). 

In apportioning the tribal inheritance, Levi received no: 
land grant. As the priestly tribe, cities were given it through-' 
out the other tribes. 

Nor was Simeon given independent land grant; the tribe 
was settled within Judah's territory. This is stated in Joshua 
19: 1, 9: 

"Simeon's Inheritance was within the Inheritance of the children 
of Judah'' ••• "Out of the portion of the children of Judah was the 
inheritance of the children of Simeon." 

Thus their inheritance formed part of Judea which rose 
In rebellion against its King, 1900 years ago. 

Both the tribes were submerged among the other tribes, 
as Jewry has been submerged among the nations since. 

Jacob saw It all; he saw the cause of the scattering; thus 
his expression of horror. 

In describing their wrath, he called it "cruel." The word 
Is sometimes rendered "obstinant." And Jewry was obstinant. 
The extent of the blindness of the leaders of the people is 
reflected in the words of Nicodemus: "We (leaders) KNOW 
that thou art a teacher come from God; for no man can do 
these miracles that thou doest, except God be with him" 
(John 3: 2). 

Blinded by an· unreasoning wrath, and cursed by their 
fierce anger against the Son of God, the Jews of Christ's day 
were led to perpetuate the crime permitted by Simeon and 
Levl when they overthrew Shechem,* and received their 

•Shechem means "Burden-bearer." It became a city of refuge <Josh. 21: 
21). It was strnteglcnlly situated between the Mounts of Blessing and 
Cursing <Josh. 8: 30). It was n rallying place ror Israel <Josh. 24: lJ. 
There Abraham received confirmation or the promise <Gen. 13: 6-1l. As 
a c:lty, therefore, Shechem pointed forward to Christ, our Durdcn-bf'arer, 
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1ther's rebuke. 
They did this despite their realisation that Christ was 

a teacher come from God." Their wrath was "obstinant," 
; blinded them to reason. 

Upon them rested the punishment they deserved. Divided 
nd scattered among the nations, they will remain as such 
ntil the appearance of Him unto whom "shall the gathering 
t the people be" (Gen. 49: 10). 

And that introduces us to Jacob's prophecy of Judah 
Gen. 49: 8-12). 

----------------------------------------------· 
Beautiful in its Simplicity, 
l!et Profound in its Significance. 

The Parable of the Sower 

···--------------------------------------------
Living close to the land, as did many Jews of Christ's 

ay, those who had "ears to hear," would readlly understand 
he significance of this parable. We, too, can greatly profit 
·Y this parable, for we live in times when the perils of those 
Jays are greatly intensified (2 Tim. 3: 1-5). 

The choice of soli to portray humanity is a clever one. 
'or man comes from the soil (Gen. 2: 7), and there are many 
.Hierent types of soil as there are different types of charac
er. Some have the capacity to produce abundantly; others 
re so limited they can produce almost nothing. 

Even average soil can be made to produce so prolifically 
hat the face of the earth is turned green, the colour of life! 
~et even the best soil is dead if left to itself; it needs the 
ntroduction of a living seed to produce life. 

It is the same with man! The natural capacity of indi
iduals varies greatly. Yet, no matter how talented, educated, 
.ultured, "learned in the wisdom of the Egyptians" a man 
nay be, unless the seed of llfe (the Word) is present, he 1s 
\ead (Matt. 8: 22; 1 Pet. 1: 23; Jer. 10: 23). 

In the parable, the Lord declared that some ot the seed 
ell by the "wayside." This wns a path that divided the fields, 
,nd which was made hard by continual use. As a result, it 
•roduccd nothing. Yet it consisted of the same material a~ 
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Jacob's Prophecy of the Last Days (Gen. 49) 

· THE LION OF JUDAH 

·----------------------------------------------· 
"Judah, thou art he whom thy brethren shall praise: thy band 

sh:tll be In the neck of thine enemies; thy father's ehl1dren shall bow 
1lown before thee. Judah is a lion's whelp: from the preJ, mJ son, 
thou art rune up; he stooped down, he couched as a. lion, and as an 
old Uon who shall rouse Wm up?" (Gen. 49: 8-9). 

* * 
Judah the Praised 

After sadly recounting the failings of Reuben, Simeon 
and Levi, and predicting how these foreshadowed events to 
come, Jacob's eyes must have turned with pleasure towards 
Judah, to proclaim the prophecy the Spirit now dictated. 

It commences with a note of contrast and joy: "Judah, 
thou art he whom thy brethren shall praise." 

Judah, Itself, slgnUles "praise," so that there 1s a play 
on words In this statement. 

As Jacob uttered them, did he recall the great excite
ment and anticipations of Leah at the birth of this son? 
The record states that when she gave birth to this boy, she 
said: "Now wlll I praise Yahweh; therefore she called his 
name Judah." 

The birth of this boy caused his mother to tum to 
Yahweh In praise. So It will be with the one who Is the sub
Ject of this prophecy, for it Is obvious that reference Is made 
to an Individual rather than the tribe as a whole. Thls Is 
clearly shown by the repetition of such personal pronouns 
as "thou," "he," "thy," "thine," etc. The Individual referred 
to Is the Chief and Representative of the tribe, the "Lion of 
the tribe of Judah" (Rev. 5: 5), the Lord Jesus Christ. 

And he will yet cause his spiritual mother, Israel, to 
praise Yahweh. 

The only time that Judah, as a tribe, received the praise 
or its fellow-tribes was during the brief period of the golden 
reign of Israel's history, when David and Solomon ruled In 
Jerusalem. At that time the kingdom was widely acknow· 
lcdgcd ns the Kingdom of Yahweh (1 Chron. 28: 5; 29: 23; 
1 Kings 5: 7; 10: 9). David and Solomon both typified Christ 
1n d11Yerent aspects ()f his coming reign: the fonner as the 
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mighty God•, the latter as the Prince of Peace (lsa. 9: 6). 
And Christ comes to restore the Kingdom. Amos pro

phesied: 
"In that day wlll I rabe up the tabernacle of Da.vld that Is fallen, 

a.nd close up the breaches thereof; and I "Ill rabe up bl! ruin!, and 
I will build It AS IN 111F. D.\YS OF OLD" (Amos 9: 11). 

This is the "restoration" spoken of by Peter in Acts 
3: 19-21. The Kir:.gdom of God, as Christ will establish, 
will be a glorification of that existing under David and 
Solomon. He shall receive the praise of men, and Israel (like 
Judah among the tribes) will have the pre-eminence among 
the nations. 

It is interesting and significant to recognise how com
pletely the past foreshadows the future, as far as the King
dom of God is concerned. Here is the contrast: 

PAST FUTURE 
A time of war ending In peace C1 Kgs. 4: 24; 

5: 4) 
Israel secure and powerful <1 Kgs. 4: 25> 
I:.rael the chief among nat1ons <1 Kgs. 4: 21) 
'I'yre «Tarshlshl a !nend of Israel II Kgr, 5: 1> 
Israrl a third with Egypt and the North <2 

Chr. 9: 26> .. . 
Jerusalom the throne of Yahweh C1 Chron. 

29: 23; 28: 5) . 
One king o~er a united Israel C1 Kgs. 4: 20) 
Israel a multitudinous and powerful n.ttlon 

«1 Kgs. 4: 20> . 
Israel the mart ot nations <2 Chron. 1 • 17> 
The wc:tlth of nntlons fiows to Jerusakm (2 

Chron. 9' 23-24) 
Surrounding nations submit to Israel <I Kgs. 

4: 21) 
Gt·eat fert1llty throughout the lnnd <1 Kgs. 

4: 2:!-28) 
Worltlwld<' pllgrlm'lge to Jerusalem to henr 

thP wisdom of Its kln:t <2 Chron !J: 231 
Its king acknowledged as the Prlncr of Peace 

C1 Kgs. 5: 12) 
Its king noted tor wisdom and enll~htt'nment 

<1 Kgs. 4: 29-34) 
Jerusalem noted for fabulous wealth <2 Chr. 

1: 15) 
The Prince of Peac::! builds n Trmplc In 

Jerusalem <1 Kgs. Gl 
Tempi<' built from Dlvme plans <l Chr :!8: 

11-1!)) 
Oenhleo; as1.lst to build the Temple 12 Chr. 

2: 171 

Ps. 110: 2; Isa. 9: 6-7 
Mlc. 4: 4; Zeph. 3: 19-20 
Mlc. 4:8 
Ps. 45: 12; Isa. 60: 9 

Isa. 19: 25 

Jer. 3: 17 
Ezek. 37: 22 

Mlc. 4:7 
Isa. 23: 18 

Isa. 60: 11; Ps. 72: 10 

Ps. 72: 10 

Isa. 25: 1-2 

Isa. 2: 2-4; Zech. 14: 1G 

Isa. 9: 6 

Isn. 32: 4; 33: 6 

ll:lg. 2: 8; Isa. 60: 1'7 

Zcch. 6: 13; Iso.. 56: 7 

Ezell:. chps. 40-48 

Isa. 60: 10, 13 

"The H<'br<'w "El Glbbor" rendrrrd "ml~hty God" signifies Warrior ot 
fO\.cr. or Wsrrlot· ot God 
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Intense building activity throughout the land 
(1 Kgs. 9: 10-20) Isa. 65: 21·22 

Zndok elevated as high priest <l l{gs. 2: 35) Heb. 7 
Subordmate priests serve day and night, thus 

figuratively are immortal (Ps. 134; I sa. 40: 
28-31) Rev. 5: 9·10 

Satan bound (1 Kgs. 5: 4) Rev. 20: 2 

April, 196~ 

Many other similarities wUl doubtless occur to the reader 
Even the internal ordering of the kingdom wUl be similar 
For example, there were twelve princes established over tht 
kingdom by Solomon, and the territory was divided lnt( 
twelve sections that differed from the normal tribal borden 
as established through Moses. So it w1ll be in the futurE 
(cp. 1 Kings 4: 7 with Matt. 19: 28. Ezek. 48). 

Judah the Warrior 
The Kingdom of the future will be established by thE 

"zeal of Yahweh of Armies" (Isa. 9: 7), by mighty manlfes
tations of power that will crush the enemy, In graphic 
language Jacob described this. "Thy hand shall be in thE 
neck of thine enemies," he declared concerning him whom 
his brethren shall praise. There is a note of triumph in thE 
words he used. He saw his mustrious son, the Lion of the 
tribe of Judah, victorious over his enemies. He saw them 
prostrate before him, helpless in the face of his power, with 
hls hand at the back of their necks and their faces in the 
dust. 

David saw the same vision. In glorious language he 
describes the coming triumph of his great Son. The Spirit 
in him spake the words of Christ: 

"I will pursue my enemle11, and overtake them:• 
neither will I turn acaln till they be consumed, 

I "Ill wound them th.1t they will not be able to rise; 
they will fall under my feet. 

For Thou (Yah"ch) wilt gird me 1'lith strength unto the war; 
Thou wilt subdue under me those that rise up against me: 
Thou wilt give me the necks of mine enemies; 
that I might destroy them that hate Die. 

They will cry, but there wlll be none to save them; 
to Yahweh, hut lie will ano;wer them not. 

Then will I be:~.t them small as the dust before the wind; 
I will east them out ao; the dirt In the streets. 

Thou \lilt delher me from the 'ltrivlngs of the people; 
Thou wll& make me to be the head of the heathen; 
a people I have not known shall se"e me" (Ps. 18: 39-43). 

That this is a Messianic Psalm is shown by the con-
cluding verse: 

"Great deUverance givetb De to Dis king; 
and sho"eth mercy to Ills Cbri'lt, 
to David, and to hJs ned for evermore." ----- ------- - - -- - --

•The Hebrew suggests the future trn&c, nnd thlo; P~alm has bern so 
renderrd In thl' Revl'lf'<1 Vf'rsion 
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David's seed is thus described as the Christ (the 
"anointed") and King. 

The Psalm not only describes how Christ shall gain the 
ascendancy over the heathen, but over his own people as 
well. Verse 43 declares: "Thou hast delivered me from the 
strivings of the people." But in the parallel place where 
this Psalm appears (2 Sam. 22), this is rendered "my people" 
(V. 44). 

Israel, as well as the Gentiles, will be forced to submit 
to the Lord. And Jacob saw this. He declared: "Thy father's 
children shall bow before thee" (Gen. 49). In vision, he saw 
the tribes bowing before the Lion of Judah, looking on him 
whom they have pierced, and mourning for him (Zech. 12). 

This will be the great drama of the age. The world will 
witness a people which has openly and vigorously denied 
the Lord for 1900 years, humbled before him ,accepting him 
as king. The very city that previously re-echoed with the 
clamour of the mob, "Crucify him! Crucify him!" will re
sound with anthems of praise to his honour. The proud 
leaders of the nation whose representatives 1900 years ago 
rebuked the people for acclaiming the Lord will themselves 
proclaim, "Blessed is he that cometh in the name of Yahweh" 
(Matt. 23: 39). The Lord shall receive honour and praise 
where previ~usly he was defamed. 

It is appropriate that in the prophecy of Jacob, the 
blessing of Judah should follow that of Simeon and Levi, for 
the former speaks of the sufferings and rejection of Christ; 
the latter of his glory and the praise that awaits him in 
Zion. 

Judah as the Lion 
In his prophecy, Jacob three times describes the Chief 

of Judah as a lion. This is significant. Both the city of 
Jerusalem and the great King who will rule therefrom are 
;lven this title. 

"Woe to Ariel," pronounced Isaiah speaking of Jeru
salem (Ch. 29: 1). The word signifies "Lion of God." It was 
applied to Jerusalem because the altar was set up there, and 
is described in this fashion. In Ezekiel 43: 16 (see margin), 
the same word is used to describe the great altar to be 
erected in Jerusalem in the Age to come. 

Why should the altar be likened to a Lion? Because lt 
devoured the burnt offering as the Lion docs the prey. Be
cause the altar is emblematic of the Lord Jesus (Heb. 13: 10) 
who is the Lion of God as well as the Lion of Judah. 
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"Our God," says Paul, "is a devouring fire" (Heb. 12: 29). 
He consumes His enemies as the fire on the altar consumes 
the sacrifices. "Now consider this, ye that forget the Mighty 
One," Yahweh declared through the Psalmist (Ps. 50: 22), 
"lest I tear you in pieces, and there be none to deliver." 

The Lord Jesus will manifest these Lion characteristics 
of Yahweh. There will be a tearing In pieces and devouring 
of the enemy at his return. He shall "roar out of Zion, and 
utter His voice from Jerusalem," declared Joel (Ch. 3: 16). 

This lion-like roar will be a warning to the world that 
the Lion of Judah is about to stalk its prey. And that he is 
capable of doing it effectively is shown by the descriptive 
words of Jacob. 

He described the Chief of Judah as a "lion's whelp," "a 
full grown lion," and an "old lion." Here is youth, strength 
and experience combined, and the Lord wlll reveal all three 
aspects. Jacob saw him revealing himself belllgerently, 
crouching in threatening and challenging aspect. So fierce 
and capable did he look, that the patriarch exclaimed: "Who 
shall rouse him!" The expression signifies: "Who dare rouse 
him up!" What man is hardy enough to dare antagonise a 
ferocious and virile lion which is seen crouching ready to 
leapt 

That is the figurative aspect of the Lord the world 1s 
destined to witness. 

"The nations shall see :md be confounded at their might: theJ' 
: 11ball lay their band upon their mouth, their ears shall be dent. TheJ' 
; shall lick the dust llke a serpent, they shall move out of their boles 

like worms of the earth; they shall be afraid of Yahweh our God, 
and shall fear because of thee" (1\llc. 7: 16-17). 

The Hebrew word rendered "old lion," is translated 
"lioness" in the Revised Version. The word does not imply 
a decrepit lion as is sometimes supposed, but one noted for 
ferocity. The same word occurs in the following places: 

''Behold the people shall rise up as a great lion" (Num. 23: :M). 
''lie couched, he Jay down as a Jlon, and as a great lion; who shall 

atlr him up?" (Num. 24: 9). 
''Blessed be He thd enlargeth Gad: He dwelleth as a Uon, and 

trareth the arm l\'lth the C'rown of the head. And he provided the 
first part for hJmself, because th .. re, In a portion of the lawgiver, 
waa he seated; and he came "·llh the beads of the people, he executed 
the justice of Yah"·eh, and His judgments with Israel" (DeuL 33: 
20-21). 

In Genesis 49: 9 the word renderP.d "old lion" is in the 
femlnlne gender. It ts said that the lloness when roused 1s 
fiercer and noisier than the lion. 

13e that ns it may, In the verse before us, we arc shown 
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a family of lions. There is the lion, the lioness, the lion's 
whelp. 

And all are expressive of Him whom His brethren shall 
praise, even the Lord Jesus. 

He Is the Lion, because he is apocalyptically described as 
the Lion of the tribe of Judah (Rev. 5: 5). 

He Is the Lioness, because he Is also described in Scrip
ture as a multiple Christ - his bride. 

He Is the Lion's whelp, because he wtll bring about a 
rejuvenated Judah which will find "strength in Yahweh 
Sabaoth their Elohim" (Zech. 12: 5), in consequence ot 
which the tribe will "devour all the people round about, on 
the right hand and on the left: and Jerusalem shall be 
inhabited again In her own place, even in Jerusalem" (v. 6). 

The Lion, the Lioness, the Lion's whelp all thus united 
together wtll be sumcient to deter any foe. 

Who will dare antagonise that Lion! 
So Jacob, peering into the future, saw the glory of this 

family of ltons, saw fear and terror strike at the hearts of 
men when they witness this manifestation of glory and 
might, saw praise rendered to the Chief of the tribe by his 
"father's children," saw the faces of his enemies prostrate in 
the dust with the hand of the conqueror pressing on their 
necks. 

With this grand vision of the future, he, too, could praise 
Yahweh. But even more wonderful predictions now poured 
from his Ups. 

-H.P.M. 

THE EIGHT SIGNS OF THE GOSPEL OF .JOliN 
Reports from Sydney speak o! great enthusiasm created by the 

Yar;oona etJort, conducted by Brother John Ullman of Perth. It Is hoped 
to reproduce some of his study notes In printed form. Attendances have 
been very good, that for the first Public Address being a record for 
Yagoona, and Included some 33 friends. A number or applications for 
booklets has llkewlse been received !mm the distribution or Lecture 
Brochures, etc. 

Above all, the brethren have experienced an excellent "lift" !rom 
the study nights. It was also encourn~ln~ to find some interested friends 
attending these. After the first night, one friend stood up and confessed 
that though he had been studying the Gospel of John for the past mont~ 
In the Church o! England Study Group, he had learned more in five 
minutes at the Yagoona night than in all that Ume! 

* * Evll is here by divine ordination. ami God alone can rid the world 
or Jt. His children are called on to battle with it on Scripture lines. 
The exercise tends to spiritual development. 
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I 

I Jacob's Prophecy of the Last Days (Gen. 49) 
I 
I 

! ·~~uNTIL SHILOH COME I" 
I 
I 

t----------------------------------------------~ 
"The sceptre shall not depart from Judah, nor a lawrlver from 

between his feet, until ShJioh come: and unto him shall the rather• 
I.Dr of the people be" (Gen. 49: 10). 

* * 
Judah Supplants Reuben 

One of the prerogatives of the firstborn was that of 
government or authority, symbolised by the sceptre. In the 
famUy of Jacob, this naturally belonged to Reuben the 
firstborn. But Reuben had disgraced his father's name (v. 
f), and the threefold blessing or priesthood, authority and 
inheritance which normally would have been his was dis
tributed to Lev!, Judah and Joseph. 

And now Jacob spake of how the government would be 
delivered Into the hands of Judah. His words show that this 
having been taken from him who claimed the right by 
fleshly descent (Reuben, typical of Israel after the 1lesh), 
lt would never revert to him again. 

"The sceptre shall not llepart from Judah," he declared, "nor a 
lawrlver from between bls feet." 

As far as the sceptre Is concerned, It passed into the 
hands of Judah when David was taken from the sheepcote 
to become ruler In Israel; and it became permanently iden
tified with that tribe by the Covenant made with David, the 
man after God's own heart. Yahweh declared: "David shall 
never want a man to sit upon the throne of the house of 
Israel" (Jer. 33: 17), and when through Iniquity the throne 
was overturned, Zedekiah, the last king to sit thereon, was 
told that 1t would remain thus "until he come whose right it 
ls, and I (Yahweh) will give It him" (Ezek. 21). 

In Christ, the line of David continues, and will never 
cease. The sceptre shall not depart from Judah, for he wU1 
return to "build again the tabernacle of David which 1s 
fallen down; and build again the ruins thereof, and set it 
up" (Acts 15: 16). 

He will do so as the Lion of the tribe of Judah (Rev. 5). 

Judah the Lawgiver 
The Lion of Judah Is also the Lawgiver. He will cause 
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"the law to go forth from Zion, and the word of Yahweh from 
Jerusalem" (Isa. 2: 2). Isaiah predicts: 

"He shall not fail nor be discouraged, Ull he have set judgment 
ID the earth: and the Isles &hall walt for his law" (lsa. f2: f). 

How different this Is from Gentile rulers and lawgivers! 
They Inevitably become discouraged as they see the failure 
ot their pollcles and laws. Not so the Son of God, however. 
The Lion ot Judah possesses both the power and authority 
to accompllsh his purpose. 

As Lawgiver, he Is the antltype or Moses the Lawgiver. 
Moses was told: 

"I (Yahweh) will raise them up a Prophet from among their 
brethren, llke uuto thee, and \\Ill put 1\ly words In his mouth; and 
he shall speak unto them all that I shall command him. And It shall 
come to pass that whosoever shall not hearken unto My words which 
be shall speal' In My name, I \Vlll require It ol him" (Deut. 18: 18-19). 

Here the Lion becomes the Lawgiver, and In Christ, 
Psalm 60 has Its fulfilment, for It states: "Judah Is My 
lawgiver." 

Jacob saw all this and more. He saw not only the One 
whom his brethren shall praise, elevated among them as 
Ruler and Lawgiver, but he saw him as chief of a family of 
Rulers and Administrators of the Law. This Is expressed by 
the phrase he used, "nor a lawgiver from between his feet." 
This Is a Hebraism for chlldren, and expresses the Idea that 
the Lawgiver has children who administer his law. 

Who are the chlldren of Christ the Lawgiver? Isaiah 
made reference to them when he declared, that "he shall see 
his seed" (Isa. 53: 10). Christ who had no famlly, Is yet 
to be revealed as the father of a numerous progeny. 

And we can comprise part of the seed. 
For Christ Is not only represented In Scripture as the 

elder brother of the saints, but the very "author of the Ute" 
they will manifest (Acts 3: 15 mg.). In that capacity he 
begets us unto eternal life as a father begets chlldren. Some 
find It dltncult to comprehend how Christ can be both a 
Father and a Brother, but this dual relationship Is quite 
commonly expressed In the Word. Paul, for example, 
addressed his Galatlan brethren as "my little chlldren of 
whom I travail In birth again untll Christ be formed In you" 
(Gal. 4: 19). He constantly referred to Timothy and others 
as his "sons" whom he had begotten In the Truth. 

Yet these "chlldren" were also his brethren. 
In llke manner, the Ecclesia constitutes the seed of 

Christ, the "chlldren who Yahweh hath given him," as It Is 
expressed In Hebrews 2: 13. 
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Thus Jacob saw this Ruler and Lawgiver with a numer· 
ous progeny; he saw him as the head of a family, the 
members of which will dispense his authority and law 
throughout the world; he saw in vision the company of 
king-priests whose song of rejoicing in the redemption 
wrought is expressed in Revelation 5: 9-10: "Thou hast made 
us unto our God kings and priests." 

Who Is the "Thou" of this song? It is the Lamb they 
surround, who in the same prophecy, is also styled the 
"Lion of the tribe of Judah" (Rev. 5: 5). 

Until? 
But according to the Authorised Version the wielding of 

the sceptre, and the giving of the law, was only to be the 
prerogative of Judah "until Shiloh come,'' when, presum· 
ably, these functions would cease, or pass to another. 

But that Is not in accordance with the facts. 
Judah was never a lawgiver untll Shiloh did come, nor 

Is the sceptre ever to depart from Judah, for Christ Is to 
reign over the house of Jacob "for ever" (Luke 1: 32). 

In the "Herald of the Kingdom and Age to Come," vol. 
8, p. 103, Brother Thomas provides an alternate translation. 
He renders the verse: 

"The sceptre shall not depart from Judah nor a lawgiver from 
between his feet FOit TIIAT SIIILOII SHALL COME, and unto him 
shall be the gathcrlnll' of the peoJlle." 

Concerning thls alternative translation, he comments 
as follows: 

"The tc:~~t ••• namely acl kl 'for that,' Is equivalent to 'because.' 
The passage Is easy enough, and teaches, that the reason '1\·hy the 
staff or sceptre shall not depart from Judah is 'because Shiloh sbaU 
come.'" 

This translation makes the verse consistent with the 
facts. It shows that the coming of Shiloh was necessary tor 
the continuance of the sceptre in the hand of Judah, and the 
tssutr..g of a Law from the same source. Jacob saw not the 
llmiting of these matters, but the perpetuity of them "for 
that Shiloh shall come." His presence alone could make 
\he prophecy possible. 

But Who is Shiloh? 
The word "Shiloh" comes from a Hebrew root signifying 

"peace," "tranquill1ty." As a proper noun it can signify the 
Bringer of Peace or Tranquillity. This the Lord will bring 
about at his second advent. When he appeared among men 
1900 years ago, he declared: "Think not that I am come to 
bring peace , •. I am come to bring a sword." In that sense 

240 



May, 1962 THE LOGOS 

he appeared not in the capacity of Shiloh, as he w111 when 
he Is universally acclaimed as the Prince of Peace (Isa. 9: 6). 
But individually he was the Bringer of Peace, for to h1s 
disciples, he declared: 

"l'eac.:.. I leave with you, my peace I give unto you: no& as the 
world giveth, give I unto you. Let not your heart be troubled, neither 
let It be afraid" (Jhn. H: 21). 

And In Christ we can discover peace and tranquillity 
even now, it we truly seck it. 

There appears to be a natural connection between the 
word Shiloh and Siloam, the pool In J crusalem. The waters 
of Slloam "went softly" (Isa. 8: 6). They proceeded out from 
the Temple area to the pool in the midst of the city, and 
therefore, were expressive of the Divine water of life. Christ 
used this pool as symbolic of his teaching (cp. Jhn. 7: 37; 
9: 4-7). The word "siloam" means "sent," and the pool was 
called Siloam because the water that tilled it was sent from 
out of the Temple area. 

And because Christ "proceeded forth and came from 
God," he Is called the "great Apostle," for the word "apostle" 
means "sent." He is, in fact, the "anointed Apostle" (Luke 
4: 18), the Apostle of salvation (Matt. 15: 24; John 17: 3), 
the chief Apostle (John 20: 21), the Priestly Apostle (Heb. 
3: 1). He Is all this because he was "sent of God," as the 
waters of Siloam were sent from out of the Temple area. 

Israel, In the days of Ahaz, refused the "waters of Siloam 
that went softly," refused the sign of Immanuel, and received 
Instead the inundation of the rushing, turbulent Euphratean 
flood that swamped their land, ruining it with erosion, bring
ing destruction. This was the Assyrian horde. 

In modern times, and for Immanuel's sake, the waters of 
the Euphratean flood are "drying up" (Rev. 16: 12), and will 
continue to do so until tranquillity (Shiloh) reigns. 

"The Gatherin~: of the Peoples" 
In the A.V. the word "people" is in the singular number, 

but the R.V. renders it In the plural. It does this also in 
Isaiah 63: 3 where we read: "Of the peoples there was none 
with me." 

In both cases, the "peoples" relate to the Gentile nations. 
In Isaiah 63: 3 they are not with Christ, but In Genesis 49: 10 
they are gathered to him. 

They are gathered to him because his power has been 
extended to humble them. Before he is manifested as the 
Prince of Peace, he will be mighty in war, and the nations 
shall be compelled to how before him. 

Among the first to do so will be Israel. He will "save the 
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tents of Judah first" (Zech. 12: 7), complete the regathering 
of the tribes (Ezek. 37: 21-22), and restore them to their 
land (Ezek. 48). They will be grafted in again upon a basis of 
belief (Rom. 11: 23), so that "all Israel (I.e., all the tribes) 
shall be saved; as it Is written: There shall come out ot 
Zion the Deliverer, and shall turn away ungodliness from 
Jacob" (Rom. 11: 26). 

This Is the restitution, or restoration, spoken of by Peter 
(Acts 3: 19-21). The present regathering of a few Jews baclt 
to the land is not the restoration; It is but a token of that 
which Yahweh intends to do through Shiloh. He wlll restore 
not only the people, but the monarchy, the worship, the 
organisation of David's house "as in the days of old" (Amos 
9: 11). We must not mistake that! Many speak and write as 
though what is seen In the land today 1s the complete ful
filment of the prophecies relating to the restoration. Actu
ally, there are but few references In the Word that speak 
of the present regathel·fng. The majority of prophecies relate 
to that which shall be done after Christ appears. 

The restoration of the tribes shall be accomplished on 
the basis of a repudiation of the flesh, and a declaration of 
loyalty to the royal house of David, through Christ its chlet. 
This demands an acceptance of the Truth, the removal ot 
the veil that Is over the nation. 

The restoration of Israel will provide the pattern whereby 
Gentile nations will be likewise Incorporated Into the King
dom of Christ. They too will be gratred In on a basis ot 
belief. By this means will be fulfUled the promise to Abraham: 
"I have made thee a father of many nations." To ShUoh 
they wlll gather, to find In him the tranqullllty and rest of 
the Age of Peace. 

Thus In this verse, so pregnant with significance and 
meaning, Jacob saw deeply Into the future. He saw the 
future glory ot his race: 

Judah as the ruling tribe; 
ShUoh as the lawgiver; 
The glorious company of his associates; 
The promised Seed as Prince of Peace: 
The restoration of the tribes under his authority; 
All mankind drawn Into one united family of nations. 
But even the expression of that glorious vision of the 

future did not end the thrllllng discourse of Jacob In rela
tion to the coming Messiah. Further apocalyptic words ot 
the greatest import continued to fiow from his lips. 

- H.P.M. 
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Jacob's Prophecy of the Last Days (Gen. 49) 

THE ASS AND THE VINE 

···-······-·····------------·-·················& 
"Binding his foal unto the vine, and his ass's colt unto the choice 

Ylne: he washed his garments In wine, and-his clothes In the blood 
of rrapes: his eyes shall be red with wine, and his teeth white with 
mllk" (Gen. t9: 11-IZ). 

~ '(r 

This enigmatical portion of Jacob's prophetic blessing 
>rings successively before our attention an ass, a vine, gar
nents washed in the blood of grapes, eyes red with wine, and 
.eeth white with milk. 

They are all connected with Shiloh, the Christ. It is 
'his foal," "his garments," "his eyes," "his teeth" to which 
attention is directed. 

And hidden in the symbology of these verses are some 
'iery beautiful truths. 

The Ass's Colt 
Why should the prophecy speak of Shiloh in connection 

with an ass? Why was the Lord so particular In selecting 
such an animal upon which to ride Into Jerusalem? 

This humble animal, so excellent a worker in the field, 
so patient a beast of burden, Is used in Scripture as a symbol 
of Israel. It became so common in Israel that the nation 
was identified with it in the eyes of surrounding peoples, to 
the extent that it was rumoured that IsraeUtes even wor
shipped an ass's head (see Josephus: "Against Apion," ch. 
1: 7). 

It is therefore Interesting to notice the contrast between 
the ass and the horse in Scripture, for whereas the former 
is identifiable with Israel, the latter is associated with Egypt. 
Fhe horse was a war animal, and symbolised fleshly pride 
and power (Josh. 11: 6; Ps. 33: 17). The Israelites were 
therefore commanded to hough, or destroy, them (teaching 
that no confidence should be placed in fleshly power or war), 
whereas towards the ass special privileges were provided. 

These privileges are revealed in the law of the Firstborn. 
In commemoration of the saving of the firstborn in Egypt, 
the Law commanded that the firstborn of man and beast 
belonged to Yahweh. The firstborn of beasts was put to 
(Ieath; tnat of man was redeemed. 
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A notable exception was made In regard to the ass. 
It, alone, among beasts, could be redeemed; and, slgn1-

ficantly enough, It was redeemed by the sacrifice of a lamb. 
It It were not redeemed, its neck was broken as a mark of 
rejection and contempt (Exod. 13: 13). ~ 

In so legislating, God was not so much concerned with 
asses, of course, as with His people. The ass was their symbol. 
They can become patient plodders In His fields, working to 
his glory; or stubborn brutes displaying a stiff-necked atti
tude to His will. The former w111 be redeemed through the 
offering of the Christ-Iamb; the latter wm figuratively have 
its neck broken by being rejected at the Judgment Seat of 
Christ. 

The ass, 1t a high-bred animal, conferred a status on its 
owner. Abraham and Moses both used this animal (Gen. 22: 
3-5; Exod. 4: 20), judges and kings adopted It as the enslgnia 
of their rank (Judges 5: 10; 10: 4; 12: 14; 2 Sam. 16: 1-4). 
When David wanted the people to know that Solomon was the 
next appointed ruler, he commanded that he should ride 
upon the special animal reserved for his use (1 Kings 1: 38). 
Similarly, the Lord commanded his disciples to bring to him 
the ass's colt In order that he might ride into Jerusalem in 
suitable state. The people recognised In this action the sym
bol of roynl dignity, and they spontanteously burst into ac
clamation: "Blessed be the King that cometh In the name 
of the Lord," "Blessed be the kingdom of our father David 
that cometh in the name of the Lord" (Luke 19: 38; Mark 
11: 9-10). 

There Is therefore a striking connection between Jacob's 
prophecy and the Lord's action In so riding Into Jerusalem. 
Both speak of an ass and a foal (Matt. 21: 5), and both imply 
royal dignity. But Jacob's prophecy makes reference to 
Shlloh "binding his ass to the vine," and In so doing showed 
that Christ's royal dignity is to be attached to a nation 
symbolised as a vine. 

Israel as the Vine 
The vine 1s frequently used In the Scriptures as a symbol 

tor Israel, and the various appllcatlons are of the highest 
exhortatory value. 

The 80th Psalm describes Israel as a vine taken out of 
Egypt and planted In Canaan after the land had been care
fully cleared (vv. 8-9). Through the tender care of the Divine 
Husbandman, the h1Ils and valleys became covered with the 
prolific growth of this vine (vv. 10-11). But the fruit pro
clucea bPcame so meagre, that 1t became unprofitable to tend 
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it. Yahweh therefore neglected His vines. The protective 
hedges were broken down, and wild beasts allowed to roam 
unmolested_ throughout the vi_neyards destroying the vines. 
The Psalmist viewed the result with sorrow. He prayed that 
Yahweh will return and visit His vine; he asked thaJi He may 
send "the man of His right hand, the Branch whom He 
would make strong for Himself" (v. 15). 

It is common knowledge that vines may be produced by 
· cutting a branch and transplanting it. It is to this that the 

psalmist makes reference, and what Yahweh actually did. 
Thus Christ declared: "I am the true vine, and my Father 

is the Husbandman . . . I am the vine, and ye are the 
branches" (John 15: 1, 5). If Israel after the fiesh comprises 
the "vine" of Genesis 49: 11, Israel after the spirit is the 
"choice vine" of the same verse. Over both the vine and 
the choice vine Christ 1s king. 

The prophet Isaiah also spake of Israel as a vine. His 
5th chapter records the Song of the Vineyard. It expresses 
the extreme care that Yahweh lavished upon His vineyard 
that He may obtain fruit therefrom. But when the time 
came to gather the grapes, "it brought forth wild grapes" 
(v. 2). Such a vine Is useless. To prune and tend it is to 
waste time and energy. Yahweh therefore decided to break 
down the protective hedge and let the wild beasts in on it 
(v. 5). 

Wild grapes are highly poisonous, bringing death to 
those who eat them. In Isaiah's parable, the nations are re
presented as wild beasts tearing to pieces the vineyard, and 
eating the vines. Though they perform God's will In so 
doing, their motives are by no means righteous, but the very 
reverse. Therefore they deserve the punishment that falls 
upon them when they consume these poisonous "wild grapes." 

In a very powerful chapter (ch. 15), Ezekiel likewise 
warned Israel of what was expected of the people. He showed 
that the vine has but one use: to produce fruit. Apart from 
that it is useless. Its wood cannot be used for furniture or 
other useful purposes, and is invariably discarded and burnt. 
In the absence of fruit, the vine is torn up and destroyed. 
That would be Israel's fate If it did not produce fruit. And 
Israel was an "empty vine" as Hosea lamented (Ch. 10: 1). 

The Lord added to this exhortation of Ezekiel when he 
pointed out that even when the vine did produce fruit, a 
wise husbandman prunes the vine in order that the fruit 
might be improved. He thus warned his disciples to expect 
tribulation and trouble that the fruit they would produce 
plight be improved (John 15: 1-3), 
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And what of the fruit? From it there is derived wine, 
"which cheereth God and man" (Judges 9: 13). Why should 
wine be described as cheering God? Because it is a symbol 
of a life of sacrifice. To obtain it men used to tread the 
ripened grapes underfoot to crush out the Juice. Fermen
tation then follows and wine is formed. Fermentation is the 
sign of a new life, formed in the "blood of the grape" that 
has been crushed underfoot. The lesson is obvious and 
powerful. 

Reverting back to the blessing of Jacob, the patriarch, in 
his parable of the ass and the vine, saw the royal dignity ot 
Shiloh attached to both Israel after the flesh and after the 
spirit. 

Garments Sprinkled with Blood 
He saw him, too, as the trader of the winepress, with 

"garments washed in wine," and "clothes washed in the blood 
of grapes." Revelation 14: 18 refers to the Lord in similar 
fashion. It describes how the sharp sickle will be used on 
the harvest of the earth, so that the fully-ripe clusters of 
grapes will be reaped. They will be reaped to be trodden in 
the winepress "without the city," and it will be as a result 
of this that the Lord's clothes are described as being "dipped 
in blood" (Rev. 19: 12). 

This apocalyptic language describes the conquest of the 
nations by the Lord Jesus In company with his saints. Com
mencing at Armageddon, it will extend beyond the city until 
all nations are brought within the scope of his rule. 

Isaiah, in vision, saw this time and commented as 
follows: 

"Wherefore art thou red In thine apparel, and thy carments like 
hlm that treadeth In the wlnefat? 

"I have trodden the winepress alone; and of the nations (see 
R.V.) there was none with me: for I will tread them In mine anger, 
&nd trample them In m,· fury; and their blood shall be sprinkled 
apon my rarments, and I will stain all my raiment" (lsa. 63: 1·'3). 

The person thus addressed is the multitudinous Christ 

It Is an.apostollc command that we "be not contonncd to this world'' 
fRom. 12: 21, nnd this command can only be obeyed by being carri('d 
Into all our relations, as regards the spirit in which we act, and the 
ohjrcts !or which we live. This will decide many questions Cor whirh 
lht·re Is no specific answer in the Scriptures - Corms o! entcrlainnwnl. 
as well as other things. James says, "Is any merry? let him sing psnlms. ~ 
This would be the last wny o! making merry the world would think l•f 
Their merry·maklng Is a mere rolllck in which the animal spirits arr 
11ven oa and used· up without any reference to God. 

-R.R. 11CII71 
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_vho single-handed engages the nations, trampling them ,in 
1is fury. This Jacob also saw as his eyes rested on Judah, 
-md he proclaimed the blessing relating to the Lion of the 
1ribe. 

Eyes Red with Wine - Teeth White with Milk 
But he saw him not only exacting vengeance, but also in

;tructing the people. He saw him with bloodshot eyes and 
;eeth white with milk. 

What did this descriptive language infer? 
Both milk and wine are used symbolically in the Bible 

!or doctrine: the former for the simple fundamental truths 
Jf the Divine revelation, the latter for the deeper appllca
~ion of that salient teaching. 

In Isaiah 55: 1 the Spirit invites "every one that thirst
eth" to ·buy "wine and milk without money and without 
price." 

Later in the chapter this invitation is expressed 1n simp
ler language: 

"'Dcllne your ear, and come unto me: hear, and your soul shall 
Uve; and I will make an everlasting covenant with you, even the 
nre mercies of David'' (v. 3). 

Milk is for children; wine is for adults. So Peter taught: 
"As newborn babes, desire the sincere milk of the word, that ye 

may grow thereby" (1 Pet. Z: Z). 
Paul made use of the same symbol when he described 

"the first principles of the oracles of God "as the milk of the 
Word upon which all should feed who "lack experience" (see 
margin) in its deeper meaning. He stresses the need of de
veloping beyond this stage to the strong meat of the Word. 

In Genesis 49: 11, however, Instead of lllustrating the 
deeper truths of revelation as "strong meat," the symbol of 
wine is used. Shiloh is so skllled in the Word that the effect 
1s seen In his very appearance: his eyes are red with wine. 

We have already considered wine as a form of new life. 
In relation to teaching, it expresses the application of the · 
things taught. The wine of Babylon wlll produce stuplfying 
drunkenness; wisdom's wine (see Prov. 9: 5) wlll gladden the 
heart of the one receiving lt (Psalm 104: 15). 

Whereas "milk" is for the young; wine is for those "able 
to receive it." It must be put into bottles strong enough to 
hold it. So Christ taught in the parable he delivered to the 
disciples (Matt. 9: 17). The import of his words are some
times not appreciated today when wine is stored in glass 
bottles, but ln the days of the Master It was stored In sklns 
which stretched as the wine fermented. A stretched skin was 
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useless for new wine, for it would break as the wine matured. 
Thus the container had to be strong enough for that which 
was poured Into It. Wine is for those matured In the word. 

Shiloh's eyes are described as "red with wine," his teeth 
"white with milk." Here is symbollsed Instruction adequate 
for all needs. After subduing the nations as expressed Jn 
the previous verse, he will teach them in righteousness. In 
the more literal language of the people of the coming age 
expressed In Isaiah 2: 

"lie will teach Ull or his ways, and we will walk In hla patlll: 
for out of Zion shall go forth the law, and the word of Yahweh from 
Jerusalem." 

At this point the thrllling and hopeful blessing on Judah 
ceased, and Jacob's eyes now turned to his next son: Zebulun. 

-H.P.M. 

·----------------------------------------------~ I 
I 
I 
1 Pondering the Psalms 
I 
I 

! The Suffering Messiah 
I 
I 

~-----------------------------------------·--·· '"Christ has already personally pa.~scd through the u•aters (Psa. 68: 
l, 2, l4) bl/ which, lwwcvcr, l!c was not fatally submerged. lie has 
lndlviduallJI paned through the flcrv trial and come forth as gold. 
His people, from that time forth, hat•e been in process of suOering 
the same ezpericncc. And nationallJI Israel has been going through 
fire and water for the last twenty centuries or more. What b to be 
U&e encl of it all?" 

-"Ministry ol the Prophets" 

* * We continue our study qf Psalm 69 as applying to David 
himself; to all the "Davids" (those "Beloved of God" who 
follow David's example); and especially to God's beloved 
Son, the Lord Jesus Christ. We find the attitude of mind, 
the work, and the destiny of the Messiah revealed dramatic
ally in this Psalm. From a consideration of these wonderful 
features, we can gain the strength to conquer as he did, by 
placing our trust and confidence in the One he sought. 

A J>lea For Help: vv. 1-3 
The first two vcr~es of Psalm 69 are the cries of a drown

Ing mnn who realises his inability to save himself. (Jonah 
a poke similar words from the whale's belly, and his words, 
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teeth." It Js better to llsten to wisdom now Jn the day of her call. She 
stands at the door nnd knocks, saying, "Receive my instruction, and not 
silver; nnd knowledge rather than choice gold; for wisdom is better 
than l'Ubies: and all things that may be desired are not to be compared 
with it." The spirit. tells us to hear: nnd the reason is beautlful: "Length 
or days is In her right h:md; and in her left hand riches and honour. 
Her ways are ways or pleasantness, and nil her paths are peace. She 
is a tree of life to them that lay hold upon her, and happy is every one 
that retaineth her." 

But. If we turn away from her voice, a terrible retribution awaits: 
"Because I have called, and ye refused; I have stretched out my hand, 
and no man rcgardeth; but ye have set. at. nought all my counsel, and 
would none of my reproof: I nlso will laugh at your calamity; I will 
mock when your fear cometh; when your fear cometh as desolation, and 
your destruction cometh as a whirlwind; when distress and anguish 
cometh upon you. Then shall they call upon me, but I wlll not answer; 
they shall seek me early, but they shall not find me: for that they hated 
knowledge, and dld not choose the fear of the Lord." 

-Brother Roberts. 

~-----------------------------------------------
Jacob's Prophecy of the Last Days (Gen. 49) 

ZEBULUN : A Haven for Ships 

·-----------------------------------------------"Zebulun shall dwell at the haven of the sea; and be shall be 
for an haven of ships; and his border shall be unto Zldon"-v. 13. 

A Prophecy of the Future 
This portion or Jacob's blessing has been a puzzle to 

commentators because no evidence exists that Zebulun's 
borders ever conformed to the requirements stated. Accord
ing to Josephus, Zebulun was never bounded by the sea, 
being cut off by the tribe or Asher (Jos. 19: 10, 16). 

The commentators make the mistake or looking to the 
past for the fulfilment of the blessing, whereas they should 
look to the future. 

Jacob's words regarding Zebulun should be combined 
with Moses' blessing or the tribe set forth in Deuteronomy 
33: 18-19, and Ezekiel's re-arrangement of the tribal borders 
outllned Jn the last chapter of his prophecy. 

When these three prophecies are drawn together, it wlll 
be seen that not only are they complementary one to the 
other, but, in addltion, they provide a glorious picture ot the 
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future for those who will dwell with Messiah 1n the Age to 
Come. 

For the word Zebulun means dwelling, and there 1s a 
play on words in the significant statement of the patriarch: 
"Zebulun (dwelllng) shall dwell at the haven of the sea." 

The J•arable or Zebulon's Birth 
This play on words lmplles that as Jacob's eyes rested 

upon his son, his mind reverted to the circumstances of hls 
birth. 

He was the sixth son born unto Leah (Gen. 30: 20). To 
Leah that was propitious. "God hath endued me with a 
good dowry," she declared. Six sons was a rich present with 
which to attract the affection of her husband. As a faithful 
wife, she had contributed her part to building up the house 
and glory of Jacob. She had been fruitful, and therefore 
had a claim on her hnsband. "Now will my husband dwell 
with me, because I have born hlm slx sons: and she called 
his name Zebulun" (or dwelling). 

What dld she mean? 
For an answer to that, we must go hack to the promise 

of redemption contained in G£>nesis 3: 15. After the pro
clamation that the seed of the woman would bruise the 
serpent's head, Eve was told: 

"I "Ill .:really multiJlh thy c;orrow and thy conception; In sor
row thou shaU brin~: fnrlh cblltlrrn; and thy desire shall be to thy 
husband, anti he shall rule over thcf'" (Gen. 3: 16). 

In the Hebrew, however, the word rendered "desire" 
slgnlflcs "return," or "restoration," and the phrase can 
read: "By your husband Is your restoration, and he shall 
rule over you." 

Eve was originally on a status of equaUty with Adam, 
and at one with God (Gen. 1: 26-28). 

Her presumption in obeying the voice of the serpent 
destroyed this unity, and by Divine decree she was brought 
Into subjection to her husband. 

Her restoration, or return, to her former status was now 
subject to the wtll of her husband. By submitting to hlm 
In love, he, in mutual love, would restore to her her former 
privilege. 

And part of that submission was the providing him wtth 
a .seed, for from this seed would come the Redeemer of 
mankind through whom both husband and wife would be 
restored to unity with God. 

This was the fonnct;:~ tlon of Leah's comment on the birth 
of Zebulun. She saw the birth or six sons as a sound reason 
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for her personal triumph in her rivalry with Rachel. Surely, 
in thus producting fruit to the glory of Jacob's name, he 
would dwell with her. 

In these incidents relating to Eve and Leah, there is a 
parable of the Ecclesia. As Eve was formed out of Adam, 
so the Ecclesia is formed out of Christ. As Eve was made 
subject to Adam, so the Ecclesia is made subject to Christ. 
As there was placed before Eve the ideal of restoration to 
equality with Adam, and of unity with God, so the same 
ideal is set before the Ecclesia. This is expressed in the 
prayer of Christ, the second Adam (1 Cor. 15: 45) on behalf 
of the Ecclesia, the second Eve (2 Cor. 11: 2), in which he 
prayed that "they all may be one; as Thou, Father, art in 
me, and I in Thee, that they also may be one in Us" (John 
17: 21). 

Christ, the antitypical husband of Genesis 3: 16 can 
restore his bride to an equality such as existed before the 
Fall (see Gal. 3: 28; Heb. 2: 11); and he wlll do so when he 
comes to dwell with her (Rev. 19: 7-8). 

Leah also sought that equality, hoped that Jacob would 
dwell with her because of her fruitfulness which was to the 
glory of his name. 

Christ looks to the Ecclesia to produce fruit to the glory 
of his name (Gal. 5: 22; John 15: 16), that he might dwell 
with her. 

Leah evidently understood the typical lessons of Genesis 
3: 16, and looked forward to the time when the marriage or 
the Lamb shall come, and he wlll dwell with his bride be
cause she hath borne him much fruit. 

She evidently could see herself, equally with Eve, as a 
type of the same great event. If she did not understand 
these things, her words had a significance of which she was 
unaware but which was recorded by the Spirit because of 
their typical foreshadowing. 

As Jacob's eyes now rested upon Zebulun, he recalled 
these things, saw that the "dwelling" which Zebulun's name. 
signifies related to the glorious company that shall dwell 
with the Lord Jesus in the day of glory. His words of bless
ing thus embraced the future of both the tribe, and those 
who shall dwell with the Lord in the future age. 

The Glory of the Tribal Inheritance 

The time is coming when Zebulun wlll literally "dwell at 
the haven or the sea." We learn this from Ezekiel 48: 27, 
which, in the future re-adjustment of tribal inheritances, 
places Zebulun in the south of the land, instead of the north 
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as before. Her northern border will be Issachar, and he 
southern border Gad, and all will be south of Judah. Ac 
cording to the map drawn by Henry Sulley based on th1 
chapter, the territory of Issachar and Zebulun will includj 
portion of the Gulf of Akaba, as well as extending to th• 
Mediterranean. Zebulun will thus be able to provide a haver 
for ships, as the blessing of Jacob requires. It will also make 
possible the fulfilment of the blessing of Moses: 

"And of Zebulun he said, Rejoice, Zebulon, in thy going out; 
and lssachar In thy tents. They shall call the people unto the 
mountain; there they shall offer sacrifices of righteousness: for 
they shall suck of the abundance of the seas ••• " (Deut. 33: 18-19). 

This remarkable testimony implies that these two tribes 
will receive those worshippers who, in the Age to Come, will 
converge on Jerusalem for the purpose of worship (Zech. 14: 
16). Isaiah speaks of this time, thus: 

"I will bring them to 1\ly holy mountain, and make them joyful 
In 1\ly house of prayer: their burnt offerings and their sacrifices 
shall be accepted upon !\line altar; for !\line house shall be called 
an house of prayer for all people" (lsa. 56: 7). 

"1\lany people shall go and s;ay, Come ye, and Jet us go up to 
the mountain of l"ahweb, to the house of the God of Jacob; and 
lie will teach us of llis ways, and we will walk In Ills paths: for 
out of Zion shall go forth the law, and the word of Yahweh from 
Jerusalem" (lsa. 2: 3). 

"Thy gates !>hall be OJlen continually; they shall not be shut day 
nor night; that .men may bring unto thee the wealth of the Gen
tiles" (I sa. GO: 11). 

These worshippers, this wealth, will apparently enter 
the land via tlle haven for ships provided in the territory of 
Zebulun and Issachar. These tribes will, by that means, 
"suck of the abundance of the seas." 

In that sense, Zebulun will be representative of all Is
rael: the Dwelling place of the righteous, and a haven for 
those mortal nations who desire to serve the King. Men will 
turn to those whose spiritual dwelling place is today Zion 
(Ps. 87: 6) that they might find a haven of rest after the 
holocaust of Armagcdden. 

Jlis Border Unto Zidon 
Here, again, commentators are in a quandary, inasmuch 

ns the border of Zebulun was never unto Zidon. Some have 
observed that the Hebrew word can be rendered 'towards" 
Ztdon, and suggest that the ancient territory of Zebulun 
was like a dagger pointing at Zidon. 

But. there is a very remarkable way in which this portion 
of the blessing can be fulfilled in the Age to Come. 

It should first be noted, that this is the only place in 
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the Bible where the word "yerekah" Is translated "border." 
The word signifies the side or rear of a person, so that the 
picture that Jacob presented to his sons was that of Zebulun 
with his side or back turned from Zldon, whllst offering 
refuge to others. 

Those who wm be dwellers with the Lord, will have their 
faces averted from Zldon, whllst at the same time they wW 
be ready to welcome others. 

WhY wlll they turn from Zldon? 
Zldon, as a word, Is from the Hebrew "Tsuwd" slgnlfy

lng, to "lie in walt," and from the Idea of catching, or en
snaring, it came to mean a fishery. The Zldonlans were 
among the original inhabitants of Canaan whom the Israel
ites faUed to drive out (Jud. 1: 13), and who, 1n consequence, 
became a thorn to Israel (Jud. 10: 12). 

At that time in Israel's history, the people had not 
turned the side or back to them, but were eagerly embracing 
them. 

So much, indeed, that Ahab married Jezebel, the 
daughter of Ethbaal, King of Zidon (1 Kings 16: 31). Jezebel 
was determined to establish her rcllglon in the land, and 
launched a reign of terror and persecution against the pro
phets of Yahweh, that caused even Elijah to flee to the 
refuge of Sinal. 

All this Is typical history, used by the Lord himself, as 
illustrative of that Apostate system of religion that has 
persecuted the Ecclesla, as Jezebel did the prophets (Rev. 2: 
20-21). Of the antitypical Jezebel, the Lord declared: "I will 
klll her chlldren with death, and all the Eccleslas shall know 
that I am he which searcheth the reins and the hearts; and 
I will give unto every one of you according to your works." 

Jezebel was a Zidonian, a Canaanite, of whom 1t is said 
that "they wlll not dwell in the house of Yahweh" (Zech. 
14: 21). Christ's face wlll be averted from Zldon with its 
Queen Jezebel, for he has decreed their destruction (2 Thess. 
2: 8). The faces of all those who dwell with him w111 simi
larly be turned away from Zidon the ancient adversary of 
Israel; there will be no haven in Zebulun for her ships. 

Thus In his vision of the future, Jacob saw a commu
nity of blessed ones, dwelling in the land, receiving the 
tribute and offerings of the nations, providing a haven for 
them, inviting their worship, accepting their friendship; 
but with side tumed away from that system which has en
snared men in the past, offering it nothing but destruction. 
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In one short sentence, he gathered up the llte history 
of Zebulun; his birth, his mother's joy, her antlclpatlons 
therefrom, and with a play upon the name, he welded it all 
Into one glorious glimpse of the future. Then he turned to 
the next son who stood expectantly before him: namely 
Issachar. 

-H.P.M. 

----------------------------------------------·; 
Exhortation at the Shaftesbury (N.S.W.) Ecclesia) 

What Does God's Love Mean 
to You? 

-----------------------------------------------What It Accomplishes 
In contradl-::tinction to the complete failure of mankind 

to achieve the victory over sin and Its effects, we have repre
sented In the bread and wine upon the Table, the body given, 
the blood poured out, of a man who was able to say: "I have 
glorified Thee on earth, I have finished the work which Thou 
gavest me to do." Thus he "led captivity captive" and 
"brought life and immortallty to light through the gospel." 

And In that he is unique. 
The greatest problem we have to grapple with is the 

conquest of sin. But through the victory of the Son of God, 
we are enabled to wrestle with it effectively, for we have 
become related to him and the Father. Thus he is our great 
High Priest and Advocate, through whose mediation, the 
Father Is w1lllng to forgive us our trespasses. 

The way to eternal ltfe having been opened up through 
him, we are able to strive confidently, knowing that our 
cflorts need not be in vain. 

In thls is seen the "love of God." The quality of that 
love Is such that we cannot truly receive 1t without recipro
cating It In some way: 

"lie that loveth not kllO\lelh nut God; for God Is love. In this 
"u manlfe-;ted the love of Gotl toward U!i, because that God sent 
111 .. only brJ:"otten son into the n orld, th:lt we miJ:"ht lil'C through 
him. llereln Is love, not that ne loved God, but that lie lo\'ed us, 
and 11ent Ills son to be the prnpitlatlon for our sins. Belo,·cd. If' 
God so loved us, we ou~:ht al~o to love one another ••. " ( 1 Jim. 
f: 8-111. 

It 1s only to the extent that we renllse what we have 
been saved from and called to, that we can fully appreciate 
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ISSACHAR'S HIRE 

·········--------------------------------------k 
"lssachar is a strong a~ couching down between two burdens; aod 

be saw llmf rc~f was good, and the land th:1f il was pleasant; aod bowed 
bls shoulder to bear, :md became a ~en·ant unto tribute" (Gen. 49:14·15). 

* Remarkable Circum!ltanccs of His Birth 
The word Issachar is compounded of two Hebrew words: 

"Vis" and "Sachar". The former signifies "there is", and the 
latter "a reward". 

Issachar, therefore, spells out the thrilling message that 
"there is a reward". 

Dr. Strong gives the meaning of the name as "He will bring 
a reward", which is even more significant, for it concentrates at
tention on the giver of the reward, even Messiah. The words of 
Jacob, in blessing Jssachar, centres attention both on the reward 
and the means whereby it can be obtained. · 

Why was such a name bestowed upon this boy? 
The answer takes us back to the remarkable rivalry between 

Leah and Rachel to secure the affection of Jacob (Genesis 29, 
30). They sought to do this by bearing him children, each be
lieving that by so doing she would secure the advantage over the 
other. 

What was the foundation of this striving? Undoubtedly the 
promises made unto J.tcob. This not only had relation to the 
Redeemer of mankind, but a numerous seed as well (Gen. 28: 
14) upon whom the nation would be founded (Gen. 25:23). 
Thus the barrenness of Rachel caused her great perturbation. 
"Give me children, or else J die," she exclaimed in the extremity 
of her envy at her sister. But Jacob's answer was: "Am I ip 
God's stead, Who hath withheld from thee the fruit of the 
womb?" 

It was God who had promised the seed, He alone Who 
could provide it. 

Leah bore Jacob four sons, and then "left off bearing" 
(Gen. 29:35). Rachel remained barren. Something had to be 
done to provide the necessary seed, and Rachel's case was ur
gent. At great sacrifice to her personal dignity, she followed the 
example of Sarah, and gave her maid Uilhah to Jacob to wife. 
Two sons were born who were named Dan and Napthali. The 
first means "judge", and was so named because Rachel saw in 
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his birth the judgment of God endorsing her action. The second 
means "wrestling", and ~pake of the great wrestling ~>he had with 
herself in her rivalry with her sister by giving Bilhah to Jacob 
the second time. 

Meanwhile, Leah, remaining barren, sacrificed her own dig
nity in the same way as Rachel had done. She delivered her 
maid to Jacob to wife, and from Zilpah also there were born 
two sons: Gad and Asher. 

But she did it at great cost to herself. The narrative implies 
that consequent upon this action, Jacob denied Leah her con
jugal rights. Because of barrenness, she was apparently set aside 
hy Jacob whose greater love was for Rachel. 

To add to the wrong in Leah's eyes, Rachel requested that 
she be given certain mandrakes that Reuben had found in the 
field. These were lovcfruits, supposed to induce conception, or 
to stimulate love. Rachel besought the mandrakes of Leah, hop
ing thereby that she might bear children on her own account. 

Leah bargained with her. She would give some of the 
mandrakes to Rachel if Jacob restored to her her conjugal 
rights. 

The bargain was made, and the fifth and sixth sons were 
born to Leah as a result. Their names were significant. When 
the fifth boy was born, Leah joyfully proclaimed: "There is a 
reward," an~l called him lssachar. Her bargaining with her sister 
wa-; not without result. When Zcbulun, the sixth son was born, 
"he emphasised what that reward would be by saying: "My bus
hand will dwell with me." 

Leah partly attributed the cause of lssachar's birth to the 
giving of Zilpah to Jacob to wife. This is shown by her com
ment at the time, and the naming of her son. She declared: "God 
hath given me my hire, because I have given my maiden to my 
hu~band." She gave Zilpah to Jacob in order to fulfil the pur
pu!te of God in providing Jacob with the seed required to found 
the nation of Israel. Uut she also, apparently, hoped to stimulate 
h\.·r own fertility thereby. The narrative states, that "when Leah 
'aw that she had left bearing, she took Zilpah her maid, and 
gave her to Jacob to wife" (Gen. 30:9). She had followed Rachel 
in doing this, and !toon afterwards both gave birth to children. 
I hi-; was a sound procedure, as modern psychology has revealed. 
I he adoption of a child by an apparently barren woman some
times results in her having one of her own. Rachel was driven 
tn this expedient by her need. In view of the· Divine purpose; 
'he could not go outside the household of Jacob to adopt a son, 
and therefore humbled herself by giving her maid to Jacob, and 
t~dopting the child as her own. 
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Issachar was the hire, or reward, that Leah received for 
likewise humbling herself. 

The Type 
Leah, as a wife, is thus revealed in five different stages: 

(I) - bearing Jacob's children, (2) - barren, (3) - tempor
arily estranged from her husband, (4) - restored to him again, 
(5) - bearing him further children. 

What is the purpose of the detailed narrative? I have been 
accused of straining at types, but apart from some such enig
matical significance, why should such chapters find a place in the 
Divine revelation? 

Paul, in Galatians 4, shows that the similar circumstances 
of Sarah and Hagar are recorded because they are allegorical. 
Why not the jealousy and rivalry of Leah and Rachel also? It 
is not difficult to see in the above the five points, a foreshadow
ing of Israel after the flesh, who is likened to a wife temporarily 
estranged from her Husband (lsa. 54:5). Israel originally pro
duced fruit, became barren, became estranged, will be restored to 
her former status, will produce fruit in the Age to come (Hos. 
2:19-20). 

Why did Leah bargain with Rachel? Was she not "pro
voked to jealousy"? Read, then, the words of Paul: "Through 
their fall (their barrenness) salvation is come unto the Gentiles, 
for to provoke them to jealousy" (Rom. I 1: II). The time will 
come when Israel will be restored to favour, to again produce 
fruit to the glory of her husband. 

And this fact demonstrates that "There is a reward," and 
"He will dwell with them." 

In order to save myself from appearing to strain too much 
at types, I leave the matter here, that the interested reader might 
take it further if he is so disposed. 

The Heavily-laden Ass 
Did Jacob recall these incidents as his eyes turned towards 

Issachar? Certainly the blessing he pronounced seems intermixed 
with these typical foreshadowings of the past. 

He likened lssachar to a strong ass couching down be
tween two burdens. 

Why an ass? 
The answer is given in our last article (sec p. 270), when 

expounding upon Genesis 49:11. The ass was a symbol of Israel. 
It had this distinction under the Law, that the firstling of an 
ass, alone among beasts, could be redeemed by the sacrifice of 
a lamb. Its owner had the choice of either redeeming it, or of 
breaking its neck, which is a symbol of rejection, ,.0 
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That is the significance of Jeremiah's indictment of the vile 
king, Jehoiakim: "He shall be buried with the burial of an ass, 
drawn and cast forth beyond the gates of Jerusalem" (Jer. 
22:19). 

But Jacob saw lssachar as a "strong" ass, well worth re
deeming: an ass capable of good work. 

He described him as "couching between two burdens." The 
word has been rendered "sheep-pens". Others have rendered it 
us "panniers", such as are suspended on either side of an ass to 
carry the burdens placed therein. Accepting this rendering (sup
ported by the A.V.), the figure presented by the words of 
Jacob, is that of Issachar as a heavily-burdened ass at rest, but 
still stimulated to labour by the hope of reward. 

Is not that the picture of Israel in the Kingdom? Will not 
the nation ultimately bow its shoulders to the burden to be im
posed upon it by the Lord, and submit to servitude under him 
in the hope of gain? 

Other renderings give a millennia! flavour to the blessing. 
The Chaldee paraphrase of Genesis 49: 14 is as follows: 

"He saw his porliora thnt it was good, and the land that It M'as 
fruitful, and he shall subdue the provinces of the people, and drive out 
their Inhabitants, and those who are lert shall be his servants and his 
tributaries." 

The translators of the Septuagint Version likewise read this 
idea into Jacob's blessing. They :-endered the passage: 

"lssachar has desired that which is ~ood; resting between the inher· 
llnnccs. And having seen the resting place that It was good, and the land 
that It was fertile, he subjected his shoulder to labour, and became a 
hu!>bandman." 

"The Rest That Remaineth" 
But though the ass is heavily laden, it is at rest. "He saw 

that rest was good, and the land that it was pleasant .... " 
Therefore he submitted to the servitude demanded of him. 

The word "rest" is significant. In the Hebrew it is ''menu
chah", and signifies a "safe shelter". It is the word by which 
Hebrews describe a husband's house, which is a safe shelter for 
the bride. The word was used by Naomi when to Ruth she de
clared: "My daughter, shall I not seek rest for thee, that it may 
be well with thee?" 

She was seeking a husband for her daughter-in-law. 
Boaz provided the mcnuchah for Ruth. 
The land will provide the menuchah for Israel. 

"llum shalt no more he termed Forsaken; neither shall thy land 
any more be termt•d Uesolute; hut thou shull be culled Hephzi-bah. and 
thy lund IJeuluh: for Y:th"eh dcli~-:hh:lh in thee, and thy land ~hall he 
married. For liS 11 youn~-: 111:111 nmrrielh a virgin, so shall thy snns marry 
thee; 1111d as the bridegroom rejokelh over the bride, so shall lhy God 
reJoice over thee. • • ." (lsu. 62:4). 
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So, in Issachar, Jacob saw Israel restored, bearing its bur
den (Ezek. 44: 10), but married to the land, and rejoicing in the 
prosperity this state will afford. 

In passing, it is interesting to note, that the only informa
tion we have in Scripture of Issachar as a person, is the record 
of his birth. Out of the rivalry developed between Rachel and 
Leah, the nation of Israel was founded. 

-H.P.M. 

-----------------------------------------------
Exhortation at the Den Haag (Holland) Ecclcsia 

WHY DID THEY DO IT ? 

-----------------------------------------------The Scriptures pre!>ent many ex:unples of men who were ,;hen 
grand opportunities In the !>erviee of Yahweh but who threw them :ma) 
by fooli!>h actions. This writer asks the question: Why did they do II? 

One of the wonders of the Truth that draws us togctlu:r, b 
the glorious unity of the Word of God. It is not surpri-;ing, 
therefore, that very often when we consider the readings for the 
day, we see the golden thread of truth linking them together. 
This is so despite the fact that they are drawn from three separ
ate places in the Scriptures, and separated in compilation by 
hundreds, sometimes thousands. of years in time. 

Our readings this morning (Lev. 9/10; Ps. 108/109; 2 Cor. 
1/2) arc no exception. In each of them one great fact stands out 
clearly: the frailty, the foolishness, of man. We may have to 
carefully examine these Scriptures to "dig out" this common fac
tor. But that is one of the wonders, one of the delights of the 
Word: "It is the glory of God to conceal a thing, but the honor 
of kings (such as we hope to be) is to search out a matter" 
(Prov. 25:2). 

Nadab and Abihu 
Their tragic history is set out in our first reading. It is a 

well-known story, the story of Nadab and Abihu who took 
"strange fin:" and offered it before Y:thwch with disastrous re
sults. 

At long last, the Tabernacle had been erected in the wilder-
ness, for the purpose dcclan:d by God: "Let them make Me a 
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Jacob's Prophecy of the Last Days (Gen. 49) 

DAN : THE JUDGE 

"Dan shall judge his people, as one of lhe lrlbes of Israel. Dan 
sbnll be a serpenl by lhe way, an adder in lhe p:tlh, lhat bilelh lhe hone 
heels, so lhal his rider shllll fall back"·ard. I have wailed for Thy "Diva
lion, 0 Yuhweh!'' (Gen. 49:16-18). 

"(( "(( 

Dan's Significant Tribal Position 
The children of Israel left Egypt a rabble of slaves; they left 

Sinai a properly-organised nation. When they encamped, each 
tribe, under its individual standard, occupied its allotted place 
around the Tabernacle. But, in addition, they encamped in groups 
of three at different points of the compass, so that the nation as 
a whole was divided into four separate divisions, comprising (like 
the New Jerusalem of Rev. 21:16) a foursquare encampment. At 
the head of these divisions were the standards of the four principal 
tribes: Judah, Reuben, Ephraim and Dan (Num. 2). 

These four divisions were still maintained when Israel was on 
the march. Judah occupied the place of honor at the head, and 
Dan took up the vitally important position leading the group at 
the rear (Num. 10). Thus Judah attacked and Dan defended. 
Israel had at its head the tribe that symbolised he whom his 
brethren shall praise, and at its rear the tribe that stood for he 
who shall be the judge. 

When the tribes encamped, Judah at the head of its associate 
tribes, took up its position on the East, in the fore-front of the 
Tabernacle, and Dan with its associate tribes occupied the 
northern aspect. 

Both positions were of the greatest significance. 
The Hebrew word for "east" signifies "the sun's rising," and 

it is appropriate that Christ should be styled, "the Sun of right
eousness with healing in his wings" (Mal. 4:1). 

The Hebrew word for "north" suggests the place hidden from 
human eyes, and the Bible usage of the term suggests that it is 
used to symbolise God's dwelling place, the great Unseen. From 
the dwelling place of God will come the great Judge of all the 
earth. 

Promotion From tbe North 
The Psalmist declares: 

''Promolfon tometh nellher from the east, nor from the west, nor 
4 
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from the south. But God is the Judge; He pnllelh down one, and ~elleth 
up another (Ps. 75:6-7). 

If promotion does not come from the cast, west, or !>outh, it 
must come from the north. The Psalmist excluded the north from 
his comment, but added: ''God i~ the judge". Surely it jo; not 
mere coincidence that on the north of the Tabernacle was !itationcd 
the tribe whose name is Dan, or the Judge. 

If, to the Hebrews, the north signified the great unknown, 
and Dan the Judge was stationed at that position, would it not be 
a continual reminder to them that He Who dwclleth in the great 
Unknown is their Judge? 

The Hebrew word for north comes from a root signifying 
"hidden", "dark", "unknown". In Isaiah 14:13-14 the north i-; 
associated with the throne of Yahweh; in Job 26:7 it is described 
as the place where flesh has not penetrated; in Job 37:22 it is said 
to be the mysterious direction from whence comes fair weather 
(or gold- faith, mg.); in Ezekiel I :4 the Cherubim of glory arc 
represented as originating from the north; in Isaiah 41:25. he who 
"calls upon Yahweh's name", and who !>hall trample the king' 
of the earth in judgment, is said to be raised up from the north. 

Obviously the north is used in a figurative sense in these 
passages. For example, the Cherubim (the saints in glory) will not 
be manifested from the north. but from Sinai. But if the north is 
considered figuratively ao; the great (In known, the place I liddcn 
from human eyes, the location of the Throne of Yahweh. then it 
can be said that they come from the north. As a community. the 
Cherubim will have been "born from above" (John 3:3 mg.), and 
in that sense will have "come down from God" (Rev. 21 :2). The~e 
same words apply to the great Judge of Jsaiah 41:25. No matter 
to whom this prophecy may have applied to primarily. it ohviou~ly 
has relation to the Lord Jesus. But how can it be said of him that 
he is "raised up from the north"? Only in the figurative M:nse a., 
suggested above. In that sense, Christ as Judge. will come from 
the north. 

Is it not appropriate then, that Dan, the Judge, should have 
been stationed on the northern side of the Tabernacle? It would 
constitute a reminder to Israel that the Judge of all the earth 
would be manifested from the hidden place of Deity. 

Dan will retain the northern position even in the Millenium. 
In the allocation of the tribal inheritances outlined in Ezekiel 48. 
Dan is placed at the extreme north of the Land of Promise. 

It ultimately occupied such a position under the Judges. 
Originally, the tribal inheritance of Dan was located to the north· 
west of Judah, but due to enemy pressure. the land beL·ame too 
confined, and Dan had to ~eek territory elsewhere. Thi' forc~:J 
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some of the tribe to the extreme north where it annexed a portion 
of territory by driving out the inhabitants. The term "from Dan 
to Beersheba" then became expressive of the extreme north to 
the extreme south of the land. 

Israel's Future Judge. 
Jacob saw in Dan the symbol of the coming judge. Dr. 

Thomas has rendered his words thus: 
"Dan, as one of the tribes of Israel, shall avenge his people. Tbere 

shall be a Judge, a serpent In the way, an adder In the path, biting the 
heels of the horse, so that ils rider shall fall backft·ards." 

As the serpent strikes suddenly and swiftly, as the adder in 
the path is overlooked by the rider on a horse because he is lifted 
high above it, so the Judge will suddenly and swiftly avenge his 
people in the Age to come, by striking at the "horse", and bringing 
its "rider" crashing to the ground. 

Zechariah, visualising the same time, spake of how Israel 
under the leadership of the Judge, shall be an instrument to that 
end. He declared: 

"They shall be as mighty men, which tread down their enemies in 
tbe mire of tbe streets in the battle; and they sbaJI figbt, because Yahweh 

·is with them, and the riders on horses shall be confounded" (Zech. 10:5). 
In previous articles in this series, we have pointed out that 

the horse is used in Scripture as a symbol of war. "Riders on 
horses" are those who are set in authority to guide the affairs of 
nations, particularly in their schemes of conquest. 

In their ambitious plans, the mighty men of the nations over
look the coming of the Judge, as a rider on a horse overlooks the 
serpent in the path that is so far beneath his notice. But the men
ace is there, and in this case the serpent will strike to mortally 
wound the mount, so that its rider will be without means of con
tinuing his conquest. 

Thus Jacob, in pronouncing the blessing on Dan, anticipated 
the conquest of Gentile power, and the avenging of his people by 
the Judge. · 

The tribal standard of Dan, standing at the north of the 
Tabernacle, suggested how this will be done. It was an Eagle 
<Ezek. 1: 10). The eagle is also used as a symbol of the Spirit, and 
it will be through the Spirit that judgment will be poured out upon 
the nations. Zechariah saw this in his vision of the great mountain 
that was reduced to a plain. The vision symbolised the destruction 
of Gentile power, and the prophet was told how this will be 
accomplished: 

"Not by might, nor by power, but by My spll'lt, 5ahb \'ubweb Sllll· 
aoth" (Zeclt. 4:6). 

By the Eagle, by the Spirit, manifested through Dan the 
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Judge. By this means will Gentile might be reduced to nothing. 
According to the Greek, the symbol of the Eagle is used also 

in Rev. 8:13, and Dr. Thomas suggests that the judgments threat· 
ened against the inhabitants of the earth in that verse, were 
announced by the saints as an element of the Cherubim. Jt was on 
their behalf, also, that these judgments were poured out. John 
wrote: 

"I beheld, and heard .un angel (Gr. Eagle) fl)·lng through the midst 
of heaven, saying with a loud voice, Woe, woe, woe, Co Che Inhabitants 
of Che earth by reason of Cite other voices or Che Crumpet of the three 
angels, which are yet Co sound!" 

The judgments thus threatened by the eagle reach into the 
future and extend to the time when the Kingdoms of thi!> earth 
become the Kingdoms of our Lord, and of His Christ (Rev. II: 
14-15). He, as the Judge, will complete the work of avenging his 
people through the spirit he shall wield. 

Did Jacob see into the milleoium as on his bed of sickness he 
spake of his son Dan? 

There is not the slightest doubt that he did. 
Having completed the blessing, he offered up a short, ejacu

latory prayer for its fulfilment: 
"I have wailed for thy salvation!'' he dccl:1red unCo Yahweh. 

That salvation will come from the one whom Yahweh hath 
ordained to judge not only His people, but to avenge them by the 
judgments he will pour out upon the world. The resurrection of 
Christ is the assurance that he is to return to complete the work 
of judgment commenced 1900 years ago (Acts 17:3)). 

-H. P.M. 

1 have seen enough of the ~urfacc of our globe to satisfy me that 
when finished it will make a sufficiently splendid and magnificent inhcri· 
tance for intelligences of the largeM capacities and most scriptural a~pir· 
ations - substitute righteousness for sin, and perfect what remains un· 
finished in its wastes and barrens, and no better heaven need be sought 
than our earth, when the Lord is there. 

-J. Thomas. 

To inve~t at lea~t a portion of thi' life\ e\crlions in the life to come, 
i~ not an extraordinary feat of ,,.i,dom .. and )'et h i~ wh.at few arc .equal 
to; and the result is-the cemetery. whtch to manktnd m general •~ the 
ignominious goal, while to the ~cnant~ of God it is hut a temporary 
rc~ting place, in which their ,Julrl ,Jeep i, over hefon: ch,·y :1rc :•"' arc 
they were put there. 

-R. ltobcrts. 
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authority, and order it to be in the corner for a time every day, 
while he listens to the Maker and Possessor of heaven and earth. 
The man - poor or rich - who acts not thus. is a fool; for what 
does the struggle of life amount to, apart from the attainment of 
that good which shall not be taken away? To a complete vanity! 
The poor man sweats out his three-score and ten, and lies down 
to be no more remembered. The rich man, by much contrivance, 
draws the coin from his neighbour's pockets, and, having scraped 
much to his corner. comes to his weary end, closes his eyes in 
disappointment, and dies like the fool with his barns, with a 
fearful awakening in store, when God, whom he has cheated, will 
mete out his portion of judgment and fiery indignation which 
shall devour the adversary. 

But of us? Let us be wise, observe the example, use our time 
worthily, and seek the promise of everlasting joy at the hand or 
the Eternal Spirit. 

-R. Roberts. 

Jacob's Prophecy of the Last Days (Gen. 49) 

THREE SHORT BLESSINGS 

Gad: The Conquering Company 
Jacob passed quickly over the next three sons who stood be

fore him, pronouncing the blessings in few words that are easily 
understood where the Truth is believed. If the Jsraelitish hope of 
the Gopel is not comprehended, however, the significance of these 
blessings becomes difficult or impossible to grasp. 

Concerning Gad. the patriarch declared: 
"Gad, a troop shall overcome him: but he shall overcome at the 

last" (v.l9). 
Gad means "troop" or "company," so that there is a play on 

words in this blessing, as there is in them all. The statement speaks 
of the domination of Israel by the Gentiles, but also the ultimate 
triumph of Israel "at the last." It takes us into the future when 
Israel shall constitute the battle-axe of Yahweh with which He 
will subdue the nations. 

In Deuteronomy 33:20, where Moses also pronounces a bless
ing on Gad, reference is made to the one who will enlarge him. 
He is likened to a Lion, tearing in pieces and devourin~ the enemy, 
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executing the justice and judgment~ of Yahweh with Israel. 
That one is the Lord Jesus. Under him. Gad will develop 

into a warrior company which will suhdue tlwse who have previ-
ously dominated Israel. · 

Asher: Supplier or Royal Dainties 
The influcJl(:e of Chri1ot as Israel's chief. is even more clearly 

implied in the blessing on Asher. 
"Out of Asher his bread shall be fat, and be 5hall yield royal 

dainties." 
Royalty must be present before the dainties can be delivered 

up, so that in these words is implied the presence of the King. 
Asher, in company with all the tribes, shall offer its tribute to 
Christ in the day of his earthly glory. Ezekiel saw them doing so. 
1.aw the tribes bearing their oblation to the Prince of Israel as a 
"royal dainty" (Ezek. 45: 16). This oblation, or portion, will find 
its place in the Temple of the Age to Come to provide portion 
of the "feast of fat things" to he enjoyed by the Assembled wor
shippers in that day. 

Asher, whose name means ''blessed," shall be blessed with 
plenteous harvest, so that his bread shall be fat, and he shall be 
in a position to freely offer up the royal dainties expected of him. 

As Jacob's eyes rested on these sons, his mind was filled with 
the glories of the future; he heard. as it were, the "!.hout of a king 
among them," and his lips gave expression to the great joy that 
shall be manifested when the Divine ruler shall be in their mid't. 

Naphtali: The Spreading Oak 
The language in which Naphtali's ble~sing is cxpresl>cd is 

much more difficult to understand. Jacob is represented as saying: 
"Napbtali is a hind let loose: be giveth goodly word~" (v.ll). 

It has been suggested that there is no sense in the symbolism 
of this verse, and an alternate rendering must be sought. However. 
the picture of the graceful hind. so sure and fleet of foot. so 
greatly admired for its beauty and grace, is surely an apt symbol 
for those who will bear the go!.pcl of truth. The hind is used as a 
symbol for the multitudinous Christ who arc the gospel-bearers 
to the world today, who "giveth goodly words." Naphtali, as a 
hind let loose, could therefore foreshadow the time when those 
words shall be common knowledge throughout the world . 

. Naphtali itself means "wrestling,'' and it is the Word that 
will wrestle and conquer the world ultimately. 

However. others have rendered the ble%ing differently. Bo
chart has translated it: 

"NaobtaU Is a spreadln~: oak, producing be-..uliful br:mchcc," 
,- . 3S. 
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The Concordant Version (and others) render similarly: 
"Naphtall· is. an oak stretched out; the giver of products that are 

seemly." · · . · 

The Hebrew words for "hind" and for "oak" are very similar. 
thus the ~otally different words in these alternate English trans
lations. 

The Oak with its widespreading branches is also an apt sym
bol for Israel. and appropriate to the blessing on Naphtali. His 
very name suggests the strength of the Oak and its twisting, clutch
ing branches. Abraham dwelt under an oak and built an allar 
unto Yahweh (Gen. 13:18: 18:3).• The oak suggests strength and 
permanency. In fact, the word itself signifies "mighty one." The 
picture of the mighty tree with extended branches under which 
can be found shade and shelter, is a familiar symbol for the 
Kingdom. Christ used it in his parable of the mustard seed. He 
explained that though this was the smallest of all seeds, it grew 
into the largest of herbs, in whose branches fowls could shelter, 
and in whose shade beasts could rest. 

This was his picture of the Kingdom of God which will be 
set up after the wrestling (Naphtali) with the flesh. 

The blessing of Jacob on Naphtali should be compared with 
that of Moses in Deuteronomy 33:24. Here the tribe is promised 
a numerous progeny-the branches 9.,f Jacob's blessing. 

It is interesting to notice, in passing, that Naphtali was estab
lished in Galilee, the district which witnessed some of the "wrest
lings" of Christ with flesh 1900 years ago, and which, in the 
future, is destined to see the lighf of glory shine forth from the 
same source after wrestling with the nations (Isaiah 9: I). 

These three short blessings are therefore pregnant with mean
ing. Combined they tell this story: That there will be a company 
(Gad) of blessed ones (Asher) after the wrestling (Naphtali). 

-H. P.M. 

Some endure steadfast under all circumstances; some disappear from 
the scene of duty after a time. The interest of the latter (never very 
strong) in Christ himself seems slowly to die under the friction of life, 
till some offence given or crotchet introduced sends them off the straight 
path, and as the years go by, they disappear from their place. It seems 
impossible that this could happen to those who by the power of the 
Word closely held by, are enabled to see God. Where man only is seen, 
stumbling is sure sooner or later to take place, because of human weak-
ness inside, and outside all around. : 

-R. Roberts 

• "Plain of Mamre" (Gen. 13:18) should be rendered "Oaks of 
Mamre," 



Jacob's Prophecy of the Last Days (Gen. 49) 

JOSEPH : The Fruitful Bough 

"Joseph is a fruitful bougll, even a fruit/Ill bo11gll by a well: whose 
branches run over the wall" (v.22). 

* The Increaser 
His name means the "Increaser,'' his life typified that of the 

Lord Jesus, he was the favourite son of the ag::d Jacob, the bless
ing conferred on him was outstanding among those proclaimed 
by his father. 

We can imagine with what love the eyes of the patriarch would 
have rested upon Joseph, as he recalled to mind the circumstances 
of this beloved son whom he had thought dead, but who had been 
restored to him again. Mentally he would have recalled the 1ife 
of Joseph: the opposition of his brothers, the adversity he had 
experienced in Egypt, his ultimate triumph before the very ones 
who had condemned him, their submission as they humbly bowed 
before him. 

It provided the background of the blessing he now poured 
out upon his son. 

"Joseph is a fruitful bough." In what way was this fulfilled? 
From a tribal point of view he was a fruitful bough because por
tion of •the blessing of the firstborn rested on him instead of on 
Reuben. He received a "double portion of the inheritance," the 
right of the firstborn (Deut. 21:17). so that the Scriptures record: 
"his (Reuben's) birthright was given unto the sons of Joseph the 
son of Israel" (1 Chron. 5:1) · 

Thus Joseph was represented by two tribes in the )and: 
Ephraim and Manasseh. Jn the inheritance of the latter, Joseph 
was also represented on both sides of the Jordan, for a half of 
the tribe remained east of the river. 

So Joseph became a fruitful bough, and "increased" in 
Israel. His brothers thought they had seen the last of him when 
they sold him to the Merchant men going down into Egypt, but 
instead he ultimately increased into two tribes to each of their one. 

And Christ also, whom the Jews imagine they will see no 
more, will likewise increase into two; spiritual and natural Israel. 

The Fruitful Dough 
He is describ..-d as the fruitful bough of the vine. This is a 

beautiful symbol, well repaying the close attention of the student 
(I(, 
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of Scripture. Jotham described the fruit of the vine as that "which 
cheereth God and man" (Judges 9:13). How can it be said that 
wine "cheereth God"? Only when its typical meaning is under
stood. What is wine? It is the fermented fruit of the grape. How 
is it made? By first treading underfoot the grape, and then allow
ing the juice to ferment. Fermentation is a sign of Jife. Thus fer· 
mented wine is a new form of life obtained by treading underfoot 
the fruit. 

What a glorious symbol for the new life in Christ-obtained 
by treading underfoot the flesh! Certainly such wine "cheereth 
God and man"! "The life of the flesh is in the blood," declares 
Leviticus 17:11, and the Lord, handing the cup to his disciples, 
described the wine as "the blood of the new covenant." Only the 
blood of a righteous life, manifested by treading underfoot the 
flesh, was efficacious for such a purpose. Wine, as new life, was 
a fit symbol for that, and "cheered God and man." 

Frequently the vine is used in Scripture as a symbol of 
Israel. Consider, for example, the apt illustrations of Isaiah 5: 1-7. 
The prophet declared that every care had been lavished on this 
vine by the Divine Husbandman, but when, at the time that it 
should bring forth fruit as a reward of such care, Yahweh found 
thereon only "wild grapes" (v.5). 

Such a vine was useless to Him. He would break down the 
protective hedge, and allow the wild beasts to come in and de
stroy the vine that He had planted and tended with ~uch loving 
care. 

The significance of the parable is clear, the fulfilment plain. 
The nations, as wild beasts, swarmed down through Israel, up
rooting the vine, and carrying its branches away. 

But in doing so, they ate the wild grapes, and as such fruit 
is poisonous the nations were punished as they disciplined Israel. 
Thus the words of Yahweh through Jeremiah were fulfilled: 
"Though I make a full end of all nations whither I have scattered 
the~. yet will T not make a full end of thee" (Jcr. 30: II). No na
tion can lay unhallowed hands on God's people with impunity. 
Even though they perform God's will by so doing, their real in
tention is to gratify their personal desire. 

For that they arc punished. 
Jeremiah reminded Babylon: 

"hrnel lullb 11111 been fol"ml..en, nor Juduh of bl~ God, of Yulmcb 
of hosls, lhough lbclr lund wus filled wllb !tin agaln~t the Jloly One of 
lsnlel" (Jer. S I :5). 

Ezekiel likewise represented Israel under the symbol of a vine 
(Ch. 15). He showed that the vine was useful for one purpose 
only: to produce fruit. Its wood is useless for furniture: it is not 
of much value as fuel: if it doc.; not produce fruit it ic; thrown 
as useless in the fir:: to be consumed in a moment of time. 
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Israel must produce fruit to the glory of its Maker, otherwise 
it will be cast away as useless. 

' That is the Jesson of the vine as presented by Ezekiel. 
It is the same Jesson as presented by Christ. He likened the 

Ecclesia to a vine. In John 15 he declared that every branch that 
does not bear fruit is taken away, and even those branches that 
do bear fruit are pruned by the wise Husbandman that the fruit 
might be improved. 

What a valuable lesson! Here is the reason why the righteous 
suffer. The tribulations they experience comprise "pruning" that 
the fruit they already are bearing might be improved. 

In this parable, the Lord declared: 
"I 11m the h·ue \'inc, and my Father is the hu\bandmau." 

He is the branch taken from the Irsaeli vine and transplanted 
again to produce a new vine. 

He is the fruitful bough of Jacob's prophecy. 
This is beautifully expressed in Psalm 80. 
The Psalm speaks of the vine, taken out of Egypt, planted 

in the Land of Promise, whose boughs spread forth on every side. 
But the hedges were broken down; the beasts of the field ravaged 
the vineyard; the once beautiful plantation was ruined. So the 
Psalmist prayed: 

"Return, we beseech thee, 0 God of hosts: look down from heaven, 
and behold, and visit lllis vine; and lhe vine)ard which thy right hand 
halh planted, :md lhc branch lhal Thou made,t strong for Thyself • • • 
Let Thy hand he upon lhe m:m of Thy right h:md. upon lhe son of man 
whom Thou madcst strong for lhysclf" (vv. 14-17). 

Here is a prophetic reference to the "fruitful bough" of Genesis 
49. The "branch" made strong for Yahweh is "the man of His 
Right hand, the son of man whom He made strong for Him
self." 

The first word rendered "man" is "ish" in Hebrew, the 
second word is Adam. The "ish" (great man) at Thy right hand, 
is the son of Adam, the branch made strong for Yahweh's pur
pose. 

So the Lord Jesus declared: "I am the true vine and ye are 
the branches." 

"By a Well" 
The vine is well watered in the sense expressed in Psalm I. 

The Psalm speaks of the happy lot of the man who walks not 
in the counsel of the ungodly, but whose delight is in the law of 
Yahweh, in which he meditates day and night. 

Christ alone of all humanity fits the character of the man 
there described. 

The spirit-word is the well of water, for the Psalm goes on 
to declare: 
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"He shoJI be like a tree planted by !be rlnrs of water, that brlnaelb 
forlb his fruit in his season • • • ·• 

The turning from ways of wickedness, the daily meditation 
in the Law, comprises a well of water that must produce fruit. 
It did so in the Lord Jesus. Of him it is written: 

"The !iplrlt of Yahweh shall rc\t upon him, the spirit of wisdom 
and underslunding, !he ~pirlt of couu\el nnd might, !he spiril of know
ledge und of the fear of Yahweh; mad shall m:ake him of quick under
standing ••• " (lsa. 11:1-2). 

The spirit is symbolised in Scripture as a well of water (cp. 
John 4: 14) so that when we partake of the spirit-word we are 
imbibing the water of life. 

The Concordant Version renders the phrase in Genesis 49:22 
as "the joy of my eye." for in the Hebrew the word for "eye" 
and "well" are the same. As the eye produces tears, so the well 
produces water. 

Whatever rendition we accept the application is beautiful. 
The picture of Joseph/Jesus as a fruitful bough drawing water 
from Yahweh's well is applicable; the thought that Joseph was 
the "joy of Jacob's eye" is equally so of the Lord in relation to 
his Father, for at his baptism the Voice from heaven described 
him as "My beloved son in whom I am well pleased" (Matt. 3:17). 

Prolific Branches of the Vine. 
"Ye are the branches," said the Lord to his disciples (John 

15:2). The branches of the vine comprise the Ecclesia, or. to use 
another symbol, the "bride of Christ" (Rev. 19:7). 

Jacob saw them as "a great multitude whom no man could 
number" (Rev. 7:9), for he described them as branching out from 
the stem of the vine and running over the wall. Here was the full 
increase of the "increaser" ! 

But there is a very beautiful thought not apparent in the 
English version. In the Hebrew, the term "fruitful bough" is in the 
masculine gender, but "branches" is in the feminine. This is shown 
by the margin where the alternative "daughters" is given in place 
of "branches." 

In short, we have the union of Christ and his bride (Eph. 
5:25-21). 

The Ecclesia is severally represented in Scripture as the 
brethren, the seed (Isa. 53:12). and the bride of Christ. 

His offspring thus become his bride, as Adam's offspring was 
his bride. There was a wonderful unity in the marriage of Adam 

When the boundle~.; resource~ of the earth arc admini~tcrcd, in the 
hunds of immortal and noble men, for the j!ood of mankind arid he 
¢ory of the Creator, it will be a day of joy. Well might the angels re
JOice in the prospect-Luke 2:13-14. 

-Brother Roberts. 
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and Eve, for both could acknowledge God as their father. The 
antitype will be seen in the glorious unity to be effected between 
Christ and the Ecclesia in the age to come, both of whom ack
nowledge God as their Father. Then the words of Christ's prayer 
will be fulfilled: 

"That lhey nil may be one; as Thou, Fnlher, art In me, and I in 
Thee, that they also may be one In us: that tbe \\Orld may belie1e lhat 
Thou basi sent me" (Jobn 17:21). 

In that day, the completed vine will be in evidence in the 
earth. Jacob will see the antitype of his beloved son as "a fruitful 
bough by a well, whose branches run over the wall." 

A Bible Truth Restated. 

VVhy the Spirit Gifts were 
Withdrawn 

The Gifts are Granted. 

H.P.M. 

Fifty days after the crucifixion of the Lord Jesus, the dis
ciples were gathered "with one accord," in the City of Jerusalem, 
and, in fulfilment of the promise of Christ they were "anointed 
with the Holy Spirit" (Acts 2:1-4). The effect was instantaneous: 
"They began to speak with other tongues, as the Spirit gave them 
utterance" (Acts 2:4). The great concourse of Jews, assembled 
from all parts of the world to celebrate the Feast of Pentecost, not 
only heard the Gospel proclaimed, but proclaimed in the various 
tongues of the countries from whence they came. 

This was but the beginning of miracles performed by the 
disciples. As it was said of Jesus that he was "a man approved 
of God by miracles and wonders and signs, which God did by 
him" (Acts 2:22), so it was now true of his followers: "God hear 
them witness, both with signs and wonders, and with divers mir
acles, and gifts of the Holy Spirit, according to His own will" 
(Heb. 2:4). The sick were healed; the blind had their sight re
stored; the disciples spake in foreign tongues without having fir:,t 
learned them. 

These miracles were performed by the "gifts of the Holy 
Spirit." They comprised the seal of God on the te,timony of the 
Apostles. They demonstrated that God was with them, and that 
the doctrines they propounded were true. 
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''The archers have sorely grieved bim, and shot at him, and hated 
him; but his bow abode In strength, and the arms of his bands were 
made strong by the hands of the mighty God of Jacob" (vv.23-24). 

* Grieved, Hated, Shot At! 
In the hatred and enmity that Joseph experienced from his 

brethren, he foreshadowed the life of Christ. His brethren were 
the fathers of the tribes, expressed in Hebrew as "baaley chit
stism," not mere "archers," but "chief archers." They typed the 
leaders of Jewry who hated and grieved the Lord. 

This is graphically expressed in Psalm 64. 
Therein we have the breathings of the Spirit of Christ (l Pet. 

1:11) as expressed by David the king. His words provide a com
mentary on the blessing of Jacob: 

Hide me from the secret counsel of the wicked (cp. Gen. 49:6); 
From the insurrection of the workers of iniquity, 
Who whet their tongues like swords, 
And bend their bows to shoot their arrows, even bitter word.f: 
That they may shoot in secret at the perfect: 
Suddenly do they shoot at /rim, and fear not, 
They encourage themselves in an evil matter: 
They commune of laying snares privily; 
They say, 'Who shall uc them? 
They search out iniquities tiiC.Y accomplish a di/ige111 search: 
But the inward thought of every one of them, and the heart i.f dt•ep. 

These words prophetically express the very atmosphere of 
intrigue and conspiracy that led to the betrayal and murder of 
the Lord. In their heartless opposition, the leaders of the people 
"grieved him, shot at him,hated him." Their birter words sped 
like arrows aimed to hurl: defaming, reviling, false:y accusing 
him. 

And typically, Jacob saw it all. 
He saw that the battle was not one-sided, however. The Lord 

was not without weapons of defence and offence. His enemies 
felt the power of his wise words. His mouth was like a "sharp 
sword" (lsa. 49:2), rebuking, confounding, refuting, revealing the 
hypocrisy of his revilers, verbally cutting them down before the 
people. When he spake, words of power issued forth such as they 
could not answer, and such as they came to fear. 

Therefore, they slew him and thought thermclves rid of 
him. But he was raised from the dead, and wkcn into heaven, 
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there to remain for a time, "like a polished shaft hidden in the 
quiver of Yahweh" (lsa. 49:2). 

And as Yahweh's arrow, he is to be aimed against his 
enemies. Psalm 64 speaks of this also: 

But God shall shoot at them 
With an arrow: suddenly shall they be II'Owrclcd. 
So they shall make their Oll'n tongue to fall upon thrm.fl'11·es: 
All that see them shall flee all'ay. 
And all men shall fear, 
And shall declare the work of God; 
For they shall ll'ist'ly consider of llif doin~:. 
The righteous shall be glad in Yahweh, and shall trust in 1/im; 
And all the upright in heart shall glory. 

These words are true of both Joseph and Christ: the triumph 
of the former foreshadowing the coming triumph of the Jauer. 

Strengthened by Yahweh. 
Jacob saw Christ the antitypical Joseph as one "made strong 

by the mighty God." Isaiah 49 shows how this was done. Yahweh 
formed him from the womb, to be His servant, to bring Jacob 
again to him. So declares the prophet, and the type is revealed 
in Joseph. He explained this to his brothers: 

"God sent me before you Co preserve you a posterlcy In the earth, 
and to save your lives by a "real deliverance" (Gen. 45:7), ' 

Joseph's help extended even to Egypt; so also docs that 
of the Lord: 

"II is a light thing thai thou sboulde~t he l\ly servant to rui\c up the 
tribes of Jacob, 1111d Co rc~torc che prc~crved or Israel; I "ill nl,o gh c 
thee for a Jlglu to the Gentiles, lhat thou ma)csl be l\ly sahatilon unro 
Che cod of the eanh" (lsa. 49:6). 

To accomplish this, Chrio;t was strengthened that he might 
successfully battle against the flc!>h. He became "the son of man 
whom Yahweh made strong for Himself" (Ps. 80:17), "God 
manifest in the flesh" (I Tim. 3:16). Paul declares: "God was 
in Christ, reconciling the world unto Himself." 

Christ conquered becaul>c God strengthened him for the 
victory. Without that aid he would have failed: for flesh unaided 
cannot triumph. The flesh wac; weak, mortal, fallible; but God 
who inhabited the flesh is strong, immortal, infallible. And by 
the indwelling of the Father. Christ gained the victory. 

It is difficult for some to appreciate this. They feel that i: 
confers what they term an "unfair advantage" on the Lord. But 
in so speaking, they fail to gr:tl>p the purpose of the Lord's coming 
into the world. He "came into the world to save sinners" (I Tim. 
1:15). That is the purpoc;e of his birth. his minbtry, his death, 
his resurrection, his mcdiator,hip. his return, to that end he wac; 
"a body prepared," horn of a virgin, that the !>piritual proclivi
ties of the Father might be revealed. 1 h::'c were dc\·dopcd hy 
:;lltdy. discipline, training and the cfflucnl·c nf th.! lloly Spirit 
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without measure. Thus he became "of quick understanding in the 
fear of Yahweh" (Isa. 11:3). 

· And so he overcame. 
The work of redemption, therefore, is pre-eminently a work 

of love on the part of the Father. "What the law could not do 
inasmuch as it was weak through the flesh, GOD DID" (Rom. 
8:3). That is the wonderful fact of Christ's victory. God did it 
through him. It was a work of co-operation: the Father and the 
Son working in unison to provide a basis of reconciliation for 
helpless humanity. 

When any speak of "unfair advantage," Jet them bear in 
mind that "to whom much is given, much is required." Perfect 
sinlessness was required of the Lord; and he revealed it because 
he drew ·heavily upon the sources of strength that were made 
available to him. He leaned on the Father: he also allowed the 
word to dominate him; he sought communion in prayer. 

Thus "his hands were made strong by the mighty God of 
Jacob." 

That is the lesson of his life, the lesson we must Jearn. We 
can find strength from such a Source also. Though we sin, God 
has made available for us the forgiveness of sins: though we are 
weak, He has revealed for us sources of strength: though we are 
burdened with the flesh, He has provided the means for us to 
rise above it. Drawing upon these means of strength. we can re
echo the words of Paul: "I can do all things through Christ which 
strengtheneth me" (Phil. 4: 13). 

"The Mighty God of Jacob" 
"Abhir" (Mighty) is one of the titles of Deity. It is a signifi

cant title inasmuch as it is used only in conjunction with the 
word Jacob, or Israel. Like all the titles of Deity. its usage and 
meaning is not only extremely interesting. but also most helpful 
in advancing our knowledge and understanding of the Most High. 

The word comes from the root "abar," signifying "to soar," 
from which is derived the idea of the lofty One, the One elevated 
above all else, particularly in the manifestation of power. 

But why is this Mighty One associated with Jacob? There 
are good reasons for this. Throughout his life, Jacob was con
scious of the overshadowing power of God, guiding him through 
all the manifold experiences into which he was brought to the 
final triumph when his name was changed to Israel. 

God had appeared to Jacob at Bethel, and confirmed to him 
the blessing of the promises which had been made to Abraham. 
adding: 

. "And behold, I om willa thee in oil places whilher thou goest, and 
will bring thee a~aln Into this land; for I will not leave thee until 1 
have done that which I have spoken to thee of " (Gen. 28:15). 

Jacob appended his vow to this declaration: 
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''If God will be with me, and will keep me in this way thai I go • • • 
so that I come again to my father's hou~e in peace, then shall Yahweh 
be my God." 

Upon this theme, the late John Carter wrote beautifully, as 
follows: 

The God of Jacob, then, is One "ho has promised to be "ilh Jli'i 
people in all their sojourn, never to leave them In all the da}'s of trial 
during which they may be the victims of the evil thoughts of their 
fellows as Jacob was of Laban's. The God of Jarob Is One "ho, 
fulfilling His word, will bring lhe heirs of the promise lo the land 
covenanted, wilh life preserved through unending da)s. 

The Psalms when read wilh Ibis background, are found to have a 
fuller meaning. David s:1ys (20:1). 

"The Lord hear thee in the DAY OF TROUBLE.; 
The name of the God of Jacob defend thee. 

In the troubled days of Hczeki:1b, when the As~yri:~n cloud covered the 
land, but when men of faith believed the mcss:Jge thai God "ould deliver 
them, one could say (46:7): 

The Lord of hosts is with us; 
The God of Jacob is our refuge. 
There were faithless men at the time, as Shebna; but In the as~uraoce 

of the victory of the righteous, Asaph sang (75:9, 10): 
I will declare for ever; 
I will sing praises to the God of Jacob. 
All the horns of the wicked also will I cut off; 
But the horns of the righteous shall be exalted. 
The same writer uses the lillc nhcn he bemoans l~racl's f:~ilurc to 

secure the blcs\ing because they nould not hearken lo His \'oice (81:1). 
There was no f:lilurc with the God of Jacob. 

Human promises with the bc!>t of efforts arc bounded by the limit-; 
of frail human life. What a m:•~:nificent conlra~t is that of l•!>alm 146, 
wbere the Lord's irre~islible mil!ht to accompli\h is put over against 
human weakness! 

Put 11ot your trust in princes,
Nor in the son of man, 
In whom there is no help. 
His breath goeth forth, 
He relllrneth to his earth, 
In that very day his thoughts puish. 
We quote these verses, and rightly quote lhcm, to pro'e the mor· 

tallly of man; but we miss the writer's object if ne thuo; limit our mean
ing. We are ool to puc our trust in men; they arc of small power and 
soon arc dead. God knows no end lo llis )e:Jr\ or f:~iling of His powers. 
Therefore the Psalmist continues: · 

Happy is he that hath the Gm: uf Jacol> for his hr:lp. 
Whose hope is ill the Lord hi~ God; 
Which made lleave11 and earth, 
The sea and all that therein is. 
Which keepeth truth for e1·r:r. 
The Creator Is not a God arar off; lie ha'i come into clo'e :1\.'iod· 

atlon -with men; has revealed llis trulb nhlrh "ill not f:til; nn!l lie hao; 
been proved In lhe experience or Jacob as a C:od \\Jw neither lean'i 
nor forsakes. If ours Is the (;od of Jarob, lhc Ucatiluclc or thi~ J•!>alm 
Is written of os. (The Chri\tadclphlan, 19~0). 
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The references above are to the Elohim of Jacob, (except that 
of Ps. 146:5 where it is the El (Strength) of Jacob) that of Genesis 
49 is to the Abhir of Jacob. But both titles reveal Him as One 
who has promised and will perform, as One who has revealed His 
truth and will not fail; as One who has power to redeem and 
will not leave nor forsake. 

Jacob himself expressed this in an earlier blessing on Joseph: 
''And he blessed Joseph, and said, God, before whom my fathers 

Abraham and Isaac did walk, the God which fed me all my life long 
unto this day, the Angel which redeemed me from nil evil, bless the 
lads; and let my name be named on them ••• " (Gen. 48:15-16) .. 

That was his experience of the "Abhir of Jacob." 
The title occurs only a few times in Scripture. David was the 

next to use it. He did so in connection with the establishment of 
Zion as the place of Yahweh's rest. He spake of how he "sware 
unto Yahweh," and "vowed unto the Abhir of Jacob," that he 
would not rest until he found 'a place for Yahweh, a habitation 
(Heb. Mishkan-a dwelling place) for the Abhir of Jacob." 

Both the Name of Yahweh and the title "Abhir of Jacob" 
are appropriate to the subject in hand. Yahweh is the covenant 
name of Deity; the name that guarantees the perpetuity of the 
seed of Jacob (Exod. 3:14). The "Abhir of Jacob" is appropriate 
to describe the One who would inhabit the Temple when it was 
built, for those who would come to workship would be the secu 
of Jacob. Whether Jews or Gentiles they are supplanters, and in 
constant need of the help of the Mighty One who IS lifted up high 
above flesh. 

Finally, Isaiah uses the title three times. ln Isaiah I :24 he 
joins it with the name of Israel. He makes reference to the future, 
and speaks of the Mighty One avenging Himself on His enemies 
and restoring Israel. Notice the beautiful language of v.27: 

"Zion shall be redeemed with judgments and her CONVER1'S wilb 
righteousness.'' 

Zion's converts comprise the true Israel, the Jacobs of the 
flesh whose names are really changed ! 

In Isaiah 49:26 there is found the title: "[ Yahweh t''Y 
Saviour, and thy Redeemer, the Mighty One of Jacob." Here the 
Mighty One is associated with the work of saving and redeeming. 

Students of "Phanerosis" will bear in mind that the name 
Yahweh is prophetic. 1t is developed from the root Ehyeh, 1 will 
be, and points forward to what Yahweh "will he." In this place, 
Yahweh proclaims that He will he a Saviour and a ncar kinsman 
(or redeemer). He became both when He tabernacled in the f!c!>h 
of the antitypical Joseph. The name Jesus is a fulfilment of thls 
prophetic title. for it signifies Yah's Salavation. Jn Jesus, made 
m all points like we arc, Yahweh becomes a near kinsman (Heb. 
Gail-Redeemer), with all the rights of redemption that arc so 
beautifully brought out in the Law, and in the Book of Ruth. 

106 



December, 1962 THE LOGOS 

Because the Lofty, Powerful One of Jacob is Saviour and 
Redeemer, Jacob shall be saved. Isaiah spake of this: 

' Thou shalt also suck the milk of the Gmtilcs, 
And shall suck the breast of kings; 
Thou shalt know that I, Yahweh am Saviour. 
And thy Redeemer, the Mighty Otre of Jacob. 
Jacob's own Jifetime revealed him as a supplanter because 

the Mighty One was with him. And the nation that stemmed from 
him shall supplant the Gentiles (as Isaiah declared) because the 
same Mighty One is with it. 

The title thus used by Jacob might well be paraphrased: 
"The God whom I have found to be mighty above flesh, alike 
in His mercy and His faithfulness as also in His power to save 
and redeem, and whose overriding providence has caused me to 
successfully supplant my enemies, will enable the antitypical 
Joseph to likewise conquer over his enemies and bring succour 
to his brethren in need." 

-H.P.M. 

A Bible Truth Restated. 

VVhy the Spirit Gifts were 
VVithdrawn 

(Continued from p. 74) 

How the Spirit Gifts Were Dcstoncd 
The modern world has become familiar with evangelists -

men, women, and even children, claiming to possl!ss miraculous 
gifts. Their stock-in-trade is usually a magnetic personality care
fully groomed for the occasion, supported by a well-prcparl!d 
background of music and oratory. Some time back, a ten-year
old child toured Australia from Amcril:a, claiming to have the 
gift of God, and the power of miracle ! 

Such claims are blasphemous. 
The Bible is quite specific as to the manner in which the 

gifts of the Holy Spirit were bestowed. The first essential was an 
understanding of the Truth. The idea of a man tcarhing thl! 
immortality of the soul and po!.ses!'ing spirit-gifts is quill! forci!!n 
to the Word. The Jews of Pl!lcr's day had first to rcc~i\'1! fhl! 
Truth, and then the ~ift was later added (Acts 2:3R). Secondly, 
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Jacob's Prophecy ot the Last Days (Gen. 49) 

THE SHEPHERD OF ISRAEL 

-· 
"From thence (the Mighty One of Jacob) Is the shepherd of Israel" 

(Gen. 49: 24). 

Christ's Parentage 
Jacob saw the coming Redeemer of Israel as both Son of 

Man and Son of God. As the former, he made mention of him 
as the Shiloh, the Lawgiver of Judah, the great Ruler of th:! 
tribe whom his brethren shall praise (Gen. 49:8-10); as the latter. 
he saw him as the great antitypical Joseph, th:! Son of God. For 
in the course of his comments concerning the Mighty One of 
Jacob Who would sustain Joseph, he declared: "From thence 
(from Deity) is the shepherd, the stone of Israel" (v.24). 

Jacob thus saw the Messiah as God manifest in the flesh. 
As far as the Lord's fleshly descent is concerned, the words 

of Paul are to the point: "It is evident that our Lord sprang out 
of Judah" (Heb. 7:14). As far as the Lord's heavenly origin is 
concerned, the words of Gabriel to Mary express the fact: 

''The Holy Spirit shall come upon thee, and the power of the Highest 
shall Ol'ershadow thee: therefore also that holy thing which shall be born 
of thee shall be called the Son of God" (Luke 1: 35). 

This merging of spirit and flesh was necessary for the work 
Christ was to undertake. As Son of Man, he could sympathise 
with the limitations and infirmities of the flesh; as Son of God 
he derived the power to conquer the flesh. As both Son of Man 
and Son of God he was in a position to help and uplift suffering 
and sinning humanity. 

Thus he became the ideal shepherd of Israel. 
The Shepherd of lsrnel 

The shepherd characteristics of Christ are a manifestation 
of the Divine characteristics of his Father, for God has revealed 
Himself as a Shepherd. Jacob well knew this for in blessing the 
sons of Joseph, he had declared: 

"The God which fed (lleb. shepherded) me all my life long unto 
this day, the Angel which redeemed me from nil evil, bless the lads ••• ," 
(Gen. 48: 15). 

The Psalmist, likewise, saw Yahweh as a Sh:!pherd: 
"Thou leddcst Thy people like a flock by the band of Mo~es and 

Aaron'' (Ps. 77: 20). 
"lie made Jli'i own people to ~o fortl1 like sheep, und ~ulded fhe-111 

in lhc wilderness like a flock" (Ps. 78: 52). 
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"Give ear, 0 shepherd of Israel, Thou abal leadesl Jacob like a flock" 
(Ps. 80: 1. See also ler. 31: 10; Micah 7: 14, elc.). 

The tender care of a shepherd for his flock aptly illustrates 
the manner in which Yahweh overshadowed the affairs of His 
people. He guided them to pastures and fed them with His word; 
He protected them against the wild beasts (Gentiles) which 
would devour them; He disciplined them in Jove when such 
was needed; He taught them to hearken to His voice; He sent 
under-shepherds for their help who were capable of- leading them 
along paths of peace to the still deep waters of life. 

One of these under-shepherds was David, the shepherd-king 
of Israel: 

"He chose David also His sen•1m1, and took him fwm lbe !>hetpfold~; 
from following lbe ewes greal wich youn.:, He bruugbl blm lo feed (lleb. 
~bepbcrd) lacob IUs people and lsr:ad His lnberllance. So he fed hbep
berded) lhem according to lhe huegrily of bls heart; and KUided lhrm 
by lhc skilfulness of his bands" (P~. 711: 70·72). 

David the king kn~w the anxious care of the shepherd for 
the sheep; he knew how the shepherd had to anticipate the 
needs of the flock, how he had to watch over its welfare, guard 
it from danger, suffer privations for its henerit, risk his life in 
its defence, lead it with gentle caressing voice through rough 
and dangerous paths to the lu~>h, grazing fields beyond. 

He knew, too, how the sheep trusted him, came to rely upon 
him, recognised his voice and responded to it. The sheep is a 
defenceless animal, meek and submissive tn guidance. It is the 
symbol of Israel. 

Frequently in Scripture. the word "shepherd" has hecn 
translated "fcJ" or "feed." The feeding. nf courl.C, is with the 
knowledge of the w1ml. Ecclesiastes 12: I speaks of it as the 
"words of the wise . . . given from one Shepherd." Proverhs 
10:21 declares: "The lips of the right:!OUS feed (~hephcrd)) many." 
In Jeremiah 3:15 there occur 1\\o words with the same meaning 
in Hebrew: "pastors" ami "feed." "I will give you pastors (~>hep
herds) according to Mine heart, \'vhich shall feed (11hephcrd) you 
with knowledge and understanding.·· 

The King was expected lo "shepherd'' the flock in this and 
other ways. He was expected to "walk before the people" lead
ing them to divine pa~tures (cp. I Sam. 12:2). And the pcopl~ 
of Israel recognised this us the duty of their king. They praised 
David for the way he had manifested these characteristics: 

'·Thou wil~t be that lcddesl uul :md broughle~l in Israel; and \'nh~cb 
snid to thee, Thou shalt feed My people f,rael •• ," (2 Sum. 5:2; J Chroo. 
11: 2). 

In David we sec the t}p~ of the "good :;;hepherd" to whom 
Jacoh referred in his prophecy. I le leads the people, thinks for 
them. seeks their good, pkads their caw.e. Oavid intcrccdoo in 
time of need. His pka j, O:\preo;<;i\c: "These sheep. what have 
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they done?" he asked God. And he offered to Jay down his Jife 
for the people: "Let Thine hand, I pray Thee, be against me ... •• 
(1 .Sam. 24:17). 

Yahweh My Shepherd 
In Psalm 23, the title of Yahweh-Rohi (Yahweh my Shep

herd) is applied to God. The name Yahweh comes from a Heb
rew root signifying "to become." When it is used in conjunction 
with other words, such as in Psalm 23: l, it indicates what He is 
to become. He has always been the Shepherd of Israel, but the 
prophecy of Jacob, and the title found in the 23rd Psalm. pro
claims that those Shepherd characteristics would become mani
fested in One who would reveal them to the full. That One is 
the Lord Jesus. The title is a promise that Yahweh will shep
herd His people through this One. Of him Isaiah prophesied: 

"He shall feed (shepherd) bls Dock like u shepherd: be shall gather 
Che lambs with bls arm, and carry Chem In his bosom, and shall gently 
lead those tbat are wllb young" (lsa. 40: 11). 

The shepherd had to endure much for the sheep, living 
fru~ally, accustoming himself to hardship, braving all weathers, 
givmg first care to his flock. He knew little of the joys of com
panionship except the animals about him. which he guarded 
res()lutely in time of danger, and for which he developed the 
greatest affection. 

How beautifully the Lord manifested these shepherd-char
acteristics! 

But there were other appointed shepherds who despised 
their honored calling. Against them the indictment of Yahweh 
thundered forth through the prophets. They are described as 
"greedy dogs, shepherds that cannot understand" (I sa. 56: 11), 
shepherds who 'destroyed and scattered the flock" (Jer. 23: 1). 
The 34th Ezekiel lists their sins in detail. It is a strong reproof 
against the shepherds who "ate the fat, and clothed themselves 
with the wool," but fed not the flock (v. 3). They had not strength
ened the diseased. nor healed the sick, nor hound up th~ broken, 
nor defended the flock. nor sought to bring back those who 
strayed (v.4). Instead, with "force and cruelty" they had ruled 
the flock, causing the sheep to become scattered. 

The attitude of these shepherds was a denial of the great 
principles of God-manifestation as the Shepherd of Jsrael. There
fore, as Master of the flock, Yahweh proclaimed His intention of 
forcing them to make good His loss, and of punishing them for 
their negligence: 

''Titus saUlt the Lord Yalnveh: Behold, I am ng:dnsf fhe shepbercls; 
and I will require My flock at lhclr band, and c:m~e lhcm fo cca'e from 
feeding the flock; nellhcr shall lhe shepherds feed themselves any more; 
for I will deliver My flock from fheir moulh, lhal they may not be meal 
for them" (Ezek. 34: 10), 
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But then foJJows the glorious prombe: 
"And I will set up one shepherd over them, und be shall feed them, 

even My servant David (the Beloved-the Lord Jesus); he shall feed them, 
and he shall be their shepherd" (v. 23). 

The Lord Jesus as Shepherd 
The Lord drew largely upon the figure before w. to illw,. 

trate his work among men. Time and again he referred to him
self in his shepherd manifestations (Matt. 12: II; 18:12. Mark 
14:27). He found the people as ''sheep scattered because they had 
no shepherd" and he supplied that need by "teaching them" 
(Mark 6:34; Matt. 9:36). 

Jn the glorious parable of the good shepherd, he described 
himself in terms which warrant much thought and con~tant 
meditation. "I am the door . . . " Often in the shccpholds the 
doorway was but an opening, and the shepherd slept in the 
doorway. thus forming a living barrier to any who would enter 
therein. "I give my life for the sheep ... " This was the re
sponsibility of the shepherd as David knew when he battled in 
faith with the lion and the hear when protecting his flod\. "I 
know my sheep and am known by mine .. .'' It is said that two 
flocks can be mixed together. but the individual sheep will 
answer immediately the voice of the shepherd, nnd scparat..: 
themselves from the others and attach th..:m~dv..:s to him. 

Read the Hllh John in the light of the following illumin
ating description from the pen of W. Thomson in "The Land 
and The Book": 

"The !>bcphcrd goes before, not merely to point out the \\ay, but to 
!>CC that it is practicable and snfc. lie is nrmc:d in order to ddc:nd his 
clmrgc; und in this l1c is \"cry cour:tgc:ous. • • • Some !>hc:c:p always kc:ep 
ncar the !>hc:pbcrd, and arc hio; SJlcci:ll famritcs. •:arh of them h:l'i a name:, 
to \\hich it llllswcrs jo3 fully; and the kind )ohcphcrd Is eHr di•trihuling 
lo such rhokc portions whkh he ~::11hcrs for thai purpose. The~c arc the 
contcnlcd :md happy ones. They :1rc in no dan~:er of ~:cltin~: lo~t or 
into misrhicf, nor do wild hca~ts or thicns come near them. The ~;rent 
body, however, arc mere worldlin~:~. intent upon their own plca,ures or 
selfish inlcrcsts. They run from hu\h to hu,h, sc:1rrhin11 for variety or 
delicacies, and only now :md then lift their heads to !Jce "here the 
shepherd is, or, ruther, where the ~:cncrnl flork 1~, lc~t they ~:ct so far 
aw11y as to orraslon remark in their lillie community, or rebuke from 
their keeper. Others, n~::1in, nrc rc~tles~ and di,contcntcd, jumpin11 into 
cnrybody"s. field, climbing into hn,hc~. Thc:~c co~t the ~:ood llhcphc:rd 
inrcs~:mt lroublc. Then there arc nlbcrs inrurahly rcrklc,s, \\ho ),fray 
far away, and are often ullcrly Jo,t. I h:nc repeatedly seen a silly ~:oat 
or )ohccp nmninr. hither and thither and hle:1tinll pilcou~ly after the lnsl 
flork, only lo call (orth from their den' the hc:l)ol\ of prey, or In hrin11 
up the lurkin11 thief, who CJllirkly «Jnil'l\ It~ erie' in death.'' 

Where ~•re we among th~ flock of Chril>l'? Do \\1! 1-.c:p 
closely to the shcph;:nl hc:trJ..cning to hh voic.:c? Dn we rcl:('!!lli:-c 
that safety is only sure under his protel."livc care? Do ''" rc:tli'c 
that we have no real defence (If our cmn'! Chri't is ~till "the 
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great shepherd of the sheep" {Heb. 13:20), the "shepherd and 
overseer of your souls" (1 Pet. 2:25), the "chief shepherd" (I 
Pet. 5:4), the one who can "shepherd us, and lead us unto living 
fountains of waters" and wipe away all tears from our eyes 
(Rev. 7:17). Let us ever remember that! 

Shepherds of Today 
In that pathetic scene recorded in John 21, where the Lord 

asked Peter: 'Lovest thou me more than these?" (v. 15), two 
words constantly occur: "love," and "feed." The English trans
lation obscures the fact that in Greek two different words arc 
used for "love,'' and two different words for "feed.'' 

In vv. 15, 17, the word used primarily signifies to "feed," 
but in v.16 the word means to "shepherd," mvolving the ideas of 
guidance, leading, disciplining, caring. protecting - all that a 
shepherd might do for the flock. 

Thus Christ appointed Peter to shepherd the flock, and he, 
in turn, passed on similar instructions to others. In 1 Pet. 5:2, 

. he wrote: 
"Feed (Gr.-shepherd) the flock of God which Is among you, tnking 

· the oversight thereof, not by constraint, but wiUingly: not for filthy lucre, 
but of a ready mind; neither as being lords over God's herllage, but being 
ensamples to the flock. And when the chief shepherd shall appear, ye 
&ball receive a crown of glory thatJfadefh not away:• 

A responsibility rests upon shepherds and flock alike. 
The responsibility of the former is to truly shepherd the flock; 
the responsibility of the latter is to listen only to the voice of 
the Good Shepherd. If these other shepherds speak in different 
tongue, their call should be ignored. And how important it is 
for a true shepherd to warn when danger is about, and for the 
flock to heed the warning voice. 

Only to the extent that we heed the voice of the Good Shep
herd will we find a place in the flock he will gather together m 
one in the coming day of his manifestation. 

All this is inherent in the title Jacob used. And Jacob the 
shepherd, who knew so much about sheep (see his striking words 
in Gen. 31 :38-40), would appreciate what the title meant. He 
would understand that from Yahweh would come one who 
would lead Israel like a flock, would guide, protect, guard, 
even lay down his life for it, ultimately leading it to a safe 
refuge. to life-giving waters sweet and clear. 

What breadth of meaning is condensed in a few words of 
Scripture! H.P.M. 

To teach the truth so as to receive the applause of pious sectarian~ 
would be to deprive it of all point, and to bhmt the edge of the Spirit's 
sword. -J.T. 
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Jacob's Prophecy of the Last Days (Gen. 49) 

THE STONE OF ISRAEL 

·-· 
The Vision of Beth-El 

Jacob left the camp of Isaac fearful of the wrath of his 
brother, to endure the isolation of banishment for many years. 
He returned impressed with the power and mercy of God 
Almighty, greatly enriched materially and spiritually, to have his 
name significantly changed from Jacob to Israel (Gen. 32: 28). 

Before he left the Land of Promise he had a remarkable and 
re-assuring dream. 

He had reached the place called Luz. It was late at night, 
and he found the town gates closed against him. Tired and des
pondent, he lay down in the open field, resting his weary head 
on a stone which he selected for a pillow. 

And then he dreamed. 
He saw a ladder reaching from earth unto heaven. Angels 

were ascending and descending upon it, establishing a link 
between earth and heaven. He heard the Voice of God pro
claiming a wonderful blessing: 

''I am the Lord God of Abraham thy father, und the God of Isaac; 
the land whereon thou Iiese, to thee will I give It, and to thy seed; und tby 
seed shall be as the dust of the earth, and thou shalt spread abroad to 
the west, and the east, to tbe north, and the south: and In thee and In 
thy seed shall all the families of the earth be blessed. And, behold, I am 
with thee, and wlll keep thee In ull places "·hither thou goest, and will 
bring thee again Into this land; for I will not lca\·e thee, until I have 
done that which I have spoken to thee or· (Gen. 28: 13-15). 

What a message of encouragement for the lonely, despondent 
Jacob, driven from home by the hatred of his brother. No wonder 
he awoke refreshed, revitalised. The fears and anxieties of the 
night before had gone. He felt stimulated by the realisation that 
God was with him, and with renewed strength made ready to 
continue his journey, with the knowledge that he would assuredly 
return. 

The stone upon which he had rested his weary head the night 
before, was now symbolic of the message of hope he had since 
received. 

He set it up as a tillar, a memorial, and anointed it with 
oil. Such is symbolic o the outpouring of Divine spirit, and in 
so doing, Jacob testified that Yahweh would provide a stone as 
a Pillar, around which a spiritual Temple would be erected. As 
he set it up he declared: 

''Jiow dreadful (awe-Inspiring) Is Ibis place! Tbls Is none other but 
174 



February, 1963 THE LOGOS 

the bouse of God (Belh·el), and this Is the gate of heaven ••• and tbls 
stone, which I bave set for a pillar, shall be God's house ••• " (Gen. 
28: 17, 22). 

That Stone (emblematic of Christ) was the Stone of Jacob, 
surnamed Israel. 

The Stone As A Symbol 
Christ is the corner stone around which the spiritual Temple 

must be fitted, to provide the habitation of God through the sp1rit 
(Eph. 2: 22). He is the antitype of the Stone of Beth-el. He told 
Nathanael that in him will be seen the fulfilment of the prophetic 
vision: "Hereafter ye shall see heaven open, and as the angels of 
God ascending and descending upon the Son of Man" (John 1:51). 

He came in that capacity, but flesh took no pleasure in the 
Stone of Yahweh's providing. It refused to conform to the 
pattern he laid down, and desiring to rid itself of the embarrass
ment of having such an example ever before it, flesh rejected 
his claims. 

Christ became "the stone the builders rejected" (Ps. 118: 22). 
He thus appeared in a dual character. He was "a sanctuary" 
to those who recognised his true status; but "a stone of stumbling 
and rock of offence" to those who followed the folly of the 
builders (lsa. 8: 14). 

But God is not mocked. If men set aside the Stone He has 
provided to form the pattern of His spiritual Temple, they do 
so at their own peril. Jn the words of Hebrews: 

"There remaineth no more sacrifice for sins, but a certain fearful 
looking for of judgment and fiery indignation, which shall devour the 
adversaries" (Heb. 10: 26, 27). 

Christ expressed the matter thus: 
"Did ye never read in the Scriptures, 'The stone which the builders 

rejected, the same Is become the head of the comer: thi'i Is the Lord's 
doing, nnd It Is marvellous In our eyes?' Therefore say I unto you, The 
Kingdom of God shall be taken from you, and given to a nation bringing 
forth the fruits thereof. And who~oever shall fall on this stone shall be 
broken: but on whomsoever It ~hall fall, It will grind him to powder'' 
(MaU. 21: 42·44). 

His words are true of both individuals and nations. He is 
the nucleus of the Stone that will smite the Image and reduce the 
nations to powder (Dan. 2). and which shall then grow into a 
mountain filling the whole earth. 

He is the stone seen by Zechariah and associated with Joshua 
(Jesus) the high priest. Zechariah saw in vision Joshua the high 
priest and Zerubbabel the governor (both types of Christ in his 
different capacity), presiding over the buildmg of the Temple, 
labouring in the face of trouble and opposition to establish a 
Divine place of worship. 

They were, he declared, "men of sign" (Zcch. 3: 8 -- mg). 
l-Je described how that into the Foundation Stfmc were 
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engraven ''seven eyes" emblematic· of the multitude of the 
redeemed united as one with Christ. They constituted "the eyes 
of Yahweh which run to and fro through the whole earth" (Zech. 
4: 10). 

But Zechariah described the Lord not only as the foundation 
stone, but the headstone as well (cp. Zech. 3: 9 with 4: 7). He 
is the "author and finisher of our faith," the "alpha and omega" 
of the purpose of God. Without him there is no strength or 
beauty; with him there is both. 

Peter saw him as "a chief corner stone, elect, precious" and 
''he that believeth in him shall not be confounded" (I Pet. 2: 6). 
He saw the Ecclesia as Jiving stones, built up together as a 
"spiritual house, an holy priesthood, to offer up spiritual sacri
fices, acceptable to God by Jesus Christ." As the indwelling 
presence of the Divine glory gave significance to the Tabernacle 
and Temple, so the manifestation of Divine glory by saints shows 
that He also dwells with them. Peter emphasised the purpose of 
the Divine call: "That ye should shew forth the virtues of Him 
who hath called you out of darkness into His marvellous light" 
(I Pet. 2: 9). 

This is "none other than the house of God," to use the words 
of Jacob. 

The Lord Jesus is the anointed pillar of that house (Beth-El). 
He is the Stone of Israel, of him who will be a Prince with El. 
This was the vision of Jacob as he blessed his sons just prior 

to his death. He saw the Divine paternity of the Lord Jesus 
(from thence from the El of Israel is the Stone), he saw him as 
the antitype of the stone he had set up so many years before after 
having received the blessing from on high. And bearing that 
in mind, he launched into a dissertation upon that blessing, 
expressing in words the mercy he had received from God, and 
in prophetic language showing how that it would converge on the 
glorious antitype of Joseph, the Lord Jesus Christ. But we must 
reserve comment on that until a more convenient season. 

-HPM. 

TilE END IS IN SIGHT! 
Soon the fight will be over, and the race run; and who shall tell the 

consolation that awaits the victory of "him that ovcrcometh"'? Christ will 
confess him, the angel~ will rejoice with him, and a multitude of true 
brethren will give thanks to God for his triumph. Glory will rest upon 
him, honour will be poured upon him, and life granted him for length of 
endless days. A crown will be placed upon his head; the sceptre of righteous 
rule in his hands; and on exhaustless bounty of blessing placed at hi~ 
command for those whom hi~ iron rod shall rule. In the strength of im
mortal vigour, and the joy of the mantling spirit, and the possession of 
all divine excellence, he will forget the sorrows of this age of sin except 
&~ the background of his eternal joy: and will give thanks to God for 
evermore that he was privileged to know and do the will of God in the 
day of his dhhonour and shame. -R.R. 
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Jacob's Prophecy of the Last Days (Gen. 49) 

·Abundance of Blessing for Joseph 

"The God of lhy father shall help llaee; lhe Almighty Nlmll bless lhee 
willa blessings of heaven above, blessings of lhe deep lhat lielh under, 
blessings of lhe breasts, and of lhe womb. The blessings of lhy falher 
have prevailed abo,·e lhe blessings of my progcnllors unlo lhe ulmosl 
bound of the evcrla~lin:; bills; lhey shall be on lhe head of JoseJ•h, and 
on lhc crown of lhe head of him lhal was separ.lle from his hrclhren" 
(Gen. 411:25-26). 

* The Blessings of Shaddai 
Blessings were showered upon Joseph, not merely because he 

was the favored son of Jacob, and righteous in his ways, but 
because he typified the great Increaser who should come, the 
Lord Jesus Christ. 

The blessings were to flow from the "God (EI or Strength) 
of Jacob," also styled the Almighty, or Shaddai. . . 

Upon this title of Deity. Brother Thomas wrote powerfully 
and at length in "Phaneros1s." Abraham, Isaac and Jacob wor
shipped God as El Shaddai (God Almighty). and not as Yahweh 
(Exod. 6:3). El Shaddai signifies "The Strength of the Powerful 
Ones," for Shaddai is plural in Hebrew. The patriarchs did not 
worship the Powerful Ones, the angels. however, but the Mighty 
One Whose strength was manifested in and through them. 

Three of these Shaddai had appeared unto Abraham, and 
announced the impending judgment on Sodom and Gomorrah. 
and two of them had executed it in an outpouring of destruction 
on the guilty cities. 

But those same angels who overwhelmed those cities with 
terror and death, also overshadowed Abraham's life for good. 
To him they were "gracious, and abundant in goodness and 
truth"; to the Sodomites they would "by no means clear the 
guilty." but visited their iniquity upon them. 

In both aspects they manifested attributes of Yahweh (Exod. 
34:6-7). 

Jacob had likewise experienced the goodness of Yahweh. 
manifested through His angel, who had "redeemed him from 
all evil" (Gen. 48:16). · 

Examples such as this illustrate the two sides of God's 
character. He is merciful and forgiving. but just, ami will not 
overlook the ~uilty if they persist in their wickedness. We can 
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make Him what we Jike. If we are pliable to His requirements, 
and seek to please Him, He will be kindly disposed towards us, 
and His loving arms will encircle us for good, bringing us through 
all the vicissitudes and trials of Jifc to ultimate victory. 

But if we are rebellious, J lc will reveal Himself to us as 
stern and implacable. The Psalmist declared: 

''Yahweh recompen~cd me according to my rll!hteou,ne!IS, according to 
the cleanness of my hands In llis eyc,ight. With the merciful Thou wilt 
shew Thyself merciful; with an upright man 1 hou will !>hew Thyself 
upright; with the pure Thou wllf shew Thy~elf pure; and with the forward 
Thou wilt shew Thyself forw:~rd. For Thou will !l:tve the afflicted people; 
but wilt bring down high looks'' (l'sa. 18:24-27). 

The records of the Bible: illustrate this truth time and again. 
The same God Who was merciful to some was stern and unyield· 
ing to others. He was merciful to those who sought Him in truth; 
He extended punishment to those who flouted His goodness. 

This dual aspect of Yahweh's character is expressed in the 
title El Shaddai, for Shaddai is a plural noun, derived from a 
root signifying either Nourisher or Destroyer. 

It can signify both, for He is both. 
He is a Nourisher to such as Abraham; He is a Destroyer 

to such as the Sodomites. 
In either case He is Powerful, and He manifests His power 

through His angelic agents who are the Shaddai. 
And the blessing pronounced on Jmeph. and through him 

to the antitypical Joseph \\a~: "He (The Strength of Shaddai) 
shall help thee." 

Both had access to a source of power of \\ hkh mo!>t others 
arc ignorance. Thus Christ could say: ... , hinkcst thou that I 
cannot now pray to my Father, and He !>hall pn:sently give me 
more than twelve legions of angels?" Thl.! Shaddai were at his 
command, and would have obeyed his call for help. For the sake 
of humanity he submillcd to the cross. 

Blessings of Heaven Abo\·e and The Deep Beneath 
To Joseph was granted the hles),ings of the firstborn as far as 

inheritance was concerned. We di~cusscd this in earlier articles. 
Thus he was reprc~cntcd among the trihes of Israel hy two 
divisions (Ephraim and Manassch) instead of one. 

The blessings of heaven above and the deep h~neath we~e 
also granted him. From the former comes th~ blessmgs of ram 
and dew: from the httter come the deep spnngs of water that 
are capahlc of !>Ustaining life in dmught. 

Roth symbolise the doctrine-; of Truth. 

Moses dcdared: 
··~tr doctrine 'hull clrop :" the r:•in. o1y 'penh ,J1:1II dhlll :1~ lhr de"·· 
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as lhe small rain upon lhe lender herb, and as lhe showers upoo the 
crass" (Deul. 32:2). 

He was speaking of the refreshing and reviving influences 
of the doctrines of Truth; how they feed the tender grass which 
elsewhere is likened to flesh (lsa. 40:6). He showed that the time 
would come when Israel's rulers would so dispense helpful know· 
ledge as to be likened to the gentle "dropping of dew" (Deut. 33: 
28). "They shall come down like rain upon the mown grass" 
declared the Psalmist (Ps. 72:6), speaking of how Christ shall send 
his teaching throughout the world through means of his elect, 
after flesh has been mown down by the disciplinary judgments of 
Armageddon. 

In another place, the Psalmist spake of the righteous as a 
"tree planted by the rivers of water" (Ps. 1 :3). Here is a reference 
to "the blessings of the deep that lieth under." The roots of the 
tree must dig deep into the soil to obtain the life-giving water. 
Christ used the same symbol; he spake of the doctrines that he 
delivered unto men as the thirst-quenching waters of a well that 
would spring up into everlasting life (John 4:14). 

So, the blessings of heaven above, and the deep that lieth 
under, point to the way of life that is shut up in the doctrines of 
Truth. They come from above; we must dig deep to obtain them. 
But once obtained, no blessing is equal to what they provide. 

They were conferred on Joseph, and as he was a type of 
Christ, so they are revealed in the Lord Jesus. To him we must 
go if we would drink deeply of the water of life. 

Blessing of a Numerous Progeny 
"Blessings of the breasts and womb," were promised to 

Joseph and his antitype. This implies a numerous and healthy 
progeny. As far as Joseph was concerned, the blessing was ful· 
filled in the tribes of Ephraim and Manasseh whose combined 
descendants were more numerous than any of the other sons of 
Jacob (Num. 1). 

But antitypically, the fulfilment is seen in the progeny of 
the Lord Jesus. The Ecclesia comprise the "children whom God 
hath given him" {Heb. 2: 11-14). and constitute him the Father 
of Eternity (lsa. 9:6), the "Author of life" (Acts 3:15 - mg). 
From him will come that "great cloud of witnesses," the "great 
multitude whom no man can number" (Rev. 7:9) who will pay 
homage to the Lamb for that he has redeemed them. 

So, of him, it is prophetically declared: "When thou shalt 
make his soul an offermg for sin, he shall see his seed, he shall 
prolong his days ... " (lsa. 53:10). Though "cut off in the midst 
of the years," though his murderous contemporaries boasted that 
he would not have seneration or posterity (see lsa. 53:8), he is 
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the head of a numerous family, whom he has brought to the 
birth, and whom he nourishes. 

The blessings of Joseph thus reach down to him. 

Surpassing Blessings 
. The enthusiasm of Joseph on behalf of his favorite son, 
found expression in the ~lorious language of v.26. "The blessing 
of thy father hath prevmled above the blessings of my progeni
tors," he declared. Doubtless his mind went back to the fear-

. filled night at Peniel, when he had wrestled with the angel, and 
demanded and received a blessing. "As a prince hast thou power 
with God and with men, and hast prevailed," he was told. The 
words can be rendered: "He who strives with God and prevails 
wiU certainly prevail with men" (Gen. 32:28). · 

Jacob had striven with men, and prevailed, above his pro
genitors. He had striven with God and prevailed, also above hi'> 
progenitors. And in the blessings now pronounced upon Joseph, 
there was an increase over those given to Abraham and Isaac. 
They "surpassed" the previous blessings, as the Hebrew word 
"gabar" (prevailed) is rendered in the "New-Old Testament." 
They were blessings that extended to eternity, to the "bounds of 
the everlasting hills." 

They were to come down on "the head of the Increaser," on 
the "crown of the head of him that wns separate from his 
brethren." 

The word "!ether,'' rendered "separate'' is used for both a 
Nazaritc or a Prince. Doth titles arc significnnt: hoth have an 
application to the Lord. The Nazaritc vow (sec Num. 6) s;:parated 
a person from the rest of the community. that he might devote 
himself exclusively to Yahweh. It made a priest of a layman 
during the time of his vow, and thus fore~hadowcd the priestly 
work of the layman. the Lord Jesus Christ (cp. Heh. 7:12-14). 

But the word also denote~ one separated for duty of ruler· 
ship. so that hound up in the significance of this· word is the title 
of king-priest. The Lord Jesus is yet to nssumc that role of 
honour; yet to be revealed hcfore his hrethrcn ns the great King
Priest of the age to come. They know him <'nly a~ the one from 
whom they separated: they shall yet c;cc thnt the sepnrntion 
was for a purpose, and as till' brethren of Joseph were forced to 
how down to him. !'>n will th;::y he forced to how d(lWil hcfore 
him who was set at nought nf them ~o long ago. 

-H. P.M. 

We will have no fellowship \\ith men '"who hold the truth in 
unrighteousness;" and they are guilty of thi~ '"" ho preach Chri~l of 
contention, not sincerely, but of envy and strife;" and "ho do not live 
as c:itizens worthily of the gospel of Chri~t. 

-J. Thoma~. 
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Jacob's Prophecy of the Last Days (Gen. 49) 

BENJAMIN: The VVolf 

''BenjamJn shall raven as a wolf: In the morning he shaD devour the 
prey, and at night he shall divide the spoil" (Gen. 49:17). 

* 
Rachel's Son of Sorrow 

The youngest of Jacob's sons now stepped forward to receive 
the prophetic blessing of his father. Benjamin was the second 
and Jast son of Rachel, the greatly beloved wife of Jacob. 

Tragic circumstances marked his birth. Jacob was travelling 
south from Beth-el to Ephrath, when the pangs of childbirth 
came suddenly and violently on Rachel. She travailed in bard 
labor, and notwithstanding the assurance of her midwife, she 
despaired of life as she gave birth to her second son. 

As the expiring mother looked upon the new life to which 
she had given birth, she named her son Ben-oni. 

And then she died. 
Jacob had paid a heavy price for this, his twelfth son. 
But the baby boy became the comfort and joy of his father, 

and he renamed him Benjamin. 
Ben-oni signifies: The so11 of my sorrow: Benjamin signifies: 

The son of my right hand. 
He proved the former to his mother; he was the latter to 

his father. 

Typical of the Lord 
In the drama of Benjamin's birth, there is foreshadowed 

that of the Messiah. In Matthew 2:18, Israel after the flesh is 
likened to Rachel, and Christ was "Ben-oni" to such. They saw 
him only as "a man of sorrows and acquainted with grief." His 
very birth was accompanied by pain and travail to the nation, 
for the monstrous and inhuman Herod, ordered the massacre 
of the children of Bethlehem, and the "weeping of Rachel" was 
heard throughout the land. 

It was but the beginning of sorrows for the nation. . 
The trouble and anguish of the times became the birth· 

pangs of Christianity, but they resulted in political death to the 
nation (Rom. 11: 15). 

Thus to Jewry, the Lord Jesus was only the Son of Sorrow, 
but to His Father in Heaven He became the Son of His right 
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hand. The Psalmist speaks of Him thus: 
''Let thy hood be upon the moo of Thy right band, upon the son of 

mao, whom Thou madest strong for thyself'' (Psa. 80:17). 
Did Jacob see the significance of this type? We are not 

told. We are convinced, however, that the patriarchs compre· 
hend much more than many are prepared to give them credence 
for. The very place-names, where the birth of Benjamin took 
place, arc full of significance: 

''And Rachel died, and was burled In the way to Ephrath (fruit
bearing), which Is Bethlehem (the House of Bread" (Gen. 35:19). 

Some 1900 years later, in the House of Bread (Bethlehem) 
there was born Him who is the bread of life. The record 
continues that Jacob "spread his tent beyond the tower of 
Edar," or "the Watchtower of the Flocks." It was here that the 
shepherds saw the heavenly host when Christ was born, and 
heard them sing the song of praise because of the "fruit-bearing" 
that had taken place in the adjacent town (Luke 2:8). 

The Wolf and The Prey 
As Benjamin stood now before his aged father, who was 

soon to close his eyes in death, did thoughts of that time flash 
through the mind of Jacob? Did he see Benjamin as typical 
of the Son of God's Right Hand, to provide comfort and joy 
to his Father? 

In the blessing that be now pronounced, he described him 
as a wolf, devouring the prey and dividing the spoil. 

The wolf is noted for its ferocity, and as such became an 
apt emblem for the tribe of Benjamin, which became noted for 
its skill in war, and the ferocity with which it engaged in it 
(cp. Judges 3:15,5:14,20:16, 1 Sam. 8:20,9:1, etc.). It is also 
an apt emblem for the antitypical Benjamin, for Christ at His 
coming wiiJ manifest the "fierce anger of Yahweh." He will 
devour the prey. Zephaniah declares: 

''Therefore walt ye upon me, salth Yahweh, until the day that I rise 
up to the prey: for my determination is to gather the nations, that I may 
assemble the kingdoms, to pour upon them mine lndlgnadon, even all my 
fierce anger: for aU the earth shall be devoured with the fire of my jeal
ousy'' (Zeph. 3:8). 

Jacob saw the prey being devoured "in the morning," and 
the spoil being divided "at night," or in the evening. This could 
well repre~cnt the same time. The morning of Zion's day, when 
the Sun of Righteousness will arise (Mal. 4), will be the evening 
of Gentile ascendancy, when its sun will go down. In a secondary 
sen~c. the prophecy can take us to the end of the MiiJenium. 
At its beginnin8, "the morning:• the prey shall be ~evoured, 
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and at its end, "the evening," there will be an apportionment ·of 
booty to all who shall attain unto that age. 

The prophecy thus anticipares the ultimate victory that shall 
come to the Son of Yahweh's Right Hand. Jacob was able to 
look beyond the time of trouble that he realised would come 
upon the nation which would develop from him, and see to the 
time when there would arise one, who would be the Son of His 
Father's Right Hand; who will arise to conquer and destroy 
the enemies of Israel; and who will divide the spoil among the 
favoured sons of Israel. 

On this high note of hope, Jacob's blessings ceased, and he 
gave instructions to his sons concerning his impending death 
and burial. 

-H.P.M. 

Present Possession of Holy Spirit Gifts? 

DISCERNING OF SPIRITS 

''Tbe gift of 'discerning of spirits' refers to discerning of demons, of 
which there arc many kinds. One girl bad a 'spirit of divination' for ex• 
ample, It is foretold that In the last days 'some shall depart from the 
faicb, giving heed to seducing spirils, and doctrines of demons.' A study of 
the language of the New Testament makes It clear that the people of that 
day believed In demons, evil splrlcs which possessed people. The language 
of Jesus and the disciples being exactly the same likewise proves they 
also beUeved there were such things. People of the lands of Africa, India 
and many other places sCill believe it. The Dible emphatically upholds 
Cbc fact of cbclr exislcncc. 'Demons fear and tremble.' Not dcmonlacs, 
as the Dible always called the possessed persons, but demons, the ones 
possessing." 

From a CorrespondcnL 

* To the majority of our readers, the above question would 
appear to be more appropriate for inclusion in the "Herald of 
the Coming Age" rather than in "Logos." It would not appear 
here except for two reasons: l-It is in answer to our articles 
on the Holy Spirit gifts; 2-h comes from the pen of a one-time 
Christadelphian. 

In regard to the latter, it is a sad illustration of how a slight 
deviation from Truth can ultimately result in a total departure 
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Concluding Comments 

''All these are the twelve Crlbc'l of Israel; and Chis Is It Chat their 
father spake unto them, and blessed thew; every one accordine Co hil 
bJcssin& he blessed them" (Gen. 49:28). 

A Play On Word! 
There is little more for us to say upon the theme of Jacob's 

blessing. It was preceded and followed by actions of the greatest 
significance - such as the bestowing of a stretch of territory 
from out of the Land of Promise to Joseph. who has never yet 
seen it, and has yet to inherit it (Gen. 48:21-22); and the explicit 
instructions concerning his own burial in the Land (Gen. 49:29-
30). 

We do not intend to expound upon these matters. They 
form part of the typical foreshatlowings of the patriarchs of 
which Genesis is so full. llrother Thomas, in "Eipis Israel," has 
written in an interesting manner on these themes, and concern
ing these two incidents, and to his \Hitings we direct the readers. 

But in summarising the blessings of Jacob. we refer again 
to the remarkable play on words contained therein. The follow
ing epitomes illustrate this: 

REUBEN (See a son) is shown that pride in the son of flesh 
is misplaced. 

SIMEON (Hearing) and LEVI (Joining) are found laearing 
and joining in an ungodly conspiracy. 

JUDAH (Praise) will receive pmi!ic for valor anti rulership. 
ZEBULUN (Dwelling) will dwell in p::ace with his enemies. 
ISSACHAR (Reward) will receive the renard of a pleasant 

land. 
Dan (Judge) shall judge the nations. 
Gad (Troop) shall chase the enemy as a troop. 
ASHER (Blessed) shall be hlcs~;c,J with luxuries. 
NAPTHALI (Wrestling) shall succeed and spread abroad as 

a twisted oak. 
JOSEPH (Increaser) shall inrrea'ie on all sides. 
BENJAMIN (Son of My Right Hand) a~ the Son or the 

Right Hand shall apportion the loot. 
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These blessings foreshadow the purpose of God through 
Israel, as the verse quoted at the head of this article reminds us. 
But the term Israel comprehends more than the fleshly descend
ants of Abraham, for it includes the true seed of the patriarch 
as well (Gal. 3:29). 

Jacob looked forward to that time, and saw beyond the 
trouble that would fall on his people, to the glory that shaJJ ulti
mately be revealed. Paul describes him as a man of faith (Heb. 
11:21), that is, a man who had a "confident anticipation of things 
hoped for" (v.l). 

Like Moses, Jacob "saw the invisible" and "had respect 
unto the recompense of the reward" (Heb. 11:26, 27). 

The Blessings Summarised 
The blessings summarise the whole purpose of God in Christ. 

They show that the natural seed (Reuben) would be deposed 
because of the wickedness of the priests and leaders who would 
conspire against the Messiah (Simeon and Levi). He will, how
ever, reign over them in due time (Judah), establishing peace 
(Zebulun). Then Israel after the flesh will attain unto the bless
ing of the land (lssachar), after the Judge has been manifested 
(Dan), and the enemy ejected therefrom (Gad). Thus they will 
be blessed with royal dainties (Asher), and shall spread their in-
fluence abroad like an oak (Napthali). ·' 

But the greatest and richest blessings shall be reserved for 
the antitypical Joseph (both singular and multitudinous), even 
the Son of God's Rtght Hand (Benjamin) who shall prevail. 

Conclusion 
The blessings of Jacob should be considered side by side 

with those of Moses contained in Deuteronomy 33. The latter 
are even more interesting than the former in many regards, 
though one is the complement to the other. We may expound 
this 33rd chapter of Deuteronomy at a later date if sufficient 
readers express their desire for us to do so. In the meantime, we 
suggest that it be considered in the light of these articles, and 
Brother Thomas' comments in "Eureka," and elsewhere. 

And may Yahweh bless the reading and study of His word. 

--H. P.M. 

We are living in the time of the end, when "the powers in the heavens" 
would be shaken, or the governments undermined; and when "the sea 
and the waves would roar," or the people become agitated with demo
cratic swells and upheavings. The other part of the sign is a consequence: 
Men's hearts fail them for fear, looking for those things that arc coming 
on the earth." The sequel will come at last. "Then shall they sec the Son 
of Man comina in a cloud with power and great glory." 

-Brother R.obcrts 
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